|

) <

The University of Osaka
Institutional Knowledge Archive

. Revisiting Punic avo and Latin ave, with Arabic
Title ; .
tahiya as a Witness

Author(s) |Takashina, Yoshiyuki

Citation | 757 - 4 A5 AR, 2025, 23, p. 1-23

Version Type|VoR

URL https://doi.org/10.18910/106218

rights

Note

The University of Osaka Institutional Knowledge Archive : OUKA

https://ir. library. osaka-u. ac. jp/

The University of Osaka



Revisiting Punic avo and Latin ave, with Arabic tahiya as a Witness / TAKASHINA Yoshiyuki

Revisiting Punic avo and Latin ave,

with Arabic tahiya as a Witness

TAKASHINA Yoshiyuki *
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—— 72 T8 tahiva THRE | OREERNBEIET —

NOTCT7 =X TEBEEEIL, 7708 ave DFBEJRE LT, R =FF (##7 =
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1. The Aim of the Study
1.1. Latin Etymologists

Certainly, it is thanks to the Latin etymologists that we know Punic avo or *ave is,
in their opinion, the source of Latin ave. For example, Punic avo taken from the Latin
comedy Poenulus written by Plautus’ (see 3.1) was quoted in TLL (vol. II, 1900-06,
col. 1300), followed by Walde (2 ed., 1910, p. 71), Ernout - Meillet (1932, p. 56a),
OLD (1st ed., 1968, p. 210a) and Gaffio (2016, p. 218a). These works invariably quote
Punic avo as the source of borrowing. They all maintain this etymology in their latest
edition. Further, there are some who comment that avo is the plural of ave in view of

* @B BT KRBRRY: 4B #IF professor emeritus, Osaka University

y.takasina@gmail.com
1) Titus Maccius Plautus is the author of ‘the earliest Latin works to have survived complete’ (Brown, p.
438 or OCD, p. 1194b written by the same author). Poenulus is said to have been written between
195-189 BC (see footnote 9).
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the different final vowel.

This enthusiasm, however, is not shared by scholars of the Punic language. To the
best of our knowledgez), those who referred to this probable loan are Friedrich (1951,
p. 120; 1970, p. 131; 1999, p.187), Sznycer (1967, p. 139), KAI (Bd. 2, 1968, p. 167)
and Segert (1976, p. 167). But no scholar explained the difference of the final vowel
-0 (avo) and -e (*ave) convincingly.

1.2. Krahmalkov’s Studies

In contrast, Krahmalkov’s control of the data is quite consistent in his grammar
(2001, pp. 158-9, 175) and dictionary (2000, pp. 178-9). To him, the etymology of
Latin ave is beyond the concern of Punic studies. He did not spend a word on Latin
ave and took up avo as the optative or precative use of the so-called perfectS). For
instance, hauo bene silli is with him “May my son live!” (Poenulus 1141)4).

Quite consistent methodology, as well as convincing analyses of Punic passages
written in the Latin script, seems to have put an end to the study of the text of
Poenulus. He interpreted successfully many words difficult to explain so far. This
meant, however, that Latin etymologists have no foothold now for Latin ave in Punic.
At the same time, they had to give up the clue to explain the variant spelling of Latin
(h)ave, to which Punic avo could offer its variant sauo.

2) We checked older works but they only state that Punic avo is an imperative, with no mention of Latin
ave. See Gesenius (1837, p. 377) and Schroder (1869, p. 207).

3) See Arabic rahima-hu (4)!llahu ‘May God have mercy on him!’ uttered after the name of the deceased.
See our footnote 17 and Krahmalkov (2001, p. 175).

