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Texts from Mahdiya (Tunisia)

YODA Sumikazu *
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Introduction

Al-Mahdiya is a Tunisian town situated in the Sahel region with about 43,000
inhabitants (National Statistics Institute, 2017)".  The dialect spoken there is an eastern
Maghribi sedentary dialect showing some features of the village dialects of the region,
the most conspicuous being word-final imala &.  Among the sedentary dialects of
Tunisia, Mahdawi dialect (Mahdawi or Mahdwi is an adjective for al-Mahdiya and in
this article the dialect of the research target is called ‘the Mahdawi dialect’ or
abbreviated Mah.) is characterized by a five-long-vowel system (see below) and the
correspondence of the interdentals of Old Arabic (henceforth OA) to plosives, as
attested in most of the Jewish dialects of Tunisia. In this respect the dialect in question
is worthy of more detailed descriptions (regarding the vowel system, the author has
published an article; see Yoda (2008)).

This article is a modest collection of texts from the Mahdawi dialect, accompanied
by a simple grammatical sketch. In addition, more detailed data about the vowel
system, especially the phonetic value of word-final imala é, are added. Some words

*  Associate professor at Osaka University

' https://www.ceicdata.com/en/tunisia/population-by-region/population-mahdia (browsed 2019/03/29).
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to be noted are put at the end of the article separately (indicated by the sign ').

1. Notes on the phonology
1.1. Vowels

The basic characteristic of the phonology of the Mahdawi dialect is its system of five
long vowels @, €, 7, 0 and i, which is current in the Eastern dialects but exceptional
among the sedentary dialects of the Maghrib area, where the three-vowel system a, 7, i
is prevalent. This rare long-vowel system was mentioned by Attia (1969), but because
the presentation of the phonological opposition of these vowels was somewhat unclear,
a thougough understanding of the vowel system was lacking.  The author of this article
had the chance to conduct fieldwork in Mahdiya in 2004 and published a modest article
(Yoda (2008)) about this question that confirmed and elucidated the five-long-vowel

system.

Short vowels Long vowels

]
2

A phonologically long vowel at the end of a word, which is phonetically realized as

short, is marked as a short vowel, i.e. without macron.
katabu *they wrote’ (not katabii)

The long vowels & and ¢ primarily correspond to Old Arabic (henceforth OA) ay and
aw, respectively, as the majority of the Eastern dialects.

OA Mah.?
av  bavt ¢ bét ‘house’
aw  yawm o yom ‘day’

The OA dual ending (in oblique) -ayvn, which functions to indicate pseudo-dual, is
not an exception.

OA Mabh.

rijlayni rizlén ‘legs’

Note that this pseudo-dual ending -én, when it is followed by suffix pronoun for the
l.sg. -va, is realized as -ay, e.g. rizlén + -ya > riZlayya ‘my legs’, wudnén + -ya >

wudnayya ‘my ears’.

1

= In Tunis, both Muslim and Jewish dialects have bir and viim. respectively, for these words.
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The phoneme é originates not only from OA av, but also from the following.

(1) Nominal endings -a and -@’ (in the pausal form)

OA Mabh.
‘asda cse ‘stick’
dawa” dwé ‘medicine’

(2) The verbal ending -a of 3rd radical weak verbs of the Grundstamm in the 3.m.sg.
in the suffix-conjugation

OA Mabh.

ata «t¢ ‘he gave’

(3) The suffix pronoun of the 3.f.sg. -ha.

OA Mabh.
‘a‘ta ‘té *he gave’
*vasri-ha visré-hé “he buy it (f.)’

This phenomenon, called imala, is broadly attested in the Sahel dialects®. The
behaviours of this imala é is analysed in detail in Yoda (2008).

When any suffix is added to this ending, ¢ is realized as a.*

¢sé + -ha ‘her’ = <sa-ha ‘her stick’

dwé + -ha ‘her’ = dwa-ha “her medicine’

e+ -ha ‘her’ > <a-ha *he gave her’

visré-hé + -§ “(negative)’ > ma yisré-ha-s ‘he does not buy it (f.)’

In addition to the imdla é, which is considered an independent phoneme, the imdala
phenomenon applies to the feminine ending -a. In the Tunis dialect, its phonetic
realization varies between -a and -d (according to Singer (1983) p. 168), but in Mahdiya
the latter variant reaches [-g, -e]. The phonological conditions which trigger this
strong imala [-e] are rather complicated; not only the immediately preceding consonant
but also the vocalic quality of the preceding syllable should be considered. Thus there
are at least three conditions for the feminine ending /-a/ to be realized as [-e]:

(1) The vowel of the syllable preceding the feminine ending is long 4, 7, é or short a,
i (including etymological 1 which has been lost).
(2) The consonant immediately preceding the ending is not pharyngeal or emphatic.

(3) The ending is not etymological “alif mamdiidah or *alif magsiirah.
Feminine ending [-& ~ -e]: badya ‘desert’, fadlka ‘joke’, falsfa ‘philosophy’, hiva

* And in Bedouin dialects of the southern Tunisia, see Ritt-Benmimoun (2014) pp. 31-32.
* Yoda (2008) p. 488.
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‘she’, lilla ‘Madam’, mahdwiva ‘of Mahdiya (f.)’, mrégla ‘regular (f.)’, muskla
‘problem’, sikkina ‘knife’, sanya *field’, xamsa *five’, vabsa *dry (f.)°, zitiina ‘olive’,
haza ‘thing’

Feminine ending [-a]: arbca ‘four’, balga ‘slipper’, karhba ‘car’, nagsa ‘lacking’,
gas<a *wooden bowl’, gattiisa ‘cat’, Saksiika *Shakshuka (Tunisian dish)’, cadma *bone’,
banka *bank’, fanzra *pot’

The ending [-& ~ -e] is substituted by [-a] when it is followed by another word
beginning with an emphatic consonant.

bnina [-& ~ -e] ‘tasty (f.)" + bnina > bnina [-a] barsa ‘very tasty’
zawwaliva [-€ ~ -e] ‘poor (f.)’ - zawwaliva [-a] barsa ‘very poor’

