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Writing and some Related Topics in the pre-Islamic Poems
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0. A Few Introductory Remarks
0.1. The aim of this study

As is known well in this field of research, writing in the pre-Islamic north Arabia
or during the lifetime of the prophet is quite a precarious theme to discuss and it is
nearly impossible to get a lucid picture of it. This is not only because the prophet is
portrayed in al-Qur°an as al-"ummiy ‘illiterate’l), but because the pre-Islamic poets did
not describe a scene in which they or their contemporary did read and write. What is
worse still, we know no texts written on soft materials such as papyri or wooden sticks

* EM K17 KBKKF 4 E IR professor emeritus, Osaka University

y.takasina@gmail.com

1) The phrase :5;&'\‘ ‘C;;JT J}f»jﬁ (al-Qur’an 7:157) is now interpreted ‘the messenger, the prophet who is
ignorant of revealed letters’. Ikeda says “ignorant of letters, i.e., an Arab prophet to whom no holy
book has ever been revealed” (FBI, 2002, 1:217), while other Japanese translations either interpret lit-
erally ‘illiterate’ or follow Arberry’s English ‘of the common folk’. The 1st edition of FBI (1970) had
also followed Arberry.
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unearthed in the north Arabia.

On the other hand, we know very well that the pre-Islamic north Arabia was a
literate society thanks to the texts written on stones or rocks. No doubt, writing was an
inseparable part of the cultural system in the days of the prophet and it was precisely
this level of literacy that could produce the current format of al-Qur°an in due time. In
other words, we are at a loss how to account for this contradiction, namely, the
compilation process of al-Qur°an testifies to a highly literate society, whereas ancient
poems composed in pre-Islamic days speak very little about writing.

Fortunately, we are now able to collect very easily verses related to writing from
ancient Arabic poems of al—Mu“allaqa‘tz) and al-Mufaddaliyat in our native tongues).
With the help of this Japanese work, we thought it feasible to renew the study of
writing in the pre-Islamic days and to collect whatever little hints from the poems
coming from pre-Islamic times. Please see the item 4) in the next section (0.2) about
how to pick up pre-Islamic poems only, excluding those composed after Islam.

In addition, it goes without saying that we were equipped with execellent studies
published hitherto. To acknowledge our indebtedness to them, we shall name just two
scholars who left most important works in the field: Adolf Grohmann® and M.
Maraqtens). Thanks to them, we could concentrate on picking up additional examples
from diwans as well as on checking etymological facts identified more recently.

Along with the study on writing, we collected, in Section 2, words and phrases that
would shed new light on the pre-Islamic life, such as relations with the outer world
beyond Arabia or so many terms concerning ships. In Appendix, we also discussed a
series of textile names found in these poems, including ‘silk’. In Section 2 and
Appendix, examples come only from al-Mucallagat and al-Mufaddaliyat.

2) As to al-Mucallagat, Charles James Lyall, a great scholar in Arabic poetry, did not make a complete
translation. Instead, he edited the original text. In the days of Lyall, others had finished with the trans-
lation into English. See Arberry, pp. 7-30.

3) We are very grateful to Osamu Ikeda for his Japanese translation of these works which helped us greatly
in preparing this work. He had translated the whole of the 137 poems (7 in al-Mu<allagat and 130 in
al-Mufaddaliyat) into Japanese all by himself. This journal (JAIS), which he took the initiative in pub-
lishing, printed them all, and is now accessible at this URL, https://sites.google.com/view/kansai-arab/.
In the small search window at the upper right, type ‘Ikeda’. With al-Mufaddaliyat (407 p. in the Cairo
edition by Sakir and Hariin; 892 p. in Lyall’s edition) in view, we are indeed thankful to Tkeda’s great
work. Beside Lyall’s, we know no complete translation of the work into any other language except
Ikeda’s. Ikeda incorporated the earlier studies of Ban, his teacher, about *Imru° al-Qays (Ban 1969) and
Tarafa (Ban 1971) in his translation (JAIS 3, p. 4 and JAIS 4, p. 8 respectively).

4) Grohmann, 1952; 1955; 1967. The three works often overlap with one another, but in two of his older
works, we sometimes find what is lacking in the latest voluminous work. He took up Arabic writing as
a whole and did not concentrate on the pre-Islamic writing. Nonetheless, his encyclopedic expertise on
Arabic writing and tradtion guides us onto the right path.

5) Maraqten, 1998. In quite a contrast to Grohman’s work, Maraqten confined himself strictly to “Writing
Materials in Pre-Islamic Arabia” and described systematically what was known in his days and listed
many citations from Arabic sources, most of which were brought to light for the first time. We are in-
deed thankful to Maraqten, for we took up all the verses we judged relevant in our study.
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0.2. Some technical matters in this study

1) Phrases in a poem are quoted by bayt, or by the lineé), which we call a verse.

2) Since al-Mu<allagat has no standard edition, we followed Ikeda’s text. The text of
al-Mufaddaliyat is that of Lyall. If the Cairo edition has an additional line, Ikeda
follows it. When the line number differs between editions, it is noticed accordingly.

3) The 7 poets7) in al-Mucallagat are taken as pre-Islamic.

4) al-Mufaddaliyat covers 67 poetsg). In order to grasp their lifetime, we judged each
on the basis of descriptions by Lyall and by Ikeda and classified them as in the
table below”). Since we confine ourself to pre-Islamic poems, poets in the
categories of 7b and 99 had to be avoided'?.

periods | 500-549 AD |550-599 |6 C | Gahiliy | 600-622 | 622- | no info | total

categories 6a 6b 6¢c 6j 7a 7b 99

poets 5 24 4 9 9 13 3 67
The Approximate Lifetime of the Poets in al-Mufaddaliyat

5) Every verse, when quoted, is preceded by such information as follows.

02m) Tarafa bn al-cAbd, 6b, line 30: 02m) = the second in al-Muc‘allaqgat
054) al-Muraqqis al-°Akbar, 6a, line 2: 054) = No. 54 in al-Mufaddaliyat
000) al-Nabiga, 6¢, Ahlwardt No. 17, line 5: 000) = taken from the diwan specified

6) Though we take up many verses, ours is not a literary study. Used like a corpus,
they provide us with a sufficient image of writing in the pre-Islamic north Arabia,
not to say prolifically. Out of 164 verses cited, including 37 in footnotes, 43 are
cited for writing and 84 for related topics. Al-Mucallagat covers the source of 40
verses, while al-Mufaddaliyat covers 88, but 36 belong to other diwans or the like.

7) Other points to be noted:

(a) Every verse is accompanied by a simple gloss with graduate students in mind,
for which we beg scholars’ indulgence.

(b) English renderings are ours including the texts of al-Qur°an.

(c) The transcription is a conventional one, except: malika and tawra'? instead of
malikah or tawrah.

(d) The nisba ending is iy (not 7) but for those later than medieval times: al-Suyti.

(e) Some abbreviations common in philological studies are used: fem., sg., pl.

6) A number of two successive lines are quoted, if need be, but they are counted as one example.

7) One of them, al-Harit bn Hilliza, appears also in al-Mufaddaliyat. Labid bn Rabiea lived long, but the
verse taken up are those before Islam according to Lyall and Ikeda.

8) They include one by an anonymous poet, one by a woman and one by a Jew. The number of poems cov-
ered by the work is 130 (126 with 4 in Supplement).

9) In many cases, it is admitted, this estimation is very approximate.

10) Four verses or poets of 7b were taken up in the text for argument’s sake with an explicit statement.
Also, there are those cited in footnotes: nineteen verses (nine poets) out of 75 with one out of 99.

11) See sections 6.2.1 and 6.2.6 in Takashina, 2020. But in citations, the original is followed.

737



TIT e A T LR #5205 (2022)

1. Terms in Ancient Arabic Poems related to Writing
1.0. Writing and atlal in poems

It is now an established fact that Arabs have a long history of writing since the first

12), and we have good studies that added much to this fact. Our concern

millenium BCE
lies, however, in collecting every reference to writing and related topics to know how
wide and often they were mentioned in our sources. To attain this goal, we quote all
the references herein, defying some sort of prolixity.

What led us to the present study in particular was the traditional technique in nasib,
the first part of the tripartite setup of gasida ‘ode’!. Poets had made it a rule to
lament over falal (pl. “atlal) ‘ruins of an old dwelling place’m). To describe the ruins,

they often liken them to the faint lines of writing as in the following verse.

000) “Imru al-Qays, 6a, Ahlwardt No. 63 (p. \e%; Qays, p. 170), line 119,
R 8] )j—’)‘ J‘-’S dbn;d iy °‘ JUG “To whom is the (dwelling)

trace [ have seen? For it saddened me like the line of the writing on a Yemenite 16)

palm stalk’. Cf. saga (u) ‘to grieve’; zabiir (see 1.5.1); casib (see 1.1.5.1, a).

We find here three words related to writing that recur in ancient Arab poetry. Since
this poet was in the highest esteem in pre-Islamic days, this simile became one of the
poets’ favorite styles. For instance, he was imitated by the famous poet of Hudayl, a
contemporary of the prophet.

000) *Ab Dwayb al- Hudaﬁy”) 7b, Part 1, No. 7 (Hudayl 1:98), line 1: &358
j«i:d\ w\_Q\ B4 6 \j~\.5\ F}; 56307 “I knew the dwellings (appearing)
like the letter of the inkstand, (which) a Himyarite writer writes’. Cf. ragm

12) See Macdonald (2004) about the various language groups. Unlike Ancient South Arabian, the language
sites of Ancient North Arabic are scattered over the northern part of the peninsula.

13) According to Nicholson (p. 77), al-Muhalhil bn Rabica (d. ca. 531) is said to havecomposed the first
Arabic ode (a dirge or eulogy) on the death of his brother Kulayb bn Rabi¢a, leader of the North Arab
warriors, who defeated the South Arabians in the battle Yawm Hazaz (or Hazaza). Noldeke (1899:44,
Nicholson, footnote 2 on p. 5) held this historical setting as totally legendary (durchaus sagenhaft).

14) Beside Maraqten (p. 302) who termed this ‘traces-introduction’ (al-muqaddimah al-talalTyah), many
scholars took up this: Nicholson, p. 77; Goldziher, p. 10; Arberry, 1965:5; Wagner, p. 87. LA explains a
certain verse in the similar wording (p. 3592c), but we could not make out who the poet Mahass§
al-°Uqayliy in LA is. Other studies are also listed in the footnote 1 of Montgomery (p. 283). For this
last work, the anonymous referee cannot be thanked enough.

15) Referred to also by Maraqten on p. 293 (footnote 48), and quoted on p. 304.

16) According to Wright (I1:154A), al-Yaman has three nisba adjectives: 1) yaman-Ty-un, 2) yaman-Ty-un
and 3) yaman-in. While 1) and 2) are regular, 3) inflects like <a/-in ‘high’: yaman-in (nominative, geni-
tive), -iyan (accusative), al-yamani (nominative, genitive), al-yamaniya (accusative).

17) We owe this reference to Maraqten (p. 301, footnote 118). The poet is a muhadram poet of Hudayl who
died in early days of Islam. He is found in al-°’Agani (6:58-64) but without this verse. Al-Mufaddaliyat
again takes up another poem of his (No, 126). See footnote 157 for more about this verse. Though the
poet died after Islam, we quote this to know about things in the prophet’s days.
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‘writing (verbal noun), letter (= hatt)’ (see 1.4.3 and 1.3.1.5) ; dabara = zabara
‘to write’ (see 1.5.1, [Note]).

In the second verse, we learn that four words of writing were used in the days of
the prophet. It is interesting that two different roots of writing are used side by side,
the older \/DBng) and the new VKTB as in al-Qur°an. Further ‘an inkstand’ tells
eloquently that writing was usual in the north (composed in North Arabic) as well as in
the south (the Himyarite writing as known to this North Arab poet of Hudayl).

000) Hassan bn Tabltlg) 7b, No 15, line 1 (Hassan, p. 18): &3y 5k w,c
w,..gd\ QJJ\ & Ls"}j‘ _19_>=5 ;,WQL; ‘Do you know the dwelling of Zaynab
at the sandhill? (Itis) like a line of the writing on the new parchment’. Cf. gasib =
gadid.

The above verse, composed by the Prophet’s poet, shows another new trait. With
the use of the verb VHTT ‘to write’ (al-Qur’an 29:48) and ragq ‘parchment’ (52:1),
hatt connotes a line of letters, while the old term wahy ‘a letter, writing’ is in use
ignoring the new sense in al-Qur°an (see 1.3.1.4).

1.1. Writing materials

To begin with, we are going to take up such a term as concerns the format of the
product, disregarding what it is made of.

1.1.1. Parchment or papyrus
1.1.1.1. girtas (pl. qaratis) ‘a sheet of parchment or papyrus’2?)

Since the main point of this word lies in ‘a sheet for writing’, as Maraqten notes (p.
295), the real source material used depends on each situation. This is why the word
could coexist with ‘paper’ when it later came into general use.

Concerning the definitions in lexica, Lane will suffice (bardiy on p. 185a; girtas on

18) According to lexicons, VDBR is a variant of VZBR (see 1.5.1, [Note]). Al-Sukkarly, the commentator
of Hudali poems (d. 888/9), mentioned another sense of YDBR ‘to read swiftly or lightly’ (Hudayl
1:98) on the authority of al-°’Asmacty (d. c. 828). As both scholars were philologists, this remark
diffused in later lexica (See Sihah, 1:322 and MM, p. 708b), though the remark helped nothing to
understand the verse, but added a needless ambiguity to the Arabic lexicography. With the lapse of two
centuries since the prophet’s death, it is not certain how reliable al->’Asma‘i’s informant was.

19) Again we owe this reference to Maraqten (p. 302, footnote 133). The poet of the preceding verse (PAbtu
Durayb) was almost contemporary to the prophet, while Hassan bn Tabit died about the beginning of
the Umayyad dynasty (ca. 659-673).

20) According to Maraqten (p. 295), girtas is defined as tawamir (pl. of tamar or tamir “a roll of paper or
papyrus’; Lane, pp. 1880b, 2517c¢). But Lane (p. 1880b) suspects the usage of fiamar in the sense ‘a roll
of papyrus’ to be post-classical. So it is by no means clear if girtas meant ‘a scroll of papyri’ in
pre-Islamic times. There exist variant spellings: gartas, qurtas, qartas, qirtas. See Grohmann 1967:70a,
footnote 5 for native sources.
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p- 2517a). As to ‘parchment’, see 1.1.2, and for the Persian loan kagid ‘paper’ (unit
noun, -a), see footnote 23.

02m) Tarafa bn al-*Abd, 6b, line 30: wmf Sakag LS‘L"‘J\ JU@.J 433
J}?- e O-U dL«-J\ ‘and a facezl) like the Syrian’s parchment Y and a lip like the
Yemenite’s tanned skin, (whose) slit is not twisted’. Cf. misfar ‘camel’s lip’; sibt
‘tanned skin’; gadda (v) gadd ‘to cut, slit’; harrada ‘to twist’.

[Note] The route of borrowing girtas:

The route of borrowing of this word has long been established: Arabic < Aramaic <
Greek yaptng ‘a leaf of papyrus’ < Latin charta (fem.) ‘a sheet of papyrus’. The
Aramaic route is unquestionable (Fraenkel 245-246; Jeffery 235-236; Maraqten
295-296), and we can adjust the route of borrowing thanks to M. Sokoloff’s
indefatigable compilation of Aramaic dictionaries.

Jewish Palestinian Aramaic: k/qrtys ‘document, sheet of papyrus’ (p. 269a); Syriac:
k/qartisa (spelled also k/qrt’s®) ‘writing sheet, papyrus’ (pp. 650a, 1405b); JBA:
qartasa ‘sheet for writing’ (p. 1039b). With -tis- and -tas- in view, it is likely that the
Arabic form came via the southern Iraq (around al-Hira). In addition, Syriac variant
spellings also support this route. In the past, there was a suggestion in favor of the
northern root on the strength of Tarafa’s verse above.

{al-Qur?an} qgirtas (pl. garatis) ‘parchment’
1) s1ngular (only once)

‘>!\ 1 3a o\ Py u;ud\ Ju [._e_;,ub R JU@A & L ol W% 35
fj\u ‘Even if we had sent down on you a book (Wr1tten) on parchment and they
had touched it with their hands, yet those who disbelieve would have said, “This
is nothing but a manifest sorcery”’ (6:7).

2) plural (only once):
/ )B“ U,W\Ja\j.e Mjiw uuL.U (5.\1&} )}) w}ﬁ “ AEs LS.JJ\ g_)LgM JJ"‘ v
\)«;5 u}.v'u’ ‘Who sent down the book that Moses brought as a light and a
guidance to people? You made (from) it parchments, showing them (while) hiding
many (of them)’ (6:91).

1.1.1.2. waraq ‘a sheet of parchment or (possibly) of papyrus’

It must be admitted first that in pre-Islamic poems that we checked, there is no
phrase in which waragq is used in this sense. This is why we have to discuss it here for

the sake of the importance of the word in the history of writing. In view of its wide use

23)

as ‘paper’ after mid 8 C™/, it is certain that, in the preceding long years, it covered

21) Namely, the face of the she-camel mentioned in line 11: JG}» ‘swift-running (she-camel)’.

22) Ikeda follows the readlng ‘u—)} (line 30), while Arberry (p. 84) translates the corresponding line (line
32): “Her cheek (J-?‘j) is smooth as Syrian parchment.”
23) When ‘paper’ came into wide use, many words were used to call it in Arabic: girtas, tirs, waraq
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both ‘parchment’ and ‘papyrus’, as if it had been a universal term for writing24) from
long before.

a) waraq = ‘papyrus’:

It was Grohmann who discussed to this effect. He quoted one papyrus (PER Inv. Ar.
Pap. 8391) as the specimen bearing the following two terms: gﬁpjﬂ\ &55 ‘reed paper’
and 69}:&\ &) ‘papyrus paper’zs). Fortunately he supplied us, in his another

study26)

, with the possible date of this papyrus according to his estimation as 8-9 C.
No doubt the date happens to fall on the early period of the introduction of paper into
the Abbasid empire. This taken into account, such a phrase at this period suggests the
possibility that warag was a general term for thin and wide writing material, and had a

long history in this sense before ‘paper’ succeeded in monopolizing waragq.

b) waraq = ‘parchment’:

Scholars quote in this argument passages from al-Suyuti’s al-°Itqan, seemingly
inconsistent, and we are at a loss how to understand them as a whole. To overcome
this, we shall quote some in the order of al-Suytti’s composition.

[al-Suyatr 01]  Juas el g A~ &1 JB G5yl G o 0555 (OT Al lyats &
J&, }" u\fj Case o) @ gole .%,; Z\.A.M.J-\ QU M\ V'Q'M JU} cJ.AMJ\ V'G'M

ezl ch‘) ] uLf CA\ dj\ “When they collected al-Qur°an and wrote
it on parchment (waragq), °Abu Bakr said, “Choose a name for it!” So some said
“al-Sifr (the Book)” while others said “al-Mushaf”, for Ethiopeans used to call it
so. Thus °Abli Bakr became the first person that collected the Book of God and
called it al-Mushaf’ (al-’Itgan, 1857:120; 1326:344).

[al-Suyiti 02] dLe RO LIS IR IR vy JL Oy (bl B 3 oA S y =
Jf':i.é e ade Ol 2> ‘°Abu Bakr collected (the text of) al-Qur’an on
parchments (garatis), and he had (in fact) asked Zayd bn Tabit about this, but he
(Zayd) refused (the request at first), till he (°Abid Bakr) had to ask Umar for help
about him. So he (Zayd) did it’ (al-"Itqan, 1857:137; 1326:386).

Grohmann (1967:70b), taking garatis as ‘papyri’27)

, says that it implies a kind of
reservation among people to write the text of al-Qur°an on the fragile material. But we

find nothing to hinder us from interpreting the word as ‘parchments’, and would like

(Grohmann, 1967:98a; Maraqten, p. 296). Since they were mostly used to refer to another material in
the preceding years, caution is needed. The Persian loan kagid has many variant spellings: kagid, kagad,
kagad, etc. (see WKAS, 1:10a).

24) Once Maraqten wrote: “The meaning of the word waragq is not quite clear” (p. 296).

25) Grohmann, 1952:22, 1967:70a.

26) Grohmann, 1955:64.

27) In view of section 1.1.1.1, we are reluctant to take it as ‘papyri’ with this much of argument. Maraqten
writes that “the Quran is said to have been written on it” (p. 296) in the section of girtas as ‘papyrus’.
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to interpret Zayd’s reaction as referring to other factors among them.

[al-Suyifi 03] ¢l &) e 2MEs OF Sty S ol 65 taladl Osald) ol L
cdj}J\L}ﬁé\@&;&é—&ﬁw)r@.&d&w&w\&éucuﬂb
Caall 3 QTJ-E‘ & o J J§J 5! 0l “When Muslims were defeated at
al-Yamama, °Abli Bakr was afraid and expressed his fear that a group of readers
_.28)
(of al-Qur°an)
they had or were available to them, and at last it (al-Qur°an) was collected during

might be lost. Then people brought him what (written verses)

>Abii Bakr’s caliphate on the parchment (warag). So °Abi Bakr was the first
person to collect al-Qurean on the parchments (subuf)’ (al-’ltqan, 1857:138;
1326:387).

This passage is usually taken to mean ‘parchment’zg). As to suhuf as ‘parchments’, see

below in this section.
[al-Suyar 04] ¢ o gl dge 2 @; of g Yl czddly oY1 3 0 )
ol mall Sl Y ade o35 WS (S0 T e’ 3 Gimal) & a2 “The
only thing is, it (the text of al-Qur°an) had been at first on the red leather
(Jadz’mm)) and palm branches ("usub31)) before it was collected during °Abi
Bakr’s caliphate, and thereafter it was collected on the parchments (suhuf)
during °Abiu Bakr’s caliphate, as similar pieces of genuine information showed
it’ (al-°ltqan, 1857:138 bis; 1326:387 bis).

As this last citation shows, the raw material was written on leather and wooden
material before the collection started. The collected material then went through steps
of compilation on parchments. In this summary statement, there is no reference to
‘papyrus’, be it girtas or waraq. When we understand that this statement could cover
other passages (01-03), the only solution left is to take warag (al-Suyaiti 01, 03) and
girtas (al-Suyuti 02) as denoting ‘parchments’. Moreover, it should be noted that the
result of compilation is called either suluf or al-Mushaf, suggeting that it was
somehow bound into one. For the referent of sahifa (plural suhuf), see 1.5.4 and
footnote 177, since it is very important for our interpretation here.

{al-Qur’an} waraq (unit noun, -a) ‘leaf’
Out of three usages, one is a unit noun (6:59) while the rest are collectives (7:22,

20:121).

1.1.2. Leather

28) The 1857 edition reads: 4l OT,a0 -y,
29) Grohmann, 1967:109b.

30) See 1.1.2.2 below.

31) See 1.1.5.1, a)
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‘Parchment’ is processed without tanning (Maraqten, p. 288) while other types of
leather go through it, but the former needs its own elaborate steps (Grohmann,
1967:108b).

1.1.2.1. raqq ‘thin skin > parchment’

The Arabic term proper for ‘parchment’ is raqq32). According to Maraqten (p. 290),
the local production of parchment in Arabia rendered its price cheaper than papyrus.

041) al->’Ahnas bn Slhab al- Tagllbly, 6b, line 1: J)Lm d)& u: :)LL> 333)
w\f d)\ =) u\j.\;d\ &:«3 LiS™ “To the daughter of Hittan son ‘of cAwf belong
(these) dwellings, (which now look) as if a writer had embellished the (cover)

page33) in parchment (document)’.

{al-Qur’an} raqq parchment , .\
* "\}J &L Ovy u\uL‘; u\ 9}:';.25« ;53 & )}LZWB 9% Q}Lf\é ‘By the Mount
(Sinai), by a book 1nscribed/in an unrolled i)archmer/lt ..., surely the chastisement
of your Lord falls (on you)’ (52:1-7, used once).

1.1.2.2. adim (pl. >adam, *udum) ‘red skin’

Yemen was well-known for this material (Grohmann 1967:107a), especially since it
fell under the Sasanids for a short time, when Persians built tanneries in Yemen
(Grohmann 1952:45). When the material was collected to edit al-Quran, there were
texts written on ’adim (see 1.1.1.2, al-Suytti 04). This speaks of itself that ‘red

. ,34) L . .
skin’”" was in high quality and precious.

054) al- Muraqqls al-°’Akbar, 6a, line 2: j@.la d s UMJSU J.u J\.\_S\
f.l.e VJAW ‘the dwelling is (now) a waste land, and the traces are as if a pen had

embellished the surface of the leather’. Cf. ragqgasa ‘to embellish’.

1.1.2.3. gadim (pl. qudum) ‘white leather’

LA left us a brief definition of this word (p. 3664c): ‘white leather to be written on;
white sheet (sahifa); ... any skin (?adim)’ with a tradition by al-*Azhari>>) to the effect

32) As in the verse cited here, the term may be read rigq. Dictionaries define for ragq ‘thin skin upon
which one writes (Lane, p. 1130c¢); vellum, sheet of paper (Hava, p. 264a)’ and for rigg ‘a thin thing
(Lane, p. 1131a), parchment, paper (Steingass, p. 427b)’. In addition to girtas (1.1.1.1) and waraq
(1.1.1.2), sources may employ yet another term: gild ‘skin’ (Grohmann 1967:108b). As for the alleged
origin of raqq in Ethiopic (Fraenkel, p. 246; Jeffery, p. 143), we have to dismiss it, for we can account
for it far better otherwise (Maraqten, p. 288). The Syriac form raq ‘parchment’ (p. 1488a), borrowed
from Arabic, suggests that ragq was more regular than rigq.

33) According to Lane, cunwan or culwan is ‘the inscription on the back, or outside, of a book or writing,
and the address of a letter’ (pp. 2146¢, 2179b). About katib “writer’, see 1.3.1.1.

34) According to native lexicographers, “adim signifies: ‘tanned skin or hide ... or red skin or hide ... or
skin, or hide, in the state ... when it is complete [in its tanning] and has become red’ (Lane, p. 36¢).

35) For this tradition, see 1.1.5.1, d).
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that one of the materials of holy verses before collection was ‘white leather’.
Fortunately, LA (loc.cit.) and TA (33:284b) quote a verse from al-Ne’lbiga36).
000) al-Nabiga al-Dubyaniy, 6¢, Ahlwardt No. 17, line 537, uL—M\)\ e 5
\}d\ A V.Ma.; ﬁtilfﬁ * QinJ ‘The winds, effacing traces (on the ground),
dragged their tails, (and it was) as if on it (dragging) were (spread) a white leather
(which) skillful (women) wrote beautifully’. Cf. al-ramis-at ‘the winds which
efface traces on the surface with sands’; garra dayl-an ‘to drag a trail’; nammagqa
(see 1.3.1.6); sanic-a (pl. sawanic) ‘a woman who manufactures well’.

1.1.2.4. tirs (pl. *atras, turiis) ‘palimpsest’

This term is slightly different from others in that it stands for a reused or reborn
sheet of leather, after what was written once is obliterated in some way. Also, the word
may mean an ordinary sheet of leather (or later, of paper; footnote 23).

000) Labid bn Rabia, 6], Labid, No. 17, line 8 (p. 155): d—bt’ uvjla.a w u.ajb-b
u-iw-j\ 3 435 Q—«Uﬁ\ Jgaj “Then he (a certain Abyssinian king) let me in
from it with a talkmg pahmpsest, and with every Abyssinian his shield was in the
shoulder (blade)*®”. Cf. sagaza-ni = °a<ta-nt; °atlas ‘blackish, Abyssinian’; gawb
‘shield’.

1.1.3. Papyrus
1.1.3.1. bardiy ‘writing sheet’

The papyrus in Arabic is a collective noun bardiy (unit noun, -a). It is the source
material of the ‘writing sheet’ called girtas (see 1.1.1.1).

In our pre-Islamic poems, we find no reference to ‘papyrus’ as material of the
product to write on. This is either because people wrote mostly on palm branch rather
than on papyri, or because writing was too commonplace a daily habit. Likewise, it is
to be noted that we find no usage of this word in al-Qur°an.

1.1.3.2. bardiy used figuratively

But some poets employed the word to portray the elegance of girls, comparing

them to papyri growing in the water””). This metaphor lingered even after Islam*?).

36) From the comment in TA, we learn the two lexica took the verse from Sihah (2:326).

37) While lexica adopted gadim for this verse, editions of al-Nabiga’s diwan printed hasir ‘mat’ in place of
the former (Ahlwardt, p. \A; al-Nabiga, p. 72).

38) Grohmann interpreted tirs natiq as ‘talking parchment’ (1952:46, 1967:109a), but our literal under-
standing will suit the poet’s imagination better. Be it a sheet of ‘parchment’ or ‘palimpsest’, the poet
depicted the Abyssinian as the king’s messenger. To whatever the poet might say, he answered the
king’s word, as if he got it instantly from the king in a letter. In such a fancy, the poet must have found
it more fitting to liken him to a sheet of ‘palimpsest’ usable again for a new reply.

39) There is an interesting verse in which a papyrus is deplcted as if it grew s:mewhere on the Arab land.

073) ¢Abd al-Masih bn cAsala, 99, line 5: Ls.ﬁLJaJ\ 4«::,4 »_s‘l"' @Y\ e Uiis %% w C“p‘j' \:\
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01m) ’Imru° al- Qays 6a, line 36:  3lL3 * ,\a-xﬁ J;.L,.,_S\f '“/ il C:“nf/j
JJJ-AJ\ o i gﬁﬂf ‘[... she shows (tubdr ‘an) a cheek (face) .. ] and a waist
slender (gnd) as soft as the rein (of the camel’s nose), and a leg like the cane of
the well-watered and tender (reed)’41). Cf. kash ‘waist, flank’ ; gadil ‘twisted
rope, rein’; muhassar ‘slender in the waist’; anbitb ‘an internodal portion of a
reed or cane’ (Lane, p. 2752c¢); mudallal ‘humiliated > bent > tender, soft’ (Lane,
p- 974ab).

021) al- Muhabbal*? , 6, line 11: ".Jz.c L& )’tﬁj L@.;\’"\ * & V,A&.S\ G 5%
‘(She is like) a papyrus with which a comfortable life excelled (that of) her
equals (in age), and the physique grew splendid with her’. Cf. girn or garn (pl.
’aqran) ‘equal in age’; gala ‘to exceed’.

1.1.4. Cloth
1.1.4.1. muhraq (pl. mahariq) ‘a sheet of white silk’

Grohmann (1967:105a-106a)*3) first took up this material in detail with a citation
from LA, which in fact Lyall had put into English far earlier (Lyall, 2:91, note 1)4%

06m) al-Harit bn Hilliza, 6b, line 0P, G ua.b_ vy L;.,\&JU oyd\ ),\>-
;‘yﬂ“ &)L@J\ ¢ ‘[and recollect the covenant and about what the pledges were
taken] with caution to betrayal and enmity; and (we shall ask you) whether whims

‘When I restrain him (= horse), he crosses ahead heading (for the wild animal) like the crossing of a
torrent over its floating papyrus’. Cf. wadac ‘to restrain’ (according to the commentary, no registry of
this sense in lexica); marra (u) marr ‘to cross’; ’intaha ‘to lean, head for’; atiy (\/°TW; Lane, p. 15b)
‘rivulet, torrent’; fafa (u) ‘to float’.