4) In his discussion of Punic auo, Krahmalkov wrote: the greeting formula is already attested in Ugaritic:
hwt aht, “May my sister live long!” (2000, p. 179). But this remark is untenable for the simple reason
stated below. The phrase in question comes from Bacl’s greeting to ¢Anat (1.10 II 20) and scholars of
Ugaritic have taken the verb hwt as perfect (suffix conjugation used as a precative/optative) in the 2nd
person, singular, feminine. Gordon (1965, p. 90) took the verbal stem as the ground stem (Arabic I): Awt
aht (76:11:20) ‘mayest thou live (hawéti), (O) my sister’. For Sivan (1997, p. 98), it is D (Arabic II) ac-
tive: hwt °aht (1.10 11,20) ‘may you live [hawwiti], my sister!’, while de Moor and DULAT take it as D
passive. De Moor (1987, p. 113): ‘May you be revived, my sister ... !’ (Loves ILii, line 20); DULAT
(2015. pp. 374-375): hwt 2aht (1.10 11 20) ‘may you be revived, sister!” where the verb is parsed as D
stem, passive, suffix conjugation with the meaning as ‘to give (back) life, etc.” (p. 375). As in these
studies, we have to parse the verb to be 2, sg. fem., not 3, sg. fem., because IlIw/y verbs in Ugaritic have
*-w/yat ending for the 3, sg. fem. (*hwyt), We have atwt [°atawat] ‘she came’ (Segert, 1984, p. 74) and
<lyt [calayat] ‘she went up’ (Sivan, p. 162). On the other hand, 2, sg. fem. ending takes *-&/iti (hwt).
Though we do not have an example of 2, sg. fem. for IlIw/y verbs, we can rebuild it easily in light of the
1, sg. bnt [bané/itu] (in the simpler notation of the vowel length of the personal suffix) ‘I built’ (Segert,
1984, p. 74; Sivan, p. 162). Since the accepted reconstruction of the second persron endings for the
suffix conjugation are *-ta/-ti (m/f) (Segert, 1984, p. 58; Sivan, p. 110), ‘you (sg. fem.) built’ will be bnt
[bané/iti], which leads us to *hawé/iti ‘you (sg. fem.) lived’. This is nothing but the form Gordon gave
us long ago. All in all, for hwt aht (1.10 11 20) we have only one reading ‘may you live long, my sister!’
hawéti “ahati. Gordon called it a greeting (p. 90, footnote 2). But unlike the Punic greeting avo in Poe-
nulus, we do not call it a greeting formula, with no other usage in Ugaritic at present.
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1.3. The Outline of Our Study

Once we hit upon a simple fact that Phoenicians built many colonies, when
instantly we grasped that, in their colonies, there must have emerged a variety of
pidgin languages. At the next moment, we thought of another way of borrowing ave
into Latin. From the perspective of the current Arabic studies, there lies another way
to explain borrowing PUNIC ave into Latin, with no touch on Krahmalkov’s studies.
This is discussed below.

L

wd 1
-

Seeing that the verbal noun 4> tahiya ‘greeting’ is still alive in Modern Arabic,
it is very important to inquire into the history of the Arabic [veS hayya ‘to greet’. As it
turned out, the word is very old. Toward the end of our search in pre-Islamic poems,
we came across Ancient North Arabian data, which, in turn, happened to be a bridge

between Punic and Arabic. Our argument will follow this sequence.

2. Another way of Borrowing Punic ave into Latin
2.1. A Phoenician-based Pidgin

Covered by the mist of tradition, it is not known when the Phoenicians began to
build the New City, but it is certain that the colony absorbed the native population as
man power for the building work. On such occasions, Arabic studies now presuppose
that a pidgin emerges for the communication between the indigenous population and
the speakers of the upper language (Phoenician or Arabic). It may be termed a
Phoenician-based pidgin. In our days, Juba Arabic (South Sudan) is a good model, in

3 at an

which many verbs have been acquired from the Arabic (lexifier) imperatives
earlier stage, but without inflection: arkab ‘rode, ride, ride!” (Juba Arabic).