1.2. Consonants

The consonant phonemes are as follows.
5

b, bod d frg h bl Ll mmn qrps s, tfLwxyzz 2
The emphatic b, g, /, m, rand z
Their phonemic status is shown by the following minimal pairs.

b:b [baba *white part of bread’ : /-haba ‘“to papa’

kg bagra‘cow’ : bakra ‘cotton reel’
karkar ‘he limped along’ : gargar “he grumbled’

g g gargar ‘he grumbled’ : gargar *he gargled’
g:q gdim ‘he bit’ : gdim ‘it (m.) became old’
] walla ‘he became’ : walla ‘by God’

m :m aman ‘safety’: aman ‘please!’

rir o Zari ‘running’ @ Zar-i “my neighbour’

z:z gaz ‘petrol’ : gaz ‘gas’

5

In Yoda (2008) p. 484, where the consonant phonemes are shown, § is not treated as an independent
phoneme.
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OA interdentals
Among the sedentary dialects in Tunisian territory, apart from some Jewish dialects®,
only the Mahdiya dialect has this plosive correspondence.

OA Mabh.

1 im tom’ ‘garlic’

d hada hada *this (m.)’

d ‘adma cadma ‘bone’
2. Textss

2.1. is-séd w-il-kalb

(1) tamma sultan, yani malik, <and-u gsar bahda l-bhar, gsar. (2) kull... kull sayf”,
yacni f-fasl is-savf. vimsi, yadhab'’ gadi bas ysayyif gadi, bas v<iim f-il-bhar yimsi li-
hna w-ahna ngiilu li-xla<a, yitxalla©.  (3) ‘ad gbal-ma yimsi, yabat nas, yabcat yani I-
xadam wulla wu... bas yasmlu la... t-taslthat wulla yidhnu - fhimt? - bas yvsallhu, bas
vim$i s-sultan yalga l-gsar vani ndif, nadif''.  (4) beatt? il... I-xdam mta-u, yalgaw
hitma séd f-il-qgsar, séd, séd, séd... sasad.  (5) séd, nqiilu ahna séd, saydun', séd, *asad.
(6) hiima yuqrbu l-il-gsar bas ynattfu'* I-qgsar w-ak is-séd yizhir <li-hum, yant yamil
ak is-sawt mtac-u, yuhrbu. (7) psaw' Il-is-sultan qgali-I-u ma-nazzimna-si nutxlu I-il-
gsar, la-xatir il-qsar fi-h séd. (8) ba‘ti-l-u <askar yacni tlaia'® <askar arbca caskar
bas yuqtli-h b-il... b-in-nabla*, nabla, nabla nqitlu nabla yani "fléche’, nabla. (9)
ma-nazzmi-$ hivma yugrbu w-ak is-séd vizhir z°tr'? mtac-u vizhir b-il-gwi, vuhrbu, vani
ki-vizhir id-dinyd zarzah-ha'®, ngiilu ahna vacmil ak il... fhimt-ha? (10} ba<ti-l1-u myat
caskar kif-kif, ma-nazzmi-$, is-séd qwi baysa. (11) is-sultan kif vhir fT tarix, fi hkayat
gbal, kif vhir is-sultan, w-ul-milik kif vacni, ma-<a-5'°, ma-<a-s... ma... ma-yalga-s hall,
(12) §-hitwa yacmil? — yim$i I-l-uziv. (13) yqitl-I-u dabbar ya wzir la... la yras-ik yiir.
(14) craft-ha? dabbayr yva wzir la ras-ik yiir, vani yquss-l-u ras-u, ytir, fhimt?  (15)
yqul-l-u dabbayr ya wzir la ras-ik ytir.  (16) gqal-l-u <and-ik tlat-avyam f-ide-k, tsif-I-i

Cohen (1975) p. 19, Behnstedt (1998) p. 58.

It is note to worthy that OA fiim “garlic’ is realized as Mah. tom, with 6. Cf. Tunis-Muslim fiinm.

Texts 2.1. = 2.3, are narrated by Mr. Mu<izz and text 2.4. by Mr. Mhammad il Msakni born in 1966.

The speech of Mr. M<izz is rather influenced by literary Arabic. In the texts of Mr. Mzz classicisms
appear frequently, e.g. interdentals 1, &, d and the so-called diphthongs aw and ay (as in sayf, which is in
the usual Mahdawi dialect séf ). All these phenomena may be due to his concern for Yoda to understand
the stories better.

o

Classicism (< Mah. msé).

Classicism (< Mah. ndif).

* beatt il-... < beat il-. About the gemination of 7, see Yoda (2005) p. 108.
* The speaker adds tanwin dammah to a dialectal form séd “lion’.

=

< ynaddfu.

b

psaw < bsaw < msaw.
Classisism (< Mah. tlara).

=

7 z9r < zhir ‘roar’.

=

zarzah-ha < zarzac-ha.