40) 017) al-Muzzarid bn Dirar al-Dubyaniy, 7b, line 11: oLMJ\ Yass *LAILG j}ﬁfp" u‘L" }Jg,,_:j
J&%\ J}iﬁ\j ‘And she steps with two (legs compared to stems of) papyri, which wholesome waters
and springs deep under the earth nourish’. Cf. namir ‘wholesome’; galagil (pl.) ‘extending far into the
earth (Lane, p. 2279b)’. The poet’s name is spelled Muzarrid, in the other poem (015), without al-.

41) Though without an explicit ‘papyrus’, the verse apparently presupposes it. Other translations run:
“smooth shank like the reed of a watered, bent papyrus” (Arberry, p. 63); “and a shank resembling the
stalk of the irrigated papyrus that is bent down by saturation” (Lane, p. 974a).

42) The poet died after Islam and the last lines (39 - 40) in this poem leave traces of amendment. This
allows us to accept other lines as pre-Islamic. The next line 12 is cited in 1.5.4.

43) In Grohmann’s earlier studies (1952 and 1955), there is no mention of this.

44) Relying on Lyall’s rendering (ibid.), we record here a literal translation of LA (p. 4656a; see the Ara-
bic text in Grohmann, 1967:105b, note 1; TA, 16:19b-20a): “a cloth of white silk which is dipped in a
gum resolution (i.e., it gets stiffened with samgh ‘rubber’) and is polished, and then it is written on. It
is muhr kard in Persian, and is (also) called mahrh because a shell (or a bead), with which it is polished,
is called so in Persian”. So words may surely be used figuratively, but definitions quoted below are sort
of a confusion: ‘glazed paper ... parchment, papyrus’ (Hava, p. 825a) or ‘sheet, page; book; shell for
smoothing paper; smooth paper, parchment; sheet of papyrus’ (Steingass, pp. 1075b-1076a).

45) In some editions, line 42 corresponds to line 67, while many editions read gawr ‘wrong-doing’ for
hawn (see al-Tibrizly, pp. 132-133; Noldeke, 1899, p.57). We read hawn after Ikeda.
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can decrease what is (written) on the sheets of silk’46). Cf. hadar ‘caution’; hawn
‘betrayal’; tacaddda = cada <ala ‘to act wrongfully against (Lane, p. 1977b)’;
hawa-n (pl. 2ahwa?) ‘desire, caprice’.

025) al-Harit bn Hilliza al-YaskurTy, 6¢, line I: wﬂ-b J}U« )b;d uixé
uﬂj—d\ d)Le-Af Lé—ﬂ—;\ ‘Whose are the dwellings at al-Hubs? Their signs got
(almost) erased (becoming) like (letters written on) Persians’ sheets of silk’.

000) al->’Aswad bn Yacfur al- Nahéaliy, 7a, >Aswad No. 68, line 4: ;39)-3-3 j)—’afﬂ
fpda J.aa\ j\ AESERLP u’ Lo-@-\-; & & ‘the writings of two Jews, from
Tayma° or (from) the people of Madyan, on their sheets of silk which they recite

4D cf. satr (pl. sutir; see 1.4.4 for a verbal noun).

perfectly
[Note] The etymology of muhraq
The passage “It is muhr kard in Persian” (footnote 44) is now obsolete, seeing that
muhraq is derived from Pahlavi muhrak and it was the name of the shell to polish the
stuff with. Lyall (loc.cit.) says that the final k or g still persisted when it was borrowed
by the Arabs*® (see 1.1.5.3, d, ult.; Appendix Al, j). This interpretation seems to be
established now. In view of the Persian loan in Armenian, we need not postulate a
route into Arabic via Aramaic (Maraqten, p. 297). If we are to follow this, the source
Aramaic would be JBA (muhraga ‘document’, p. 646a). But we should like to assume
that each language took the word from Persian. To say the least of it, al-Hira was full
of things Persian, as the two verses above suggest.

1.1.4.2. Other kinds of cloth used for writing

There are five more terms related to cloth, which scholars count as used for writing,
but in our poems we find no example. See Appendix for details (A.2).

1.1.5. Wood
1.1.5.1. nahla (pl. nahil) ‘a palm tree’

46) To be sure, it is easier to translate the word as ‘parchment’: “caprice can never annul what's inscribed
on the parchments” (Arberry, p. 224). The ‘sheets of silk’ mentioned here are the documents of peace
after the War of Basiis between Bakr and Taglib through the mediation of the Lakhmid king al-Mundir
III bn Nu*man [Ibn Ma° al-Sama®] (ca. 505-553), mentioned in line 37 of this poem. But a little later,
the peace was about to collapse and this poet of Bakr (al-Harit bn Hilliza) speaks against his antagonist
poet of Taglib (‘Amr bn Kultim) and appeals to the then Lakhmid king, ‘Amr bn al-Mundir [Ibn Hind]
(ca. 554-569), rebuking the Taglib poet who entreated the same king (line 21).

47) The verse was quoted by Jones as a phrase in poetry referring to Jewish writings (EQ 3:588b).

48) Nevertheless, we must comment on Asbaghi’s study on Arabic loan words from Persian. He writes
(1988:252): muhraq “Blatt, Seite” from Persian muhre < Mittelpersisch muhrak “Kugel, Murmel” with
no mention of ‘shell’. But in a standard work the word is: mohre ‘small shell; vertebra; bead’ (Lambton,
p. 162). Fortunately Steingass-P fills the gap: muhraq ‘a shell used in smoothing or glazing paper;
glazed paper, etc.’ (p. 1354a) and muhra ‘a kind of small shell resembling pearls; glass or coral-beads,
etc.” (p. 1354b).
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The most common wooden material for writing was no doubt taken from palm trees
(for other kinds of tree, see 1.1.5.2). But we must exercise caution about the terms
referring to (parts of) this tree, for there are many similar words which Arab lexica
explain only ambiguously.

a) casib (pl. cusub) ‘a leafless palm branch’*”

Within our data of ancient poems, two verses employ °asib to depict an agile horse
trained well®?. In view of the high esteem of horses among Arabs, casib must have
enjoyed a good favor among them.

In some lexicons, sacaf is defined as having almost the same meaning. However,
we understand that the same object had two names: sa‘af when it is green or alive with
leaves, and casib when it is dry with no leaf’!. We find this word used with zabiir (pl.
zubur) ‘a writing, book’ (see 1.5.1) in our data of pre-Islamic poetry.

At the same time, it is very important to notice that a set of basic notions of writing
is mentioned in the following verse of Labid: zubur for the result of writing, galam for
the writing tool and <usub for the material to write on. This reflects a good
consciousness of writing by the poet. This is the same with the verse of °Imru® al-Qays
quoted in 1.0: hatt for the script, zabir for the result of writing and casib for the
material to write on.

000) Labid bn Rabi¢a, 6j, Labid No. 16 (p. 138)52)

line 2: OLas Mg a5 % L@_;\S QLAJU L 3latd “[Traces of dwellings
were wiped out at ... and became old at ..., and at al-Stuban], then at slopes of
Sara, and at Mt. al-Qanan; (they all look) as if they were writings over which a
Yemenite boy moved (his hand) to and fro’. Cf. na¢f (pl. ni<af) ‘top of the valley
or the slope’; zubur (see zabir in 1.5. 1)

line 3: OG5 uJu: W PN su_{) A 3t 3),(:,« ‘being accustomed,
the clever (boy) repeats a pen in his hand over palm stalks which got dry, and
(over pieces of) a ben-tree’. Cf. lahin = dakiy; dabula = yabisa; ban ‘ben tree’.

In the citation above, the poet portrayed a scene of a Yemenite boy. So people may

49) Taken from Hava, p. 471a. In other dictionaries: ‘palm branch stripped of leaves’ (MSA, pp. 142a,
716a; Lane, pp. 407a, 2041ab). Date palms actually have no ‘branch’ owing to the different botanical
make-up. In our study ‘palm branch’ is often used for yalm stalk’.

50) 055) al-Muraqqis$ al-’Asgar, 6a, line 12: Jls'— ML{ JL@ \J;J; ‘In the morning we went out on
a pure (horse) like a palm stalk, covered w1th a horse-blanket’. Cf gull ‘horse-blanket’. 082) Murra bn
Hammam, 6¢, line 7: (R WM:JK 351 ujl;j ‘And I would have mounted a short-haired horse
like a pruned palm stalk’. Cf. ’agrad short-haired’, Saddaba ‘to bark, prune’.

51) See sacaf below in this section concerning the usage in al-Yaman according to Ibn Durayd. His defini-
tion is to the point with no inconsistency left.

52) Quoted in Jones as one of passages implying “south Arabian forms of writing” (EQ 3:588a). This pas-
sage is also referred to by Maraqten (footnotes 49, p. 293; 59, p. 294), but it was Grohmann 1967:93b
(footnote 7) who made the first reference to the older edition (Labid3, pp. 61-62) with the German
translation (Labid2, p. XXII).
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think that writing on a palm branch or a stalk was a Yemenite tradition. Yet it should
be made clear that both the vocabulary and the syntax in them belong to genuine North
Arabic®?. The verses do not speak more than what is written, and the terms used are
all common words in North Arabic: hatt, zabir (pl. zubur) and <asib (pl. cusub). The
poet mixed in his poem no South Arabian vocabulary (see 1.5.1, [Note]).

When we turn to the days of Muhammad, we come across quite an interesting piece
of information. If we are to rely on Kitab al-Tabaqat al-Kabir (the classified
biographies beginning with Muhammad) by Ibn Sacd (784/5-845)54), the prophet wrote
a missive on ‘asib to send his personal message.

wufdww\woj.v&w&) mcijgsji’pg\w{j
@2y 855 3 Byl oy o dgialy g,Jw\j SVIVA ROV PR RPN e

8374 595 o 45,4-5\ ‘and he wrote to Udra on a palm-stalk and sent it with a
man of the Bant °Udra; but Ward bn Mirdas, one of the Bant Sa°d Hudaym,
rushed upon him and broke the palm-stalk, and he (later) became a Muslim and
fell a martyr with Zayd bn Harita in the raid of Wadi al-Qura or the raid of
al—Qarada’SS).

b) garid (unit noun, -a) ‘a leafless palm branch’

It is impossible to know what the difference is between this and the foregoing casib
‘a leafless palm branch’. Amidst unclear explanations, we follow Lane (p. 407a). But
as is the case with synonyms, we find a certain semantic development in garid, about
which see 1.1.5.3, d). Still, we are frankly ignorant of the exact relation between this
and its unit noun garid-a ‘newspaper’ in MSA (Maraqten, p. 294; our footnote 85).

Maraqten lists another synonym (p. 293): hirs or hurs (pl. ’ahras, hursan) ‘a
leafless palm branch”>®). According to the source of Maraqten (°Ali, 8:132), there are
Arab authorities who left documents using this term, but it is not known to us if Airs or
hurs is a simple synonym, or if such phrases in historical documents date back to the
actual usage of the term in pre-Islamic days.

¢) sacaf (unit noun, -a) ‘leaves on the palm-stalk’
Likewise, heed must be taken of sa"af57). It is said to have been put to use for

53) To be sure, galam is ultimately a loan (see 1.2.1).

54) We are not quite sure if the work, compiled at so late a period, is to be relied on. Considering that Ibn
Sacd, however, lived one generation earlier than the great historian al-Tabarty (838-923), we follow
other scholars in that he collected authentic information.

55) Grohmann (1967:94a), quoted by Maraqten (p. 293). The Arabic text = Sa¢d2, p. YY, German
translation = Sacd2, pp. 127-128; Sacd, vol. I, part 2, p. ¥Y. The title of the chapter that contains this
passage: eV 1l wasedy dolll U e b & Jgwy ae S5, In Wellhausen’s text, it is divided
into 75 cases of written messages by Muhammad.

56) = sl Ay (TA, 17:546b).

57) MSA, pp. 479-480; Lane, p. 1365a. Explanations in lexica may appear confused, but it turns out sim-
ple when we understand that the focus of the word is on palm-leaves, with or without a stalk.
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Writingsg), but when we learn the difference between <asib and sacaf (see G2 below),
the purport of the statement is very obscure.

59)

To get a clear image of sa‘af, Gamhara al-Luga of Tbn Durayd (837-933)") must

be consulted, which offers us noteworthy definitions of words as used in al-Yaman.

Gl) J.>'=25\ NSO Oyr.ig |$Ss ‘and they (Yemenites) used to write on
palm stalks (Gamhara under \/ZBR p 308a)
.upjvd\ e ] °. > ‘and ‘aszb (the palm-stalk) is the stalk of the date, and it
is sacaf before it gets dry; and it is not called casib till leaves are taken from
it’ (Gamhara, under \eSB, p- 338a).

d) ki/urndafa (pl. karanif) or karaba (pl. *akrab, kirab) ‘a stalk of the palm-leaf’

We learn that the holy verses were left unedited when Muhammad died. About this
situation, we possess a tradition by al->’AzharT (see 1.1.2.3) recorded in lexica, which
we shall cite after Lane’s version (= LA, p. 36640) reglstered under the entry ‘asib
‘palm-branch’: uw\ji)\j (ﬁ'\a—d\j Al dL.a.S\j &A-é “He (Muhammad) was
taken (died) while the Kur-an was wrltten only upon leafless palm-branches, and skins
(or white skins), and stumps of palm-branches” (Lane, p. 2041b).

As in this tradition, ki/urnaf-a (pl. karanif), as well as karab-a (pl. *akrab, kirab),
is said to have been put to use for writing, but frankly the difference between the two
is very hard to tell, with the same definition for both in WKAS: ‘stalk of the palm-leaf
which remains on the trunk, leaf-stalk’ (I:113b; I:lSOb—lSla)60).

[Note] Writing on the palm-stalk in the north

To the poets like Labid bn Rabta (see the first verse in this section), the scene
might have appeared typical to al-Yaman, but by the time of Muhammad, people in the
north had also employed writing. The existence of many words pertinent to writing
leads us to postulate a similar custom current also in the north. So it will not be long
before written palm-stalks are found somewhere also in the north. The roles of palm
sticks and shoulder bones (see 1.6) are sure to corroborate this.

Then the term zabir should be reserved exclusively for the North Arabic cursive
script, which is to be found written on ‘asib ‘a palm-stalk’ somewhere in the north.
Inscriptions and graffiti became known first from South Arabia but now they are

58) Maraqten, p. 293; Grohmann, 1967:93b. But sa‘af in this context should mean ‘palm-stalks’. See Ibn
Durayd’s G2 below. If they were ‘palm-leaves’, his (unit noun, -a) ‘leaves of a palm-tree’ should have
been employed.

59) Maragqten, footnote 45, p. 293. It would be questionable how a scholar, who lived in declining years of
Abbasids long after Islam, could have collected original pieces of information about pre-Islamic days
in Yemen, not registered so far. But his long stay in Oman might have afforded to him chances to gath-
er relevant information.

60) Maraqten, p. 294. Honestly, we cannot see what karab is from Lane (p. 2602c¢). TA writes that karab =
karanif (4:132b).
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known engraved in many parts of North Arabia. To put it otherwise, we see today in
every copy of al-Qur°an the result of the development of zabir (pl. zubur) on <asib (pl.
cusub) in the pre-Islamic days (see 1.5.1, [Note]).

1.1.5.2. Other kinds of tree

Three other kinds of wood are said to have been put to use for writing. However,
we find no verse, in the ancient poetry, referring to writing on them.
a) ban-a ‘ben tree, Moringa’ (MSA, p. 10221)61

b) <ilb-a (pl. culitb) ‘rhamnus nabeca or rhamnus spina Christi’ (Lane, p. 2126b)
,63)

62)

c) ‘ar<ar ‘juniper

1.1.5.3. Types of wooden objects
a) <asib (pl. cusub) ‘a palm stick’

It is a regret that the length or the size of <asib ‘a palm-leaf stalk’ (see 1.1.5.1) is
not known, but in view of the episode cited at the end of 1.1.5.1. a), it was as handy
and portable as those discovered in the south.

b) lawh (pl. *alwah) ‘a (wooden) tablet’®?

Akkadian lé°u(m) (AHw, pp. 546b-547a), the cognate of Arabic lawhu(n), covers ‘a
writing board of wood or stone (often with wax)’ as well as ‘other types of board
including those of metal’. This coverage is amply testified in Arabic lawh (WKAS,
I1:1709b-1716b) through the overwhelming quantity of examples and by the precise
classification of usages. But in the pre-Islamic poems, we find only a limited number
of contexts of ‘a wooden board’ in its literal sense:

000) °Imru® al-Qays, 6a, Ahlwardt No. 10 (p. YYY; Qays, p. 83) line 13: dmff—j

61) Grohmann, 1967:93b; Maraqten, p.294. To be syre, we find ben- trees 1n the poems. 000) Bisr bn *Abl
Hazim, 6b, No. 16, line 2 (Bisr, p. 69): =73 J\jb o6 AJULz_; mu.x, R £ 240) JJ; w; ‘And
many a difficult (place), (where) the young of the wild goat sllps from the top of the mountam at the
sides (of which grow) tall ben trees and juniper-bushes’. Cf. zalla (i) ‘to slip’; gufr ‘young of the wild
goat’; qudfa (pl. qudufat) ‘top of a mountain’; hdfa ‘side, border’. We followed the reading in LA (p.
3275b), while Bisr (p. 69) prints a little different reading. See also the verse quoted by al °Anbar1y
(Lyall, 1:625). 015) Muzarrid bn Dirar, 7b, line 19: mLJ\ U:Ajtf G * V°b b\ JL m
:LJ:L;_/:}._S\ ‘You cheated him about his wealth (camels), for you saw that he was a boy like a branch of
the pliant ben tree’. Cf. tasaffaha ‘to cheat’; tagayada ‘to be pliant’. Also in 1.1.5.1 we quoted 000)
Labid bn Rabi¢a, 6j, Labid No. 16, line 3 (p. 138).

62) According to Lane (p. 2126b), <ilba is originally the place where sidr (Lane, p. 1331a) grows. It is a
species of lote-tree. Grohmann (1967:94b) and Maraqten (p.294) cites another name: Zizyphus Spina
Christi L.

63) Maraqten (p. 294) took up this tree from the comment on our first citation in 1.1.5.1: 000) Labid bn
Rabiea, 6j, Labid No. 16, line 3. The comment is in footnote 3 of Labid (p. 138). See also the verse of
Bisr in footnote 61.

64) Jeffery (pp. 253-254) is inclined to take this word as a loan from Aramaic with Judaic and Christian
connotations in mind. But this does not hold good in view of the similar semantic range of the Akkadi-
an cognate. See our discussion just below.
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u\)od\ <3 3)«.3\5 w\! ul.c lesled QBYT C\_}ji/f ‘I rode many a strong

she-camel, (its back belng) like boards of the litter, along the road resembling a
mantle with many str1pes’65). Cf. cans ‘strong she-camel’; ?iran ‘coffin, litter to
carry the dead’ (LA, p. 67a); nasa’a (a) ‘to drive a beast along’; lahib ‘road’; burd
‘garment made of streaky cloth’; hibara ‘striped garment’.

Or in its figurative sense:

000) Zuhayr bn °Ab1 Sulma, 6°b Ahlwardt No. 1, line23 (p V#; Zuhayr, p. 61,
line 24): b L@.L.pLu ¢ \jJL, *kls cu.ch N u\j ‘Even if the two
(asses, female and male,) incline (totter) due to difficulty (of the sandy road),
she(-ass) fights (against) him [the male] (for the road) with (her hard bones like)
wooden boards, joints of her limbs being hard and stiff’. Cf. wa< ‘difficult road’;
hadama = gahada; mafasilu zima’un ‘hard joints’ (see Lane, p. 1923¢).

With no hint of writing in the examples from pre-Islamic times, we must interpret
the ‘tablet’ in al-Qur°an, be it the board for Noah’s ark (54:13), the tablet given to
Moses (7:145), or the ‘guarded tablet’ in which is ‘a glorious Qur°an’ (85:2266)).

As a matter of fact, it is very difficult to combine these holy verses and the lack of
references to writing in pre-Islamic poems67). Still, granted that the revelation was
understood in the straightforward sense among Muslims, it should be surmised that
there existed a certain milieu to take a keen interest in the holy writings of other
religions including Sabians, to say nothing of those in Judaism and Christianity.

The Sabians al-Sabi’in (later al—Sdbi”a)68) is mentioned three times in al-Qur°an
(2:62, 5:69, 22:17). Outside of al-Qur’an and Hadith, we find a very early passage of
lawh in the very secular work al-°Agani (15:138, line 19), with al-Sabi*un at that. Used
in the sense of ‘holy tablets’, Jeffery once expressed his concern about the verse®?).
Now we shall check the text (do., 15:137-138) to see if we can do away with Jeffery’s
concern. The verse is found in the story why the poet Labid (bn Rabica bn Malik bn
Gacfar) composed elegies for his stepbrother (on the mother side) °>Arbad bn Qays.

65) This phrase of °Imru° al-Qays seems to have fascinated later poets, for we find an apparent imitation in
Tarafa’s Mu‘allaqa 02m) Tarafa bn al-°’Abd, 6b, Ahlwardt No. 4 (p. c¢) line 12: u}»\ [ .. }L;}ii]
BESAA Yty vo-Y 61.9 L@.IL:«: ODY\ \}J\f ‘[on (my) lean-flanked (she-camel) ...] trusty, (its
back being) like boards of the litter. I drove her along the road resembling the back of a striped mantle’.
Cf. cawga’ (feminine of *a‘wag) ‘lean (she-camel)’; burgud ‘a streaky woollen garment’. For other sim-
ilar cases, see WKAS, I1:1709b.

66) For the three verses, see the end of this subsection 1.1.5.3, b).

67) It is surely out of place to refer here to a metallic board with an inscription or to a small wooden board,
both written in the South Arabian script.

68) As an active participle of saba’a (a) ‘to change one’s religion’, sabi> ‘he who embraces the new
al-’Islam’ may have another plural suba, like al-gadr and al-quda, meaning ‘Muslims’. The Arabs used
to call the Prophet d.\laJ\ (Lane, p. 1040b). See Concordance, 3:231b-232a.

69) Jeffery: “If we can trust the genuineness of a verse ..., we may judge that the word was used in this
technical sense among Muhammad’s contemporaries” (p. 254).
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Towards the last years of Muhammad’s mission, many tribes had sent delegations
to him and accepted Islam, and the leader’” of Labid’s tribe, “Amir bn Malik bn
Gacfar (a noted family in the famous lineage of ‘Amir bn Sa‘saca) had a due respect for
the prophet, though he died a pagan. Probably after he retired from the leadership, he
asked Labid to visit the prophet on a private mission’ V. During this visit, he is said to
have read al-Qur°an and copied for himself Sira 55 ‘The All-Merciful’, and when he
met °Arbad later, he told him about the prophet (do., 15:137, line 28 - p. 138, line3). It
happened, after this, that °Arbad was stricken by a thunderbolt to death.

The new leader, cAmir’? bn al-Tufayl bn Malik bn Gacfar, is said to have tried to
negotiate on equal terms with the prophet (the 1st deputation, 8 AH)73). The meeting
ended in vain and he died of ‘a plague’ and, somehow or other, the unnatural death of
°Arbad was brought into the story74). The tribal members chose Labid in the 2nd
deputation (9 AH) and there was only one choice left. Labid came back as a Muslim
with ‘the account of Resurrection, Paradise and Hell’ (do., 15:138, line 14).

It was on this occasion that Surdqa bn cAwf bn Rabi¢a (called al->Ahwas) bn Gacfar

recited a poem75)

, in derisive words in front of Labid, the fourth line of which reads:

000) Suraqa bn cAwf bn al->’Ahwas, 7a, al-"Agant 15:138, line 14: UJJ-: C::>-j
des JA.@_G e -k; C\jﬂ-’ * “}iﬁ WL@J\ ‘And you brought back the
religion of Sabians, mixing it with the tablets of Najd, to the utmost of what you

know out of knowledge’76).

Setting aside if Labid got hurt or not, Suraqa left a very decisive testimony in this
simple verse. He surely had the least interest in the call to Islam but left a very clear
footprint of his knowledge about Islam, that Sabians have a certain status, that holy
scriptures are written on “al/wah, but that it is new with mixtures of Najd (= Arabic
culture). Well done, Suraqa! Be his remark in words only, the prophet’s call had
permeated well into those who were among the last to convert to Islam.

Thus, whether tablets were put into actual use or not, Arabs had a good cognizance

70) The sequence of the tribal leader in these days: Rabia (called al->’Ahwas) bn Gacfar > cAmir (called
>Abii Bara®) bn Malik bn Gacfar > cAmir bn al-Tufayl bn Malik bn Gacfar. The second (*Abi Bara°),
Labid’s uncle, is also called Mula<ib al-°Asinna ‘Player of Spearheads’.

71) The former tribal leader (>Abt Bara®) had a certain malady and asked the prophet for help. Lyall puts
the date around 4 AH (¢‘Amir, p. 90).

72) He was indeed a Bedouin leader, blamed for treachery by some but praised by others for his poems,
two of which we find in a/-Mufaddaliyat as Nos. 106 and 107.

73) About this first deputation to the prophet, part of the same text is found in Sira (Sira-E, pp. 631-634),

74) Though the sequence of the two deaths is not clear, the text describes them as if in a divine punish-
ment and people interpreted that *°Arbad was also in the fruitless meeting with the prophet and tried to
kill him. C. Brockelmann writes that such a plot ‘is quite incredible’ (E1%, V:584a).

75) As his name shows, he is the son of ‘Awf bn al->’Ahwas, whose poems we find in al-Mufaddaliyat, Nos.
35 and 36. Surdqa and Labid have the same great grandfather Gacfar in common, though the former is
little known as a poet.

76) See WKAS, II:1710b and Horovitz, p. 122. On account of this mockery or not, he later chose to leave
the desert to live his latter life in Kiifa, where he ended his extremely long life (EI?, V:584a).
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of its use for writing. So the following hadith must have been readily understood.

Musnad 4:431 ult.””: W) Je e Oy s & 28 L3 oy S5 & 08,

s e :}5 S5 C}-U\ 3 <S5y ‘and before e\;erything was God, Blessed and
Exalted, his throne being above water, and he had written the admonition of
everything in the tablet’.

To sum up, no linguistic evidence confirms the use of tablets for writing before
Islam. Yet the notion of its use in the holy writings had spread through the prophet’s
mission. Since this was only a concept78), the difference in the Hebrew /i“h between
‘a stone tablet (of the covenant with Moses)’ and ‘a wooden board for Noah’s ark’ was
lost in Arabic lawh ‘a tablet or a board’. Just see the following verses from al-Qur°an.

{al- Qur°an} lawh (wooden) tablet’
%s"” JQ 4 dbeis ;w JS o C\}JY\ & 4 L25S% “And we wrote for
him (Moses) in the Tablets an admonition about everything, and a detailed
(explananon) for everythlng (7 145, cf. 7:150, 154).
Ja)ies/'- C}J & L2 0TS oA (& ‘Rather it is a glorious Koran in a preserved
tablet (85 21-22). .
oAy C‘}M ol ui/’ sUla3 And we transported him (Niih) on (a vessel made

of wooden) boards and caulks’ (54:13).

c) other wooden objects

As other wooden objects used for writing, Maraqten listed several items (p.
295)79). In addition to gatab ‘a small saddle for camels’ (Lane, p. 2485b; see footnote
95), his list includes: (a) rahl ‘a saddle for a camel’ (Lane, p. 10530)80), (b) vikaf ‘a
saddle of an ass’ (do., p. 713)81), (c) qidh (pl. aqdah) ‘featherless divining arrow’$?

77) Concordance 6:152a. This location (4:431) corresponds to Musnad, vol. 15, p. 62 (No. 19762) in the
edition available to us; see also WKAS, II1:1711b. This is nothing but a paraphrase of al-Qur’an 7:145
(see just below).

78) This has nothing to do with its later utilization for various instruments, e.g. ‘school slate or notepad’
(WKAS, 11:1713a).

79) Maraqten (p. 295) took up rawsam (pl. rawasim or rawdasim) ‘a small wooden board with some words
engraved’ (Lane, p. 1085c; LA, p. 1646b-c; TA, 32:257b). Explanations in cited lexica suggest that
some were used like a stamp or a seal, and others like a tag. But we found no hint of its usage before
Islam, nor the sense ‘certain books in pre-Islamic times’ (Lane, ibid.) is without grounds, for in the two
editions of the Diwan of Di al-Rumma (d. 735), whose verse is adduced for this meaning, it is ex-
plained otherwise.

80) Maraqten took up this (p. 295) on account of the famous episode related to the poem No. 45 of
al-Muraqqis al->’Akbar recorded in al-Mufaddaliyat (1:460). Wounded badly, there was nothing for the
poet but this for writing.

81) This saddle is generally said to be stuffed with straw (Lane, do.), and we found no case of writing.

82) In the passage referred to by Maraqten (p. 295, footnote 68; Sira-A2, I, 152 [perhaps to be corrected to
I, 53]; Sira-Al, 23), a boy, on hearing each name of God, wrote it on gidh to know what the sorcerer
did not teach him. To add another sample, seven gidh were put near Hubal at the Kacba, each with a
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and (d) casa [sic] ‘a walking stick’.

No doubt, an emergency would oblige people to write on something unusual, but
such things were by no means used regularly. Some might have been simply a kind of
mark or sign due to the nature of the object.

d) The mystery of sabbiira ‘a board memo’

It was a surprise to find sabbiira in Concordance of Wensinck (2:390b), for the
word means ‘a blackboard’ in today’s Arabic, written and spoken83). But the word is
clouded with ambiguities, the first of which is the explanation in Arab lexicons.

LA (p. 1920¢) defines the word™: =& C\-MJ\ o CBW‘ (o 2-’@—’: ...) <
WS (Lele) Wb ‘It is ... (garida of) boards of a teak tree in (on in TA) which
memos are written’. Namely, both sabbiira and garida are a set of more than one small

13

wooden board. According to Lane (p. 407a), garida ‘a palm-branch’ also means “a
tally, by which to keep accounts; because a palm-stick is used for this purpose”gs).

Likened to ‘a memo pad’ in our days, we would like to interpret this as ‘a (set of)
memo boards > a board memo’ in the size of what is put in the sleeve (see just
below)86). Due to the difficulty of the image of garida, the meaning of sabbiira also
remains somewhat vague.

Then we shall be able to interpret the hadith quoted in Arab lexica thus: of ui’ Y
gjjiiw Nty %] i}:—)‘ 6}-.@ ‘It does not matter that a man may pray with a board
memo in his sleeve’ (LA, i) 19200)87).

Reflecting the irrefutable oneness, WAS (p. 429¢) devides the usages in two: (a) ‘a
board memo to write on’ and (b) ‘a blackboard to write on’ with muhdata ‘modern’.