The situation continued until Phoenicians moved to Carthage after the destruction
of Tyre by Alexander the Great (332 BC). Around this period, the incoming wave of
colonists or refugee Phoenicians stopped, and the indigenous local population had
many Phoenician speakers around them. Already there were many children born to the
couple of a native and a Phoenician and these children learned this pidgin as their
mother tongue. Phoenician speakers need not be those born in Phoenicia, but may be
those who spoke it only for trade.

In other words, Phoenician sawé ‘may he live!” (literally ‘he lived’, the optative
use of the perfect) might have been learnt as its imperative *hawé live!’®. 1t is this
phonetic form that a Roman heard uttered by a would-be Carthaginian, while the form

5) Versteegh, pp. 123-124. For just two examples, see EALL 11:523 (Juba Arabic), 111:635a (Bongor Arabic
or turku).

6) The form is automatically reconstructed from the sister language, Biblical Hebrew. It has haya (\Nhyy)
‘to live’, of which the imperatives are: hayé (masculine singular), hayl (feminine singular) and haya
(masculine plural). Concerning the parallel usage of a pidgin verb employed in a greeting (optative), we
are indebted to Nakao Shuichiro for his earlier reference to Nubi phrase dlla barik ‘God bless!’ (barik
comes from the Arabic imperative). Nakao lists this in his Nubi on-line dictionary:
https://sites.google.com/view/nubi-dictionary/home/a.
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was not an authentic greeting in Phoenician. Seeing that it was difficult for the native
inhabitants to pronounce Phoenician pharyngeals, the probable pronunciation the
Roman heard must have been *hawe or *awe. Or, some Romans heard *hawe and
others *awe. Thus, partly in awe of the earlier magnificent civilization, and partly out
of interest in the rival city beyond the sea, the phrase *awe or *ave spread wide and
afar in the Roman world”.

By and large, three generations afterwards at least, those who spoke the pidgin
begin to acquire fuller inflections of verbs and nouns, while the greeting formula
recovered its authentic form and pronunciation: sawo. The language of the New City
became uniform enough to be called Punic by the mid 3 C. The time was near the
clash of the two great powers, when Carthaginians uttered hawé or awé while Romans
said have or ave.

2.2. The Earliest Latin have

Punic evidences put aside, the earliest testimony in Latin seems to be the HAVE
8. Granted that the
comedy Poenulus (3.1) was finished in the early second century (195-189) BC9), the

mosaic found at House of the Faun in Pompeii built in 180 BC

HAVE mosaic was finished after Poenulus (avo). In other words, Romans, who greeted
have daily, felt no inconsistency, when they heard avo in the comedy. This testifies to
the fact that HAVE had become already a part of the Latin language prior to Poenulus,
and they justly understood that avo is Punic, be it in the comedy. Therefore, have or
ave had lost no time in acquiring its due position among Latin greeting words, such as
vale, vive or salve (Murray, 1917).

Also, it is probable that the mosaic HAVE was finished after House of the Faun for
some reason. Nonetheless, the usages of have persisted in Latin despite the third Punic
war (149-146 BC). This means that have prevailed over its variant ave during the
period (see section 4 and the table, section 7).

In the meantime, Punic began to lose laryngeals (> and /%) and in Neo-Punic,
pharyngeals (% and ©) were lost, probably due to the existence of a large number of the
indigenous populationlo). As stated in 2.1, the base for the pidgin was likely to be
haweé ‘live!’, which Romans borrowed as have [hawe]. But toward the Punic war,

7) A very low probability is that, with the Latin imperative of vivere ‘to live’ used for farewell in mind, a
Roman asked his Phoenician friend of the Phoenician equivalent and got /iave or ave. But this is too
simple to explain the flow of historical events harmoniously.

8) For this date we follow Wikipedia (English) which quotes Cambridge Ancient History. House of the
Faun was built in the 2 C BC during the Samnite period (180 BC). See ‘House of the Faun’ and ‘Ave’ at
Wikipedia (English), viewed on 30/08/2023. The mosaic seems to have been a today’s welcome mat. It is
viewable at http://pompeiisites.org/en/archaeological-site/house-of-the-faun/.