9 < ma <ad-s.
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hall I-ha-l-gsar, vilzim ~asad haday nugtlia-h. (17) l-uzir’® g<ad havir..  §nuww, §-
vamil?  (18) [-azir cand-u kalb, il-kalb haddke yvitkallim m<a l-uzir.  (19) gal-1-ii §-bi-
k ya std-i maw la bas?  (20) gal-l-u ya kalb-i, ra-ni mana-ha... hayir, w-l-malik qal-1-
i §af il-hall l-il->asad wulla ras-ik vtir.  (21) ql-l-u hada... hadi muskult-ik? — abcat-ni
l-il-gsar w-kull viim a<ti-ni xariif, <alliis®', makla mia<i. (22) w-tawwa ma... tawwa
rratth-ik? mi-s-séd. (23) msé k-il-kalb® qcad bahda I-gsar, l-ixdam mtac l-uzir kull
nhayr yzibia-l-u <allas, <allas va<ni xaraf. (24) tham, tham, lahim, yvani hu... maslix
w.w-vhuttii-l-u.  (25) il-kalb yim§i yibcat yii ak il-asad yagqqa® [l-xarif, vaxd-u.
(26) nhay l-uwwul, nhay it-tani, nhay it-talit...  nhar ir-rabic hitwa l->asad Za bas yakil
il-xariif w-l-kalb za-h.  (27) gal-1-u ya sid-i “asad, ma-hitwa sultal I-gaba®, hitwa yani
malikk il-gaba, l-asad. (28) qal-l-u ya sid-i, inti sultal I-gaba, kifas takil-1-i risq-i,
hadaka risq-i ani. (29) gal-l-u kifas risq-i?  (30) gal-l-u adaka ra-ni nciss ca-I-gsar
hada. (31) w-sid-na l-mlik kull nhay yab<at... yabcat-lI-i xarif. fhimt?  <las takil-1-i
T risg-i?  (32) qal-1-a-xi* inti tiss ya“fi-k xaraf? (33) gal-l-u é.  (34) qal-l-u
mmdla kan nixdim ani s-ya‘ti-ni?  (35) qal-l-u ya‘ti-k tor, Zil yani. (36) gal-l-u, a
sid-ik yxaddim-ni-s <and-u?  (37) hadava ysaddiq <la I-kalb.  (38) gal-l-u yxaddim-ni-
§ cand-ik, sid-u? (39) gal-l-u yxaddm-ik. imsi m<a-ya l-il-gsar, w-taww ngabi-ik b-
il-malik, b-is-sultan, yxaddm-ik m<a-h. (40) w-kanit va<ni hile min il-kalb bas vhizz is-
sed mea-h l-il-gsar. (41)msé 1111 ak il-kalb u-l-"asad masin f~ii-trig masin l-il-gsar.
(42) ki-wuslu daxxlu [ s-séd, il-bét kif-hadi, il-bét, yani gurfa®’, (43) w-sakkar “Ii-h
il-bab, w-sakkar hak il-bab hadake b-il, b-is-siman w-b-il-wahid, wa-hsull’® il->asad.
(44) hsul vacni f-li... ft hilit il-kalb, yani.  (45) w-rtah w-1... w-rtah l-mal(ik)...  yvani
l-sultan rta... yasni mé... bas yimsi I-I-gsar mtac-u... w-thallit muskle. (46) l-asad...
gcad tlata yvam wu-ll-arba yyam. (47) yvacni... yxammim ta‘rif-si, yxammim yani,
vxa... yfakkar. (48) gal, <Zab, hassal-ni I-kalb, yani d... ha-l-kalb. akka-hu. (49)
hitwa yxammim w-tamma far®, ngabb-il-hét.  (50) xraz yalga l->asad ma°na-ha bdeé,
bdeé yid<af. (51) vani ma-kla-s u-ma-srab-s. (52) gal-l-u §-bi-k ya sid-i, va malikk
il-gaba mana-ha hsult?  (53) gal-1-u raw hassan-ni** I-kalb.  bid... bi-ttk@' mtac-u
hassan-ni.  (54) hsul yani hsul, hsul, vani, ma‘na-ha hassan-ni va‘ni ma‘na-ha hbis-
ni. hakka-hu. (55) il-far gal-l-u taww nsif-i-ik ani hall.  (56) msé zab awka barsa
Sfiran.  (57) w-qa‘du yungbu I-het.  (58) w-firan uxrin yZibi-l-u Swayye lham w-

20

About the alternation of w to u, see Yoda (2005) p. 100.

In Tunisia “alliis is the usual word for ‘lamb’.

< nratth-ek. The assimilation of » with r is attested in Tunis-Muslim: nrudd > rrudd *ich bege zuriick’
(Singer (1980) p. 195), Tripoli-lewish man rasg-u > mar rasg-u ‘from his property’ and Malta inrid >
irrid *1 want’ (Cachia (1994) p. 27).

Y o< dk- < hak-

< yalga.

"

a3

1

< sultan il-gaba.

[

< gal-l-u yaxi.  yax-i ‘then’ < *ya “ax-i.

Classicism.  gurfa in the Tunisian dialects in general means ‘attic’.
About the gemination of the final consonant, see Yoda (2005) p. 108,
This may be a kind of circumstantial construction.

W< hsal-ni.
W< dka (Gls;“).
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Swayve ‘damm w kada, fhimt?  (59) nagbi-l-u nugba kbire f-il-hét, w-xraz il-"asdd.
(60) <ad il-far zé I-’asad qal-lI-u aw aw adak il-kalb illi hasi-ik. (61) qal-1-u ani, id-
dawla illi fé-hé®, il-kalb vurbut, w-il-gird, il-qird vhill®*, w-ul-far vhill, ma-nug<ud-st
fe-hé.  (62) wuffat il-hkaye, vani l-dawla li fé-hé il-kalb yurbut u-lfar vhill w-ma-
nugud-$i fé-he.

The Hunter and the Dog

(1) There was a Sultan, namely a king, he had a castle beside the sea, a castle. (2)
Every... every summer, namely in the summer season he goes there in order to spend
time there, in order to swim in the sea, he goes there, we say ‘taking a vacation’. (3)
Then before he went, he sent the servants or... in order to repair or to paint... you
understand? ... in order to repair, (and this is) in order that the Sultan might find it in
good order. (4) He sent ... his servants found a lion in the castle, a lion... (5) A lion,
we say ‘sed’, “savdun’... (6) They approached the castle in order to clean it, so the
lion roars toward them, namely he let out his voice, then they ran away. (7) They went
to the Sultan and said, ‘We cannot enter the castle, because there is a lion in the castle.’
(8) They sent an army, namely three-four soldiers, in order to kill it with the arrow...
we say ‘nabla’, it means ‘arrow’. (9) They could not, since when they approach, the
lion roars, he roars strongly, then they ran away, namely, when he roars, he shakes the
world.  We say, he does... do you understand?  (10) They sent a hundred soldiers, but
it was the same, they could not, the lion was quite strong. (11) The Sultan, was
confused by the history, the stories of the day, when he was confused, and when the
kings, namely, any more... he does not find any solution.  (12) What does he do? He
goes to the minister. (13) He said to the minister, ‘Do something in order that your
head will notroll.” (14) Did you understand that? (The Sultan said,) ‘Do something,
Minister, in order that your head will not roll’, did you understand? (15) He says to
him, ‘Do something in order that your head will not roll.”  (16) He said to him, *You
have three days, see for me solutions on behalf ot the castle. The lion should be killed.”
(17) The minister was embarrassed; what? what is he going to do? (18) The minister
had a dog. The dog talked with the minister. (19) He said, *“What’s the matter with
you, my master? How are you?” (20) The minister said, ‘My dog, I am confused,
since the king said to me, “Find the solution for the lion; if not, your head rolls.” (21)
This one said, ‘Is this your problem? Send me to the castle, and every day give me a
sheep, my food. (22) Now... now | make you relax from the lion.” (23) The dog
went and stayed beside the castle. And the servants of the minister bring to him a lamb
every day. (24) Meat, namely, slaughtered meat, and they put it for him. (25) The
dog goes to send (the meat) and that lion came and found the lamb and took it. (26)
The first day, the second day, and the third day... The fourth day, the lion came to eat