Secondly, we were at a loss how to interpret the hadith in these lexica, for it has no
register in Concordance. If not authentic, it is quite out of place to argue it here, and
the same is true with the hadith, which Concordance has registered a single occurrence
in al-Darimiy (see 1.5.8): 8yses (3 UM;T L u& :)\}T ij) ‘I saw °Aban writing on
the board memo at (the place of) >Anas’ (al-Darimty, Muqaddima 4388)). No matter

word such as: ‘aq/ ‘blood money’, na‘m ‘yes’, la ‘no’, min-kum ‘from you’ and the like (Sira-Al, 97;
A2, 156).

83) MSA (p. 458a), Egyptian (sabbiira, p. 395a), Iraqi (sabbira, p. 211b), Moroccan (sebbura, p. 134a).
There are regions where (/lawh >) loh prevails as in Syria and Palestine.

84) Words in parentheses are those added or replaced with by TA (11:493a-b). MM (p. 914a) faithfully
repeated TA, which was accordingly copied into ,-W%S (p- 429c). TA did not only inherit (11:493a-b) the
definition of LA, but also picked up its variant 8)s2% (12:41b-42a; Hava, p. 324a). In older dictionar-
ies such as Sihah, the word is missing.

85) To wit, they could make sure, in our imagination, the latest amount of their money. In that case, we
wonder how they noted numerals on the palm-stick, even if we understand garida as what tells them
the latest sum of the money left.

86) This image reminds us of narrow strips of bamboo or wood, used for writing in China and Japan before
the days of paper. They were grouped into one, if need be, by thin cords or strings.

87) The sense of this saying is not clear and we may infer that a man can pray with a bankbook in his
pocket, following the explanation in Lane above (p. 407a).

88) Registered thus in Concordance (2:390b). This corresponds to No. 509 in Bab 43 (Darimiy-1, 1:433) =
No. 492 in Bab 43 (Darimiy-2, 1:137). In other editions, numbers of both Bab and hadith vary.
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who °Aban or °Anas may be, this saying has no relevance to the prophet’s utterance so
that it cannot testify that sabbiira was in use in his days.

The third pomt concerns another version of the same saying: d\ O ub\ w\)
L;-\}H e 4:-)},«,« & b u“"’\ e LS s (Taqyid, p. 109 )) After quoting
the remark of MM (footnote 84) the editor added his observation: ‘Gim 1s perhaps
from the remnants of the Persian origin in the word’ (ibid., footnote 249) 9 Earlier
TA had stated: mucarrab ‘arabised (from Persian)’ (11:493a and 12:423)91).

The comment by this editor surely meets our linguistic concern. Let us recall that
at an early stage Gim was not [d3] but [g] ~ [5], and, that some words of Persian origin
have gone through irregular spellings for the final -ag [-ay] between -ak, -aq and -ag
(see 1.1.4.1 [Note] and Appendix Al, j). So the spelling here seems to suggest the
earlier stage of the pronunciation shift: *sabbtiraya > *-raya > *-raha > -ra.

We have argued at some length to remove the phonetic difficulty, but we must state
that we know no other specimen of this rare spelling. The worst thing is that no
Persian original is known for sabbiira. None of the works in the field of Persian loans

into Arabic took up this word. Then, seemingly authentic, this is a groundless ghostgz).

1.1.6. Other materials for writing

Concerning the codification process of al-Qur°an, al-Suyiit1 lists many things used

to record the revelations. In the passage he enumerated”>); palm-sticks, flat stone594),

89) The editor states in his footnote 249 (ibid.) that this saying corresponds to that of al-Darimiy cited
above. To this work, we were referred by °Al1 (8:265). In view of the extremely rare word form, we are
grateful both to the original author (al-Hatib al-Bagdadiy, 11 C) and to the editor of the text (Yasuf
al-cASs).

90) The Arabic text reads: iU LaJ! J—»ﬁy‘ Ll o ! J_‘j Contrary to Yusuf, another work that
probably refers to the same source prmts FES T (Darlmly 1, p. 434).

91) See footnote 84.

92) On the contrary, another word has a good Persian etymology in Pahlavi (p. 83): taxtag ‘tablet, plank’ >
Modern Persian taxte ‘board, plank, table’ (Lambton, p. 39). In Arabic, the related form taht (pl. tuhiit)
‘wardrobe’ was recorded first as a Persian loan in 14 C (LA, p. 422a) followed by TA (18C, 4:468a-b).
In 19C, Lane (p.298c¢) listed tahta ‘a board or plank’ corroborated by tahtag (pl. tahatig) ‘wood, board’
in the contemporary MM (pp. 159b-160a), recently by tahta (pl. tuhat) ‘board, desk, blackboard’ (MSA,
p. 111b) and by tahta ‘blackboard; wooden chair for pupils [muwallad ‘postclassical’] (WAS, p. 85a).
The word shows a further semantic development in the colloquial: taxta (pl. tuxat, tuxuta, taxtat)
‘school desk and chair set; blackboard’ (Egyptian, p. 123a), while in Iraqi (p. 55a) it is confined to the
kitchen: taxta ‘chopping board, bread board’. The biggest difference, however, from sabbiira is that it
has no registry in Concordance.

93) Grohmann, 1967:96a; Maraqten footnote 67, p. 295. For palm-sticks, leather or skin, see above; for
saddles in particular, see the previous section (1.1.5.3, ¢). For likaf ‘flat stones’, see footnote 95.

94) As a type of stone used for writing, Maraqten referred to salima (pl. silam) in line 2 of Labid’s
Mucallaqa (see 1.4.2) and writes that the poem mentions it as a writing material. We found, however,
no hint of this in commentaries nor in translations. Also, he writes that it ‘is said in Arabic sources to
be of Yemeni origin’ (p. 300). But as lexica states clearly, it is the form of the definite article (in the
quoted verse in lexica) that was ascribed to lugatun li-Himyara (Sihah, 11:298). Lane also blames
Freytag that “(the word is) incorrectly said by him to be of the dial. of the people of Himyer” (p.
1414c).
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small fragments, red skin, bones (shoulder and rib) of livestock and saddles for

95)

Certainly it seems that most of them were put to use on urgent occasions, but in no

camels

way under ordinary situations. Nonetheless, we learn that the contrary is true, as far as
bones of livestock are concerned. The following episode of the prophet speaks for
itself:

13T oany 15l VL™ (S CasT a1y uSL (3587 abeo &1 Jsmey JG “The
Messenger of God said, “Bring me a shoulder (bone) and an inkstand. I will write
for you so that you will not err later”” (Sacd, vol. II, part 2, p. 37, 1. 9-10).

In addition to bones, scholars have taken up other materials such as bark (or bast),
clay, metals, stones and pottery, glass%). The texts written on most of them are
generally termed as inscriptions and discussed in epigraphical studies. Certainly North
Arabic texts have been discovered in several inscriptions, but they are doubtless
beyond our study of pre-Islamic poetry.

1.2. Writing utensils

1.2.1. galam (pl. °aqlam) ‘a writing-reed, pen’
1.2.1.1. The etymology of qalam

What with the famous title of the sixty-eighth Siira of al-Qur°an and what with
usages in pre-Islamic poetry, it is evident that this term has a deep root in Arabic. But
it at once turns out to be a loan in front of Greek kdAapog or Latin calamus ‘reed,
writing-reed’.

As regards the route of borrowing, no Aramaic language is of help, since Syriac
uses another word: ganya ‘a reed, scribe’s pen’ (Syriac, pp. 1383b-1384a)97) and in
other Jewish Aramaic languages the phonetic forms are different, no matter how

95) ... f;w By L gy L Ol (2R e 0T e wf e ¢ Pl 1y
A3 w) &gl bjj\j c)bai\ ’cf Lo ... ;}b‘U\j . &_/«Mjb uhj‘ﬁ\; ty\’:by‘j JL:fY\j
\}M{ A 131 \};\5 sled 3\ J\:..U Lf"\'“ (,JQJJ\ 929 g_,a,f CP JL{Y\) L.Lc«\f )\ J) )\ .U.> o \)}g)
ale O adt b P cpy LSJJ\ i ang B o uwy\j cae ‘It was stated above in the
saying of Zayd (bn Tabit) that he collected al-Qur°an from palm-sticks, flat stones ... small fragments

.. pieces of red skin ... shoulders ... ribs ... and saddles. Namely, palm-sticks ... and /ikaf ... are flat
thin surfaces of stones, rigac (plural of rug<a “a small piece”; it may be of leather or thin skin [or paper
<to be deleted>]), and ’aktaf (plural of katif “a shoulder”; it is the bone of a camel or a sheep, on which
they had written when it got dry), and °agtab (plural of gatab “a saddle”; it is wood which is put on the
back of a camel to ride on)’ (al-°Itqan, 1857:137; 1326:385-386). This Arabic text says that /ihaf is the
plural of */ahfa and Arab lexica repeat this. But WKAS (11:430a) corrected this by listing /ihdf-a as its
unit noun taken from hadith. This had been transmitted with an error and all the usages go back to the
same hadith. So */ahfa is a ghost word with no attestation out of this hadith.

96) Maraqten, pp. 297-300; Grohmann, 1967:94a, 111-116.

97) There are two confusing words in Syriac: *qalamés (Thesaurus, col. 3456), a simple phonetic tran-
scription of the Greek, and galama (Thesaurus, col. 3635), a very late loan from Arabic. Neither one of
them belongs to the authentic Syriac.
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apparent the borrowing may be: *qulmos ‘reed (of the scribe)’ (JPA, Addenda, p.
843b), quimosa ‘scribe’s reed’ (JBA, p. 991b)98) or qulmas (Targum Jonathan)gg). The
word is found in Ancient South Arabian, to be sure, but the meaning is quite different:
g!/m ‘kind of incense’ (calamus odoratus or aromatic calamus)lOO). All in all, Noldeke
had to choose the route via Ge‘ez, evidently due to the least phonetic obstacle: $Ag°

) 102)

galam ‘ink, color, pen, reed’!?! , generally followed by others

Certainly the influence of the Ethiopic language cannot be ignored in view of the

two important events in Muhammad’s lifetime!'%?

. Notwithstanding, the usage of the
term in the poetry is sure to date back to days earlier than these events. For instance,
al-Muraqqi$ al-"Akbar'® lived in the earlier days of 6 C.

All things considered, we may renew Noldeke’s view according to Leslau’s note. In
view of the polysemy of the wordlos), Leslau is of the opinion that the meanings ‘reed,
stalk’ of the word, if set apart from ‘ink, color’, would come directly either from
Greek or through Ar[abic]. galam, whereas galam ‘ink, color’ is an Ethiopian root
(Leslau, pp. 428b-429a)'%%).
relationship with the Hellenistic world, not to mention the expedition into deep Arabia
(26-24 BCE) by Aelius Gallus under the command of Augustus.

Thus it would be more logical that Arabia had got in direct touch with kdAapog or

It is well-known that Arabia had a good cultural

calamus as a writing utensil. Once in Arabic, it soon became a general term for writing,
be it used on a papyrus, a piece of cloth, a parchment or a wooden stick. As regards
the usage of galam in the pre-Islamic poems, see sections: 1.1.2.2 (al-Muraqqis
al-°’Akbar), 1.1.5.1 (Labid bn Rabica), 1.5.2 (°Umayya bn °Abi al-Salt), 1.5.3
(Mucawiya bn Malik bn Gacfar).

Concerning other terms' ")

, we know mirgam (1.3.1.5), mizbar (1.5.1 [Note]) and
yarac (1.2.1.2), but they are all mere synonyms. It so happened that we found no usage

of these as ‘a pen’ in pre-Islamic poems108 . Lastly, Grohmann lists various virtues

98) In these languages, goné, ganyd means ‘reed, cane’ only (JPA, pp. 496b-497a; JBA, pp. 1028b-1029a).

99) The language(s) of most Targums are difficult to classify: u-mi$-$eébat Zobullin katobin bo-qulmas
do-sapar “and from the tribe of Zebulun, they were writing with the pen of a scribe” (Targum Jonathan,
Judges 5:14).

100) Biella, p. 457; Ricks, p. 147.

101) Noldeke, p. 50; Leslau, p. 428b.

102) Jeffery (pp. 242-243); Hebbo, pp. 301-302.

103) First, the year of his birth is called ‘the year of the elephant’, traditionally calculated to 570, when
Abraha’s Ethiopian army came near Makka. Second, believers in the earliest difficult period took ref-
uge in Abyssinia across the Red Sea, who must have brought back many things. Moreover, the most
important point is that people went and came across the Sea long since.

104) See section 1.1.2.2 for the verse 054) by this poet. We find other usages also by Labid bn Rabia (see
1.5.1, 07m), but he died long after al-Higra.

105) Qalam in Ge‘ez means: ‘ink, color, inkstand, pen, reed, stalk, letter, words, knowledge derived from
books’ (Leslau, pp. 428b-429a).

106) But he also adds: “Since, however, ‘reed’ and ‘ink’ are used in writing, it is also possible that they go
back to a single root qalam” (loc.cit.).

107) See Gacek (p. 40) for more terms.

108) LA (p. 1804c) and TA (11:399b) provide us with a so-called hadith about >Aba Bakr (d. 634): (33
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Arabs had attributed to galam (1967:117a-123a). Just one of them in advance
(1967:118a): wledd) as| ‘,Lajl_

1.2.1.2. galam ‘pen’ or ‘reed’?

It is not known if Arabic inherited the sense of ‘reed’ for galam from the original
Greek or Latin, or if it was exploited in Arabic independently. Seeing that galam is
defined as a pen when it (yaraca) is sharpened (TA 33:290b), the distinction between
‘reed’ and ‘pen’ was somewhat ambiguous.

However, galam generally seems to have meant ‘pen’ in our corpus of the ancient

09) 10)

, though gasab and yard"1 are said to have stood sometimes

11)

pre-Islamic poems1
also for ‘pen’. In the following example1 , yara‘ means ‘reed’.

07m) Labid bn Rabi‘a al-*Amirly, 6j, line 35: 4is \4~Ua-a tj\-ll -lzmj ‘U}.vu
Lé-il-;}j 3 C.«u ‘(the water) surrounded by (/it. among) the reeds, casting a
shadow (over the water), some of the thicket broken, and (many others) standing
upright’. Cf. haffa (u) ‘to surround’; sarraca ‘to throw down’; gawim (pl. giyam)
‘upright’.

{al-Qur’an} galam ‘a pen’
As distinct from other words related to writing, one sira (the 68th) has Qalam as its
title. It is used four times in the text, but in one verse the usage is somewhat
exceptional“z). As seen above, galam is made of reed, but the last verse below takes it
for granted that there exist pens made of trees.
1) singular (twice): ) , ,
9};&/ EJ;J’, eesy ISHEY Oarkis g C.l./illj ‘By the pen and (by) what they
write, you are not, by the blessing of your Lord, possessed (of the devil)’
(68:1-2).

ol dad) ! w.<.9 J.:ij Slagdy ads 2 Led ol J§4 dl Zod> ‘and in the hadith of °Abu Bakr is
that he called for an inkstand and a pen in his disease and then wrote the name of Caliph after him’.
This episode is a good witness that mizbar was a synonym of galam.

109) But the word miglam ‘a stick (qadib) for domestic animals’ (LA, p. 3729¢) may presuppose that the
stick is made from the stalk of the reed. For another word miglama ‘a pen case’, see Grohmann,
1967:123a. This suggests that miglama ‘pen’ (Hava, p. 625b) is an error. But we did not find them used
in the corpus of the pre-Islamic poetry.

110) Grohmann, 1967:117a, footnote 3. See also Maraqten, p. 303.

111) To understand the following verse (line 35), please read m advance line 34 here. O7m) Labid bn
Rabica al-°AmirTy, 6j, line 34: L@.»Blu b}b‘u )it Lcwj L;JMJ\ o Uaﬁw’ 23 ‘Then the two
(a couple of asses) jumped at the middle of the side of the streamlet and crossed the water full to the
brim, the saltwort plant (growing) thickly’. Cf. <urd ‘lateral part’; sariy ‘trench for watering,
streamlet’; saddaca ‘to split, cross’; (‘ayn) masgiira ‘a full eye or source (Lane, p. 1309a)’; qullam =
gaqulla ‘saltwort’ (LA, p. 3730a). In the commentary of al-Tibriziy (p. 76), qullam is said to be gasab.

112) We find in the dictionaries: “agldm ‘divinatory arrow (Hava, p. 625b); arrow in the game (Stemgass
p. 854a)$aheadless arrow used in casting lots (Penrice, p. 120b)’. (H';.Ia)’ul dj—ﬁl; >l ! °:U Oty &3]

/('}3 ﬂiﬁ_, ("P ‘And you were not with them when they were casting their lot pens, (to decide) which

of them should have charge of Mary’ (3:44 once).
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fvl;‘:: ; L L’Um’}” (vi—/" Cjﬁ‘(g (’,.1.’9 6;33‘{ ;’}?'ﬁ éﬁjj ‘And your Lord is the Most
Generous who taught by the pen, taught man what he did not know’ (96:3-5).

2) plural (once): , ) )
:D:Lé s j;—; E\i;;» o.Lx_: By, o:)uu j,;zﬂ\/ r%t ojé;:b o g.ajs}” Lg LQjT }jj
4,\)\ uL«J—{ ‘Even if what there are of a tree on the earth should be pens, and
(even if) the sea (as the source of ink), the seven seas should extend (themselves
to help) it after it (had been exhausted), God’s words would not be exhausted’
(31:27).

1.2.2. midad ‘ink’

Concerning ink!1?

, we must admit that the usages are much limited in ancient
poems we have studied. We know three words for ‘ink’ (see [Note] below) but it was
midad before Islam and during the prophet’s lifetime. It is very strange that we find no
plural for this word.

000) al-Mutalammis al- Dubacly, 6b No. 3, line 219, :;u‘) iz L@.: vy
Jj.b- Jf 8] jL.J\ & d)lz» La31Ae “I threw it so that I saw 1ts ink (of the
letter and) the waves go round it in the whole creek’. Cf. gadwal ‘creek, trench’.

114) <Abd Allah bn *Anama al-Dabbiy, 7a, line 5% * Jjs3 &35 V) g3 25
B3 T L 3 3 WS Nothing had remained except traces, and

dwellings were as if (new) ink had traced along the (old) line of the ink-pot again’.
Cf. dimna ‘traces of encampment’.

{al-Qur’an} midad ‘ink’

Though used only once, the metaphor has an excellent persuasion. Supposedly, the
phrase relies on the natural pair ‘pen and ink’, providing us with a hint that they
belonged to everyday commodities.

I o3 Sl 35 5 g ol G g & Tk gl o 3 o
[ M Ls-o- ‘Say, “If the sea were ink for the words of my Lord, the sea
would be exhausted before the words of my Lord are exhausted, even if we
should bring (him) its like as a replacement™’ (18:109, used only once).

[Note] Two synonyms of ‘ink’
a) nigs (pl. >anqus, anqas)

113) See Grohmann, 1967:127-131.

114) We owe this reference to Fraenkel (p. 247), which quoted Jacut (4:228). This verse pictures a famous
scene, where he threw the king’s letter into the creek. Out of several transmitted texts, we followed the
reading in Mutalammis (p. 67). The first line of the poem is found in 1.5.2.

115) About the poetic license, see Wright, § 249 (2:387).
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16)

This word was very ephemeral1 as ‘ink’ due to no trace before Islam or in our days.
The only example with us is the work by a very late poet, al-Marrar bn Sacid
al-FanasTylm. This verse seems to have been once well-known, for it is quoted in
al->’Anbarly’s commentary to the verse of 114) <Abd Allah bn ‘Anama al-Dabb1y (cited

just above, Lyall, 1:743) and in LA (pp. 3592c and 4522b)118).

b) hibr (pl. >ahbar, hubir)

In Fihrist (1:9, note 2:5) compiled by Ibn al-Nadim (d. 995), scholars first noticed two
phrases man kataba bi-I-midad ‘he who wrote in midad’ and man kataba bi-I-hibr *
in hibr’, and later scholars identified the former as carbon ink and the latter as tannin
ink!!), By the days of Ibn al-Nadim (around 1000), Arabic calligraphy had reached its
zenith with various tints of hibr for adornment. This might allow us to assume that
hibr is a native Arabic vocabularylzo). After this period121), non-Arab peoples came

into Islamic centers one after another, and today two words are almost synonyms.

1.2.3. dawa (pl. dawa-n, dawayat) ‘ink-stand’

In addition to the verse below, another one by 114) cAbd Allah bn cAnama
al-Dabbly has been quoted above (see 1.2.2)122). Moreover, we have learned that the
prophet made use of it, though we do not find the word in al-Qur°an (see 1.1.6).

~

074) Taclaba bn “Amr, 6j, line 3: Ejf? YNy (’l-uu * Ai\jib Zs8 el EZT
JBUJ ‘A writer leaned with his inkpot (in hand) over them (parchments), at

116) See the discussion about hibr below. Against the newcomer hibr, midad kept its traditional sense.

117) Al-°Agani (9:159) wrote: ‘and al-Marrar is one of muhadrams (footnote 226) of two dynasties; also it
is said that he did not overtake the Abbasid dynasty’. So he lived mostly in the Umayyad period.

118) Ambiguous as it was in the citation of LA (ibid.), TA identified who al-Marrar was in the footnote
(16:575a) referring to ‘Ubab (p. 464). Despite subtle differences in reading the text among the cited
works, we follow that of Lyall (1: 743) 000) al Marrar bn Sa‘id al-Faqasiy, 7b, LA, p. 4522b: u;i:@
wb}ﬁjb wjﬁ u\.«JS\ s ¥ uu_:‘ﬁ J—\ﬁ e J) T “The dwellings have been effaced, (it was) not
(wrltten) as in inks; after (a lapse of) the time, you knew it on the parchment’.

119) Grohmann, 1967:127; EI?, 6:1031b; Gacek, p. 132.

120) In contrast to the simple black ink, hibr (< VHBR ‘to beautify’, Lane, p. 498c) could supply various
tints. Once Noldeke stated that “[Syriac] hebra stands for ordinary ink” (1875, p. 61, footnote 1) and
Fraenkel (p. 247) understood this to mean that Arabic took it from Syriac hebrd. But these remarks
should be corrected. According to Wright-Cat, all the three references in Syriac (N6ldeke’s source) date
from 10 C. The first instance (Wright-Cat, 2:580b) reads : hebra do raq ‘hebra of parchment’ (see
footnote 32), while the second (2:580b-581a) reads: doyota da raq *awkét hebra ‘ink of parchment, that
is, hebra’. In Arabic and Karshuni text of 9 C (3:1085a-b) we read: sifa al-hibr al-’aswad ‘the
description of black ink’ and in another Karshuni (3:1207b, date unspecified): sifa <amal al-hibr
al->aswad ‘the description of making black ink’. From these we might say that the basic word of ink in
Syriac is dayota while hebra was borrowed from Arabic hibr by 9 C at the latest. In Syriac, the
etymology of hebra is hard to explain and Hatch (pp. 10-11) used only doyéra in his work. In this
footnote, we owe much to bibliographical information in Sokoloff’s Syriac Lexicon (p. 294b).

121) Roughly speaking, after the days of Ibn Mugla (d. 940) and Ibn Bawwab (d. 1022). See Takashina,
2020, section 3.3.

122) Also from the very late date: 000) >Abt Ducayb al-Hudaliy, 7b (see 1.0).
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one time making his hands straight and (at another) returning them back’. Cf.
>akabba ‘to lean over’; halafa ‘to do differently from’.

While we speak of the etymological relation between Arabic dawa and Biblical
Hebrew dayo ‘ink’ hesitatingly, Hebrew scholars take it practically confirmed (HAL, p.
211a). So far as Aramaic is concerned, it shares the same etymology with Hebrew:
dayota “black ink’ (Syriac, p. 294b'2%); JBA, p. 328b).

So we might suspect a mystery in this word. If no scholar can deny the cognate
relationship between Arabic haya ‘life’ (feminine singular) and Hebrew hayy-im
(masculine plural) ‘life’, we might also take the relation of ‘ink’ between the two as
cognate. Then the history of ink in Arabic can rush back to the long past at once. We
know Nabataean documents were written on papyri in ink (2 C AD). So undoubtedly
Arabs knew the name of ink. With no evidence, it is to be conjectured that, as Arabic
dawa shifted its sense to ‘ink-stand’, ‘ink’ itself began to be felt necessary and midad
filled its place124). Certainly, mihbar(a) ‘inkstand’ is a later coinage.

1.2.4. hatam (pl. hawatim) ‘seal’

In the days we are discussing, seals were certainly indispensible to some types of
written document.

103) Zabban bn Sayyar 6b 11ne 4 (see 1.5.4 for line 3):  ’pe vf-L@_a Uﬁ)j}b“ &

“\j>d\ Lg_[c da_g 1 \;\ d’ ” vib’bﬁ ‘When you read it (a sheet of skin), it
will guide you from your error, and it shall be known if seals are to be broken’.
Cf. fadda (v) ‘to break a seal’.

{al-Qur’an} hatam ‘seal’
The one-time phrase below is well-known, and by virtue of this figurative usage, no
one can deny the actual role and effect of seals in the society.

G 05 Gl s AT 0ot 1505 iU G s ol iss B8 1
L‘Mlp %s‘/f” ‘Muhammad is not the father of one of your men but (he is) the
Messenger of God and the Seal of the prophets. God is all-knowing about
everything’ (33:40).

1.3. Writing and reading

1.3.1. Writing
1.3.1.1. kataba ‘to write’
Though we do not find any example of finite forms of this verb, its active participle

123) For Syriac hebra, see footnote 120.
124) The pattern of this word is that of the verbal noun of madda (I11) ‘to stretch, spread (ink)’. Does this
explain why midad has no plural?



TIT e A T LR #5205 (2022)

katib ‘writer’ is by no means rare in pre-Islamic poetry: °Abt Du’ayb al-Hudaliy (see
1.0, contemporary with the prophet), al-°’Ahnas bn Sihab al-Taglibty (1.1.2.1) and
Taclaba bn *Amr (1.2.3). It was perhaps a common word among Arabs. Considering
that there were many Christian Arabs, they probably have heard Syriac katab (VKTB)
from Syrian or Nestorian missionaries!25).

{al-Qur’an} kataba ‘to write’

The overwhelming frequency of this verb in al-Qur®an (56 times including 5 times as
‘a writer’) marked a beginning of another writing civilization. Here one example will
be enough (see 1.1.5.3, b) ult.). On the other hand, three other verbs ‘to write’ in
al-Qur°an (see below) show an old tradition lingering in the new era.

1.3.1.2. satara ‘to write’

We found no example of this verb in pre-Islamic poems of our corpus except its
verbal noun satr (see 1.4.4) in the sense of ‘a line’. However, verses in al-Qur°an ena-
bles us to assume its use as a verb in pre-Islamic days.

{al-Qur?an} satara ‘to write’

Thanks to some inflected forms except perfect, we infer its more frequent use in
pre-Islamic days. For imperfect, see verse 68:1 (once) in 1.2.1.2 ult. Here we list a
Lis A “inscribed’ (54:53 once), see 1.5.1, ult.

P

passive participle. For

Tphis SBT3 25 O “that is inscribed in the book® (17:58; 33:6; cf.
52:2).

1.3.1.3. hatta ‘to draw lines > to write’

For this verb, see Maraqten (p. 307). We found no example in pre-Islamic poems,
but an example in al-Qur’an below ensures its use in pre-Islamic times'2®) (see 1.4.1).

{al-Qur’an} hatta ‘to write’
As with satara in al-Qur’an (see 1.3.1.2), we wonder what connotation the use of this

125) Unlike kitab ‘a book’ (see 1.5.3), it is difficult to judge if the verb is also a loan. Nabataecan Arabs
worshiped a god °l-ktb® (’al-kutb@) at Ramm or at Tell es-Suqafiye (near *Ismaciliya, Egypt). Still earli-
er, another god hn-°ktb (*han-°aktab) is found at al-Ula (JS lih 37 and 62), of which han- is a variant
of the article. They correspond to al/-’A¢azz and al-<Uzza, which scholars compare to the Babylonian
scribe god Nabu. For the Syriac witness (3 C AD), we quote from the edition different from the one
cited hitherto (Cureton, Syriac on p. 25 with English on p. 44): “The people of Mesopotamia also wor-
shiped Hebrew (sic) KWTBY (goddess, ;s"“’{ kutbay?), for it saved Bakr the patrician of Edessa from
his enemies.” With the precise Arabic morphology in these names, Arabs could have used the verb kb
since old times. As to the references, see Maraqten (p. 307 with his footnote 173) and Patrich, p. 61.

126) A very late sample of the verb hatta is quoted in footnote 140. The word has a deep root in Ancient
North Arabic: hft ‘to write’ in Hismaic (Harding - Some, p. 52b) and Safaitic (see footnote 190) ktt
‘writing, writer’ (Al-Jallad, p. 320a). Hismaic has had other names in the past (Thamudic, Thamudic E,
Tabuki Thamudic or South Safaitic) and dates back roughly between 1 C BC and 1 C AD.
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verb, other than kataba, had.

~

s &2 Yj uhf Um_z 51.6.; [ty L3 ‘Before it, you did not recite

PLPES

from a book or 1nscr1be it W1th your rlght hand’ (29:48 once).

1.3.1.4. waha ‘to write’

In ancient poems, traces of old dwellings, which are left in a dim line on the stony
or sandy ground, are often compared to ‘writing’. In this part of the poem (see 1.0), we
find a verbal noun wahy (see 1.4.2) of the verb waha (i) ‘to write’. But strangely, we
know no usage of this verb in a conjugated form. So we can cite no example here from
pre-Islamic poems. While the term waha ‘to write’ is taken to have existed in
pre-Islamic times by Muslim scholars, it is doubted if the verb was put to actual use
before Islam, granted that it had meant ‘to write on a stone’ (see 1.4.2). On top of it,
we have no record of this verb in ancient North Arabic inscriptions either.

The probable discovery, in the future, of zabiir or casib in the northern part of the
peninsula will make clear whether wahy was limited to writing on stones, or whether
the verb was used in its full inflection.

{al-Qur?an} awha ‘to reveal’
In al-Quroan, there is a shift of the usage of YWHY. The verbal noun wahy is now a

i 127
common noun ‘revelation’ )

, and the verb is used in the derived stem “awha (IV) ‘to
reveal, let know, make a signal’ (Lane, p. 3050c; Kassis, p. 1264). In the early Islamic
period, we find an example in the verse of 016) al-Marrar bn Munqi(_ilzg)) who speaks
about ‘writing books’. This verse is clearly different from those in 1.4.2, because wahy

here is a real verbal noun signifying an actual writing, if it is not an inflected form.

016) al-Marrar bn Munqid, 7b, line 56: Ja.>— J,, Eae 35 G o) Lg,L, S5
J-’JJ\ 6:-3 3 (BU\ ‘you will see traces of it (the abode) erased (leaving
something) like the line /am in writing books’.

We observe the same nuance also in the poem of Dii al-Rumma (d. 735) quoted below.
It seems as if poets tried to ‘revive’ the verb waha ‘to write’ in order to add the taste
of a desert life to his poem. It was now in the days of Islam, when al-Quran is full of
kataba and its derivatives.