9) The date is based on Wikipedia (‘Poenulus’, viewed on 30/08/2023) which quotes G. Maurach, Der
Poenulus des Plautus (Carl Winter, 1988:33). Sznycer (1967:37) writes: Le « Poenulus » a donc da étre
créé dans les premieres années du Ile siecle av. J.-C.

10) For this phenomena, one reference is quoted here, Krahmalkov (2001, pp. 18-19). Corresponding
letters were used instead for other purposes. About this, consult any Phoenician grammar.
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when Carthage almost attained the language uniformity, Romans found Carthaginians
say avo [awd] (2.1 end). Put otherwise, it was after have had been assimilated in Latin
that Romans noticed Carthaginians utter avo.

3. The Punic Data Discussed so far
3.1. Punic Greetings in Plautus’ Poenulus

Plautus’ Poenulus belongs to quite an early work in the Latin literary history,
written shortly after the second Punic war (218-201 BC) when the memory of
Hannibal was still fresh among the Romans. The Punic passages have long attracted
both Latin and Phoenician scholars. With all the previous studies, however, we are
interested in avo only, which runs in five lines or verses of Poenulus.

In place of reviewing preceding studies, we prepared the table including the
readings of Krahmalkov (2000, 2001), Ernout (1938, pp. 162-257), said to be the
source of Krahmalkov, and Sznycer (1967, pp. 136—141)“).

line cast text reading
Sznycer’s text
Ernout Krahmalkov
B C/D Studemund

994 auo auo auo
998 uo ... donni auo ... donni |auo ... donni
1001 auo nonni auo nonne|auo donnim auo donnim 1) auo donnimlz)
1141- puerl3) hau dones illi haudones illi 2) hauo done si11i14)
1142 auammailli. 3) haua amma sillils)

Giddenisl6) hauon bene siilli kauonbanesill.. hauon bene siilli|4) hauo bene silli”)

As shown in the table, Krahmalkov’s reading is convincing, but he added minor
amendments. His change of aua > haua in 3) is quite needless in our approach. The
mixture of auo and hauo perhaps can be accounted for not as the copyists’ fault but

11) We need this because Krahmalkov’s reading is not altogether that of Ernout. Please refer to Sznycer’s
work concerning B, C, D and Studemund, which stand for types of manuscripts.

12) “May the gentlemen live long!” (in modern Hebrew, adonim). In Krahmalkov (2001, p. 175), the verse

number 1141 must be read as 1001.

13) In the related literarture, PV stands for PVER or puer ‘slave boy’. Earlier the spellings hav, havon in
Poen 1141, 1142 seems to have been put for analysis (DNWSI, p. 355) but these are now read as (one
and the same) hauo. The remark ‘Ein Plural (mit Energicus) liegt vor in aun, d.i. hayin.’
(Friedrich-Rollig, 1999, p. 120), if stated with lines 1141-1142 in mind, is now invalid.

14) “May my master live long!” (in modern Hebrew, adoni, selli).

15) “May my mother live long!” (in modern Hebrew, imma). haua = mod. Heb. hayta. In Krahmalkov
(1973, p. 24), the text was given as: 1141 PV. au amma silli.

16) In the play, the slave boy recognizes Giddenis (GI), a wet nurse of certain sisters, to be his real

mother.

17) “May my son live long!” (in modern Hebrew, beni). In Krahmalkov (1973:24), the text was given as:

GI. hauon bene silli.
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was so in the hand of Plautus. Therefore our reading is: 1) auo donnim, 2) hauo done
silli, 3) aua amma silli, 4) hauo bene silli. Else, Krahamalkov’s argument holds

consistency.