* When the preposition fi *in” is followed by the suffix pronoun -ha, the vowels of these two phonemes
assimilate to each other: ¢ > fé-he.  See Yoda (2008) p. 487.
* weil-gird, il-gird yhill speaker's mistake and thereafter corrects as w-ul-far vhill.
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the lamb, and the dog came. (27) He said to him, “Mister lion’, is he the Sultan of the
forest? He is namely the king of the forest. (28) He said to him, *You are the Sultan
of the forest, but why do you eat my nourishment? This is my nourishment.” (29)
He said to him, “How is this “my nourishment™?’ (30) He said to him, ‘I am guarding
this castle. (31) And my master king sends to me a sheep every day, you understand?
Why do you eat my nourishment?” (32) He said to him, ‘So when you watch, he gives
you a lamb?’ (33) He said to him, *Yes.” (34) He said to him, ‘Then if [ serve (him)
what will he give me?” (35) He said to him, "He gives you an ox.” (36) He said to
him, ‘Oh, does your master take me into his service?” (37) The lion trusts the dog.
(38) He said to him, ‘Does he (his master) take me into his service?’ (39) He said to
him, “He’ll take you in his service. Go with me to the castle, so ['ll get you in front
of the king and he’ll take you in his service.” (40) This was the trick of the dog in
order to bring the lion to the castle. (41) The dog and the lion went on the way to the
castle. (42) When they arrived, they made the lion go in the room like this, the room,
(43) and he (they) shut the door against him. He (they) closed the door with cement
and that one, and he caught the lion. (44) He caught, namely, with the trick of the dog.
(45) And he was relaxed, the king... the Sultan was relaxed for going to his castle. And
the problem was solved. (46) The lion stayed (so) three or four days. (47) He
thinks... do you know what? Namely ‘thinks’. (48) He said, ‘How strange! The
dog caught me, that dog, and that’s all.” (49) When he was thinking, there was (came)
arat digging in the wall.  (50) He (the rat) came out (from the hole) and found the lion,
namely, begins to be feeble. (51) Namely he did not eat and drink.  (52) He (the rat)
said to him, *Master, the king of the forest, were you caught?” (53) He said to him, ‘It
was the dog who caught me. He caught me with his wise plan.” (54) *hsul’ means... ,
it means... the meaning of ‘hassanni’... it means ‘he confined me™**. That’sall. (55)
He said to him, ‘Now I look for a solution.” (56) He went and brought many rats.
(57) And they continued to dig the wall. (58) And other rats bring to him a little bit of
meat and bone, etc., do you understand?  (59) They pierced a big hole in the wall and
the lion went out. (60) Then the rat came to the lion and said, ‘Look, that is the dog
which caught you.” (61) He said, ‘In the country where I am, there the dog ties and
the monkey unties... the rat unties. I don’t stay there.” (62) The story ended...
Namely, the country where the dog ties and the rat unties, there I don’t stay.

2.2. hattab w it-tinnin}

(1) tamma... tamma... tamma hattab yimsi yhattab.  (2) kun-nhar® yhizz I-bhima mta--

u, yimsi vhattab ylimm il-htab, ybi-u f-is-siig w-yisri manda-ha... makla w-xubz w...

* The speaker explains the meaning of hisul.
S < full nhar.
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3 kbira, sazara mtac... mtac karama® nqiilu ahna, mtac

(3) famma nhay w-zé taht sazara
it-tin.  (4) hitwa bas§ vadrab b-il-fa’s*®, w-xraz-1-u <ifrit®®, yani cifrit kbir, ngiilu tinnin,
tinnin kbir.  (5) gal-l-u fas ga<ad tasmil? (6) qallia ra-ni... mana-ha tufza< ak il ...
tufzac, vacni xaf, l-hattab. (7)) qal-l-u masi naxu swayya htab bas nbi-ha bas nwakkil
sgar-i.  (8) gal-l-u ani kull inhay, dz7 taht is-saZyra, talga kima ngiilu, kima ngiillu ahna
‘isrin dinar, xid-hum, w-ma-<a-$ tqallag-ni, xalli-ni nurqud! (9) xatir il-<ifrit yurqud
J-is-§azara haki.  (10) g<ad hak il-hattab kun-nhay vimsi taht-s-sazra yvalqa <isrin dinay.
(11) ygim hitwa w-yrawwah.  (12) ba‘d mudda myrudd® il-hattab. (13) gcadd® arbca
xams-iyvam myid.  (14) ma-<a-s <and-u flis bas yakul w-yusrub. (13) zZa l-wuld-u,
wuld-u s-sgir ya-w sabab. (16) gal-l-u barra imsi I-gaba, hawka tagqa sazra karma,
im$i f~il-blasa I-fiilaniva, tawwa talga <isrin dinar, Zib-hum w-iza.  (17) l-ulid... l-ulid
mse l-tahtil... sazra.  (18) fi-<id vqim il-<isvin dinar, drab <al... cas-sazra b-il-fas, xraz-
l-u I-cifrit. (19) gal-1-u s-tasmil?  (20) qal-l-u ra-ni yani baba mana-ha mrid u-bcat-
ni bas naxu [-<isrin dinar w...  (21) gal-l-u mmala gim <isrin dinar w-sallim <la bii-k.
(22) w-mseé ak it-tinnin masi, l-ulid mana-ha sabab u... w-sinn mirahqga habb vudhur
macnda-ha faris, habb yudhuy batal.  (23) ki §af l... ak it-tinnin mana-ha <aqil w... xdé
I-fas mtac-u drab I-dayl mtac-u... babiis-u, nqiilu ba‘biis-u, babiis-u w-dayl-u. gass
il-bachiis b-il-fas. (24) it-tinnin vitgassis, dar w-nfax <li-h b-in-nar, harqu w-tahraqg -
ulid, ak-il... mat wlid.  (25) bii-h yistanna yistanna ha taww yrawwah il-ulid, ha taww
yvrawwah il-ulid.  (26) ma-rawwah-$ wuld-u, Sadd rith-u, yani, Sadd rith-u, yacni, gam
min fars-u, w-mse [-il-gaba, vagqa wuld-u mahriig w-yalga [-ba‘biis mta< it-tinnin b-
iznab wuld-u.  (27) <raf illa wuld-u mana-ha... kan mag ... <and-u garir*. (28) drab
‘a-s-sazara mmala xraz-l-u t-tinnin.  (29) gal-lI-u, samah-ni raw wuld-i mana-ha <mil
wulla snuw.  (30) gal-l-u, allah galib, qal-l-u kifas taww ma<na-ha... narzac k-il-<ada
tacti-ni <isrin dinar? — (31) gal-lI-u ma-nnazimi-§ narzu k-il-<ada shab. (32) gal-l-u
inti kif tra-ni, titfakkir wuld-ik, w-kif irrak nitfakkir ba‘biis-i, w-ullihada® ma-<a-§
narz<u shab.