000) Dt al-Rumma, 8 C No. 45 (No. 661 in Macartney), line 4: glei> ‘}:5 o

"LLMJJ\ Cs"ﬁ C)j\;iﬂ\ su.ag.)@.J * 4 &5 It s as if on the back of its sandy

ground the pens of Jews repeated writing missives’. Cf. gara-n = zahr; gar<a’

127) Neuwirth discussed this (pp. 52ff.), but frankly we could not avail ourself of her argument. We owe
this work of Neuwirth once again to the anonymous referee.

128) For the sake of discussion, we cite here successively two verses composed after Islam.

129) Seeing that the ordinary interpretation yields no practical sense, we tentatively understand thus.
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‘sandy ground’; raggaca ‘to repeat’.

1.3.1.5. ragama ‘to write’

As quoted in 1.0, we find a verbal noun in the verse of a muhadram poet *Abu
Durayb al-Hudaliy. This suggests to us that the verb was also in use in pre-Islamic
days and our assumption is in good harmony with the usage in al-Qur°an below. See
also 1.4.3.

{al-Qur°an} ragama ‘to write’

It is difficult to get a precise meaning of kitab marqim in al-Qur°an used only twice in
almost the same context. Lane lists from Arabic lexica for ragama (u) ‘to write; to seal,
stamp; to mark the writing with dots’ (p. 1138c) and explains this phrase as ‘a writing
sealed or stamped’ 130) (do., p. 1140a). But in view of raqim ‘a book or a writing’ (do.,
p- 1139b) and mirgam ‘= qalam’ (LA, p. 1709a), it seems fitting to take the basic sense
as ‘to write’. Moreover, this sense would suit the second verse in section 1.0 best.

Bhp DS G G A1
written book’ (83:8-9).
P DU Olle U A
a written book”’ (83:19-20).

f

5 ‘and what has taught you what Siggin is? (It is) a

i

%3 ‘and what has taught you what cIllyin is? (It is)

1.3.1.6. nammagqa ‘to write (elegantly)’

For this verb, we have only one example by al-Nabiga al-Dubyanty (see 1.1.2.3)
recorded in Arab lexica: Sihah (2:123), LA (p. 4549b), TA (26:439b-440a)"°". LA
explains nammagqa al-gild as equal to nagqaSa-hii wa-zayyana-hiu bi-l-kitaba ‘to
embellish and decorate the parchment (leather) by writing’ 132

In other words, the verb signifies adornment rather than writing itself'*>). But when
we take it literally, the phrase connotes a great thing. There were people who wanted
to adorn something by writing or by letters. Such a society must have attained quite a
mature degree of cultural development. But to our regret, we find no usage of this verb
in al-Quran.

1.3.1.7. »alama ‘to put a mark’

130) Maraqten gives it a ‘stamped book’ (p. 303), quoting from M. °A. Ghul’s work (p. 303, footnote 136).
Though in the second place in TA after ‘to write’ (32:272a), LA lists first ‘to supply a writing with dia-
critical dots’ (p. 1709a) and kitab marqgiim as its example, and in this point TA follows LA.

131) There is a variant nabaga which the three registered as a separate entry: Sihah (2:121), LA (p. 4328b),
TA (26:411b).

132) Instead of ‘to engrave’, LA (p. 4522c¢) writes that nagqa$a is namnama-hii ‘to embellish it’.

133) LA writes (loc. cit.): “tawb namiq or munammagq is manqis ‘(a garment) adorned’; it is said that this
is the origin and the usage increased until it was applied to writing: al-namaq ‘a (beautifully written)
book’”. Due to, however, no information about what period of Arabic LA ascribes this to, we cannot
take it as pre-Islamic. TA missed al-namaq ‘a book’.
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With some reservation, we list *a¢/lama ‘to put a mark’ (Lane, p. 2139¢) which
means at times ‘to impress, inscribe’ as in the following verse.

04m) ‘Antara bn Saddad al-°Absly, 6b, line 38: Ll :”\.\.A_H G ij .\.fd)
vl;.i_i\ J}JM’,JL; \}.éJ\ 355 I drank from wine, after the hottest hours (of the
day) got abated, (wine) bought for the glittering (coin with marks of letters or
images) engraved’. Cf. mudama ‘wine’, rakada ‘to become still’, hagira (pl.
hawagir) ‘the hottest hour of the day’, masif ‘polished (pp. of saf) > glittering
coin’.

1.3.2. Reading

In pre-Islamic poems we have studied, we know only one verb for reading, while in
al-Qur’an we have some verbs related to reading.

1.3.2.1. gara’a ‘to read’

In pre-Islamic poems, it was difficult for us to locate this verb. In addition to the
verse of Zabban bn Sayyar, 6b (see 1.2.4), we quote the following. The derived verb
mugqtari> (VIII) ‘a reader’ in the verse of Sahr al-Gayy, 7a (see 1.5.1 [Note] ult.) will
also corroborate the use of gara’a ‘to read’.

000) “Adiy bn Zayd bn al-Ibadiy, 6j, “Adty, No. 103, line 17 (p. 160): Lisls
e Gaviaf Aw».§>u SO (¥ J.gu\!\j St ‘They (Adam and Eve)
were given kingship and the Gospel, (which) we read (and) cure our minds (and)
illnesses by its wisdom’. Cf. hilm (pl. 2ahlam) ‘mind’; <illa (pl. <lal) ‘illness,
diversion’.

{al-Qur°an} ‘to read’ and ‘to recite’

In most cases it is hard to tell if it is reading or reciting.

1) tala (u) ‘to recite, read’
The verb is used 63 times in this sense excepting one verse Y. We have quoted
one example 29:48 above (1.3.1.3).

2) gara’a ‘to read (aloud)’
The verb is used 15 times, all in this sense.

3) 2amla (IV) ‘to recite’

As agalnst 8 times of ¢ to resplte grant 1ndu1gence this sense has one occurrence.
Yo 3 "}ﬁ; e uJ"c Cs‘@" ety il N }Jahﬂ\ ‘(It is) fairy-tales of the
ancients which he asked to be written down, so that they are recited to him
morning and evening’ (25:5).

134) Namely al-Qur°an 91:2 where the verb means ‘to follow’.
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1.4. Letters

Here ‘letters’ stand for members of an alphabet or a script (a character or a letter).
There was no distinction yet between the writing system and each member of it.

1.4.1. hatt “a letter’

Admittedly it is difficult to tell ‘a line’ from ‘a letter’. For an example, see the
verse of °Abd Allah bn cAnama al-Dabbiy, 7a (see 1.2.2). See also its verb (1.3.1.3 ‘to
write’). In al-Qur?an, the only usage of this root is an imperfect verb (1.3.1.3 ult.).

1.4.2. wahy (pl. wuhiy) “a letter, writing’

135 onee wrote (pp- 299-300): “writing on stones is called al-wahy by the

Maraqten
pre-Islamic poets”. So the noun wahy (pl. wuhiy) was originally a verbal noun of waha
‘to write’ (see 1.3.1.4): ‘writing > a letter’.

It is very important to note that the verses below do not testify that Arabs wrote on
stones in pre-Islamic days. To be sure, inscriptions engraved on stones or rocks are
known, but the following three verses do not talk about such things. They are all used

in a simile and there is no actual writing on stones.

z27

07m) Labid bn Rabi‘a al- cAmirty, 6], line 2: W& * a2 (5/.:— 1l CA\M
L@-AB)LM Ls"}'” W iS™ “The trace of the torrent beds of al- -Rayyan was made
naked by becoming smooth (due to the torrent) as if stones (of the dwellings) had
guaranteed (preserved) letters’. Cf. madfac ‘channel of a torrent’; <arra ‘to make

naked’; haliga (a) halag ‘to become smooth’; salima (pl. silam) ‘stone’ 9.

000) Zuhayr bn *Abi Sulma, 6b, No 21, line 1 (Zuhayr, p. 194)137) ) JAJ
_xl;u’,J\ JT JET N u}jﬂf J:a:\:db lg&ie “To whom are the dwellings
at the hard ground (where) you came, (thelr traces now lying) like a writing in
the stone of the ever-existing water-bed?’. Cf. gasiya ‘to come to’; fadfad ‘a hard

flat place’; masil ‘a stream bed’; “ahlada ‘to be ever-existing’.

000) Zuhayr bn °Abi Sulma, 6b, No. 15 llne 5 (Ahlwardt, p. 2); Zuhayr, No. 7, p.
102):  aBls 2 A6 A SarT e 45 s ole u})l\f A 24 “To whom
is the (dwelling) trace, (now looking) lrke a (llne of) writing, its houses being
effaced; (the stream) al-Rass effaced (a bit) of it, then (the stream) al-Rusays and
then its (wadi) “Aqil’. Cf. talal (see 1.0); <afa ‘to be erased’.

135) Maraqten noted a reference to °Ali (8:265) who had mentioned earlier to the same effect. Ali quoted
in his work the first two of our three examples here. The first one is from the famous Mucallaqa.

136) For this word of ‘stone’, see footnote 94.

137) This is one of the two examples cited in °Al1 (8:265) as written on stones.
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It is a regret to state, against what Arab lexicons prescribemg), that we know no
example of the verb waha ‘to write (on a stone)’ in pre-Islamic poems, and that those
used in the sense ‘to write’ were composed far later (1.3.1.4). Owing to the semantic
shift of wahy in al-Qur°an (1.3.1.4 ult.), we have no trace in it.

1.4.3. ragm ‘a writing, a letter’

At present, we have only one example of this sense (see the second verse in 1.0). It
was assumed in the verse that ragm meant ‘a letter’ but it may mean ‘writing’ as a
verbal noun. See 1.3.1.5 ult. for ragama in al-Quran.

1.4.4. satr ‘a line’ (pl. sutir or °astur)

We find only a verbal noun satr in the sense of ‘writing > a line’ (see 1.1.4.1)139)

for satara ‘to write’ (see 1.3.1.2). No use is found in al-Quran in this sense! 40,

1.4.5. Letter names!4D)

No mention of a letter name is found in pre-Islamic poems we have studied, but we
are able to state that people knew letter names, not to say all of them. The text of
al-Quran and its reading tradition speaks to this effect. See below.

{al-Qur’an} Mysterious letters
Of late, a parchment (Mingana Islamic Arabic 1572a) was identified as the earliest text
of al-Qurran (mid 7 C) and it had diacritical dots. This usage of diacritic marks
conforms well to the writing in the secular papyrus (PERF No. 558, 643 AD)142).

The employment of diacritic points in the Mingana parchment was not as regular as
in the current printing. So we may say that they were used if need be. There is no
knowing today if a letter had a different name when it had a diacritical dot. In other

words, people could not perhaps tell how many letters their script had ',

138) Most Arab lexicons inherit foregoing works. So it is hard to find a lexicon that provides us with actu-
al usages.

139) Maraqten, p. 306. In Hadith, too, we find only nouns (Concordance, 2:461). Earlier scholars wrote
many things about the etymology of this word (Fraenkel, p. 250; Jeffery, pp. 169-170), while at present
it is safe to think that there was no borrowing. See Kaufman, p. 101, especially footnote 352. To see the
entry satara in Selwi (pp. 109-110), one would wonder why the word is of Yemenite origin.

140) The verse here is cited three times in al->’Anbariy’s commentary to al-Mufaddaliyat (Lyall, vol. 1).
The poet is a brother of Muzarrid bn Dlrar (al Mufaddaliye‘tt Nos. 15 and 17). 000) al Sammah bn Dirar,
7b, No. 5 (al-Sammah, p. 129), line 2: \Jlaw\ o ;v-’ e Lw * ] M\J«—G L & ‘[Do you
know a disappearing trace (of a dwelling) ...] as if a (Jewish) scholar, at Tayma°, wrote Hebrew with
his right hand and then spoiled (its) lines?’. Cf. hatta (see 1.3.1.3); habr = habir ‘a Jewish scholar’;
carrada ‘to spoil a book in writing’.

141) Our argument in this section should be added to Takashina (2020), section 3.2 between the second
and the third paragraphs, though some adjustments are necessary.

142) See Takashina (2020), sections 2.1-2.2.

143) Arab grammarians (Wright, 1:4) used terms muhmala ‘neglected > undotted’ and mu<gama ‘made for
non-Arabs > dotted’. So al-Bakriy used them to secure spellings in his work (11 C): al-Ba® al-mucgama
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Yet al-Qurean can witness to linguists a very important fact in an awkward way.
Out of 114 sitiras of al-Qurean, 29 have a set of ‘mysterious letters’ between the
basmala and the text itself. The number of such letter sets is 30 (two in Stira 42). The
real number of letter sets is 14 in view of those shared by other siiras, e.g. (2-5\ in
Saras 2, 3, 29, 30, 31, 32!'*) We are not concerned with the asserted significance of
these letters and rely on encyclopedias for many things related to this topic (EI2, vol. 4,
pp. 412-414; EQ, vol. 3, pp. 471b-477a). It is sufficient for us only to recall that some
of these has been used for personal names: Taha, Yasin.

What counts with us is the reading of them as t@> and Aa@° as in Taha. Taking out all
the letter names out of 14 sets, we get 14 letter names as below (in the Abjad order):

| oalif, - ha°, ¢ ha, b ta°, ¢ ya°, < kaf, J lam,  mim, o () niin,
w* sin, & cayn, o= sad, @ (O) qaf, a4
These 14 letters need no dot to be identified except three: gaf (twice, Siiras 42, 50);
ya’ (twice, Suras 19, 36); nin (once, Stira 68 used alone). These letter sets were
mysterious, because they were simply character strings with no meaning.

Muslims could not read al-Qur°an without learning first how to read these simple
character strings. We may not be mistaken if we assume that Zayd bn Thabit knew it,
who, being secretary of Muhammad, engaged in the codification of the holy text twice
during the orthodox caliphate. Once confirmed by the authority, reading these letters
as a simple string of letter names spread quickly. So we can say that the current
reading of mysterious letters has been transmitted from the days of Zayd.

At last we have arrived at the start of our discussion. We now possess letter names
valid during the first four caliphates, fossilized in the mysterious letters. It was long
after this period that the Arabic script got fixed with diacritical marks, comprising 28
letters in all. The days were yet to come long afterwards (about 1000 AD) when we
find the Arabic language possessed of the Arabic script we now know 4%

Nonetheless, let us read the letter names belonging to the mysterious letters again,
and we find that the names are just those we know. We mentioned that the mysterious
letters comprise 14. Then it is time to see the remaining 14 letters added long
afterwards to form the complete present-day Arabic script (in the Abjad order):

< b@, r gim, > dal, 5 waw, ; zay, @ fa, ¢ §n, © @, & @,
& ha, 5 dal, > dad, b za, ¢ gayn.
In one glance, we see that this is the group of letters furnished with pointing except for
two: dal and waw. With no incongruity with the first set, Zayd must have missed them.
The second set of letters (14) had no chance of being in the mysterious letters. The

bi-wahida (p. 426), al-Ha°> al-muhmala (p. 427), al-Ta° al-mu°gama bi-tnatayni min fawqi-ha (p. 239),
al-Sin al-mucgama wa-1-Ta> al-mutallata (p. 96), etc. Though of very late illustration, these might re-
flect part of the usage in the earlier days.

144) Four sira titles coincide with the corresponding mysterious letter sets: 4 (20), _~ (36), _» (38)
and & (50). Naturally our discussion covers them.

145) Please notice that we quoted niin and gaf in the letter forms imitating actual forms written in earlier
manuscripts, that is, without points.

146) See Takashina, 2020, 3.2-3.5.
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grouping of mysterious letters may well be a mere coincidence. But it is very difficult
to deny that the second set comprises mostly letters unidentifiable with no dot or name.
It was either because they did not have a name in this period, or at least, because their
names were not stable enough to be accepted by everyone. This in turn lends support
to our understanding that the letter names of the first group have been transmitted
from the time of Zayd (mid 7 C)147). It is almost certain that the prophet shared the
knowledge, though it should remain our conjecture.

Lastly we should like to comment on three letters out of the first group (see above).
During the prophet’s days, the first group were unpointed. Used alone, o nin, do not
hinder the group principle, because its peculiar letter form needed no dot when it
stands alone. Qaf, used twice, needed no dot at the word-final position (Siira 42) and
alone (Stra 50), because this letter form (with no dot) stood for gaf in the traditional
Nabataean or Aramaic script from which the Arabic script evolved.

Yao (&A-iﬁ-? Stira 19; u«:-g Sitira 36), the third in our concern, on the other hand,
proved to be a real obstacle for other letters, such as < (<) ba’> and < (<) @, to
become members of mysterious letters due to the bivalence of the letter form.

Finally we should like to mention one of after-effects of this development in letter
names. In section 1.3.1.4, we quoted a verse from 016) al-Marrar bn Munqid, 7b, who,
according to Lyall (2:41), was a contemporary of Garir bn “Atiya (d. 114 AH, 732-3).
This verse shows that in the Umayyad period the letter name Lam could occupy a
position among poets, who showed little interest in writing in pre-Islamic days. No
dout, it is al-Quran that spread letter names everywhere in the Islamic world.

1.5. Written products

1.5.1. zabir (pl. zubur) ‘a writing > a book’

We list below one example in the singular (°Imru® al-Qays) and the other in the

plural (Labid). °Imru° al-Qays lived in the earliest days of the pre-Islamic poetry and

148)

displayed an ideal command of the (North) Arabic language in spite of his lineage

in al-Yaman, while Lab1d lived in the last years before Islam and died after al-Higra.
000) °Imru° al-Qays, 6a, Ahlwardt No. 65 (p. V1.; Qays, p. 173), line 2: &5

LA Caxlias 3 85 a8 * Lainl ile cuk Z5=> ‘Years came after
me upon them (= remaining marks of dwellings in the years gone by) and they
became like the line of the writing in the books of (Christian) monks’. Cf. higga

(pl. higag) ‘year’; rahib (pl. ruhban) ‘monk’.

147) Nonetheless some may contend that later there might have been a reformation of letter names by Arab
grammarians. Against this least probable contention, we may rephrase that in the days of Zayd letters
had their own names. Otherwise, relevant verses in al-Quran could not have been transmitted to us
orally.

148) Perhaps this is due to his unparalleled linguistic intuition and a life among North Arabian tribes over
whom his grandfather ruled.
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07m) Labid bn Rabi‘a al- ~Amirty, 6j, line 8: 35 ‘-@-J\f J}-UGJ\ u& J}LJ\ 3)L>-
Lé-;)}m L@-: :b-d ‘And the torrents disclosed the ruins (of dwelhngs) as if they
were writings whose texts their pens have renewed’. Cf. gala (u) ‘to disclose’;
sayl (pl. suyil) ‘flow, torrent’; matn (pl. mutiin) ‘main part (of a speech), text’.

Somewhere in the peninsula, °2Imru° al-Qays must have seen a monk*? with a book
in his hands. What counts with us is the poet’s observation: hatt for the script, zabir
for the result of writing, masahif (sg. mushaf) as the material to write 0n150)_ With
Labid, zubur and “aglam are used as any common noun (see 1.1.5.1, a).

[Note] VZBR in the north and in the south

According to Nebes and Stein (pp. 146-147), the first instances of writing on
wooden sticks were found at Wadi al-Gawf to the far north of Sana in the early 1970s,
and we learn from Stein (p. 1044) that the script inscribed on these wooden sticks is
termed zabir ‘minuscule’. Indeed photos]5])
the Old South Arabian script. So today zabir stands for ‘Old South Arabian cursive
minuscule’.

give an impression of a cursive variant of

However, the term zabur belongs to the North Arabic lexicon. We should like to
confirm the derivation of the root VZBR (Lane, pp. 1210a-1211c): zabara (u) zabr ‘to
write’; zibr (pl. zubir) ‘anything written’; zabar (pl. zubur) ‘book, writing, psalms of
David’; zabir = zibr; mizbar ‘a writing-reed’. But in Ancient South Arabian VZBR
means ‘to build; a building’ 159

This fact taken into account, zabir is quite a misnomer for the Old South Arabian
minuscule. Instead, we should like to suggest that zabr can be a good alternative for it,
for zabr is registered in the lexicon of Ibn Durayd as a term pertinent to al-Yaman, and
in North Arabic zabr is a verbal noun with little fear of confusion. Also we know no
other example of zabr in our data of pre-Islamic poems at present153). On the other
hand, we do not know why Ibn Durayd did not list other South Arabian words derived
from this root>¥. As regards verses in which we find zabir, they conform to the
description in the lexica of the North Arabic language (see Lane, ibidem).

Ibn Duraydlss) reports that in al-Yaman the root VZBR is the common word for

149) This verse was taken up by Jones (EQ 3:588b) as referring in particular to the Christian writing.
Though it is not known where the poet saw these Christian monks, it is enough to recall that there ex-
isted many routes of missionary activities across the peninsula, north and south.

150) In this verse, masahif = suhuf. About this, see 1.1.1.2 ult.

151) If the wooden stick were shorter and slenderer, ‘a cylinder’ would fit best.

152) Ricks (p. 59) and Biella (p. 158) list Modern Yemeni zabir ‘mud wall’ as its etymology. But ‘to
build’ could be derived from North Arabic zabara more readily (see Lane, p. 1210a). So it is very
strange that al-Selwi quoted no usage of VZBR ‘to write’ in Ancient South Arabian texts to show its
Yemenite origin (p. 103).

153) In an extensive search into the vast corpus of pre-Islamic poems, examples of zabr may be located.

154) According to Maraqten (p. 306), Ibn Durayd “also notes the form zibr”, but in the edition we referred
to, zibr is not found in the corresponding registry (Gamhara, p, 308a).

155) See 1.1.5.1 [Note] and footnote 59.
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writing and that zabr (verbal noun) means anything written (= kitab).

G3) e s St E5ihe a5, 13) (= &%55s “and I repelled the man,
when I drove him away; and I wrote the book, so it is what is written”
(Gamhara, under VZBR, p- 308a).

G4) 13 oS IS Oseww ool Jals “People of al-Yaman call every writing

99 % e7 . 156)
zabr” (Gamhara, ibid.) ~ .

Quite naturally a mere use of VZBR (Lane, p. 1210b) or VDBR (Lane, p. 955b; our
footnote 18) in the poem does not mean that the poet composed in the South Arabian

language or Himyarite, but he produced a poem with North Arabs as audience”.

000) Sahr al—Gay)leS), 7a, Part 3, No. 2 (Hudayl 1:256), line 7: 5.33 LG; e
\ji\:ié- 559 e wsag * i/sfii.} ‘In it is a hand-writing, (namely) a writing for
a reader (which) all of them and whoever assembled know’. Cf. VQR> VIII =

qara®; *alb ‘gathering’; hasada ‘to get together’.

It is zabir (pl. zubur), not zabr, that we find in our ancient poemslsg). Even when
the poets portray a Yemenite writing on a palm stick, words used are all North Arabic,
namely, the language of the audience in the north. The same is true with what
al-Hamdaniy (d. 945) wrote in his famous work Kita@b al-°Iklil ‘The Crown’ ',

156) Ibn Durayd quotes an anonymous verse of the unknown date. We were obliged to interpret the verse
as printed with no context. Take a good notice that, except zabr, the vocabulary and the syntax is per-
fect North Arabic: 000) anonymous, no date: Jf‘; Gt 3 Laisdl ¥ st L o =5 5T ‘or
writing by Himyarites among it its stories in H/imyar’ite (languaée) on a withered palm stick’ (Gambhara,
ibid.; Maraqten, p. 301).

157) So it is very difficult to understand the remark of al-Sukkariy (see footnote 18): ;.)L:.<.H Ry
4edU cal-dabr is a book in the Himyarite language’ (Hudayl 1:256). Does he say that the poet used a
Himyarite vocabulary in the North Arabic poetry? All of a sudden, why does the poet switch to Him-
yarite for one word? Did the Hudali poet have some important relation with South Arabia? On the other
hand, Ibn Durayd wrote simply ‘Hudayl makes al-zabr writing and al-dabr reading’ and quoted the
verse of °Abi Ducayb (see 1.0). Thus Ibn Durayd (Gamhara, p. 304a under VDBR and p. 1293a)
confined al-Sukkari’s remark within the language of Hudayl (North Arabic), but the fact is that, in the
cited verse of >Abii Dusayb, VDBR means writing (see 1.0). But in another work of Ibn Durayd, he said
about this phenomenon as luga yamaniya (°1§tiqaq, p. 43). So he should have explained why a North
Arab (°PAbl Durayb) employed luga yamaniya.

158) We learned the location of this verse from Maraqten (p. 301, footnote 118). About the poet, see
al->’Agant (20:20-22), but this verse is not found there. He is said to have died in early years of Islam.
159) For the singular, see 1.0 for 000) ["Imru® al-Qays] and 1.5.1 for 000) [°Imru® al-Qays]; and for the
plural, see 1.1.5.1 for 000) [Labid], 1.3.1.4 for 016) [al-Marrar bn Munqid] and 1.5.1 for 07m) [Labid].

The number of occurrences is sure to increase, when we check all the poems concerned.

160) According to Maraqten, a certain Yemenite scholar, named °Abii Nasr al-Hanbasty, could read texts of
musnad and zabir (p. 304 ult.), and quoted a passage from a/-°Iklil (p. 301 ult.). Al-Hamdaniy writes
about him: joﬁsfm Ladilueg agdll o~ 5 i};j Yoy a3 Ll OS5 “and he was a great scholar,
who had met many men and read books of ancient Himyar and its inscriptions’ (Ik11l-1:5; 1klil-2:62-64).
It is without question that al-Hamdaniy wrote in Classical (North) Arabic and that zabir belongs to this
language, while musnad came from Ancient South Arabian (Biella, msnd-, p. 338 and msnd-, p. 507;
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{al-Qur?an} zabiar (pl. zubur) ‘Psalms or a scroll’
With an overwhelming usage of kit@b ‘a book’ in al-Quran (1.5.3 ult.), the meaning of
zabir ‘a writing > a book’ (see 1.5.1 supra) had to modify itself and acquired a very
specialized sense V.
1) zabur (sg.) ‘psalms’: s
052l sslie s Upﬂ\ 5 SAT g o )y)\ g B 3335 <and we
have written in the Psalms, after the admonition (to Moses, i.e., al-Tawra), that
my righteous servants will inherit the earth’ (21:105).

l)jf:j 3513 L/A;-/?l’;j ‘and we gave to David Psalms’ (4:163; 17:55).

2) zubur (pl.) ‘psalms’:
jw,J\ ey i uc:;JLJ sl BB e ) LS AES RNty S% ‘But
if they call you a liar, messengers, who brought clear signs, the Psalms and the
1llustrrous book before you, were (also) called a liar’ (3 184).
J;JJlj uLM.Jb uj.i.li.. N ri..f d\ ;JJ\ y\ ljJLMb ‘Ask the people of the
remembrance, if you should be ignorant of the clear signs and the Psalms’
(16 43-44).
ROl A ST R ST AT YR LA O3 A 823K o
)'\-AAJT Sl bj ‘Even if they call you a liar, those to whom messengers came,
before them with the clear signs, the Psalms and the illustrious book, also called
(them) liars’ (35:25).

3) zubur (pl.) scrolls or scriptures’162)'
U«JEW u“d j Truly it is in the Scrrptures of the ancients’ (26:196).

lJ-’ l"g (l Vng\ e T d )uf\ ‘Are your unbelievers better than
those (Pharaoh’s folk) or have you an 1mmun1ty in the Scrolls?’ (54:43).

J.la_,\:..,.; J«.‘fj JM J-f J.J)l oj-l-d ° :}5 ‘Everything that they did is in the

scrolls, and everyth1ng great and small, is inscribed’ (54:52-53).

‘o €
e
\(;9

1.5.2. qitt (pl. qutiif) ‘a document, writing’
Since the single use of the word in al-Qur’an offered no help (see below), the
meaning of this word remained ambiguous until recently163). It was Kaufman (p. 52)

Ricks, ms’nd-, p. 175).

161) As regards the reasons for the semantic change, see Fraenkel (p. 248), Jeffery (pp. 148-149) and
Hebbo (pp. 146-147).

162) There are verses in which zubur = zuhar (plural of zubra ‘a P1ece of iron (Lane, p. 1211a) > lump >

R

fraction’): ‘)}"J’ ('-é-’"d ¥ V;" ‘_lf ‘;’) e B &y °\ Isx2%5 ‘But in their affair, they got split
among them (form1ng var1ous) lumps; every party is pleased with what is with them.” (23:53 once);

JuA:L\ JJ) d}:l ‘Bring me lumps of iron!" (18:96 once).

163) There is no fixed rendering in English. The commentator of the following verse writes ‘al-kitab aw-i
[-sahifa’ and suggests even a piece ‘cut from al-kagid wa-I-rigq’ (*Umayya, p. 466, footnote 1), while
lexicons give us: ‘a writing, writing of reckoning’ (Lane, p. 2540c), ‘a book’ (Misbah, p. 697), plus
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that put an end to the question of the source, linking Aramaic data'® to Akkadian'®.

000) al-Mutalammis al- Duba°1y, 6b, No. 3, line 1'69; ujo- O 6».5\ & L@_}i.ud\j
J‘Laﬂ Jf }ST ;JJJS Jﬁ\-{ ‘And I threw it in the winding (Water) from the
r1ver51de of al-Kafir, (and) thus appropriated every deceitful writing’. Cf. tiny
‘winding’; (al-)kafir = the name of the creek or river; gana (u) ‘to acquire,

appropriate’; dallala ‘to mislead, deceive’.

000) al-’A%§a Maymiin bn Qays, 6] '7), No. 33, line 13 (al-Ac3a, p. 219): Vs

50 Jaj.)a.d\ P pts b * sl 3% LVL;:J\ J.L»J\ ‘Nor King al-Nu‘man, on
the day you met him in hlS easy state of life, gave (someone) writings (of
promise), giving others more’. Cf. *imma ‘an easy and ample state of life (Lane, p.
90c¢)’; “afaqa (i) ‘to give more to some than to others (Lane, p. 68c)’.

The next one merits our serious attention, for the poet was not only a contemporary

with the prophet but, in a sense, his rival'®®

, and as such it suggests a lot.

000) °Umayya bn °AbT al-Salt, 73,, °Umayya, No. 71 (p. 466) line 3 (— °Umayya2
No. 140 . 128, line 4): (,l_d\j Lally ez Il * 13) Sl A2l 238
(°Iyad ) are) a people to whom Iraq’s open land shall belong, when they move
(thither) altogether, and (their skill of) book and pen’.

In this verse, the phrase al-gitt wa-I-qalam may be taken as equivalent to ‘pen and
paper’. According to the commentator, the poet said that writing was known among

‘account book’ (TA, 20:41) and ‘money order, check’ (WAS, p. 772).

164) Fraenkel (p. 249) and Jeffery (p. 241) had picked up Jewish Babylonian Aramaic (see footnote 165).