3.2. The Punic *haue in RES 1224!%)

Of many Phoenician inscriptions, we know only one that reads *haue and, as it
happened, the text was broken. It is part of the bilingual text (Greek and Punic) on the
tombstone!” found at the necropolis of Carthage. Scholars have accepted Lidzbarski’s

29 and understood

reading (Eph. I 162) of the text ...[h]w?® as imperative *hawe ‘live!
it was used like Latin ‘ave or vive’ corresponding to the Greek [y]oipe in the
inscription.

Considering that our interpretative framework rests on the Phoenician-based pidgin
and that the date of the inscription is assumed to be ante 146 BC (RES 1224), it is
probable that this tombstone was made while the pidgin or creole still persisted in
Carthage (3 C BC). Admittedly, however, the inscription is not in such a good

condition as to testify something about Latin ave.

3.3. The Punic Greeting in Meleager’s Epigram

)

To a certain Hellenized cosmopolitan, named Meleager21 , we owe trilingual

greeting phrases current in the eastern coast of the Mediterranean in 1 C BC: Zdaiop

with a Syrian, *avo (a)donizz)

with a Phoenician and yaipe with a Greek (Meleager,
No. 419, lines 7-8). In Meleager’s time, his home city Gadara was bordering on, or
within, the kingdom of Nabataeans (Aramaic-speaking Arabsz3)). Though his main
work is the Greek anthology, he was most likely an Arab educated in Tyre.

Considering that he mentioned Tyre in the epigram with Gadara, we can surmise
that he learned there for a good time in the Greek and Punic environment. He certainly
lived with the phrase *avo (a)doni. Therefore, this is an important witness that

Neo-Punic was spoken, at least in part, on the east Mediterranean coast in his time.

4. Usages in Latin Seen Chronologically

Checking the etymological notes of ave in Latin lexica, we noticed the remark of

18) L.e., RES III (1916-1918), p. 35. Other labels identifying the inscription are Eph. I 162 (= p. 162) and
CIS 16000.

19) Inscriptions may not ordinarily bear ‘hello, good day or goodbye’ but in Latin, tombstones do (see the
table in section 7).

20) See footnote 6. As stated above (1.2), Krahmalkov (2000, p. 179) reads it as perfect *hawé (precative
or optative).

21) Florished around 100 BC (OCD, p. 953). He was born in Gadara in Jordan, presentday Umm Qays
southeast of Lake Galilee. For Meleager of Gadara, we are indebted solely to Menahem Luz (1988). It is
noteworthy that the Latin greeting was not mentioned here.

22) In the epigram, the word is nowadays spelled 4vdovic rather than the older Naiéiog. About this
restored form, see Luz, pp. 227-229, and Krahmalkov (2000, p. 179).

23) Therefore, it is not known whether Zalap represents Arabic salam or Aramaic (Nabataean) *salam.
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Ernout-Meillet (p. 55b), which we formulated below. In short, according to them, the
ordinary form was have during the imperial period and, in Quintilian’s time, ave was

an artificial sound*?.

ave (without #-) —— 27 BC

100 AD — ave (Quintilian)

have

This statement led us to check the usages in larger lexica, such as TLL,
Lewis-Short, OLD and Gaffiot, collecting the typical usages according to the time
scale. The Latin lexicography helped us to collect them. We tabulate below what we
picked up from them. For the proper names, kindly refer to the table in section 7.

180 BC or later c. 54 BC 27 BC c. 100 123 384 (Vulgata)

[have] HAVE mosaic ————— —— ——————  havete (Apuleius) .....cccccorvrvrennnnne

[ave]l coeveieniiiiil ave (Catullus) ——  ave (Quintilian)

To sum up, the first attestation in Latin is have, of which the last usage is in AD
123 (Apuleius). On the other hand, ave came into use in c. 54 BC and it continued to
be in use, perpetuated by the Vulgate in 384. In our day, it has spread the world over
as Ave Maria.