The Lumberjack and the Dragon
(1) There is a lumberjack going to gather wood. (2) Every day he takes his donkey,

* Classicism. Insentence (8) the dialectal form sazra is found, but considering the fact that both Takroiina
1T vol. 4, p. 1992 suzra (suzra) and Singer (1980) p. 119 suzra show the form with the stem vowel u, the
form sazZra here with the stem vowel @ may be a semi-dialectal form influenced by classical Sajarah.

T It seems that the speaker intended kdrma, which is found in Takrodina 11 vol. 9, p. 3408 in the meaning of

“figuier’, but hyper-corrected into a pseudo-Classical form karamah.

Classicism (see Takrosina 11 vol. 6, p. 3053 fds).

In this text the speaker uses rinnin (translated as “dragon’) and <ifrir (translated as “devil’) for the same

monster.

About the gemination of the final consonant, see Yoda (2005) p. 108,

4 bid.

2 < CA guriir.  In words recently introduced from classical Arabic, a short vowel « in an open syllable
tends to be realized as a phonologically long vowel in the dialect; otherwisem a short vowel in an open
syllable drops out.  See also iZari-u in sentence (4) of Text 2.4,

¥ < CA wa-li-hada.
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goes to gather wood, collects firewood, sells it in the market and buys, namely food,
bread and... (3) One day he came under a big tree, the tree ‘karama’, we call it so, of
the fig. (4) (When) he is going to chop wood with the ax, a devil appeared, a big devil,
we call tinnin (i.e. dragon), a big dragon. (5) He said to him, “What are you doing?’
(6) He said, ‘I...", but he was afraid, the lumberjack was afraid. (7) He said to him, ‘I
am going to take some wood to sell to feed my children.” (8) He said to him, “Every
day I... you come under the tree, so you find, as I say, 20 dinars. Take them and don’t
bother me any more, let me sleep.” (9) Because the devil sleeps in that tree.  (10) The
lumberjack goes every day under this tree and finds 20 dinars. (11) He takes them and
goes back. (12) After a while, the lumberjack got sick. (13) He remained sick 4 or 5
days. (14) He did not have money any more to eat and drink. (15) He went to his
son, his little son is young, a youngster. (16) He said to him, ‘Go to the forest, there
you will find a fig tree. Go to such-and-such a place, so you will find 20 dinars.
Bring them and come back!” (17) The son... the son went under the tree.  (18) Instead
of the 20 dinars, he chopped the tree with the axe, so the devil appeared. (19) He said
to him, “What are you doing?’ (20) He said to him, ‘My father,” namely the sick person,
‘sent me to take the 20 dinars and...” (21) He said to him, ‘Then take the 20 dinars
and say hello to your father.” (22) The dragon went but the son, a youngster in the age
of adolescence, wanted to be a hero.  (23) When he found that the dragon was wise, he
took his axe and hit the tail of the devil, we say “hachiis’, he cut his tail with the axe.
(24) The dragon got angry, turned, and blazed away, he burned him and the son was
burned. The son died. (25) His father is waiting, "Now my son comes back, now my
son comes back...” (26) His son did not come back. He got up from the bed and
went to the forest, so he found his son burned and found the tail of the dragon beside
his son. (27) He knew that his son practiced a deception. (28) He chopped the tree,
o the dragon appeared. (29) He said to him, ‘Excuse me, did my son (something bad)
or...?7" (30) He said to him, ‘It’s a pity.” The other said, ‘How is going now? Can
I, as always, come back and you give me 20 dinars?” (31) The devil said, *“We cannot
become friends again as we used to.” (32) He said to him, *“When you see me vou
remember your son, and when I see you, I remember my tail, and because of this we are
no longer friends.’

2.3. Sha w-ul-bhim

(1) $ha, <and-u bhim. (2) za-h Zar-u, daqq a“li-h il-bab. (3) gal-I-u b-rabb-i** a<ti-
ni bhim-ik bas nimst nzib a<li-h il-ma. (4) sha qgal-l1-u [-bhim miis hiini, yani I-bhim
mius mawzid, f-il-gaba. (5) Zar-u qal-lI-u bahi, hiima-kkikka u-I-bhim nahhaq. (6)
zar-u gal-l-u, aw il-bhim nahhaq. (7) qal-l1-u yaxi tkaddib cabd w-tsaddag bhim? — w-

darb-u.

# Literally means ‘by my Lord’, which in Tunisia is used when asking someone to do something “please’.
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Sha and the Donkey

(1) Sha has a donkey. (3) His neighbour came to him at the (entrance) door. (3) He
said to him, ‘Please, give me your donkey in order to bring the water on it.” (4) Sha
said, ‘The donkey is not here, (namely ‘the donkey is not found’), but in the forest.’
(5) His neighbour said, ‘Well.” And they are talking like this, then the donkey
heehawed. (6) His neighbour said to him, ‘The donkey heehawed!” (7) He said to
him, ‘Then you call the human being a liar and trust in the donkey?” And he hit him.