165) Kaufman (loc. cit.) tied Akkadian gitfu (< Sumerian) ‘oblong tablet’ (CDA, p. 95a), written in a sin-
gle column, often referring to ‘parchment document’ (CDA, ibid.) to Jewish Babylonian Aramaic,
which took it as gifta ‘document, deed’, usually in a specialized meaning ‘document of divorce’ (p.
279a). One tractate of the Talmud dedicated to the discussion of divorce is titled Gitt-in. So the contact
point is Babylonia or al-Hira. The difference in sound (Arabic g for Aramaic g) is accounted for by the
fact that Arabic g had begun moving forward to [§] (1.1.5, d wulz., ultimately to § [d3]), as a result of
which an adjacent ¢ was chosen for it. Thus gitf can be a witness for the start of g > g in Arabic.

166) For the line 2 of this poem, see 1.2.2, and for the background of the poem, see footnote 114. We owe
the two verses (Mutalammis and al->’A¢§a) quoted here to Jeffery (footnote 2, p. 241).

167) He is said to have been a Christian when he died (c. 627). Sihah (1:562) and Lane (p. 68c) read
gibtati-hi for immati-hi quoted by us.

168) The poet was a well-known hanif, about which see EI?, 10:839. For the traditional view about a hanif,
see Nicholson, pp. 149-150. In the course of transmission of the verse, variations arose. In lexica, *da
sari fell away (LA, p. 3673c; TA, 20:41b), while the number of the verse line is at variance according
to the edition of diwans: 2nd line (a certain edition), 3rd (°Umayya) or 4th (°Umayya2). The verse
quoted in al-Bakriy (p. 45; al-Bakriy2, pp. 68-69) is the 4th-line version, while that in Sira is the
2nd-line version (Sira-Al, p. 32; Sira-A2, pp. 64-65; Sira-E, pp. 23-24).

169) °lyad, son of Macadd, was at first in Tihama. Later, the clan could control over Mecca, but after a
defeat in a conflict, they left for Bahrayn and joined the confederation of al-Tanth there. Then they
moved into al-Sawad and played a marked role in the pre-Islamic Arab history (EI?, 4:289a).
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°’Iyad (p. 466, footnote 1). The people of >Anbar, one of their large settlements in Iraq,
are said “to have the first (sic) to introduce the Arabic characters there” (EI', p. 565b

170) given by the editors of Sira-A2 also conforms to

under lyad), and the comment
these statements.

Aside from details, we can collect some points from these sayings. Those who once
controlled Mecca, before Islam, knew writing and they brought writing into Iraq. So it
is not that North Arabs learned it from Iraq (al-Hira) but that they continued to write,
in deserts or in the new settlements. The sayings as a whole point to writing among

Arabs since olden times, though there is no specifying in what script °Iyad wrote.

{al-Qur?an} gift ‘a document, writing’
As argued just above, it was difficult to interpret this word!7D due to no clear context
in al-Qur°an. But now it is safe to follow the new interpretation.

;/_)L:.o/d‘\' 2% k3 s ] b= &5 )85 “They said, ‘Our Lord, send us in
haste the writing about us (our fate) before the Day of Reckoning’ (38:16)172).

1.5.3. kitab ‘a writing, a book’
Though much limited, we have some examples of kitab in the pre-Islamic poems,

among which the first one is the most interesting]73).

03m) Zuhayr bn °Ab1 Sulma, 6b, line 28 (see below, 2.1.1, d).

105) MuCaW1ya bn Malik bn Gacfar 6¢c,

line 7: LT ("Ldb ety J-Ju e J-AM\ Cf-'}“ G [ I stopped] at
one of the places of bendmg (1n the Valley) lower than Namla; it was as if you
had repeated, with the pen, (the line of) the writing’. Cf. giz¢ (pl. agzac) ‘the
place of bending in the valley’ (Lane, p. 419¢); raggaca, see 1.3.1.4 ult.;

170) ‘For it is said to Quray$: From whom did you learn al-qitt? Then they said: We learned it from the
people of al-Hira and the people of al-Hira learned it from the people of al->’Anbar’ (Sira-A2, 1:65,
footnote 1). The saying of Qurays that they took the Arabic script from al-Hira, we may conjecture, is a
circumlocution that they took it from °Iyad, the ancient ruler of Mecca, settled now around al-Hira.

171) Arberry, 38:15: They say, ‘Our Lord, hasten to us our share before the Day of Reckoning’. Penrice, p.
119a: ‘a judge’s sentence’. In view of a tune or an air of Babylonia (al-Hira) in the two verses above
(al-Mutalammis and al-°Ac¢33), gift was very likely a word in vogue in the closing years of the
pre-Islamic Arabia. But in the new era, it went out of the scene quickly and fell into oblivion. Perhaps
this is why the word remained puzzling to Muslim scholars, born out of Arabia and ignorant of the so-
cial situation just prior to the new era.

172) ‘Bring us our written fate quickly’ (Sira-E, p. 696, note 36).

173) Most scholars accept the word as of Aramaic origin, but see 1.3.1.1 for kataba ‘to write’. There is
another verse with kitab in al-Mufaddaliyat, but Lyall suspects its original composition (2:288, note to
line 45) 098) Bisr bn °A‘b1 Hazim, 6b, line 51 (line 45 in Lyall, 1:676): * Ce,g.; ;9’ uLf d bx;-j
)\-uJ\ uaf)b i/ T %51 “We have found in the book of the Sons of Tamim that the fittest horse to
be galloped hard is one that is borrowed’. Cf. rakada (u) rakd ‘to gallop (a horse)’.
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line 8: Ll & jsb—’ ’3\.2.2.2: oA CU: J.N OGS “the writing of (a person
74)

attentive not to be blamed’. Cf. habbara ‘to embellish, put ink in’; haga (u) ‘to

who) writes in ink! , spells fine and has a good eyesight to adorn it; and is all

spell’; nammaga (see 1.3.1.6); hadara ‘to be heedful of’; <aba (i) ‘to blame’.

{al-Qur°an} kitab ‘a book’

In al-Qurean, kitab is used 261 times (including 6 times in the plural kutub). During
the prophet’s mission, there must have been a clear image of ‘a book’ among Arabs,
seeing that names of revealed books, al-Tawra (18 times) and al-°Ingil (12 times), are
mentioned. The word covers a wide semantic range, but it never fails to connote ‘what
is written in it’. See 1.1.1.1 ult. (6:7) for the singular and 1.5.7 ult. (21:104) for the
plural. Here we should like to quote a rare example, in which ‘a book’ sygnifies a
register of doings in one’s lifetime rather than the general usage ‘the revealed book’.

\)W OLLLJ bLf \;.5.5\ C\}S )U Cjﬁj W d onUa oL:faJ.S\ QL.«.:\ Jf ‘It is
every man that we have tied his bird of omen upon his neck [= we have allotted a
fate to every man]; and we shall take out for him, on the Day of Resurrection, a
book (which) he finds wide open’ (17:13).

1.5.4. sahifa (pl. saha’if) ‘a written piece of skin’

Native lexica such as LA (14 C) and TA (18 C) are of no help about this word,
and we look to Lane: “a written piece of paper or of skin” (p. 1655ab)175). Before or
after a printing machine was introduced, this term has stood for ‘a sheet of a book’
irrespective of the material'’®. So in view of the pre-Islamic poetry, we get ‘a written
piece of skin > vellum, parchment’ 17D,

However, it was the surface of the parchment, be it written or not, rather than the
actual ‘written sheet or piece of skin’, that attracted some poets, perhaps due to the

association with, or the interference of, safiha ‘a flat surface’.

174) We followed Lyall’s interpretation ‘a skilled scribe’ (2:295).

175) As Lane’s definition shows, he relied on al-Fayyumi’s Misbah (14 C) that mention explicitly: )T A
a8 u:quLb} “a written skin or girtas” (p. 455), the latter of which Lane took as ‘paper’.

176) Though very late, another native work supports Lane’s interpretation very strongly. MM (1867-70)
writes: USI) e 35y o) azs Lo 2l 3 Usyl tinall 3llaSy L. SopSl b3 dimal) “sahifa
is a written girtas (parchment) ... and also sahifa is in practice applied to a face or a (sheet of) paper of
the book” (p. 1163b). In this definition, girtas cannot be other than ‘parchment’ since for ‘paper’
waraga is used. Thus sahifa is a written sheet of ‘parchment’. The third verse below by 021)
al-Muhabbal exemplifies the application to ‘a face’.

177) The Arabic sahifa is said to have come either from Ancient South Arabian sift ‘document’ (Biella, p.
421; Ricks, p. 135) or from Ge‘ez (Ethiopic). In the former case, the noun pattern is unidentified with-
out a vowel, while in the latter we do not find a suitable word that fits the Arabic phonetic form
(Noldeke, 1910, p. 50; Leslau, p. 552) except sahfat ‘writing, inscription’ (Leslau, ibid.). See bibliog-
raphies in Maraqten, p. 309 and Selwi, p. 128. A/-Mushaf (1.1.1.2 ult.) was taken incorrectly from
Ge“ez mashaf ‘book’ (Noldeke, loc.cit.). For the passages in Sira, see Hebo, pp. 226-228.
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000) Laqit bn Bakr 78) 6c al-°’Agani, 20:24, line -2: M W\ d uLf
S0 G oJJJ;-b d\ ‘A letter on the parchment from Laqlt to whoever is in
al- Ga21ra of (the tribe) °Iyad’.

000) cAntara bn Saddégl al-°Absly, 6b, Ahlwardt No. 27 (p. Y), line 2: u"}/(
kil 52N WIIAE S ugE e slsle 1[0 cAbla’s dwelling ... ]
like a writing on sheets of vellum from the time of Khosrau, for he had sent it to a
foreigner poor in Arabic’. Cf. wahy (see 1.4.2); *ahda ‘to send (as a gift)’; kisra

‘Khosrau or a Persian king’; timtimiy ‘speaking poor Arabic’.

021) al-Muhabbal, 6], line12'7: V3 iz LD * ¥ il 1 Wy
6-2.5.- ‘And she shows you a face like a (sheet of) vellum, not dry (and) lean nor
rough’. Cf. zam’an ‘thirsty > dry of skin’; muhtalag ‘lean of face (Lane, p.

783c)’; gahm ‘coarse, rough of face (Lane, p. 478b)’.

000) Labid bn Rabi¢a, 6j, Labld No. 42, line 1 (p. 278): J“ A5 N r\ JJ\ Lae
Lassl i alS ) ’;L:‘Y LA}S.J ‘Was the trace (of dwellings) erased or not
after a year that elapsed‘7 To °Asma® belongs an obscure trace like (effaced letters
on) a sheet of vellum’. Cf. <afa (see the last verse in 1.4.2); rasm ‘trace’; hawl

‘year’; tagarrama ‘to be elapsed’; “a‘¢am ‘unclear, obscure’ 80,

074) Taclaba bn <Amr, 6j, line 1: L@-w pES )Lu ISl f ‘"i/{ Ias Had
uv-\j—% u-«g)\ ‘Whose are the traces of dwellings, (which lie) as if they were
sheets of vellum (covered with writing), bare deserts in which al-Katib as well as
Wahif (the poet’s old village) is empty?’ Cf. dimna (pl. diman) ‘traces of
encampment’; gafr (pl. gifar) ‘wild land’.

103) Zahban bn Sayyar, 6b, line 318D, d\ w * w\ Q8 K@Jb )’\Ms dlj
(.JLk ("'UQU 3= “And verily in al-Habaca (11es a man) killed, in whose buttocks is
a sheet of skin (written on it): if the wrong-doer should retrun to wrong!’.

{al-Qur’an} sahifa (pl. suhuf)

Compared with the usage in pre-Islamic poetry (see the preceding), this term has
gained a very specific signification in al-Qur°an, in which no singular occur.

1) ‘pages’ (twice)

178) We owe the first two samples to Jeffery, p. 193. The first poet, Laqit, is portrayed Sa<ir gahiliy qadim
(al->Agani, 20:23). This is the first line of the rhymed address on the letter sent to his fellow of °Iyad in
Iraq. About °Iyad and writing, see the last verse in 1.5.2 by °Umayya bn °>AbT al-Salt and footnote 169.

179) The preceding line 11 is cited in 1.1.3.2.

180) Jones understood this verse in another context (EQ 3:590b). Contrary to our expectation, diacritics
are yet to be testified for pre-Islamic times. In our understanding, moreover, it is too early to take
acgam as ‘dotted’; much less, unless it is 2ugima.

181) For the next line 4 of this poem, see 1.2.4.



Writing and some Related Topics in the pre-Islamic Poems / TAKASHINA Yoshiyuki

b ~ Ey Lo Z87 3 5 .a s do Lo u;,‘.‘.w," ,,«,.... @ . .
N5 LS G ks WAL i AT G Jelg B0 200 55 il the
clear sign comes to them, a Messenger from God reciting pur1f1ed pages in which
are invaluable Books’ (98:1-3; see the other 80:13 quoted 1.5.6 ult.).

2) scrolls (four times)
g}jw vﬁ;:-:ﬂj\ & b ‘what is in the ancient scrolls’ (20:133).
Ls””}‘“ W d Lu about what is in the scrolls of Moses’ (53:36).

B2 ("“}‘f"‘ N J}Y\ uL;JAJ\ u“d 13a d\ ‘verily this is in the ancient
scrolls, the scrolls of Abraham and Moses’ (twice, 87.18 19).

3) unrolled scrolls’ (tw1ce)
;J:m:x w 53 d\ V'@'“” Ls,»\ Jf ubj (& Rather every man of them wants
to be glven unrolled scrolls’ (74 52)
Eradl Gl Ealke L. M\ \:\j ... ‘... when the scrolls are to

be unrolled ... (then) a soul shall know what it has brought about’ (81:10, 14).

1.5.5. magalla ‘a scroll, book’

As a matter of fact, we have two instances only, one in Sira and the other in the
pre-Islamic verse of al-Nabiga!82). In other words, we find no sample in al-Qur°an and
this is why we owe to Hebbo (pp. 331-332) a summary of older studies in Sira. Fortu-
nately we can now make use of reliable dictionaries of Aramaic languages.

One candidate for the source is Hebrew magilla ‘a scroll’!83) and the other is Ara-
maic: magallata ‘scroll’ (Syriac, p. 709b); magallata or magillota ‘leather sheet, doc-
ument, Scroll of Esther’ (JBA, p. 641a). In view of the phonetic correspondence, the
best choice would be Syriac, in which the word is native, not a loan from Hebrew.

In Stra, ‘the Scroll of Lugman’ was uttered in a reply to the prophet by a man from
Yathrib!84) who had the scroll in question. Seeing that the prophet read the scroll, it
was doubtless written in Arabic. Since no work is known by this name, the work is
presumed to be ‘the story of Hayqar the Wise’ m_{_;\ Lyl ns (Ahikar, p. 130)185).

182) Sihah (2:166) listed al-Nabiga with its variant reading mahalla ‘a place’ but with no reference to Sira,
and it was LA (p. 665a) that included, in addition to al-Nabiga, the passage of Sira with a comment: “it
is said that it was arabised from Hebrew”. This comment is now incompatible (see below). The entry in
TA (28:224-225) lacks this comment. As to the hadith of °Anas (LA, loc.cit.), we could not locate.

183) Biblical Hebrew magilla ‘a scroll’ is a common noun, but the five books of the bible that are read on
festive occasions are named ‘Five Magillot’, one of which has a special tractate in the Mishnah (= the
Talmud) titled Magilla which argues the book (scroll) of Esther. So any member in the Jewish commu-
nity knows the word. It was a regret that reliable data was not available in earlier studies (Hebbo,
loc.cit.; Fraenkel, p. 247).

184) It is not known why he was a man of Yathrib. According to the text, he was killed by al-Hazrag on his
return to Yathrib.

185) As far as the Aramaic text is concerned, the text on papyri dates back to 5 C BC in Egypt. Though far
later than 7 C, we can read the story of Ahikar in Syriac and Arabic (transcribed from Karshuni). That
is, the Syrian or the Nestorian church had transmitted the text of Ahikar and it was by no means impos-
sible for an Arab in Yathrib to have a copy of the Arabic text in early 7 C. Granted that *Amtal Lugman
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L@:\Q;\ & J):g J 08 aed M_<,~ e Sl ilsas J6 ol L;J_M g
LEJ_’; ““What is it that you have?” The man said, “The Scroll of Lugman [i.e. the
Wisdom of Lugman].” “Show it to me,” said the prophet.” (Sira-Al, p. 285 =
Sira-A2, 1:389 = Sira-E, p. 196).

The following verse by al-Nabiga is a part of the poem he composed at the Ghassa-
nid court to praise the king after he had fled from the last king of al-Hira. In view of
the fact that the episode in Sira is rather in an earlier stage of the prophet’s mission,
perhaps around the turn of the century, the poet might have composed his poem also
about the same time. The poet was not a Christian, yet he could pick up the gist of the
Christian faith, as he used to do in the court of al-Hira.

000) al- Nablga al- Dubyanly, 6c, Ahlwardt No. 1, line 2489 gd}f &5 ﬁ.ilshi
w\}ij\ }J« ij.: [
their faith is steadfast; so they do not hope except the world to come [what comes

VJ}Q v—@—dbj ‘Their scroll (book) 1s/that of God and
just after]’. Cf. <aqiba (pl. cawagqib) ‘something that follows’.

1.5.6. sifr ‘a book’ and sdafir ‘a scribe’

Since these words share the root, we discuss them together, but in pre-Islamic
poems we have studied, no example of these is found.

{al-Qur?an} sifr (pl. “asfar) ‘a book’, safir (pl. safara) ‘a scribe’

It is almost a wonder that the corresponding singular form has never been disputed,
though we find them used only once in the plural. This means that the words were in
use before and after Islam uninterruptedly, and that in all probability they belong to
the genuine heritage of the Arabic 1anguage187).

Before Islam, North Arabs had left various documents, at some time and place in

the Aramaic language they used 1)

, and at another time and place in the local
pre-Islamic North Arabic. As to Aramaic, Nabataean papyri in 1 C CE is the most

important: spr ‘document, record’ and spr? ‘seribe’ . As to pre-Islamic Arabic,

al-Hakim ‘the Parables of Lugman the Wise’ is definitely a translation of Aesop’s Fables, Lugmdn in
Sira may be identified with later Arabic *Hayqar = Aramaic **Ahiqar (533 CT) See Maraqten, p. 310.

186) In diwans, it is printed mahallat-hum (Ahlwardt, p. ¥; al-Nabiga, p. 15) with magallat-hum in notes
(Ahlwardt, p. 2; al-Nabiga, footnote 1 on p. 15). Fortunately, Lyall left us a translation of the poem
(1930, pp. 95-97). Though he followed the reading mahallat-hum, Lane (p. 438c) gives us “Their book
is that of God”.

187) To Jeffery, sifr “is clearly a borrowing from Aramaic” (pp. 170-171) and sdfir “is from Christian
rather than from Jewish Aramaic” (p. 171). Fraenkel’s interest was in the root YVSFR or VSFR in the
light of Hebrew (p. 247).

188) To get a clear phonetic form, Syriac forms are cited: sopar (< *sipr), sepra ‘something written, book’
(p- 1035a); Syr. sapar (< *saper), sapra ‘scribe’ (p. 1035b). From Aramaic languages which Arabs are
known to have written, Hatran is conspicuous for spr> ‘scribe’ (DNWSI, entry spr,, p. 798).

189) P.Yadin 1, line 23 (Yadin, p. 178); P.Yadin 1, line 66 (Yadin, p. 182) and P.Yadin 3, line 55 (do., p.
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Safaitic deserves a special mention: s/fr ‘writing’lgo).

1) szfr (pl. Jasfar) a book’
\)u..,«\ JAA )LA.;L\ J.mf ujJ.»J- é % “\”J\ \51} UJJJ\ &5 ‘The parable of
those who have been loaded with the Torah and then could not carry it, is like the
parable of the ass carrying books’ (62:5 once).

2) safir (pl. safara) a scribe’
; F LgJuL’ f@bu}zp"/;g.awdo;b;uuw ;J\JLQ_J\%
f)J-? ‘Never! It is a reminder — so he who wills shall remember it — (written)
{1p0n pages revered, lifted high (and) purified by the hands of noble (and) pious
scribes’ (80:11-16 once).

1.5.7. sigill ‘a scroll’

This word, which means ‘scroll, list’ in MSA (p. 463b), has its first appearance in
al-Qur°an. Accordingly, there is no usage in pre-Islamic poems.

{al-Qur’an} sigill ‘scroll’

It is said that early Muslim scholars found it difficult to interpret the verse V. Seeing
that, however, the verse has been transmitted as we read now, the audience must have
understood the passage at the time of revelation. When it was found obscure for some
reason, scholars sought to pinpoint the meaning. Thanks to Fraenkel, Ndoldeke and
Jefferylgz), the original is now identified: Latin sigillum ‘seal’ > Byzantine Greek
o1yillov (sealed) ‘Imperial edict’. This must have been a large rolled sheet of
parchment, since Syriac sigilliyon ‘patent of authority’ is in actuality the document in
which the caliph confirms the patriarch (p. 999b). Therefore, it is not that the prophet
took the word from Syriac, but that he used the word in the sense as most people
understood it in his days.

Wy L,L» Jif elig ws (KU Yozl (a8 sl 5k 735 “On the day
when we roll up heaven, hke rolhng up a scroll for (writing) books, just as we
started the first creation, so we shall repeat it’ (21:104 once).

1.5.8. kurras (unit noun, -a; pl. kararis) ‘a quire, booklet’

Neither in pre-Islamic poems nor in al-Qur’an, we find this word. But in hadith
literature (Concordance, 5:559a), we find it employed. Compared with ‘a notebook’ in

MSA (p. 960b), the sense in the ancient daysl%) still reflects the Syriac origina1194).

240). These are Nabataean papyri in the Nabataean cursive script (see Takashina 2021, Appendix).

190) Al-Jallad, p. 340b. Safaitic is assumed to date roughly from 1 - 4 C AD. We are grateful to the author
who prepared very useful tables, one of which is ‘Terms for inscriptions’ (p. 210).

191) Jeffery, pp. 163-164.

192) Fraenkel, pp. 251-252; Noldeke (1910), pp. 27-28.

193) Older native lexicons do not state what it is, listing the morphological information only: Sihah,
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u"‘i)bg‘ < éﬁg-k.;-\ &.,Jgé of ojgg O™ ‘he hated hadit to be written in quires’
(al-Darimty, Muqaddima 42
WJ‘JQ‘ & (v—w\ uig’a of 6,5 ‘he hated <ilm to be written in quires’ (al-Darimy,
Mugaddima 42).

In view of the difficulty which al-Darimiy’s work entails (see 1.1.5.3, d), we
frankly doubt if these sayings were uttered in the earliest days of Islam. We would
rather like to know why the word is missing in other hadith collections'®®. Tt is
because the source language is Syriac that we have taken up the word here. In all
probability, Christian Arabs knew the word.

1.6. Writing, a scene too commonplace to picture in poetry

Even if the Persian original of sabbura ‘a board memo’ is unknown (see 1.1.5.3, d),
it sheds a new light on the custom of Arabs. They had a handy memo in their sleeve
and this implies that writing was as common as their trade was with Arab merchants.

Also, the prophet’s utterence (see 1.1.6) shows that it was no rare occasion for him
to write on the shoulder bone. What is more astonishing, his words suggest that there
was a stock of bones in his residence. It is a very logical inference that the bones kept
in stock had been processed into a uniform size. The prophet’s words confirm that
pens and inkstands belonged to daily utensils among a certain group or class of Arabs.

So long as literary pieces are concerned, we know that memory (riwaya) is made
most of, yet writing was felt indispensable in other aspects of social life. Supposedly
people made simple utensils manually for themselves in those days. But in centers of
trade, religion and culture, like Makka and al-Madina, it is no wonder if there were
stationery shops for writing such as pens, inkstands, small boards for memo, chopped
shoulder bones and every item discussed in this work 77,

Then a daily scene, that people write something on their garid or casib, had nothing
to arouse poets’ genius. Writing was too commonplace to picture in their poems.
Taking things thus, we will be able to see why poets paid no interest in writing.

1:472; LA, p. 3854c. It was TA (16:438a-b) that first mentioned the meaning: al-guz> min al-sahifa ‘a
part consisting of the sheet’. MM’s definition (p. 1805a) ‘a part of the book containing mostly 8 leaves;
a small part less than a book’ is followed by Lane: ‘A quire, or parcel, of paper, generally consisting of
five sheets, forming ten leaves, of a book’ (p. 2606a). These dictionaries teach us how and why the
word acquired the modern meaning.

194) This borrowing, suggested first by Fraenkel (p. 251), is now established (see WKAS, 1:127b). For
Syriac ‘quire, section (of a book)’, see p. 614a.

195) The register in Concordance corresponds to No. 479 in Bab 42 (Darimiy-1, 1:417) = No. 463 in Bab
42 (Darimiy-2, 1:132). As to the latter, the same register in Concordance (5:559a) covers also No. 482
in Bab 42 (Darimiy-1, 1:418) = No. 466 in Bab 42 (Darimiy-2, 1:132). The two are almost the same.

196) In the sayings above, the usages seem to point rather to ‘memo pads’ or ‘notebooks’ than to ‘quires’.
If the former is intended, such usages in other early works should be brought to light.

197) Interestingly, this inference of ours almost matches Neuwirth’s phrase “Man is ‘encircled’ by writing”
(p. 52) as an explanation for the ubiquity of the concept of writing.
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Instead, poets had left us this amount of vocabularies related to writing that testify
unawares to the full function of writing in their society. In other words, their poems
compensate the lack of unearthened findings of North Arabic written in 6 - 7 C.

2. Some Related Topics about pre-Islamic Arabia
2.1. God or gods

2.1.1. The One God
a) Allah

In some cases, Allah may stand for Christian God as in the third verse (al-Harit bn
Hilliza), for the subject of the verb is ‘Amr bn Hind, king of al-Hira. Also in the first
example, the girl who uttered Allah’s name is probably a Christian.

01m) °Imru al-Qays, 6a, line 27: LS)\ d\ Lej Elo— UG 4‘3.5‘\' Cnad S

J%Z ”\;—J\ 3% ‘then she said, (by) God's oath, there is no means for
(gﬁarding against) you! And I do’t see the mischief will be removed from you’.
Cf. yamin ‘right hand, oath’; ma °in ‘not’; gawa (i) gawaya ‘to go astray, lose the

way’; ingald ‘to become removed’.

03m) Zuhayr bn °Abi Sulma, 6b, line 27: GDLJ ‘Sj.w gL A % pE
(J-:S A (":’Q' li¢*3 “So don’t hide from Allah what is in your breasts in order
that it may be hidden, and whatever is concealed from Allah, He knows’. Cf.
hafiya (a) ‘to be concealed’.

06m) al-Harit bn Hilliza, 6b, line 62199 &L a * 1 }’eT} uﬁ:a}wiﬁf {JS\:\.@_;
;LZAMY\ 4 235 ‘but he led them with dates and water. Allah’s command is
penetratmg, by which the miserable (men) are to become more miserable’. Cf.
al-aswad-ani “dates and water (Lane, p. 1463c)"°”"; bilg®®® = balg = balig =
balig ‘attaining, penetrating (Lane, pp. 251c-252b)’; Sagiva (a) ‘to be wretched’;
Saqiy (pl. “asqiya?) ‘miserable’.

06m) al-Harit bn Hilliza, 6b, line 75°°": 5 B3 * It SCREC oy Llass

s> (s “and we did to them as Allah knew (then), and to those to whom
time is up, there is no blood (revenge)’. Cf. hdna (i) ‘to be up (time)’, ha’in ‘he to
whom time is up’; dam (pl. dima”) ‘blood’.

198) This line corresponds to line 44 in some editions.

199) Its antonym al-’abyad-ani ‘bread and water’ (Lane, p. 284a) is quoted in the commentary to show the
function of the dual a/-gqamar-ani ‘the sun and the moon’.

200) As to bilg, Ikeda followed the reading of al-Zawzaniy (p. 275), while others may read balg.

201) This line corresponds to line 55 in some editions.
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006) Salama bn al- HulSub al-°’Anmarty, 6¢, line 2: u.:b Eale Lu J...E_? :)b
(},@ JL@) Aﬂ\ Jwéu ‘So if she comes near with what she knew (before) then
verily I am, by the praise of Allah, (a man) easy to be in touch with (and) quick to
cut off (the relation)’. Cf. wassal ‘easy to get connected’; sariam ‘cutting, stern’.

012) al-Husayn bn al-Humam al-Murrly, 6b, line 1: /jy}-xf\’ At ] S
Uu"b L;)J& &}Aﬁ)ﬁ c)\-b ‘May Allah reward all the trlbe of mixed people, all of
them, for disobedience and their sin at Darat Mawdic (the battle place)!” Cf.
>afna@® min al-nasi ‘mixed sorts of men’; <aqqga (v) uqiiq ‘to disobey’; ’atima (a)

ma’tam ‘to commit a sin’.

031) Dii al-*Isba® al-cAdwanty, 6], line 4: * o J«m\ y J kM oY
u_fjfu_e u.;b: o Yj 6“' ‘To God is your uncle’s son (= myself) , you are
neither better than I in llneage nor my judge who can rule (over) me’. Cf. lahi =
li-llahi (Lyall, 2:116 note to line 4); hasab ‘noble descent’; dayyan ‘judge’; haza
(u) ‘to rule’.

031) DA al-7Isba® al-~Adwaniy 20 6j, line 16: W3 * Sl g &Lu A
sajf-j <5'° vg-ﬂj ‘Allah knows me and Allah knows you, and Allah will reward
you about me and will reward me (about you)’.

045) al-Muraqqis al->Akbar, 6a, line 4: i;LuJ\ N :)\ LQS.,.;\ 333 3 ”; /L/
)szj 65' ‘How great you two are and your father is, even if the man of Gufayla

204) .

should escape so that he may (not) be killed’. Cf. darr abundant milk’; *aflata

‘to escape’.

054) al-Muraqqis al-"Akbar, 6a, line 33: JG J‘ bl * -3‘ AT T aa Y

/' ond\ ‘Would that °Allah may not fOI‘bld getting armed and raiding,
when the army said, “Camels!”’. Cf. talabbaba ‘to gird oneself for fight’; gara
‘raid on horseback’; hamis ‘army divided into five (van, rear, right, left and the

main body)’; nacam (pl. >an<am, nu‘man) ‘camels, sheep’.

084) Maqqas bn cAmr al-<A°idiy, 7a, line 3: ¢ 3\;.-/'9 C}B J\ ﬁ\,@_ﬂ c.pj \.3\
st }Q\ ‘If wars lower the appearance of a people, may Allah add hlghness
to your guise!’. Cf. hazhaza (pl. hazahiz) ‘affliction, war’; °al (= Sahs) ‘corporeal

form or figure’ (Lane, p. 127b).

202) li-llahi is often used for admiration ‘by God’ (see footnote 204). But this verse follows a complicated
logic: first, taken literally as above > ‘what a man I am’ (in a lament about himself). There is another
reading (/ahi bn-i ‘ammi-ka) taking it for wa-rabbi bn-i <ammi-ka, about which see Lyall (1:322) or the
Cairo edition (p. 160). What interests us here is Allah.

203) According to Lyall (2:109), the date of the poet ‘was long before Islam’.

204) li-llahi darru- is the set phrase for admiration (Wright, 2:150B; Lyall, 2:169 note to line 4), and this
example shows that it goes back to very ancient times.
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087) Rasid bn Sihab, 6b, line 7: A ' u.x:.; * Laiss )}iﬁdlf Lw-«.a-u G
5,4-9 u‘“ u""‘ ‘So don’t think we are like CAmlrs nor our group! For we are, by
the House of Allah (the Kacba), nearer to cAmr??) (than you)!” Cf. -an (Energetic
1) -na; cumar ‘pl. of cAmr’.

096) Bisr bn °Abi Hazim, 6b, line 8: 13+ &3 * 1365 3] &5 -3 % & s
s Y é’ 3 ‘We answered the sons of Sa°d son of Dabba “when they called
(for help), and to Allah is the owner of the call who won’t answer it! 200 .

mawla = sahib.

105) Mucaw1ya bn,Malik bn Jacfar, 6c, line 22: (}—9 ;Ua-f— ("’ c\LhT ./,Li_;..;
bb,“j LT dﬁb ‘[... I stood up ...] with the praise to God, then to the
bounty of men who set free (plundered) herds and captives’. Cf. cata” ‘the act of
giving > bounty’; fakka (u) ‘to loose, set free’; raqaba (pl. rigab) ‘slave, captive’
(Lane, p. 1133c¢).

116) Abd Qays bn Hufaf, 6b, line 3: §las &als 135 * o, ik 33l 4250
Jlézi:@ ‘God, of course, fear Him and fulfil the vow to Him! And when you swear
ina conflict, swear with an exception (just in case)’. Cf. ittaga ‘to fear, be pious’;
>awfa bi- ‘to fulfil’; nadr ‘vow’; halafa (i) ‘to swear’; mara ‘to oppose’; tahallala
‘to swear with an exception’.

b) rabb ‘Lord’>""
02m) Tarafa bn al-*Abd, 6b, line 80: L& P35 W 5 s EXS BRI

Ne G5 gas ity u“) ‘So if my Lord willed, I would be Qays bn Halid and if
my Lord willed, I would be tAmr bn Martad’.

116) *Abd Qays bn Hufaf, 6b, line 14: DWW u;ij & Aty ui;s\j
J—i-;;—; 4oL25 ‘Be content as long as your Lord enriches you with rlches and
when poverty afflicts you, then restrain yourself’. Cf. istagna ‘to be content’;
’asaba ‘to afflict’; hasasa ‘poverty’; tagammala ‘to restrain oneself (Lane, p.
460a)’.

¢) Quranic epithets of God
Though not belonging to al-’asma® al-husna ‘the 99 Most Beautiful Names’, there

205) We followed simply the Arabic text, but Lyall reads ‘Bakr’ following another version to get a sense
for the verse (Lyall, 2:249, Note for line 7).

206) Namely, ‘what a merciless man the owner of the call is not to answer it!’

207) We may add here a verse by a poet of the Umayyad period. 014) al-Marrar bn Munqid, 7b, line 4: db
LW,_!L,J\ =) & ol * uL»-f[: Hlas \ “for we have fences of gardens (of palm-trees), the gift of
God, Lord of the universe’. Cf. hazira (pl. hazair) ‘wall, fence, fold’; na’ima ‘garden (TA, 33:520b)’.
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are verses in which a Qur°anic epithet of God is employed. The first example has
malik ‘the Sovereign’ (al-Qur°an, 54:55) and callam ‘the Knower’ (5:109), while in the
second (line 85 of the same poem) we find gassam ‘the Divider’. The last one is not
found in al-Qur°an but the poet was surely acquainted with the notion ‘One God’.

0.0

07m) Labid bn Rabta al- °Am1r1y, 6j, line 84: * \-I»jjfs MT [;L:; L &Z.BB
L@.i)Lc L M\ (’.-Cd ‘So be content with what the Sovereign has divided
(to you), for the Knower of the created beings has divided them among us’. Cf.
haliga (pl. hala’iq) ‘created being’.

07m) Labid bn Rabi¢a al-*AmirTy, 6], line 85: é)f K C? M 4;\.»31\ \:\j
GsEs Gas V-Ef—b ‘And when the trust is divided among people the Divider of

it has given our greatest due in full’. Cf. ma<sar ‘people, tribe’; 2awfa ‘to pay in
full’.

d) Yawm al-Hisab ‘the Day of Reckoning’

So far as this verse is concerned, it is as if it had been revealed to Zuhayr in
advance. It reminded Ikeda of the holy verse 25:68-69 (see JAIS, vol. 5, p. 17,
footnote 10). As to another comment on this verse, see 1.5.3.

03m) Zuhayr bn °Abi Sulma, 6b, line 28: 23 pENE S 2 @a,_a 2y

i i Jénfxfg j\ uL«oJ\ ‘It is either postponed, put in a book and kept to the
Day of Reckonmg, or it is speeded up to be punished (in no delay)’. Cf. nagama
(i) ‘to punish’.

e) al-Bayt ‘the Holy House’
According to Zuhayr, the temple was in the custody of Gurhum before Qurays. No
mention of °Ibrahim or °Isma¢il shows that the poet was sure of Gurhum’s role.

03m) Zuhayr bn °Abi Sulma, 6b, line 17: * U” Ol LsJJ\ g.,:_ﬁ\.’ MB

(vaJ?'j uwjﬁ G 0355 Jb-) ‘So I swear by the (Holy) House, around which men
of Qurays and Gurhum who built it circled’.

2.1.2. al-’ilah ‘God’

Since the poet of this verse died a Muslim (muhadram), by the term al-’ilah,
instead of Allah, he perhaps meant the Christian God at some time in pre-Islamic days.

114) cAbd Allh bn CAnama al Dabbiy, 7a, line 11 : &% Mar :L )‘U:}[T Ay

asle jJ-AU an dh«a ‘May God satisfy you! For a group of weak men has
rebelled you, whose equipment is too little for the enemy’. Cf. ma<sar (pl.
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ma“d§ir208)) ‘a company of people (Lane, p. 2053b)’; di‘af = ducafa’; catad
‘equipment’.

2.1.3. Idol gods

a) zar ‘idol’
000) al- Kalhaba al-°Uranty (al Yarbu°1) 6j, (al >Anbart’s introduction to the poem
No. 3): 595 u.@-UU»-M ui“' Y u"‘l’ d)-e e Lg;be &35 T returned my
womenfolk on the camels’ back from Qarn Zaby and in their left hands was an
idol’. Cf. za‘ina (pl. zaa’in) ‘woman in a litter on camel’s back’; simal (pl.
Samail); zar ‘idol, idolatry’.

b) Wadd
050) a]-Muraqqi$ al-"Akbar, 6a, line 11: 15 * (..é_SJ.SJs 5 L;U— 6«}3 (A ;\}33
g_,Q.JLL‘ 'C_:) (\}3‘}“ w\ ‘By your Wadd 209)

them when the (cold) wind of (Mt.) °Uza°if worried people?’. Cf. “asgada ‘to
,210)

, what is my people, though I left
inflict

2.1.4. rahib ‘(Christian) monk’211)
01m) °Imru° al-Qays, 6a, line 39: A5 5 Lm L@_ﬁf ;mejb (')Ua-” 96@
J-ii;i u}b\) ‘She (= her brightness) lightens the darkness in the evening, as if
she were a lamp in the night cell of a monk devoting himself to God’. Cf. zalam
‘darkness’; mums-an ‘monk’s night cell’; tabattala ‘to devote onseself to God’.

01m) °Imruj al-Qays, 6a, line 72: A Juf * 2l b j\ ol % s o2
JZLJ‘ Jb-ﬂb ‘It is its lightning that flares up, or (1t is) lamps of a monk (who)
has inclined the oil over the twisted wicks (sparking instantly)’. Cf. san-an
‘lightning’; salit ‘o0il’; dubala (pl. dubal) ‘wick’; fattala ‘to twist’.

2.2. Names in history

2.2.1. °Abii Karib, a South Arabian name

>Abii Karib, one of kunya, has a root in South Arabia and Muslim scholars knew it
through various works such as Sira Rasil Allah in which a certain *°Abu Karib Hassan
bn Tiban °Ascad is said to have invaded Yatrib in the dim pastzm. This agrees on the

whole with the distribution of personal names in the pre-Islamic inscriptionszm.

208) About this poetic license, see Wright, § 249 (2:387).

209) One of the idol gods among pre-Islamic North Arabs, listed in al-Quran (71:23).

210) This meaning is very rare, for it is lacking in Sihah, Gamhara, LA and Lane, while TA (9:421a) and
MM incorporate the signification. There is no Arabic-English dictionary that has registered this sense.

211) See another example in the first sample in 1.5.1.

212) Stra-Al, p. 12; Sira-A2, p. 40. The declension of compound proper names is explained in Wright,
1:244B (§ 309, Rem. ¢), and A Ol is said to be one.

213) Under the name °BKRB in Harding (p. 14), we find 50 instances all in Ancient South Arabian with
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Concerning Karib in the ancient poetry, we must mention three points. First, a
muhadram poet and warrior, <Amr bn Macdi-Karib, was known for his renowned sword
al-Samsama. The second is *Abu Karib, a legendary governor of al-BahraynZM), who
had served <Amr bn Hind, king of al-Hira (mid 6 C) and committed himself to killing
Tarafa as written in the king’s epistle which the poet had handed to him. As the story
is a legend, so the governor of al-Hira bears a South Arabian name, though not
improbable. Stationed on the coast of al-Bahrayn, he might possibly have been a
representative of Himyar on the trade route to the Gulf area.

The third is a person’s name in a poem by a poet from Nagran. Lyall informs us
that this °Abli Karib was Bisr bn cAlqama bn al-Harit (2:113, note 4). Then this may
suggest that a complicated change was under way in the linguistic situation in South
Arabia. Taken on the surface, the verse implies that the poet had friends in Yemen who
understood this North Arabic poem, one of them living even in Hadramawt. Perhaps
living in the vicinity of Nagran, the poet could compose this poem in North Arabic.

030) <Abd Yagiy al-Haritty, 7a, line 4: b i3y * Lgls” ag3Vis o5 ¢
Wl &3aras ‘[Tell my fellow-drinkers from Nagran that there is no more
meeting (with me), to] *Abi Karib, two °Ayhams both and Qays (living) in

Yemenite?!® Upper Hadramawt!’.

2.2.2. Tayma’

The oasis of Tayma® had a great importance in the ancient history, and in the days

of °Imru® al-Qays the name was perhaps still reminiscent of the past glory216).

01m) °Imru° al-Qays, 6a, line 77: 3?; Ga i ‘gj * §i>=: i:b; Lé—j 5}53 }1 /9@;33
J:Léuj \3-3'\;'\:‘ ‘[... the fallen water passed over (the hills of) al-Qanan ...], and
over Tayma? it did not leave (even) a stock of a palm-tree or a stronghold except
one strengthened by a stone’. Cf. gid¢ ‘stock of a palm tree’; “ugum ‘stronghold’;

sada (i) ‘to coat with plaster, strengthen’; gandal ‘stone’.

2.2.3. Tamiid or ‘Ad

none in Ancient North Arabic inscriptions, and many compound names with KRB are listed (p. 497)
like M*DKRB (p. 553). Though the compilation is of earlier date, Harding’s work is indispensable.
Since people moved on various occasions, a limited number of exceptions are no wonder. In Guidi’s
Tables Alphabétiques du Kitdb al-Agdni (p. 568a), three persons bear the name °4Aba Karib, two Karib
alone and two Ma<di-Karib.

214) As stated, this is a legend about which other transmissions exist. Ikeda follows Seligsohn (Tarafa, p.
14, footnote 1) who restored the name to °Abii Karib Rabi‘a bn al-Harit as against the usual text
without a kunya, relying on his poem No. 14, line 6 (do. p. 113) = Ahlwardt, No. 6, line 6 (p. #Y).

215) See footnote 16.

216) The town was min “ummahat I-qura ‘one of the mother towns’ (al-Bakriy, p. 208). But in the days of
early Islam, no one knew that it was once a capital of the Assyrian empire. The nisba adjective of
Tayma- follows that of San<a’> (Wright, 1:157C): is-ghilﬁ and is'fu‘;
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Concerning *Ahmar Ad in the next verse, the commentator al-Tibriziy (p. 60) says
that the usual phrase *Ahmar Tamiid was amended. Certainly we learn that the latter is
the lagab of a man who killed the she-camel of God at the time of the prophet Salih’s
mission among Tamid (TA, 11:91b). Ad or Tamid, the verse verifies that the story of
al-Quran (11:61-68) was well-known during the lifetime of Muhammad and Zuhayr.

03m) Zuhayr bn *Ab1 Sulma, 6b, line 32: P \5 }.@5 (‘w»\ dLoJ& V'Q CM:B
(.sz:% ciﬁ“ a3 3L° ‘So it (the war) bears you wicked boys, who are all like
sAhmar °Ad, then it suckles and weans (them)’. Cf. “antaga ‘to bear, bring forth’;
gulam (pl. gilman) ‘young man’; 2as’am ‘left, unlucky’ (Payman ‘right, lucky’);

>ardaca ‘to suckle’; fatama (i) ‘to wean’.

Yet there is another version of the story, according to which Zuhayr did not alter
the phrase. Noldeke (1902:31) says that the poets have more right than al-Qur%"mz”)
and lists another pre-Islamic verse with °Ahmar <Add. When we follow this, it was
>Ahmar °Ad that killed the God’s she-camel, and the legend suggests that this is older,
while the Muslim legend has it that *Ahmar Tamad killed it (EI?, 1:169b)>'®).

000) *Abi Gundab, 6}, No. 1 (Hudayl, 6, 1: :3472")) line 1: CJMAM £, O 048
‘_}a\jj ;le j\ sle .65“\5 * ‘mb 4.2 ‘Then who would expect peace ofhlm for
he i is, as it were, °Ahmar °Ad or Kulayb of (the clan) Wa°11220)’

2.2.4. Nabataeans

In the following pre-Islamic poem, we admire the poet’s imagination he got when

he stood in front of Nabataean ruinszzl).

009) Mutammlm bn Nuwayra 6j 2) line 5: 535 * L@_S”’ :Ji/f JM.G § —
é& 7 -jaMJ\ “ g ‘[I divert myself] on a strong she- camel earnest (in
everythlng) whose hump is, as it were, a castle built high around which
Nabataeans go to and fro’. Cf. “agadda fi ‘to do in earnest’; ‘ans ‘strong
she-camel’; sara ‘middle, hill’; fadan ‘castle, high building’; “atafa bi ‘to turn

217) To wit, it is not poets who set Tamud, active only a few centuries before, as if they were in the pri-
meval times as in the case of °Ad.

218) al-Tibrizly (p. 61) himself introduces another interpretation that Zuhayr did not replace Tamid with
¢Ad for the reason that Tamid is called <4d al-°Ahira ‘the Latter Ad’ and, the people of the prophet
Hud (11:50-60) is called °dd al-°Ula ‘the First ¢Ad’, its testimony being $5W st aUat m\; ‘(have
you seen ... that ...) and that He destroyed °Ad the first (ancient)?’ (al-Qur°an, 53:50).

219) Noldeke’s reference was to Kosegarten 31, 1 (p. 79).

220) Though Kulayb’s real name is said to have been Wa°il (EI?, 5:362a), it was the name of the whole
clan Wa°il. In the days of Kulayb bn Rabica, the clan defeated Himyar, whom a popular legend por-
trayed, after the battle, as a tyrant. So the two names stand for a wicked uncontrollable person.

221) There is no explicit reference to Nabataeans in al-Quran.

222) Relying on Lyall (2:20), we take this poem as pre-Islamic.
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around’; nabat (pl. nabit, anbdt) ‘Nabataeans’.

2.2.5. Yemen
2.2.5.1. A Yemenite merchant

Since this is the single occurrence of a scene of a Yemenite merchant, we do not
know if he was on his usual business visit of nomads’ camps.

01m) *Imru al-Qays, 6a, line 80: 3 ST Joi * ol Ll sty

Ea|] gL}gJT ‘it (the cloud) threw out (its water) at al-Gabit desert (as in the
case of) the stoppage of a Yamani (merchant), owner of bags (of colorful clothes)
loaded**” (on the camel) [thus the site blooming on the spot]’. Cf. ba<ac ‘water in
the cloud’; <ayba (pl. <iyab) ‘leather-bag’.

2.2.5.2. tubbac (pl. tababi‘a) ‘a king of Yemen’224)

Apart from the folk etymology (deriving from VTBe ‘to follow’), two points are
certain: 1) TB¢ is an onomastic element in Ancient South Arabian (Harding, p. 128.);

225)

2) tabca in Gecez ‘to be manly, courageous’ offers a persuasive link. So in the days

of Himyar, the word was already obsolete and lingered only in an compound names.

009) Mutammim bn Nuwayra, 6j°%%), line 41: Z.fé_]j LA Q(SJL;JT o8 Z,éjj
A5 mbasdl 421 O “And they (haditar) had two al-Harit's™” both of them,
and they had Tubbac, master of huge buildings’. Cf. hadita ‘accident, fate’;

223) The rhyme forced al-muhammalati to be al-muhammali.

224) In 126) °Abu Durayb al-Hudaliy, 7b, line 61 (= line 59 in Lyall), the poet (see 1.0) mentioned a coat
of mail made for Tubbac or David, while 012) al-Husayn bn al-Humam (2.3.2.2) took up a coat of mail
made by the Davidic weaving. So Tubba¢ and David are a stock phrase to boast of a coat of mail. Being
a muhadram, he deserves but a brief comment on his line 62 (line 60 in Lyall = Hudayl [1:38], No. 1,
line 60): a_i_gj_} f\-zL/f — l_,;_i))\_ﬁ ‘and each of them had in his hand a lance of Dt Yazan ([gana]
yazaniya)’. According to Lyall (2:362, note to line 60), DG Yazan is a title of the Himyarite royal
member with Yazan as the name of his castle (source unknown). What we know of him is rather as a
father of the hero in Sira of Sayf bn D1 Yazan, but little is known about D@ Yazan. The hero is said to
have expelled Ethiopians from Yemen with the help of the Sasanid Khosrow I (traditionally dated to
575). It is striking that, in the days of this poet, the prophet’s contemporary, Dii Yazan was used as an
image of superb spears in a poetic device, and the name was eternized later in a roman of his son.

225) Leslau, p. 568b. See also Jeffery, p. 89 and Selwi, pp. 48-49.

226) See footnote 222. We found another verse but by a muhadram (born before Islam and died a Muslim)

LS 4o, 4

poet. 017) al-Muzarrid bn Dirar al-Dubyaniy, 7b, line 38: 2l ATy ¥ RS olilab ﬁfy‘iiw?j

:)gLiSJT L’s-i}:xj ‘and (also I have) an ample coat of mail (made for) the king of Yemen, which the
(iron) nail kéeps (together) and which arrow-heads dislike (failing to pierce the coat)’. Cf. masfiiha
‘coat of mail’; fadfad ‘ample, wide’; wa’a (i) ‘to bind, keep’; gatir ‘head of the nails of a coat of mail’;
igtawa ‘to dislike’; micbala (pl. macabil) ‘broad and long arrow-head’.

227) Namely, the two Ghassanid kings: al-Harit al->Akbar and al-Harit al-°’Asgar. The Elder may perhaps
be identified with al-Harit bn Gabala (ca. 529-569) while the Younger, (said to be) son of the Elder, is
difficult to identify. Perhaps somewhere between 583 and 614 (No6ldeke, 1887, p. 53). However, for the
sake of poetry, imagination is the foremost motive. In view of many persons in history with the name
al-Harit or al-Mundir, it is needless to identify who the Younger was.
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masna° ‘huge building (palace, fortress)’.

2.2.5.3. Himyar

The verse below imparts to us a colorful image of Himyar or al-Yaman, and this
was true of °Imru® al-Qays’s verse in 2.2.5.1. It is likely that North Arabs had such a
fancy about the southern part of the peninsula, though we need more proofs.

112) Subay bn al- Hatim al-Taymiy, 7a, line 22: "\5) }""/ 5 u-:a:uj‘

b e L,JL";j ‘The sides (of the rainy clouds) sweep away
(down on the ground) pebbles (by torrents of rain) and, in the forenoon, it looks
as if it were surrounded by (grasses and flowers as colorful as) the camel-saddles
of Himyar’. Cf. nafa (i) ‘to refuse, sweep away’; hagra (pl. hagarat) ‘side’;
hasa-n ‘small stones’; rahl (pl. rihal) ‘camel’s saddle’; haffa (u) ‘to surround’.

2.3. Things overseas
2.3.1. al-Hind ‘India’

Among foreign peoples or lands, India is referred to oftenest. Since Arab tribesmen
were warriors, all references mention India as the source land of iron for their
weapons. This image of India was shared widely but had to remain very vague,
sometimes imaginaryzzg). Yet the example below is vivid enough to confirm that this
kind of conflict could happen once in a while.

041) al->’Ahnas bn Slhab al- Taghbly, 6b, :,

line 9: u)\.( .L.@J\ u‘b L@_Sb o\j Lty u.-mj\j Q‘J;Lﬂ\ \-@J }Q “To (the
tribe of) Lukayz (fem.) belong the (cape of) the Two-Seas (al-Bahrani) and all the
coast, and if a grievous worry should come to it (her) from India,’. Cf. sif
‘seashore’; karaba (u) to grieve’

line 10:  &J3T }@—9 AV db Lé-;' t@-’w@ u")”' )L’L‘\ R W5 it (she)
flies (back to the upland) on buttocks of wild camels as if it (she) were a cloud
which, having poured water, is now going back’. Cf. tatayara ‘to be shattered,
scatter’ [*tatayaru < ta-tatayarul; ‘agz (pl. a‘gaz) ‘buttocks’; hus ‘wild camels
(Lane, p. 669b)’; gaham ‘waterless cloud’; *ardga ‘to pour’; -’aba (u) ‘to return’.

2.3.2. Swords made of Indian iron

True or imaginary, swords made of Indian iron were made most of, and a special
nisba adjective may be employed. But they mostly called it muhannad.

228) So the followmg verse by a muhadram | poet 1s a fancy. 015) Muzzarid bn Dirar al-Dubyaniy, 7b, line
4: 4.9'}5;)\ JV}S;J\ ,\4_5\5 . \j; 41; Jf Lgin =55 dalix “Asto (our former) meeting places,
there pastures now every ostrlch among them very black like Indians barefooted and quick in pace’. Cf.
machad (pl. ma<ahid) ‘meeting place’; racla ‘ostrich’; girbib (pl. garabib) ‘intensely black (grapes)’;
haf-in (pl. hufa), hafiya (pl. hawaf-in)228) ‘barefooted’; hafid (pl. hawafid) ‘quick in pace’.
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a) hunduwaniy ‘Indian (sword)’zzg)

103) Zabban bn Sayyar, 6b, line 2: )J-.a_f dLA * (’l.gal.& &l W'ﬁb uyda_;
@Lﬁ :54\)-&.@-5\ ‘They go around with the night-blind man, and a sharp tongue
like the blade of an Indian sword was poured (upon them)’. Cf. ’atafa ‘to go

Y=

around’; “a<sa ‘night-blind’; sabba (u) ‘to pour water’; sarim ‘cutting, sharp’.

b) muhannad ‘made from Indian iron>23%

02m) Tarafa bn al=<Abd, 6b, line 78: 5523 & * &slas Aa0 52T (o5 21bs
46%-4-5‘ (aL..o,_S\ Cﬁj ’r ‘The injustice of relatives is severer in pain for a man
than the strike of an Indian sword’. Cf. da l-qurba ‘relative’; madada ‘pain,
distress’; husam ‘sword’.

02m) Tarafa bn al-*Abd, 6b, line 83: [20Y * Llay 28 San ¥ &Ju

B ;ﬁ;ﬁ:ﬁ u/Ma-/G ‘So I vowed that my waist should continue to be a lining
for an Indian white (sword), a sharp sword of both edges’. Cf. »ala (III) ‘to vow’;
ma infakka = ma zala; kash ‘flank, waist’; bitana ‘lining of clothes’; adb ‘sharp
sword’; safra ‘edge of a sword’.

04m) °Antara bn Saddad al-cAbsty, 6b, line 56: JLiga a'/ A ’}"}L/c jjb SN
C“L’“’ M-wa\ dhﬁ ‘So I thrust him with the lance then I struck him with an
Indian sword, pure of Iron (and) sharp’. Cf. <«ala (i) ‘to strike one’s head (with a
sword)’; mihdam ‘sharp sword’.

090) al-Hugayn bn al- Humam231) 6b, line 7: ot ;” * -Lié_i JJ}JIJ‘\' Rty G f}ij

s SJ.Q-ZJ\ o5 ‘[We fell upon them ...] by each of the two thin edges/ an
Indlan (sword), and by a spear, quivering intensely of a quiver (like a)
broad-necked (beast)’. Cf. ruqgaq = raqiq ‘thin’ (Lane, p. 1131b); Safra ‘edge of a

229) In addition to the verse cited here, a (probably), late poet also used the same msba 081) al-Mumazzaq
al-*AbdTy, 7b, line 6; a3 L;"J'\*-GJ‘ ).).,,45 sl C-«L«M df- ¢,>J' o (}3 ‘A noble chief di-
rects them (horses) toward the rugged ground, (who is) quick-handed (with) a broad sword like an In-
dian blade’. Cf. “amma (u) ‘to direct toward’; hazm ‘elevated, rough and rugged ground (Lane, p.
561b)’; hirg ‘noble, generous’; samaydac ‘master, chief’ (Lane, p. 1424c); “ahadd ‘quick-handed’ (Lane,
p. 533c¢); mihfag ‘broad sword’. A late (muhadram) poet employs a usual nisba hindiy ‘Indlan 017)
al-Muzarrid bn Dirar al-DubyanTy, 7b, line 46: ale ('J"‘” Yy uaMl\ ngs M den &5 foaia :,.J.,a\j

&V}Q\ ‘[and a sharp sword ...] and (it is) a smooth (blade) of Indian (iron), when its edge goes over
the tops of the helmets, the necks will not be safe on it’. Cf. <ala (u) ‘to go up over’; durwa (pl. dur-an)
‘top’; bayd ‘egg > helmet of iron’; kahil (pl. kawahil) ‘base of the neck’.
230) This term was employed also by a late poet 075) °Abt Qays bn al-°Aslat al->’Ansarly, 7b, line 7:
tUzﬁ CLJL{ Jv-@-» d"j) LS-*J 6»& thb—‘ ‘I hook it (= the skirt of a mail-coat) away from me on
(the sheath of) wavy streaks (= glltterlng) of the Indian blade, as white as salt, all-cutting’. Cf. hafaza
(i) ‘to push or hook from behind’; rawnagq ‘splendor, wavy streaks of a sword’.

231) It is very interesting that this poet mentioned three types of sword, two in the same poem (see
masrafiy in 2.3.2.1; Busra in 2.3.2.2) and the third (muhannad) here. In our corpus of pre-Islamic po-
ems, it is only this poet that boasted of a sword ‘of Bostran make’.
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sword or a spear-head’; ’asmar ‘brown, spear’; carras ‘quivering (lance)’;
mahazza = hazz (verbal noun of hazza, ‘to quiver’; Lane, p. 2892b); “argab
‘broad-necked like an animal’.

2.3.2.1 masrafiy ‘a MaSrafi sword’

There are contradicting etymologies for masrafiy, deriving it from the village
Masarif either in Syria or in Yemen, or from the manufacturer Masraf (Lyall, 2:38,
note to line 10). Unlike ‘Indian iron’, the word is indifferent to the source of iron.

012) al-Husayn bn al -Humam al-MurrTy, 6b, line 10: CL"JS\ Lé*" Yy :"&;,..c
LAZ.QAAJ\ d}.&.&l\ Y\ i}i:ﬁ N * &G “In the evening, (when) both spears and
arrows do not sufflce for the place (of our battle), except the piercing MaSrafty
(sword)’. Cf. nab! (unit noun, -a) ‘arrow’; sammama ‘to pierce’.

022) Salama bn Jandal al-Sa<dTy, 6_], llne 24 (line 17 in Lyall): J}JJJ\J
wb')“ ub-k..p JJ\}JJ\ - L@.MM\ ‘(we frightened them away) by the
Masraf“y sword and by the pohshed (spear-)head, (the bamboo being) stuffed in
the part connecting the iron-head, hard in the internodal portions (of the
bamboo)’. Cf. saqala ‘to polish’; >asamm (pl. samm) ‘deaf (stuffed earhole) >
hard, not hollow’; <amil (pl. <awamil) ‘the part of the spear connecting the
iron-head’; sadq ‘hard and even or straight (applied to a spear)’ (Lane, p. 1667¢).

z7

071) Bisr, 6b, line 9: Uil a32.8" 38 aGpaalls * Tl 1015 5Ly 53
‘You see their good garments full of holes, and (as to) their Masrafty (swords),
they have clothed them gilded (garments)’. Cf. gayyid (pl. giyad); hall (u) ‘to
pierce’; adhaba ‘to gild’.

086) Rasid bn Sihab, 6b, line 5: 3 Liris o * 3 ) 6;\ e Vs
5—14_5 M)La-; ‘And don’t threaten me! If you meet me, I shall have with me a
Masrafty sword, with a notch in its edges (after killing many)’. Cf. saw<ada ‘to

threat’, -an (Energetic II) -ni; madrib (pl. madarib) ‘a sword edge’; gadam ‘rip’.

089) al-Harit bn Zalim al-Murriy, 6b, line 19: Lﬁ};& 5 Jf wLQJ \)»L/e\
ijﬂ’ W }J-wJ\ ‘Every day they held their Masrafly swords and Javellns against
the squadron’. Cf. katiba (pl. kata’ib) ‘squadron’; harba (pl. hirab) ‘javelin’.

108) Hidas bn Zuhayr2 2) , 6b, line 5: \5 * }é—iﬁfwd pb RC ('-2—’)-’ Ve
el ligjmﬂb ‘Bakr drew near w1thout them (= in their defence), and we could

not (resist) them; it was as if they were night-talking (boys playing) with a
Masrafty sword [= we were defeated]’. Cf. haba (u) ‘to draw near’; samir

232) While the Arabic text attributes this poem to *Awf bn al->’Ahwas (6b, see Nos. 35 and 36 in Lyall),
Lyall regards the real poet as Hidas relying on al-°’Agani (see Lyall, 2:302).
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‘night-talker, often boys (collective)’.

2.3.2.2 Busra ‘(a sword) of Bostran make’

Ever since Busra (a little to the north of Jordanian-Syrian border, south of
Damascus) became the capital of Provincia Arabia of the Roman empire (March 22,

106 AD), the town had enjoyed a reputation as a political and cultural center™>).

012) al-Husayn bn al- Humam2 9 , 6b, line 15: \-é-i 35 \-@-wi [Tyoes CJLQ.&
s 59303 wa RS \JJJa-Aj ‘Blacksmlths have purlfled the broad blade of

Busrd and (a coat of mail) smoothened by Davidic**

weaving with no fissure’.
Cf. saftha (pl. safa’ih) ‘broad-bladed sword’; *ahlasa ‘to purify’; gayn (pl. quyiin)
‘blacksmith’; iftarada ‘to be continuous’; nasg ‘weaving’; mubham ‘ambiguous,

concealed, flawless’.