2.4. She*s w-I-bhayyim

(1) famma sheé, tamma shé <and-u bhayyim.  (2) il-bhayyim dima yimsi bi-h is-stig.  (3)
vitsawwaq bi-h Swayya bsal u-Swayya filfil u-swayya tmatim u-Swayya tém, yitsawwaq
bi-h. (4)a... bdé b-is-Swayva b-is-§wayya hatta-wén thassnit tizart-u.  (5) walla ybi
I-<ala" mtac hitmit-hum kull ybih-ha... tom... 1-<6la mtac I-kull <am, li ybic I-il-hiima mta«-
u, kulltka ybih... ybic-il-hum, min <and-u hiiwa. (6) aw famma wahid Zar-u, famma
wahid Zar-u, sid-i, hizd-u*®.  (7) gal-l-u, $nuwwa adi l-ahkaya®? (8) shé tawwa I-
hitma kulltka walla ybic-I-ha [-<ala, ma-<a-§ waklin m<a-h xubz. (9) ay gal illa ma
na‘mil-l1-u camla® miac fard marra*. (10) zé, sid-i, hitwa... $hé yisri [-<6la w-hitwa
yrawwah, hitwa yrawwah w-‘qab-l-u fak il-fazyv, yacmil-l-u hufra.  (11) qut-1-ik, gal illa
ma na‘mil-l-u camla miac fard marra, mtac fard marra.  (12) ‘mil-l-u hufra f-it-tniva li
yrawwah fe-hé hu. (13) avya sid-i, fak® il-fazr f-is-sbah, w-hitwa mrawwah ba‘d-ma
gdée w-kull Say m-is-siig, hu mitcaddi b-il-bhayim w-ak il-bhayvim tah. (14) l-ibhavyim
tah tiksar, tiksar min-sag-u. (15) w-ak it-tom thazzac, w-ak ilbsal thazza< w-ak iz-
zrariet thazzeu.  (16) si $hé xalla hatta-wén tlac is-shah, zaw iz-zma<a, (17) §-bi-k ya
she?  §-bi-hyashe? (18) gal-I-hum hufra hadiva ma-na<rif-s kifas... tah fe-hée l-bhim.
(19) w-ak Swayvyit it-tom kull w-Swayvit zraric kull sarqga-ha® hbayybat rabb-i. (20)
w-hiiwa hazz ak-il-bhayyvim, hazz, hazzii-l1-u I-bhayyvim <ala kayryita, gamu ak-il-bhayyim
hazzii-h <a-l-karrita w-hazzii-h 1-il-kiiri® mta-(u)... (21) gcad si ak... shé gcad yzi
xmustas-in yom willa <isrin vom vdawr fak-il... fak-il-bhayyim. (22) w-it-tizara mita<-
u wagqfit u-d-dinva xdat u-<tat, mand-ha xdat u-<tat, mana-ha wallat tmézr-u* hu,

mikknitt-u mizerva.  (23) mart-u gat-1-u sSnuwwa tawwa-hna g<adna I-... tiZara mta--na

* §he with the ending ¢ is a real Mah. form.

4 < hisd-u < CA b5,
7 [hkazje].
* [Camle].

W< fi hik.

S0

.

When a verbal form ending with -u, -aw or -fw is followed by the pronoun suffix for the 3.m.sg. -ha,
these endings are substituted by -@, -awa, -iwa respectively.

sarqu ‘they stole” + -ha = sarqa-ha “they stole it (1.)°

visrqu ‘they steal” + -ha = visrga-ha “they steal it (f.)°

saddu “they seized’ + -ha > fadda-ha ‘they seized 1t (f.)’

véiddu ‘they seize” + -ha > yiidda-ha “they seize it (f.)°

visriw ‘they buy® + -ha > yisriwa-ha “they buy it (f.)"

graw ‘they bought’ + -ha = srawa-ha ‘they bought it (f.)"



T T T A AT AMIE F1TE (2019) Journal of Arabic and Islamic Studies, vol. 17 (2019)

ragdit.  (24) ayvyva-liah galib, illa ma... illa ma yabra I-bhayyim.  (25) w-ak wxayy-na
it-tazir l-axir sahb-u manda-ha-k-il... fi hiomi-u, walla-k-il-fatra-dika®" l-xumstas il-
isrin yom hitwa, hitwa ybic fe-hé f-iz-zraric, irbah-ha.  (26) ki... ki bré-k-il-bhayyim®®,
cawud rZac, riac, $hé riac l-it-tizara ntas-u. (27) rZac l-it-tizara ntac-u <ad hu visri b-
irxis, $hé, w-ybic b-il-gali. (28) w-hatta ki yagqa t-tazir l-axiy, ak-illi <mil-l1-u l-<amla

uwwla®

., Tmana-ha ytayyah li hu ybie, mana-ha hatta yisri b-<asra ybi< b-ahdas willa
b-casra w-nuss, misalis' ybic, w-I-axir kassar-l-u, kassar-l-u s-siiq. (29) wxayy-na-
adak qal a std-i lazim namil-1-u <amla uxra-da-shé ma-iu-§* razac <li-va?  yilzim-ni,
vilzim-ni nkassp-u.  (30) haw §hé bacd-ma sid-i... ba‘d ma-rawwah nhayyir min il... m-
is-stig w-bac w-kull sayy, w-l-bhayvim marbiit qaddam id-dar, yzi ak-il... wxayy-na
adaka sahb-u, il-Ycontraire® mtac-u, mana-ha I-tazr il-mkassar. (31) hak il-bhayyim
yusrub il-ma, w-hu hati-l-u gabra, gabrit bargit, gabra mtac ak-il-hasarat, hatt-l-u
Swayyva. (32) hak il-bhayyim tah vitlawwa, l-msarin.  (33) zé shé bas vimsi s-sbah [-
is-siiq valga hak il-bhayyim, ma-fi <in-u balla®, yasni mrayyad u-s-sxana taqli fi-h, bas
ymit.  (34) gali-l-u hizz... Zab-l-u tbib. (35) it-thib gal-1-u mana-ha ada(h) srab
haza masmiima, isri-l-u kaba boga®, boga béda, w-sarrab-ha-l-u, w-wakkl is-sfinnarya,
wakkl is-sfinndrya, taww ywallt la bas...  (36) avya sid-i $hé sma* klam if-tbib w-$ra-
l-u, $ra-l-u s-sfinnaryva w-sra-l-u l-biiga.  (37) tifsam hu w-ak it-thib, la, la, la, I-bhim
tifsam, fhimt?  kirs-u wullar tizei, kirs-u wullat tizri.  (38) hastli g<ad, zbid Zim<a uxra.
(39) w-mrayyad ak-il... hu w-ak il... wxayy-na t-tazir l-axir la yirbah u... w-$hé ragqid.
(40) ayya bavd ak-il... iz-zima willa gaddas <asra-yyam, bré... I-bhayyim, w-rza® s&*°
she k-il-cada.  (41) “mil-I-ik yzZi ‘asra-yvam xumstas-in yom, kassay wxayy-na [-axir,
wxayy-na l-axir it-tizara mtac-u raqdit.  (42) qal ada(h) shé yilzim-ni nirzi-h fi-h fard
marra l... nirzi-h fi-h, mana-ha, nnahhi-ia-1-u I-bhim fard marra.  (43) hu nhayvir shée
hit mi-zal mrawwah m-is-sitig w-ma-rbat-§ il-bhayyvim w-nawi bas yuftur y’awud yarza©
vbie, wxayy-na zab il-karrita, hak il-bhavyvim w-rabt-u w-hrab bi-h, sraq-hii-l-u.  (44)
ZE vadrab <la $ha'... <la ak-il-bhayyim® ma-yalga-ii-5.  (45) tiswa hikka shé, tiswa,
tahraq, mana-ha bhim-u tisrdag w... tiswa tiswa, kima l-miswi.  (46) tisrag-1-u |-
bhayyim tiswa <li-h, tahraq “li-h mana-ha.  (47) ayya sid-i min gudwa s-shah, nad Saf
saf saf minna saf minna ma-lga-s il-bhayvim.  (48) dar f-is-sitq, qal-I-hum ritia-§ bhim-
i? yqilu hima la>.  (49) mana-ha t-tazir hadaka mass-hum b-il-flis.  (50) yquli-I-
i, a ayyva kull-kum giil-l-u la>.  (51) walla w-rza< shé lil... I-il-hiima, w-qal a sid-i ayya
ma-valqa-1-i-§ bhim-i, kan ma-varza“-I1-i-§ bhim-i, na‘mil mtac camlit bayy, na‘mil mta«
camlit bayy! (52) vimsi yqiil, kan ma-trazzZac-1-1-§ bhim-i, na*mil t<amlit bayy, kan ma-

< walla hak il-fatra hadika.

= < kif bré hak il-bhayyim.

S [luwwle].

< ‘amla uxra hada $hé ma-hii-s.

A popular native fizzy drink; boga béda is clear like Seven-Up and boga kahla is dark coloured like Coca
Cola.

§€ > 57 “mister’.

It seems that the speaker intended to say ‘ak-il-bhayvim’.

vadrab “la *chercher qq. ou qq.ch.’, see Takrouna 1l vol. 5, p. 2318.
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yrazzu-1-i-§ bhim-i na‘mil t<amlit bayy. (53) ak wxayy-na it-tazir sma< <ad. (54)
vaqul-l-ik hadah sheé lazim bas vacmil-1-i camla mtac fard marra. (55) zé ysawur shab-
u Snuwwa?  (56) galii-l-u, fukk <ltk, barra razza*-l-u bhim-u, w-sayyib <li-na min-hum
m-il-masakil adah she, yamil-§ <amlit bii-h?  (57) skiin yacrif <li-h $nivva <amlit bii-h?
(58) shar cli-h nhayyrin willa tlata, w-ba<tali?® <mil hikka, hazz adak il-bhim w-razza©
gaddam il-bab.  (59) $hé nad is-sbah yalga I-bhim mtac-u. (60) rmé <li-h ak-is-swart
kull savy w-gsad rabb-i l-is-siiq, rza® ytazir “la rith-u.  (61) iZ-Zmda<a galii-1-u, b-rabb-
i she, tawwa ria‘-l-ik bhim-ik?  (62) qal-lI-hum 1 rzac-I-i [-bhim.  (63) galii-l-u
thaggeéna... snivva camlit bia-k, kan... kan ma-rza-1-ik-5?  kan ma-rza“-1-ik-s il-bhim,
S... kunt $-tamil?  Sniyva camlit bia-k?  (64) gal-il-hum Sayy, <amlit baba, nisri bhim

axir.

Shé and the Donkey

(1) There was (a man who was called) Shé, he had a donkey. (2) He always went to
the market with the donkey. (3) With this (donkey) he traded onions, peppers,
tomatoes and garlic. (4) Ah... he began bit by bit until his trade got better. (5) He
finally sells the provisions for the whole of his quarter, he sells everything... garlic...
the provisions for the whole year, which he sells for his quarter... he sells to them what
he has. (6) There is a neighbour of his, a neighbour who envied him. (7) He said,
*What is this story? Sh& became to sell the whole quarter the provisions, they don’t
eat bread with him anymore.” (9) He said, ‘I only do an evil deed, just one-off evil
deed to him.” (10) He came... he buys the provisions and going back. When he goes
back, the neighbour follows him on that dawn and dug a hole. (11) I said to you, he
said, ‘I only do evil deed to him once, just a one-off evil deed.” (12) He dug a hole in
the way where he comes back. (13) And then, in the dawn, in the morning, and he
comes back after purchasing everything from the market, he was passing with his
donkey and the donkey fell.  (14) The donkey fell and broke the bone of its leg.  (15)
The garlic was scattered, the onions were scattered, and the seeds were scattered. (16)
Mr. Shé left (the donkey) until it became morning and the people came. (17) ‘What
happened to you, Sh&?” (18) He said to them, “This hole, I don’t know how... but the
donkey fell into it.”  (19) The friends of God stole all the garlic and the seeds. (20)
And he took his donkey, they took it on the trolley, they began to take the donkey on the
trolley to the stable.  (21) Shé was treating the donkey for fifteen or twenty days. (22)
His trade stopped. Life has its peaks and valleys. Namely he suffered misery, the
misery took him. (23) His wife said to him, *“What? Now our trade has stopped.’
(24) It’s pity, only the donkey recovers. (25) That other (brother) merchant, his friend,
in his quarter and during those fifteen or twenty days, sells the seeds and profited. (26)
When the donkey recovered, Shé came back to his trade. (27) He came back to his
trade, then he buys cheap and sells at a high price. (28) Until when he finds the other
merchant, he who did the evil deed the first time, namely scattered what Shé was