2.3.2.3 Ramiy ‘(a sword) of Byzantine make’

We do not know what background swords of this type had more than Lyall
suggested (2:260 note to line 10).

091) cAmir al-MuharibTy al- Hasafly, 6b, line 10 : * ("é"‘” C—w')“ J.>=42J\J Cj\,’
FAETTRYS u“ Il ’Cl.d\ \J\ ‘We did their heads in turn beween the hard rock
(and our sword), and look, our sword of Byzantine make got blunt’. Cf. rawaha
‘to do in turn’ (Lane, p. 1179a); >asamm ‘deaf > hard (of stone)’; galac = gal‘iy
‘of Qalca > steel > sword’ (Lyall, ibid.); tatallama ‘to be blunted’.

2.3.3. Indian bamboo for spear-shafts

2.3.3.1. al-Hatt, a port town on the Arabian Gulf

Al-Bakriy’s geographical dictionary says that a/-Hatt is a coast between ‘Uman and
al-Basra (pp. 314-315), and scholars have given up identifying the location (Lyall,
2:38-39, note to No. 12, line 16; 2:316 note to No. 113, line 10). We take the name as
a fancy coast town, situated somewhere around al-Bahrayn (the coastal area) where
Rudayna (see below) imported bamboo from India and sold it as the best spear-shaft.

05m) cAmr bn Kultiim, 6b, line 31: )\ JJ\)J d-U la:d\ LS e e J.M.s
U2 “With brown spear-shafts of al Hatt pliant and slender or with white

s

233) Shortly after the Nabataecan Arab kingdom was annexed to the Roman Empire under Trajanus, the
capital was moved to Busra from Petra. Nabataean inscriptions mostly followed the Bostran Era that
began on this date for a long time after the annexation.

234) The poet depicts the war of Darat Mawdac, the name of the battle place, in which he won the victory
with an ally nicknamed al-huraqa ‘sharp (of arrow, spear or sword, Lane, p. 551¢)’. So the battle is also
known as Yawm al-Huraqa. The battle took place sometime toward the end of 6 C (Lyall, 2:16).

235) In contrast to the defective spelling in al-Qur°an (33\3, 4:163), da’idu has here a full spelling (Wright,
1:18D, § 17 (b), Rem. c).
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(sword-blades) which are raised high’. Cf. *asmar (pl. sumr) ‘brown’; ganatun (pl.
gan-an) ‘spear, reed-lance’; ladn (pl. ludn) ‘limber, pliant’; dabil (pl. dawabil)
‘slender and adhering the shaft firmly > spear-shaft, spear (Lane, p. 956b)’.

022) Salama bn Gandal al- Sa“dly, 6j, line 39 (line 32 in Lyall): L-u\-xb ’” s
ujliu Ja>=_5\ 31l o q.,\}b ‘Not hindered are our women who take the road
between the cultivated coast-land of al-Hatt and then the lava upland’. Cf. tana
(1) ‘to avert, prevent’; za‘ina (pl. za*a’in) ‘(woman travelling in) a litter set on a
camel’s back’; >ahada (u) ‘to take the road’; liba (pl. lib) ‘lava, rocky ground’.

113) Rabica bn Maqriim, 7a, line 10: Uas Slgs * Ll 5 le";' —— \j
WAEE e ‘[T checked the attack with ...] and with a brown (spear-shaft) of
al-Hatt, whose blade is, as it were, a blaze of (burning) tamarisk which I set fire
to and blazed up’. Cf. sihab ‘blaze’; gad-an ‘tamarisk’; Sayya‘a ‘to consume by

burning’; talahhaba ‘to blaze up’.

2.3.3.2. Rudayna

As stated above (2.3.3.1), Rudayna was a legendary woman trader. See Lyall
(2 :38-39, note 16) and Lane (rumh rudayniy, p. 1070b).

012) al- Husayn bn al-Humam al- Murrly, 6b, line 16: MJ) CL«) o Pl dj,@.J
s L@.L«\}.c &l g_,\f \s\ ‘They brandish brown ones (got) from spears of
Rudayna’s. When spears are moved, their spear heads ooze (drips of) blood’. Cf.
hazza (u) ‘to brandish’; rumh (pl. rimah) ‘spear’; badd (i) ‘to ooze’; amil (see
the verse of 022) Salama in 2.3.2.1).
064) “Amira bn Jucal, 6j, line 9: %22l }l u«-‘ Lo * Sl Kity o3y tass
d‘-:--b ‘I have gathered a Rudayna s (spear) (it is) as if its head were a lightning
of a blaze that needs no help of smoke’. Cf. sinan ‘spear-head’; san-an
‘lightning’; lahab ‘blaze’.

2.3.4. Ships and related words

Though we need commentaries to interpret ancient poems, people in pre-Islamic
Arabia understood the poem the instant it was uttered. To wit, they lived in the society
where these things were not uncommon. Please notice that poets did not portray ships
or seascapes but described camels comparing them to ships on the sea or on the Tigris.

2.3.4.1. safin (unit noun, -a) ‘ships’239)
02m) Tarafa bn al-cAbd, 6b,

236) See also 48) al-Muraqqi$ al->Akbar, 6a, line 1 (2.3.4.2). For a unit noun, see 42) Jabir bn Hunayy
al-Taglibiy (2.3.4.3).



TIT e A T LR #5205 (2022)

line 3: >3 ’p gﬁﬁp\}iﬁi O Eols * J& @LAJ\ ’).L;- 0\5 ‘That
morning, the camel litters of the Malikly women (stepping) in the middle of
watercourse of Wadi Dad (looked) like large ships of vessels’. Cf. hidg (pl.
hudig) ‘camel litter for women (Lane,p. 630a)’; gudwa ‘morning’; haliya (pl.
halaya) ‘large Shlp nasja (pl. nawaszf) ‘the middle of a stream-bed’;

line 4: (SXigs9 U;Jo CB)LAJ\ & )}f- u»b u’\ I s j\ 3-:5;-«\-9 ‘(The ships
are either) from *‘Adawla or of Ibn Yamin’s shlps2 D, ; the sailor loses its course at
times but (at other times) goes straight’. Cf. gara (u) ‘to wander, go astray’.

05m) ‘Amr bn Kultim, 6b, line 94: éjlj,j }>=15T 543 * i B éé- “Ji P
LL,/L; ‘We filled the land till it is narrow to us and we will fill the sea with ships’.

076) al- Mutaqq1b al-°Abdy, 6b,

line 7: (edle u-lﬁ d.éJ e 5{3 * sl &;L-; e Kty 23 “And they
(women on the camel’s litter) were like this, when they cut across Falg, as though
their burdens were upon ships’;

line 8: djj.:J\j JAL’Y\ Elohs * Eas ey :ﬁef—«ﬂ (e “They are likened
to ships, and they were Bactrian camels, broad in the back and the sutures of the
skull’. Cf. curad = <arid ‘broad’ (Lane, p. 2010c); “abhar (pl. “abahir) ‘a back’.

2.3.4.2. Types of ship

a) haliya (pl. halaya) ‘large ship’238)

48) al-Muraqqi$ al- °1§kbar 6a, line 1: \ges * uuua &44_3\.’ geil| U;J
g}é:w \—2515- jt (jJ-S\ ‘Whose are the women’s 11tters (on camels), floating (on
the sun-mist) in the forenoon, of which the likeness are dom-palms or large ships
in a fleet’. Cf. za‘ina (pl. zucn) ‘litter on the camel’s back’; duha ‘forenoon’; tafa
(u) ‘to float on water’; dawm ‘doom palm’.
b) biisiy ‘boat, sh1p’239)
02m) Tarafa bn al-*Abd, 6b, line 28: :544}: d&mf Y RN \A\ upL@.a Cb\j
dxlnh E*J-;-Ju “The long-neck is rising high when she (camel) raises 1t up, like the
rudder of a sh1p (striving to) go up on the Tigris’. Cf. °atlac ‘long-necked’;
nahhad ‘rising high’; busiy ‘boat, ship’; sukkan ‘rudder’.
¢) (safina) garwa’ ‘long-backed ship’240)
076) al-Mutaqqib al-<Abdiy, 6b, lines 32: 335 & * g thw 5 5,0 B
wS E}eu ‘The saddle and the thongs of her (= camel’s) girth looked as if (they

237) According to the commentators, ‘Adawla is a certain island and Ibn Yamin was a ship builder.

238) See another example in 02m) Tarafa bn al-°Abd, 6b, line 3 (2.3.4.1).

239) MM (p. 142a) says that the word is a loan from the Persian biziy, but it seems that the discussion of
the etymology is not fixed (Fraenkel, pp. 217-218).

240) According to LA (p. 3616c¢), (safina) qarwa? (fem. only) = tawila al-qara ‘long of back’.
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were) on a long-backed (ship), greased well in a good speed’. Cf. kir ‘a camel
saddle’; nisc (pl. “ansac) ‘thong of a camel’s girth’; mahir ‘skilful > swift in
water’; dahana ‘to anoint, grease’.

2.3.4.3. Terms of ships

a) gu’gu® ‘prow’ , ,
076) al- Mutaqq1b al-°Abdiy, 6b, line 33: Jf u)\j_c Py Ub_%;;.;- A} :;:ﬁé
O-«-la-a uJo- &> “Its prow breaks the water, and goes up onto every
far- extendlng wave (lit. owner of the hump)’. Cf. garib (pl. gawarib) ‘upper
part’; hadab ‘hump’; batin ‘far-extending’ (Lane, p. 221b).

b) hayzam ‘prow, chest’
02m) Tarafa bn al-°Abd, 6b, line 5: ‘.M» LS & bk w ol 5
-LJLJ JJLAA-S\ u,J\ ‘their prow breaks the bubbles of water just as (a boy)
playmg the fayal game24 ) split (the sand) by hand’. Cf. habab ‘bubbles, ripples,
dew-drops (Lane, p. 497b)’; turb = turab; fayala ‘to play the game called fayal or
fiyal or fi°al (Lane, p. 2474c)’.

c) Sirac ‘sail of a ship’ )
011) al-Musayyab bn cAlas, 6b, line 11: C;Ag :Ux-:“j * (fu ojb) L@JJLG :J;L/fj
z,w lg a5 “and it is as if her (she-camel) withers were a hill of a mountain
peak, and she stretches the folding of her twisted rein by (the method of) a sail
(which stretches ropes when lifted)’. Cf. garib ‘withers of a camel’; rabawa

‘hill’; mahrim ‘peak of a mountain’; tiny ‘fold (of clothes)’; gadil ‘twisted rope’.

d) gilc ‘sail of a ship’
010) Basgma bn Amr, 6b, line 21: @)\ L) tUa\ FEER N e u\j
Y}v- UJ-B ‘And if she (camel) turns the back, you would say: she is a full-laden
(ship), which the wind obeys (with its) sail clearing off the clouds’. Cf. *adbara
‘to turn the back’; Sahana (a) ‘to lade (a ship)’; gafiil ‘clearing off the clouds’.

e) kawtall ‘helm, tiller’
042) Jabir bn Hunayy al-Taglibly, 6b, line 13: ‘55\ - “ °\ W\ Ja}g s
QJ-A J-a->-‘ \J\ sle uzlnw ‘[as to Taglib ...] there is within a tribe (whatis
like a helm (that steers) the ship; their power (goes beyond) to ancestors; once it
has settled, it is firm’. Cf. hayy ‘tribe’; amr ‘power’; cada (u) ‘to go beyond
(Lane, p. 1977b)’; ihtalla ‘to settle’; murzim ‘firm (Lane, p. 1078a under ruzam)’.

f) sukkan ‘rudder’
See an example in 02m) Tarafa bn al-cAbd, 6b, line 28 (2.3.4.2).

241) For the fayal game, see Lane (p. 2474c¢).
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2.3.4.4. Other maritime terms: bahriy ‘diver’

In the next sample, bahriy ‘sailor or seaman’ is used instead of ‘pearl diver’
(al-Tibrizly, p. 78). Presumably the audience took it for a pearl diver with no difficulty.
Then the verse testifies that this job was known in the desert.

07m) Labid bn Rabica al- -.Amirly, 6j, line 43: * Oj\'v‘ (M\ a9 d s'-u-\ﬁ-éj
Léf;UaJ s L;,;JJ\ GULA.:-S ‘and she (wild cow) sheds light brightly in the face
of the darkness as a pearl of a diver, (when) its thread was removed’. Cf. bahriy
‘sailor, = gawwdas’; guman (unit noun, -a) ‘pearl’; salla (u) ‘to extract gently’;

nizam (pl. nuzum) ‘string of pearls’.

2.4. Some Words and Grammatical Points

2.4.1. Some words and phrases

2.4.1.1. Greeting phrases
a) <im sabahan ‘Good morning!’

Lane lists this greeting with its plural (p.1642b): <imii. °Antara gave us its feminine
<im? (due to dar). They belong to a hypothetical verb *wacama (i), though Arab lexica
explain it from na<ima (i) (LA, p. 4479¢), of which the imperfect *yanc<im is evidenced
in Zuhayr: in<im sabahan. But Arab lexica list (LA, ibid.) “an<ama (a)llahu sabaha-ka.

04m) CAntara bn Saddad al-*Absiy, 6b, line 2: 6«1{3 9‘}>Jb I 356
u“"l‘”\ﬁ il 5 BUL  ee3 ‘O Abla’s dwelling at al-Giwa>, tell (me) ! O

Abla’s dwelling, Good morning and stay safe!’

03m) Zuhayr bn °AbT Sulma, 6b, line 6: ‘pu\ N e/ Y j\fUT iA;}fc S
(Jw\” A °,5\ &l 5L “When I found the dwelling (place), I said to its abode. O

242)

abode! Is it not “Good morning and stay safe!”?” Cf. rabc ‘abode’.

b) Welcome!

Lyall thinks (2:83) that the verse is dated after the poet’s conversion to Islam %),

2.4.1.2. *as-in ‘a physician’

242) Usually 2ala is taken as interjection ‘oh!” But since the vocative stands separately after this, we un-
derstood “a-la ‘is it not?” The poet sees in his vision (line 7) the camels leaving the spot twenty years
before. He is back now and asks the traces of her dwelling if he had to utter that morning, ‘Good
morning and stay safe!’

243) But the phrase certainly goes back to pre Islamlc days. 023) cAmr bn al->’Ahtam bn Sumayy al-Sacdiy,
7b, line 11: %23 52l CM \-k@--% 5)\4—»5 ST & EJ53 <And I said to him: (We shall be
your) people and (this place will be as) easy and broad (as your place)! This is the usual morning cup
of drink, and friend!” Cf. sabih ‘morning draught’; rahin ‘ready, usual’. Lyall interprets thus (2:85,
note to line 11): ‘(Thou hast come to) thine own people, to a smooth and level ground, to a broad place
with no straitness in it’.
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Arabic took this word from Aramaic>*¥ , which had taken it from Akkadian asu245),

and passed it to Geez. This borrowing route is now certain. Hence in pre-Islamic
poems, we find °as-in (pl. -ina, °usa, °isa’) for ‘a physician’, not later zabib246).
Regarding al-Mufaddaliyat, we find it in a verse of al-Muzzarid**” (a muhadram),
while in al->’Anbarly’s commentary (Lyall, 1:134), al-Farazdaq and al-Kumayt (of the

Umayyad period) are quoted. So we cite °Adiy bn Zayd instead.

000) “Adly bn Zayd bn al- cIbadly, 6j, °Adty, No. 8, line 20 (p. 61): :J:Jij
5 v)a_,d\ \.5\ = ;s"“b 5\.«Ja.9 d.«»Lf ‘Don’t be like a physician of his bone
(Wh/O treats) Wlth a grief, till the (broken) bone gets restored’. Cf. *asa (u) °as-an
[waT] ‘to dress the wound’; “asiya (a) ’as-an [LLT, L;”T] ‘to grieve, mourn’;
gabara (u) ‘to be restored’.

2.4.1.3. gundab ‘a locust’

In the Assyrian inscriptions, we find a North Arabic vocabulary, recorded for the
first time as the name of a certain Arab leader: Gindib>*. It was quite natural that
scholars identified the name with Gundab or Gindab, born by eight persons in
al-ﬁAgénTM%. It is a miracle that one North Arabic word ‘a locust or grasshopper’
should have served as an appelation for about a millenium and a half in their history.

However, the use of gundab as a common noun in pre-Islamic poems is much

251)

limited>>?. We can pick up the following composed by al->’Acsa, but other poets in

244) Fraenkel, p. 261; Leslau, p. 45a. For Syriac °asya ‘doctor’ and other Aramaic sources, see Syriac (p.
72a).

245) The Akkadians borrowed it from Sumerian, but according to Kaufman (p. 37), the Sumerian (LU)
A.ZU may be of pre-Sumerian origin.

246) Both tibb and tabib were taken up later for the new medical science from genuine Arabic vocabular-
ies, not a loan. Late Arabic took up still other words like hakim, mudaw-in or ni/atasiy. As to how tibb
came to bear the new sense, see Takashina (2019). For the details of this argument, see Excursus J in
Takashina (forthcoming), in which Hebrew and many Aramaic languages are discussed together with
data from modern Arabic and Aramaic dialects. .

247) 015) al-Muzzarid bn Dirar al-Dubyaniy, 7b, line 15: J}Jy 6» NS q}ﬁ :;‘ ERa
Lleg u‘“ Jf L@-M ‘I would strike (not by sword but by satire) Ibn Tawb on the head, a strike of no
sense (< wit), so that every physician and (every) repeating (visitor) would wail over it (the strike)’. Cf.
saqa‘a (a) ‘to strike on the head’; hig-an ‘sagacity, wit’; walwala ‘to wail, shriek’.

248) The Arabs are called Arbay (-ay as a gentilic or nisba, formerly written Aribi [EI%, 1:562a]) in the
Assyrian annals. Gindib is an Arab who joined the anti-Assyrian allies in the battle of Qarqar, north of
Hama, with 1000 camels against Shalmaneser III in 853 BCE (Retso, p. 126). Though named only as
Arbay, he certainly deserved to be called a king, granted that he had been asked to join the ally by
neighboring kings who acknowledged his control over the desert. Many other Arab names have been
identified in these documents. The related texts are collected in English in Pritchard, pp. 276-301.

249) See Tables Alphabétiques, p.275. There is a third phonetic form Gundub.

250) The only example we found in al-Mufaddaliyat is the work of the poet who lived in the Umayyad
period quoted here. 016) al-Marrar bn Munqid, 7b, line 34: w uJ.:és.M =y * ’L\J;- u.,u) oLy
i»)a.f_-; ‘A fierce blaze, its rugged grounds took fire (and) the locust gets its own feet scorched from it
and makes creaky (sound)’. Cf. lahiba (a) lahaban ‘to blaze fiercely’; haziz (pl. hizzan) ‘rugged ground
(Lane, p. 558¢)’; ramida (a) ‘to be scorched by the ground (foot)’; sarra (i) ‘to creak (locust)’.

251) There is another verse by Zuhayr cited here. But it is ‘suspected’ by al-Mufaddal (Zuhayr, p. 191),
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al-Mufaddaliyat all use its synonym g‘arddzsz). Seeing that we find the latter twice in
al-Qurean (7:133, 54:7), it is quite sure that the replacement was under way, or was
almost finished, during the lifetime of the prophet.

a) gundab (pl. ganadib) ‘a locust’
000) al-*A=5a Mayman bn, Qays, 6i2°Y, No. 12, line 30 (al->A<§a, p. 97); aakas
Ve e d}z_‘\ ul\;uU 3 }ML-J\ Eor \b\ ‘I cut (the desert) when people
hear black locusts, in it (full of their crying) acute sounds’. Cf. gawn ‘black’;
sarir ‘cry, acute sound’.

b) garad (unit noun, -a) ‘locust’ ,
024) Taslaba bn Sucayr, 6j, line 20: Ll (13 % 1g&eis shadl 530 5ah9
o ;.)L/i;:mf ‘I restrained many a raiding horseman, hovering around like locusts,
before the morning on a far-sighted slender (horse)’. Cf. (hayl) mugira ‘raiding
horses or horsemen’ (Lane, p. 2308b; Aayl is feminine, being a quasi-plural, Lane,
p- 835b); sama (v) sawm ‘to hover around’; wazaca (a) ‘to curb, restrain’;
Sayyi’an ‘far-sighted (Lane, p. 1614c)’; damir ‘lean, slender’.

030) °Abd Yagut al-Haritly, 7a, line 18: ~Uj Ls‘g’ L@J—J) J\J>d1 e Gsles
U\j—d\ &J\ \yu\ ‘I restrained many an enemy (troop), swarming around like
locusts, by my hand while they turned heads (of their spears) toward me’. Cf.
(hayl) <adiya (see the preceding), ‘ad-in ‘enemy’; anha ‘to pinpont the corner’;
<aliya (pl. cawal-in) ‘top of the spear’.

098) Bisr bn °AbT Hazim, 6b, line 44 (39 in Lyall, 1:673): (V% 5 dLaJ‘ MJL@.A

Shalel g 35h 3315 * ‘Imares ...] pulling the bridle (restless) as if in them
there were a locust of whirlwind (having turned) yellow’. Cf. harasa ‘to quarrel
with’; <inan ‘bridle’; habwa ‘whirlwind’.

2.4.1.4. Colocynth

The plant colocynth bears fruits famous for its bitterness (sometimes called bitter
cucumber). Since we learned this in Ban’s course of ancient Arab poetry (footnote 3),
we would often liken the difficult course to a colocynth. So the word cannot escape
this study. In the pre-Islamic poems, we found four words. Two other terms are said to

and is not found i in Ahlwardt 000) Zyhayr bn °AbT Sulma, 6b, No. 20, line 5 (Zuhayr, p. 191): i»;"}:'
L& PIEES J—fu (.J coj>-Lh \J\ c};i.j\ _);4;;:,,}! ‘The she(-camel) watches the strongly twisted rope.
Lo, it’s midday! (Yet) its251) locusts did not nap’. Cf. raqaba ‘to watch over’; muhsad ‘a rope strongly
twisted’; samarra ‘to twist strongly’; hdagira ‘midday (Lane, p.288b)’; gala (i) ito nap’.

252) In the poem of 002) al-Kalhaba al-*Uraniy (al-Yarbiciy) 6j, line 5, we find 331;¢ as the name of the
poet’s horse. Lane (p. 1998a) explains that this is ‘a single locust or a female locust’. Without an actual
example in the context of ‘locust’, no one can tell if it is a unit noun or a feminine. See also TA,
8:370a.

253) See footnote 167.
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be synonyms: santam (unit noun, -a) and sab (unit noun, -a)254).

a) hadag (unit noun, a)255)
024) Taclaba bn Sucayr, 6j, line 12: C-be-s\j ;Yb L@..jz;u JJ_C«) u;)\,a ;,Jj.la
)bbd\ ;\)JJ\ “Her (ostrich) pasturing places were far-flung and her youngling
warbled at the (tree of) °a” and (at) the colocynth irrigated well, thick and fat’. Cf.
tarifa (a) ‘to pasture keeping away from other she-camels (cf. Lane, p. 1842b)’;
marad (pl. marawid) ‘a place where camels pasture (Lane, p. 1186a)’; garrada
‘to warble, sing’; sagb ‘youngling’; °a” (unit noun -a) ‘the fruit of a tree called
sarh (Lane, p. 1345a)’; rayyan (pl. riwa?) ‘irrigated well’; hadir ‘thick and fat’.

b) hanzal (unit noun, -a)
01m) °Imru° al-Qays, 6a, line 4: <lal & \}LZ.SLS A5 U\J\ HNe 6;\5
Jja-é- @ CasC :;J\ ‘On the morning of departlng, on the day they loaded (tﬁlngs
on camels), under the acacias of the tribe, (I stood in tears) as if I had split a

256),

colocynth . Cf. bayn ‘separation’; tahammala ‘to load beasts for setting off,

depart’; samur (unit noun, -a), ‘acacia tree’; naqafa (i) ‘to cut open a colocynth’.
01m) *Imruw al-Qays, 6a, line 62: j\ u‘)f‘ Nia * S ui.’J\ RS oo Nty
JJL&S- 44 % ‘his (the horse) back, standmg near the dwelling, is (as smooth) as
a pounding stone of the bride (perfume) or a stone pounder of the colocynth’. Cf.
sara ‘back’; madak ‘pounding stone’; salaya ‘stone-pounder for aromatics’.

120) cAlqama bn cAbada, 6a, line 19: Ly * 4% oLh;J\ J_\a.od\ = J..}a_:
(j-)ou (}:-:-5\ o Sbznt He (a male ostrich) remains among the colocynth
striped with green and yellow, breaking them open (to take seeds out), and
whichever (shoot of) the tannum-tree that has risen up (over the surface) is
stricken (by him)’. Cf. hutban ‘yellow colocynth striped with green’; nagafa (u)
‘to break open’; istataffa ‘to be, become or rise, near (Lane, p. 1857b)’; tannim
‘tree of the desert’; hadama (i) ‘to strike with talons’;

¢) Sary (unit noun, -a) .
120) CAlqama bn cAbada, 6a, line 18: Py L>-«>-\ * Uslss j_&) Copolx L@_swff
ry—:j L sz.Ub ‘The she(-camel) is like a male ostrich with red legs, whose
fore-feathers are scanty-haired (and for whom) the colocynth and the tannim-tree
have ripened (their fruit) near the winding of sand’. Cf. hadib ‘a male ostrich
whose legs have become red (Lane, p. 753¢)’; “az¢ar (pl. zuur) ‘scanty-haired’;

254) We quote from the poct of the Umayyad period. 016) al-Marrar bn Munqid, 7b, line 41: L;JJ»\AJ %
) u‘«m Jaaxj\ CJQE * g-:xb v\-dj ‘He did not harm me, and I made him swallow pieces of wrath
with (bltterjulces of) the colocynth and the aloe’. Cf. dara (i) ‘to harm’; sabir ‘aloe’.

255) This may imply ‘an unripe hard colocynth’ (Lane, p. 530a).

256) The bitterness of a colocynth is ‘tears’.
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gadima (pl. qawadim) ‘fore-feathers of the wings’; “agna ‘to have ripe fruit’;
liwa-n ‘winding of sand’.

d) calgam (unit noun, -a)
04m) °Antara bn Saddad al-cAbsTy, 6b, line 37: ” * e u“"l‘k db u.«.Ua \bb
v_d.,d\ v:daf 23105 ‘putifan injustice is done to me, then my injustice is severe,
its taste being as bitter as the taste of the colocynth’. Cf. basil ‘brave, strong’.

099)_ Bisr bn °Abi Hazim, 6b, line 22: ajgjﬁ,: * ij’ u’“ }Aﬁiﬁ.& &
tAl:J\S L@-a\” ‘... until we poured for them in a hateful b1tter cup, sips of
which were (as bitter) as colocynth’. Cf. huswa (pl. husu/aw-at) ‘a sip’.

100) Sinan bn °AbI Harita, 6b, line 2: L * cM} jj&JT u;’}{ 45,\3‘\' ;;.l;"
(wzlx“ ("‘b‘( sWs “[if (in) ... , then] you shall meet what the enemy is to
encounter and shall drink a morning cup in the bottom of which is a liquid (as
bitter) as the taste of colocynth’. Cf. istabaha ‘to drink a morning drink’; subaba
‘water left in the vessel’.

2.4.1.5. han (pl. han-iina) ‘a thing’2>7)

018) <Abd, Allah bn Salima al-Ghamidiy, 6j, line 5: ;,JUJ &»‘,ﬁ \.4.4\ W) L;U—
va;; 13 Lwi’e :J.i-\ O}AA ‘But she scoffed (at me) and said, “O men, is he?®
mad? The origin of this [= his birth] is near! > Cf. <ald ma *anna = <ala ’anna,

hazi’a (a) ‘to scoff’.
2.4.2. Some grammatical points
2.4.2.1. da ‘this’ (without ha-)
The preceding verse by ¢Abd Allah bn Salima provides us with a demonstrative
without hda- (see above, 2.4.1.5).
2.4.2.2. A relative di, dat without an antecedent

In the verse below, we take SN = éj\, a relative pronoun26o). So the phrase in

question is equivalent to: lays-at bi-dat-i taqall-at ‘she is not such that burns in anger’,

whereas the rhyme compels the ending to be -i, tagall-at > taqall-at- 60,

257) See Wright 1:196A.

258) ‘He’ is the poet of this verse, a very old man. han-iina ‘things’ = people who hear my voice.

259) To wit, the birthday of this man is very near (i. e., he is still a baby), and yet is he already mad?

260) Fischer (§ 281.2, p. 148; § 421.1, p. 216) says that they are invariable in this usage, but Wright
(I:272-3, § 347, Rem. ¢) admits of both usages.

261) The latter part of the line 6 (wa-la bi-dati talaffuti ‘and not a woman of looking around”) could also
suggest that the inflected verb taqallat ‘she got burned up’ is employed like a noun (as in talaffuti)
taking the genitive -i. For this interpretation of -i in faqallati, see Wright, 2:385-6, § 247.
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020) al- Sanfara al->Azdiy, 6a, line 5: Yj u;b \J\ w j\_c w\) ey s
ul.’i_/? u\.b ‘O my neighbor (woman), you are nelther (such) a blameworthy
(woman) When she is talked about, nor (a woman) who once got burned up (in
anger)’. Cf. 2alama ‘to do something blameworthy’; tagalla ‘to burn with anger’.

2.4.2.3. The dual and plural of bunayy ‘a little son’

Seeing that the poem below describes the event in the Umayyad period (see
Lyall 2:261), the verse should fall out of our concern. But the poet left us very
interesting words prior to the codification of Arabic grammar. Wright specifies the
diminutive of ?bn to be bunayy (1:174B, § 282262)), but among very irregular ones
(1:175A, § 284 Rem.) we find “ubayn-una ‘little sons’ from ban-ina ‘sons’. Now we

see here diminutives of both the plural and the dual, which merit our comment®?.

a) “ubayn-iina (masculine regular plural)
092-1) al-Saffah bn Bukayr bn Ma‘dan al-Yarbu°t Ty, 7b, line 12 (Lyall, 1:632;
Cairo, p. 323): t) ;\9 Ll\ J-w-:\ J“ sl 2l YOk 2 ‘No matter
who he may be, it may not be bad; but surely it is bad to me, to leave your little
sons to him who is not a shepherd’. Cf. yaku = yakun.

b) *ubayn-ani (dual)
092-2) al- Saffﬁh bn Bukayr | bn Ma°dan al-Yarbi‘ly, 7b, line 7 (Lyall, 1:633; Cairo,
p. 324): CJ f& Li\ g _\“ sl NUFRATARN é)é *% ‘Whom doesn’t it
hurt? It surely hurts me to leave your two little sons to him who is no shepherd’.

2.4.2.4. A possible ‘ethical dative’

In the verse below, the person addressed is a woman (Lyall, 2:291 note to line 3)
and the commentary (Lyall, 1:691) refers to a phrase idhab fa-la >andahu sarba-ka ‘Go,
and I shall not drive your cattle’ in the sense ‘I have no need of you; go where you
want (idhab hayt $i’ta)’. Further, according to this commentary, it was also a phrase of
divorce (see also LA, p. 4386c¢). So the phrase meant a symbolic utterance to sever the
relation with those tribes mentioned in other lines of the poem.

102) Zabban bn Sayyar, 6b, line 3: &4 T e L@-S“ 2 JJ\ S e
Jjb- k>=>=5b ‘Go to you, for (the whole of) the settlement shall defend camels
of the clan of al Murra in the Hijaz’. Cf. sarb ‘camels’; halla (u) hulil ‘to settle’.

However, the phrase siri “ilay-ki sounds out of harmony in Arabic. Though LA

262) See also the discussion in Lane (p. 263a).
263) The English renderings are ours, different from Lyall’s analysis. The rhetorical question in the second
(92-2) depends on Ikeda’s interpretation.
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(ibid.) says that this means idhabt *ila *ahli-ki ‘Go to your people!’, Lyall’s phrase ‘Go
your way!’ (2:291) is far natural. Further, the sentence structure chances to match the
so-called dativus ethicus, or the dativus commodi, in Hebrew or in Aramaic>®Y,

To be sure, we have here ?ilay-ki, not la-ki. What is worse still, examples of this
dative in Arabic are known so far only in some modern dialects>%?. Still, we would
like to consider it as a remnant of this dative, once used also in Arabic, or as a calque

of Syriac Gospels brought among the Arabs by Christian monks %%,

264) About the two terms, see Joudn-Muraoka, § 133d, p. 459 (or p. 405 in the French original) for Bibli-
cal Hebrew, and for Syriac, see Noldeke, 2001, § 224, p. 177. To abridge Jouon-Muraoka (do.) in terms
of Arabic, this dative 1) is a prepositional phrase, /i + suffixed pronoun corresponding to the subject, 2)
which mostly stands just after the verb of motion, often in the imperative, 3) with an indirect reflexive
nuance. Biblical Hebrew: lgk lo-ka ‘Go for you!’ Genesis 12:1. Syriac (instead of Aramaic): gam/y]
1-eék[y] ... wa-zel I-ek[y] ‘Stand for you (fem.) ... and go for you!” Songs 2:10 (Peshitta). Hebrew /a-ka
= Arabic la-ka, Syriac [-eék[y] = Arabic la-ki.

265) For the overall picture, see Brockelmann (2:380). Out of modern dialects, those from Syria and Yem-
en were known to Brockelmann (loc. cit.). To them is now added B<eri spoken near Luxor in Upper
Egypt (EALL, 1:308a).

266) Quite naturally, monks knew the two Arabic equivalents of Syriac /a-: Arabic /i- and ?i/a.
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Appendix: Silk and Other Textiles in Ancient Arabic Poetry

Here we take up some kinds of cloth, which scholars maintain to have been used
for writing. Except muhraq ‘a sheet of white silk’ (see 1.1.4.1), however, we actually

find no use of them in pre-Islamic poems and hence shall discuss their etymology267).

A.1. Words of ‘Silk’ in pre-Islamic Poetry

Though ‘silk’ itself has nothing to do with writing except muhraq, pre-Islamic
poems testify to many silk products. They mostly came from Persia and are of Persian
origin 68)

a) vibrisam ‘silk’
Since there is no difficulty in the direct borrowing from Pahlavi abrésom (p. 4), we
. . 269) . .
need no Aramaic equivalents™ "/, but we found no usage in our pre-Islamic data.

b) vistabraq ‘silk garment embroidered with gold’

From Pahlavi stabrag ‘short silk’ (p. 77), both Arabic and Syriac ’estabraga ‘silk
garment, brocaded silks’ (p. 68a) borrowed the word?™®. The word is used four times
in al-Quran, in three cases of which “istabragq is paired with sundus®"" (see h) below),
while in one it is used alone>’?. This is the same with the two single usages in Sira
al-Nabiy (Hebbo, p. 29). No attestation in pre-Islamic poems is quite strange.

c) harir ‘silk’
While it is hard to explain why ‘silk’ belongs to the root VHRR, the word pattern

267) Grohmann discussed kattan ‘linen’ used for writing far later (1952:58, 1955:80, 1967:97a).

268) Regarding bazz (pl. buziiz) ‘cloths or stuffs or garments’ (Lane, p. 108c), Fraenkel (p. 42) once wrote
“originally perhaps byssus (fine linen), then splendid garment in general” and suggested the word
meant costly clothes or cloth. In fact, there are dictionaries that state ‘linen, silk, cloth’ (Hava, p. 32a);
‘clothes, in general, of linen, cotton or silk’ (Kazimirski, 1:120b). But larger dictionaries tend to avoid
silk or linen and define simply: ‘a kind of clothes’ (LA, p. 274c; TA, 15:28a; MM, p. 90a). Fraenkel is
in favor of the Persian origin, but with no decisive evidence, and bizyawn or buzyin ‘brocade’ is Per-
sian (Steingass-P, p. 184b) with nothing to do with Arabic bazz. Fraenkel (loc. cit.) picked up phrases
from al-Tabarly and al-Mubarrad’s al-Kamil, both containing buziz, but it is to be pointed out that
costly value of the clothes are suggested by other modifying elements. So bazz is simply ‘clothes’.

269) Listed in Syriac (p. 5b) and Asbaghi (p. 3).

270) For the arguments in the past, see Jeffery (pp. 58-60).

271) Though the texts belong to al-Qur’an, we quote them here as a proof of the pre-Islamic usage.
<18:31> GJ.?')Y\ 61..9 (V) ._;\Ag.w Gpills u‘-)uuvﬂ S \Jp bLiS J}LJ\LJ’ “and they shall wear green
clothes of silk and brocade, therein reclmlng upon couches” Jittakaca (VIII) ‘to recline’; °arika (pl.

’ard’ik) ‘couch’. <44:53> g\iébz-w 9’ \j uu-)wﬂ ot d ", “they shall wear (clothes) of silk and
brocade, facing one another”. <76:21> d;w»fj }4> JM O e “over them shall be green
clothes of silk and brocade”.

272) <55:54> }1«3\ e L@w ] JJJJ L}F _,r_x¢;<~° [those who have feared standing (before) the Lord
(55:46) are] “reclmmg upon couches (which are) lined with brocade”. Cf. bitana (pl. bata’in) ‘inner

lining of cloth’.
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fits Arabic grammar well, but strikingly the word appears in the early 7 ™.

d) hazz (pl. huziz) “silk, tissue of silk and wool’>’®

In view of another meaning ‘the cloth made of its [beaver’s] fur’ (Lane, p. 731b),
the word is likely a loan from Pahlavi xaz ‘marten’ (p. 94; Asbaghi, p. 108). There is
no arguing the relation with gazz (see k) below) at present.

e) dibag (pl. dayabig, dababig) ‘(silk) brocade’

Pahlavi debag ‘brocade’ (p. 26) is the source of both this Arabic and Syriac dibaga
‘garment with gold embroidery’ (p. 293a). The origin is very lucid but one thing275). It
is lacking in al-Qur°an, but it seems to be accidental, for there are many usages in Sira
al-Nabiy (Hebbo, p. 122). We do not know, however, if it is again a coincidence that

we found earlier poetic usages only in poems composed by muhadram poet5276).

f) dimags, dimgas ‘raw silk’

On entering Arabic (Hava, p. 216b; MSA, p. 338b), the word suffered metathesis,
about which Fraenkel (p. 40) stated long ago. Greek péta&a ‘silk’ entered Aramaic,
probably in the Hellenistic times: Syriac mitaksa ‘silk’ (p. 752a)277). Long later, Arab
lexicographers collected words from ancient poems and European scholars knew
dimags ‘silk’. When they found midags as its variant (LA, p. 4160c), a scholar found
the contrary to be true, i.e., Arabs took Aramaic (or Syriac) mitaksa as midags at first
and changed it to dimags. Since TA (p. 16:92a) lists another variant: digams, the

reason for such an instability of the phonetic form should be made clear?™.

273) See the verse by 000) al-Munahhal al-Yaskurly, 7a (footnote 278). The followmg is from the early
Islamic perlod 123) cAmr bn al->’Ahtam bn Sumayy al-Sacdiy, 7b, line 23: u.@.»lf— u.\,d .]ab’.‘ N e é«;y)
)a,:‘-‘; Jwbu-l' “and red-lipped (girls) would have joked with me on the carpets (wearing) shirts and
silk on them” (line 20 in Lyall’s edition). Cf. lucs (pl. of *al<as ‘red-lipped’); migsad, mugsad ‘garment
dyed with saffron’.

274) See Lane, p. 731b; MSA, p- 275a. We cite here a verse by th)e early Islamic poet: 016) al-Marrar bn
Mungqjid, 7b, line 81: ‘4) w J:-U\ J—Jaj" * ”,ﬁ Y L\ a3 “She treads on the silk and does not
make much of it, lengthening its trail made of it and dragging.”

275) See Fraenkel, p. 41; Asbaghi, p. 129. Whether the term ‘brocade’ presupposes ‘silk’ or not, Persian
dictionaries lack it in their definitions (Pahlavi, p. 26; Steingass-P, p. 551a; Lambton, p. 74), whereas
Arabic dictionaries do not fail to add ‘silk’ (Lane, p. 843a; Hava, p. 195a; MSA, p.312a).

276) We shall quote one of them from al-Mufaddaltyat: 040) Suwayd bn °Ab1 Kahil al-Yaskurly, 7b, line

52: C‘}EM N d}—J UMMJ\ le"’/ * izl g;L; NSNSt TN (a wild bull) two cheeks are

hemmed on the brocade (due to multlcolored patches), and on two sides of his back is (clearly) a color
(white), spread wide.” Cf. kaffa ‘to hem’; matn ‘back’; sata‘a ‘to spread’. Others are found in Hassan
bn Tabit, No. 158, line 5 (Hassan, p. 69) and Ibn Mugbil, No. 2, line 9 (p. 10); No. 23, line 9 (p. 170).
277) Though unvocalized, Jewish Palestinian Aramaic mtksh (p. 302b) also supports the northern route.
278) Three verses are quoted here. Flrstly, 01m) *Imru> al-Qays, 6a, line 12 (= line 10 in Ahlwardt, p.
V) M\ HA| u\-k.@.f Lg.»asl: u\»‘f L;)\J\;-J\ JJU ‘and the virgins kept throwing (to
one another) the flesh (of the camel) and the (frilly) lard like a fringe of twisted silk” (Arberry, p. 61;
cadara = pl. of <adra’, huddab ‘fringes of a garment fattala to tw1st ). Secondly, 106) CAmlr bn
al-Tufayl bn Malik bn Gacfar, 6b, line 10: uu-»-U’ u\-l-@-f @gu * 5l L§)—>u LS w) a3
}_:-&U\ ‘And I did not stop until the blackish blood moistened my throat and his breast like the fringe
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g) radan ‘spun-silk’

The word signifies ‘silk’ (Lane, p. 1070b), for which Fraenkel (p. 41) could not
trace the source. Also we know that native lexicographers defined the term in the
concept of spinning or weaving: ‘spun thread, silk’ (Lane, loc.cit.)279). Seen thus, this
term may possibly, instead of being a loan, come from the genuine Arabic lexicon.

Of old, spinning and weaving was women’s important work. Though not in every
part of Arabia, merchants were expected to bring ‘raw silk’ and ‘various kinds of silk

thread’ on top of ‘silk-cloth’. Then radan ‘spun thread’ of raw silk can cover “silk> 280,

h) sundus ‘fine silk-brocade’

In al-Qur°an, sundus is used three times, always with “istabragq (see b) above).
Unlike the latter, the former’s source is not clear (Fraenkel, p. 41; Jeffery, pp.
179-180; Asbaghi, p. 168). Lyall says, if it is from Greek cwdadv (Fraenkel, loc.cit.),
“it should rather mean cambric or muslin” (2:237).

Likewise when we trace cwvddv, we find Syriac seddona*sV

‘fine linen cloth’ (p.
970b), whose phonetic form is not in harmony with Arabic sundus if they come from
the same source. This Greek is now suspected to be somehow related to Akkadian
saddinu ‘a piece of cloth’ (Kaufman, pp. 94-95; CDA, p. 310a; Jeffery, p. 180). It was

lucky of us that we could pick up a sample from pre-Islamic poemszgz).

i) siyara>-u ‘a sort of striped garment mixed with silk? 28

of a striped (cloth) of silk’. Cf. ma rdma (i) = ma zdla; balla (u) ‘to moisten’; nahr ‘throat, upper part
of the chest’; nagic ‘blackish blood’; huddab ‘fringe of a garment’; sayyar to stripe a garment’.
Thirdly, 000) al-Munahhal al-Yaskurly, 7a, line 2 (al->’Agani, 18:154): 3 Js 55 ;L,MJ-\ ;,&LQ\

:L| &5 J-MJJ' “(I entered into the girl, at her private place, who was w1th) rounded breasts (and) a
snub nose, walklng in (her skirt made of) silk, white and pure, (and dragging trails)”. Cf. ka<ib ‘having
rounded breasts (females only)’; rafala (u) ‘to drag a skirt and walk’. See also Lyall’s note to No. 106,
line 10 (2:300).

279) See also Sihah 2:376; LA, p. 1628c; TA 35:83. Cf. ‘spun thread, silk-cloth’ (Hava, p. 248a). As
Fraenkel writes (loc.cit.), Arab lexicographers quote two verses from ancient poets, out of which we
quote here that of °Adty bn Zayd (most probably died before Islam), while the other is that of al->’A<$a
(dled after Islam). 000) °Ad1y bn Zayd bn al-cIbadiy, 6j, “‘Adiy, No. 128, line 1 (p. 177): Jga JM 1;255
JJJ.S\ :r«.» R :,FJ\ Lé-:—& J-w) “(someday) I may pass time with a first-born girl, V&hose touch is
softer than the touch of silk”.” Being a one-verse fragment according to the editor of the Diwan, it
seems to have been well-known among scholars, and as a result there is a slight divergence of the text.
We followed the reading of LA (p. 1645c; cf. Sihah 2:376), in which we find a very rare word: rusul ‘a
girl too little to wear a veil’ (Lane, p. 1083a; LA, p. 1645c¢).

280) In Japan, producers of raw silk (ki-ito) did not always know the name of the product ‘silk’ (kinu)’.

281) Coming from Greek, n was assimilated. No one produced a Persian candidate worth a serlous study

282) 079) Yazid bn al-Hazzaq, 6b, line 2: L% AL \_@.i.l..o “ * i_f._..':ﬂ_f._é- Sl u‘"" L@_,._; bj
LM;M; “I bred her (the mare I loved) on the training-food till in winter she was Abyssinian (in skin
color), as if upon her were a silk brocade and a brownish hood”. Cf. dawa ‘to control the nourishment
of (a horse)’. Also, in the verse of al-Mutalammis (No. 14, line 3, p. 228), the word is used.

283) Lane’s too long a definition (p. 1484b) is shortened. For the sake of argument, we discuss this item
(siyara>-u) before the following (saraq) in the reverse alphabetical order.
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The notion of ‘silk’ is disappearing from this term in a handy dictionary: ‘garment
striped with yellow’ (Hava, p. 347a), while in larger lexica we still find a reference to
it284), and also a pre-Islamic poem testifies that Arabs used the word before Islam %Y.

Today we know the probable route of borrowing. About the time Middle Iranian
serai entered Syriac (p. 1498a), it probably entered Arabic also. First we list the
Aramaic forms: séray-a ‘silk garment’ in Syriac (loc.cit.); séra>a ‘silk, (pl.) silk
garments’ in JBA (p. 1140b). When we see them, an argument in favor of the Arabic
variant sira>-un (Lane, p. 1484b; LA, p. 2170b) looks very attractive”®®). But the form
in Jonathan Targum Sayar-an (-an = fem. pl.; Ezekiel 27:19) is quite in harmony with
Arabic siyara>-u and suggests that both *siyar- and *sir- existed as variants in the
pre-history of the word.

All these language data come from pre-Islamic times, and we could have finished
with this much of discussion, if ‘silk’ had been a Persian product. But it was produced
only within China, which had forbidden to take ‘silk’ and its production know-how out
of it. Granted that the world west of Central Asia had to get it from someone else, the
name ‘silk’ went wherever it went as “Wanderwort’ (see A.2, a) and footnote 299).

Greeks called those from whom they got it ‘(people) of the silk’ (onpikoc ‘of the
Seres, silken’) and Romans followed them (Sericus ‘of the Seres’, sericum ‘silk’),
believing serik- to be ‘silk’. People continued to call it ‘of the Seres’ in many
European languages, till in Old Norse sel- replaced ser- as we find sioloc, seol(o)c
‘silk, silken cloth’ in Old English®®”, which is today’s ‘silk’. Since the Chinese si %%
(#2) ‘silk, thread’ lacks -r-k-, the Greek serik- did not come from Chinese. Then
nomadic peoples in Inner Asia, probably like Huns, were suspected to have carried it
to the west, and it was -rk- in these languages that solved the mystery: Written
Mongolian sirkeg ‘fiber, thread, texture’; Manchu sirge/sirhe, ‘(silk) thread’2%®).

In mid 6 C a Nestorian traversed Central Asian deserts with the minimum elements
of silk industry defying death penalty, while the name ‘silk’ had established itself by
then everywhere. However, compared with European languages, it remains a mystery
why Iranian §érai and Arabic siyara®>-u lack the final -£.

j) saraq ‘piece of silk-cloth”2%”

Doubtless this goes back to the same source with that of the preceding siyara’-u.

So we shall resume the discussion.

284) In addition to Lane (loc. cit.), see LA, p. 2170b; TA, 11:119b-120a; MM, p. 1038a.

285) 051) al-Muraqqi§ al-"Akbar, 6a, line 9: i\ s BN >L;U v * AJ)LG I35 gl W
“Like a piece of silk, with good strength reserved, she (my mare) leads (other) horses the next morning
after the battle.” Cf. culdla ‘remaining portion’; gibba ‘after (prep.)’.

286) Fraenkel thought that it was Arab grammarians that took it as belonging to ’;5/)&% (pp- 40-41).

287) The same change (-r- > -I-) took place also in Balto-Slavic. OED alluded, in both the 1st and 2nd eds.,
to the Chinese people and language, which will be withdrawn in due time.

288) Wang, p. 234; Lessing, p. 718a. ‘Mongolian sirkek’ is often cited as if it were ‘silk’, but ‘silk’ is
topro (forgo) in Written Mongolian (Lessing, p. 826a) and in Mongolian (Khalkha; Hangin, p. 217b).

289) Hava, p. 318b. As a collective, it has a unit noun: sarag-a.
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Scholars all agree that the word came from Persian®?. As Pahlavi stabrag became
’istabraq in Arabic (see b) above), so the Arabic sarag must have come from *sarag,
which in turn explains Persian sarah ‘a strip of white silk’ (Steingass-P, p.680a)291).

When we see that the core sense of siyara>-u suffered blurring already in 6 C (see
siyara@>-u just above and footnote 284), it may be assumed that in the days of the
prophet siyara’-u was going out of use. But in the case of saraq, the memory of ‘silk’
is clear in lexica, as, for example, in Sira al-Nabiy (only once; see Hebbo, p. 190) and

92)

in the related literature>> of the same period, though harir is soon to replace them.
As we saw just above, it is presumed that Middle Iranian sérai had a weak final -k

in view of Greek or Latin equivalents (onpikoc, sericum). Seen thus, we can say that

this saraq had petrified the Persian weak -k or -4 (sarah) as -q in Arabic. If this weak

sound goes back to -k of some (East or Central) Asian language like Written

Mongolian (see above), then it is certain that this transmission route of ‘silk’ belongs

to another layer of the history of ‘silk’. This (s-r-¢q/k) preserves the original consonants

far better than the former (s-7-).

k) gazz (pl. quziz) ‘(raw) silk’2%Y

This is again a loan from Persian, but no usage is found in our data.

A.2. Other Kinds of Cloth used before Islam

As regards textiles other than silk, three words related to ‘cotton’ are argued first
and then two others whose etymology remain unknown.
a) kirbas (pl. karabis) ‘cotton fabric’ 2%

Though WKAS (I:117b) registers examples of the usage of this material for writing,
they are from Islamic times. Fortunately, WKAS (loc. cit.) registers a location of the
passage in al->’Agani depicting a scene around the Day of Du Qar II just before

290) LA, p. 1998c; TA, 25:443b; Lane, p. 1352b. For other Arab scholars, see Hebbo, pp. 189-190.

291) There is a variation for o,w: sarah in transliteration or sare in transcription (Asbaghi, p. 159).

292) We find some usages in Hadith (see :‘1;}-& in Concordance, 2:457a), and lexicons register the fol-
lowing passage as hadith of °A’i3a (TA, 25:443b): & ;f):'i <5l ‘;}S}’u CU.;J\ &) ;Jii"j s J6
oy e @ﬁi R e 5-/3}& “He said to °A°isa, ‘I saw you in the sleep twice; behold, I see you in
cloth of silk; an ar;g}sl had escorted you to me’”.

293) Lane, p. 2520a; MSA 891b. The Persian form is kaz (jf, Gf) ‘coarse silk of little value’ (Steingass-P,
p- 1027b). A part of Asbaghi (p. 218) should be amended. There are loans from Arabic in Aramaic that
had contact with Arabic (Syriac gaz ‘silk’ p. 1347a), while JBA gazza ‘cotton seed’ (p. 1004b) is quite
another thing (pace Fraenkel, p.42). Qahz, qihz, qahziy ‘cloth of wool and silk’ (LA, pp. 3764c-3765a;
Hava, p. 631b) are said to have come from Persian (LA, do.; Asbaghi, p. 222), but the original Persian
is hard to trace. It is not clear if gahiz ‘(coarse) silk’ (MM, p. 1770a; cf. Asbaghi, loc. cit.) may belong
to the same etymon, and moreover, the assumed relation of these to gazz is difficult to argue at once
(Fraenkel, p. 42).

294) Maraqten p. 296; Hebbo, p. 319.
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Islam®>. A passage in Ibn Hisham’s Sira al-Nabiy (Hebbo, p. 319; TA, 15:433a) is
known but is not used as writing material.

About the etymologyZ%), Hebbo (p. 319) thought that it came from Persian via
Aramaic. His opinion seems very attractive, because his term ‘Aramaic’ means
virtually Syriac (karbasa, p. 647a) 0n1y297). But contrary to this much of Semitic
cognates, we find Indo-European parallels in a far wider distribution®®®. This fact
leads us to some different approach, namely, ‘Kulturwort’ or ‘Wanderwort’>??. It is
said that imported ‘cotton’ was very expensive, until it was brought near Europe in
quite a different situation (see quf(u)n below) long afterwards. In a new situation,
kirbas is used in a narrower sense Nnow: :}U; ‘a white cotton fabric’ (MSA, p.
959a).

b) kursuf (pl. karasif) ‘cotton’>*"
Concerning the etymology of this word, no scholar could add much to what
Fraenkel (p. 145) suggested. His reference was to Greek yosobOmiov ‘cotton’ and Latin

gossypium ‘cotton’, to which WKAS (I:128a) had little to add. So there is nothing
made clear about the etymology of this word >V,

As to Sira al-Nabiy, we are thankful to Hebbo (p. 319) for an interesting

passage302), and Concordance teaches us that the word is found in Hadith twice with

qutn (5:434a) as well as several times by itself (5:559b). However, when we find the

303)

the word in the verse of a pre-Islamic poet in WKAS (loc.cit.), we are sure to

295) Dii Qar is the place name near al-Kiifa in southern Iraq. The Day of Du Qar II is the battle between
the tribe of Bakr and the Sasanids around 610 AD (after Nicholson, p. 70). The Arabs gained the first
victory over the Persians, but it should be noted that, in the Sasanid army, there were many Arabs of
(the confederation of) al-Tanih (see footnote 169). The passage in al->’Agant is this: ol o 4._\51; ol
?wajfj Aoals abad ¢~ “and to such as would visit him among them, he gave a basket of dates and
a cotton piece of clothing” (al->Agani, 20:133).

296) HAL, p. 475b; Hebbo, p. 319; Lane, p. 2603c; WKAS, 1:117b.

297) Within West Semitic languages, the Biblical Hebrew has karpas ‘linen’ used once (Esther 1:6). A very
rare example in Aramaic Targum to Esther II (karpasa 8:15; Dalman, p. 209b) belongs to a rather late
layer in the Targumic literature, as with the Hebrew Book of Esther among many books in the Bible.

298) Sanskrit karpasa ‘cotton shrub’; Greek kdpracog ‘a fine flax’; Latin carbasus ‘Spanish flax’; Persian
kerbas (Lambton, p. 125). A ghost képPaca in the Little Liddell (1989, p. 349b), taken from the earlier
Big Liddell (before the 4th ed. [1855, p. 681b]) for the irregular plural xépraca, should be corrected.

299) Some examples: coffee, rice (Arabic “uruzz, Latin oryza, Japanese uruchi), sugar, tea, wine (:}Zj
‘black grapes’ may be added). See Kaufman, pp. 18-19.

300) Lane admits a metathesis: kurfus ‘cotton’ (p. 2607¢), while LA admits another: kursif (p. 3855c¢).

301) Someone may assert that kursuf < kurfus (see footnote 300) < kirbas.

302) [Arablc from Szra Al, p. 252, 11. 11-13; modlt}ed English from Stra-E, p. 175] Rl oty L a.n\)_a

UﬁW;w\d\UJM@}dJ\duW@w'YJL ucw\‘ﬁu\m‘
uﬁ" OF )l Y Llg algd e %s"“ &L.; ‘and by God they remained so toward me that I decided not to
hear from him or to speak to him, until I stuffed cotton in my ears when I went to the mosque, fearing
that something might reach me from his saying even if I do not want to hear it”. Cf. hasa > mahst (col-
loquial) ‘stuffed dish’; gada (u) ‘to do/go in the morning’.

303) 000) Labid bn Rablca 6_], Labld No. 35, line 50 (p. 245) = Labid2, No. 40, line 50 (p. 22): Ul; S
\!j\.ﬂ..d' dy-«a-: c.>=.o oub uwjfj 65)\) o “to (the vessels of wine) there is a strainer of white
flaxen cloth and of cotton, in the right harids of non-Arabs that serve kings (after Lane, p. 1077a)”. Cf.
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wonder what the difference is between kursuf and kirbas (see above), but native lexica
mostly keep silent about the source language (e.g. TA 24:302a).

Later in Islamic times, we find kursuf and qut(u)n (see just below) used in one of
the writing tools. Grohman (1967:124b) writes about the ink-soaked wad: “It consists
of torn raw silk, wool or cotton”. Lexica register such a usage: ‘flake of cotton for
inkstands’ (Hava, p. 651a) or ‘cotton as an inkwell-stopper’ (WKAS, 1:128b).

c) qut(u)n (pl. *aqtan) ‘cotton’

In quite a different phonetic form, qut(u)n signifies the same as the preceding. This
time the source language is Arabic. Under the Islamic civilization, the cultivation of
cotton made a remarkable advance and spread westwards, until it reached the
Mediterranean region in mid 12 ™. No sooner had they learned that it was
cultivable near Europe than the cotton industry became a part of the world economy. It
is indeed a pity that such harsh colonialistic policies were executed under this Arabic
name in India as well as in America.

The word appears in the verse of Labid (6 C)305)

, one of the seven poets of the
Mucallaqat. As Fraenkel might have felt (p. 42), it is a wonder why Labid could use
the word so early. In fact, this verse of Labid’s may well be older than that of kirbas,
seeing that the reference of the latter in al-°’Agani (see above) is not from the poem
itself. But in all probability ‘cotton’ came from the east (the Indus valley
civilisation)306). Then it is quite natural that the word kirbas entered Arabic on the
usual trade route via Persia.

We do not know what has become of ‘cotton’ between 6 C (Labid) and 12 C. As a
matter of fact, the cotton plantation advanced westward, and Europeans found the
price so low as to think it quite new. So the word ‘cotton’ spread worldwide.

This explains why Arabic qut(u)n has no etymology. But when we find it registered
under kuttonet, with kattan ‘flax, linen’, in HAL (p. 481a; see above), the distinction
disappears between ‘linen’ and ‘cotton’.

d) kattan ‘flax, linen’

Though not for writing, we find this word in the verses of pre-Islamic poets who

08)

were almost contemporaries307). The word is of Aramaic origin3 and only relevent

galal ‘strainer’; raziqiy ‘white flaxen cloth’; yamin (pl. >ayman); «ugm = cagam; nasafa (u) ‘to serve’;
migwal (pl. magawil; Lane, pp. 1233¢c, 2995a) = gay! ‘spokesman > Himyarite king, kinglet’.

304) The first appearance of ‘cotton’ in English is 1286, a little after Baghdad yielded to Mongols in 1258.
Being ignorant of the cotton plant, most Europeans imagined that a woolen tree (eine Baumwolle) pro-
duced ‘cotton’ (ein Baum ‘a tree’ + eine Wolle ‘wool’). » .. , i

305) 000) Labid bn Rabi‘a, 6j, Labid, No. 48, line 12 (p. 300): 152555 * LI82 G 21 22b SUSL
(VAW i:aj" [ “when they moved, women of the tribe made you anxious; they entered camel -litter
(covered with cloths of) cotton, while the tents (litter) produced creaking sound”. Cf. za‘ina (pl. zu‘n)
‘(woman on the) litter; hina = yawma (in some version); takannasa ‘to enter a hiding place’ (Lane, p.
2633c). This verse has long been an example in Arab lexica: Sihah 2:402; LA, p.3683b; TA, 36:5a.

306) For the Sanskrit cognate of ‘cotton’, see footnote 298. ) .

307) 01m) °Imru° al-Qays, 6a, line 48 (line 46 in Ahlwardt, p. \¢A): :)L:f q\}f«;\g “by stout flax cables”
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forms will suffice: kittana ‘flax, linen’ (JBA, p. 579a), kettana ‘do.” (Syriac, p. 663a).
Owing to Aramaic attestations in 5 C BCE, it surely came into Arabic very early.

The origin of Arabic kattan ‘linen’3%”

was once sought in Akkadian with another
West Semitic word: kuttina ‘tunic’ (Syriac, p. 616a). Since the two Syriac words sound
alike and had a probable relation to Greek yitév ‘tunic’ and Latin tunica, the
etymological data for Biblical Hebrew kuttonet ‘shirt-like tunic, not necessarily of
linen’ needed a wide space (HAL, pp. 480b-481a). Though it seemed as if the
Akkadian kit ‘flax, linen’ ) were an ultimate source, Kaufman wrote: “Neither ...
are unquestionably derived from Akkadian”, for “a form with final -» does not occur

in Akkadian until the Neo-Babylonian period, perhaps as an Aramaic loan>!1” (p- 28).

e) rayt ‘a single piece of thin and soft cloth’

Lexica do not specify what the material of this cloth is>!? but it is certain that such
a cloth as specified thus must have been very expensive313). Among the modern
dictionaries, Kazimirski is the only, and the last, one that resgistered this word
(1:962a): ‘a kind of veil of one single piece that women wear on their head’. We have
no witness whatever that this material was put to use for writing.
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