M < bacd iali,
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selling...Sheé was buying for ten dinars and sells for eleven or eleven and the a half
dinars... anyhow he sells, and the other broke the market. (29) Our brother said, *Oh
master, | have to do another evil deed to him, isn’t Shé coming back against me? [
have to break him.” (30) One day after Shé came back from the market and sold
everything, whilst the donkey was tied up in front of his house, his friend, who is his
enemy, namely the corrupted merchant, came. (31) While the donkey was drinking
water, he put the powder of fleas, the powder of those insects, he put it in a little. (32)
The donkey fell on the ground since the intestine was twisted. (33) In the morning
Shé, getting off to the market, found the donkey, he was moribund, namely sick, and the
fever was boiling it, it was near to death. (34) They said to him, ‘Raise (the
donkey)...”; he brought a doctor to the donkey. (35) The doctor said, ‘This donkey
drank something poisoned. Buy for the donkey a bottle of Boga, white Boga, and give
it, and feed carrots, so he will get better.” (36) Shé heard the words of the doctor,
bought carrots, and bought Boga. (37) The doctor suffered from diarrhea... no, the
donkey suffered the diarrhea, do you understand? He had the runs. (38) As a result
he stayed ill an extra week. (39) The sick of ... the other merchant doesn’t profit nor
.. and Shg stayed sleeping. (40) Then after a week or some twenty days, the donkey
recovered. And Shé came back as usual. (41) Around ten or fifteen days, the other
merchant went to ruin, the trade of the other merchant stopped. (42) He said, ‘I have
to harm that Shé once more.”  ‘nerzi fih® means that ‘I bereave the donkey once.”  (43)
One day Shé was coming back from the market, and he did not tie up the donkey. He
was going to have lunch and thereafter come back and go to sell.  The other merchant
brought a trolley, tied the donkey up. and escaped; he stole the donkey. (44) He looked
for Shé... He looked for the donkey but didn’t find it. (45) Shé got into a temper,
breathing fire, his donkey was stolen and... “riswé’ as grilled meat. (46) The donkey
was stolen so he breathed fire, got into a temper. (47) The next day in the morning,
when he got up, he looked and looked here and there, but he did not find the donkey.
(48) He went around the market and said, *Did you see my donkey?” They said, ‘No.’
(49) Namely the other merchant greased their palms.  (50) They said to him... everyone
said, ‘No.” (51) Shé came back to the quarter and said, ‘No one finds me my donkey,
so if my donkey doesn’t come back, I do the deed of my father, I do the deed of my
father.” (52) He goes crying, ‘If you don’t return my donkey to me, I do the deed of
my father, if you don’t return my donkey to me, I do the deed of my father!” (53) Then
that merchant heard. (54) He said, ‘This Shé is going to blow me away thoroughly.’
(55) He consulted his friends, *What (should I do)?” (56) They said to him, *That’s
enough, go and return the donkey to him, and release us from the problem of whether
this Shé will do the deed of his father. (57) Who knows about him, what his father
did? (58) He took patience two or three days, and then he took that donkey and
returned it in front of the door (of Sh&’s). (59) Shé woke up in the morning and found
his donkey. (60) He put the baskets on it and everything and left to the market. He
came back to the trade. (61) Everyone said, ‘Please Shé, now did your donkey come
back?” (62) He said to them, ‘Yes.” (63) They said to him, ‘It remains (a question),
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what did your father... if... if the donkey didn’t come back?’ If the donkey did not
come back, what would you do? What is your father’s deed?’ (64) He said to them,
‘Nothing, my father’s deed was to buy another donkey.’

3. Glossary

balla: ma fi “in-u balla *he i1s moribund’, see Takrouna 11 vol. 1, p. 376.

Jard mayrra ‘thourougly, crucially, definitively’, see Takrouina Il vol. 7, p. 2019 ‘d’un
seul coup, définitivement, complétement, entierement, foncierement’ and p. 3789
‘d’un seul coup, définitivement’,

kiiri “stable’, see Beaussier (1958) p. 883, wusS pl. sJ1sS “Ecurie’.

mézir ‘to put s.0. in misery’  This is a verb on the pattern CéCvC, which, with CaCvC,
is apparently a variant of the quadriliteral verb CayCaC- (and CawCaC-), and with
the contraction of aw, aw into & & (in Tunis Muslim 7, o respectively), these verbs
take the shape of a variant of Form III verbs. See Singer (1980) pp. 381-383.

misalis *don’t mind’ < ma ysal-s ‘it does not ask’, see Takroiina 11. vol. 4, p. 1750,

", &

‘impersonnel a la 3e pers.masc. sing. ma-isdls “ca ne tire pas a consequence™; “peu
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importe™; “¢a ne fait rien”; “il n’a pas d’inconvénient™’.

nabla ‘arrow’, see Dozy (1881) II, p. 645, Ji¥ ‘carreau d’arbaléte, fleche courte et
épaisse’.

za ‘to harm’, see Takroiina 11 vol. 3, p. 1494, *frapper qq. par une perte qui | atteint
dans sa personne, dans ses intéréts, ses affections’.

tinnin ‘dragon’, see Schaparelli (1871) p. 72, &= Draco, Dozy (1881) 11, p. 152 ‘tromb,
colonne d’eau et d’air mue en tourbillon par le vent’.

zraric ‘seeds, crop’, see Takrouina 1l vol. 4, p. 1664, zgrrica pl. zgrricat, zrdre *semence,

graine(s)’.
“ola “provision’, see Takrotina 11 vol. 5, p. 2745, <6lg ‘provision de la maison’.
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