S. Arabic (s hayya ‘to greet’ and fc.,,_, tahiya ‘greeting’

We are going to discuss the verb G5 hayya ‘to greet’. In the Arabic grammar, it
belongs to the derived stem 11°Y. It was used in al-Quran, but the prophet explained
as-salam ‘peace’ as the greeting of the people in the paradise26). Accordingly, the use
of the verb U hayyd was rep%aced by As-salamu <alay-kum ‘Peace be upon you’. But
7

the verbal noun E%,j ta,hz’ya2 continued to be in use as ‘greeting’ since pre-Islamic
days until today. Granted that the new greeting phrase had been introduced, it is
almost a miracle that tahiya lives even today.

In this part of the study, we attempt collecting examples of ves hayya ‘to greet’ in
pre-Islamic Arabic, specifically because the verb literally means ‘to make live’.
According to Arab lexicons, the verb means “to say il i/\\fé- ‘May Allah preserve thee

999

alive’” (Lane, p. 680a). But in view of pre-Islamic Arabia, when Allah was not the

only god, it is difficult to accept this explanation.

5.1. Arabic ‘to live’ and its Derived Stems II and IV

Concerning the root of the verb ‘to live’, the cognate in Phoenician is Yhwy and in
Hebrew \hyy. Though the spelling &> hayya suggests the root Vhyy for Arabic, the
fact is otherwise, because its form is the result of the rule -iwa > -iya (Wright I, §§

24) The HAVE mosaic was found in 1831 when the Alexander mosaic was excavated. Evidently, the HAVE
mosaic was not noticed by them (Ernout-Meillet, Ist ed., 1932).

25) In Hebrew and Phoenician, this is often termed Piel or the stem D.

26) Sira-Al, p. 473; Sira-A2, 1/583; Sira-E, p. 319. See SALAM in EI* (8/915b — 918a) for the Hebrew and
Aramaic background of ‘peace’ as a greeting phrase.

27) Strictly speaking, this verbal noun went through a slight phonetic change: *tahyiya > tahiya.
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166a, 168 and 177)28). Hence, the real root is \/hyw.

From the fact that Arabic has U:-T >ahyd ‘to cause to live’ (IV or causativezg)) as
well as G (IT or D), it turns out that the factitive function of fhayya (II) was
transferred to “ahya (IV), when II was used chiefly for greeting30). In order to know
how hayya (II) restricted itself to greetings, we devoted ourself to collecting data in
the pre-Islamic texts. ‘Pre-Islamic’ here means the period before Muhammad’s death
(up to 630).

This automatically includes the text of al-Qur°an. Regarding other texts, however,
we take up chiefly poems, be the work Sira Rasiil °Allah ‘The Life of the Apostle of
God’ edited by Ibn Hisham (d. 833/4) or Kitab al-°Agani (KA) ‘The Book of Songs’
compiled by °Abu al-Farag al-Isfahaniy (d. c. 966). This is because the original text of
poems is in a way protected better by meters and rhymes than the prose part of these
texts edited by authors who took them from older works.

5.2. Al-Qur>an and Sira Rasil (A)llah

In al-Qur°an, the verb hayya (II) ‘to greet’ is used in the following two verses, but
we also find the new one sallama (11) <ala ‘to say As-salamu <alay-kum’ in the text (the
last one below; see footnote 26). It is to be noticed that tahiya, originally a verbal
noun of the older verb, is used to cover the new verb>D also.

4:86 \.@-w Juo-b }0;9 °{“:‘ \31/3 ‘And when you are greeted with a greeting,
then greet with a better one than it’.

58:8 4 4 EJ:SJ ;J L i/yé/ 531L5- \S\j ‘And when they come to you, they greet
you w1th what God never greeted you

24:61 b m\muﬁw(:_(‘w\ 2 1,403 644 2425 156 “But when you
enter houses, greet (sallimii) one another with a greeting (fahiya) from God,
blessed and good’.

As concerns Sira Rasul (A)llah, it was originally written by Ibn °Ishaq (d. 768) but
the present text is the revised one made by Ibn Hisham (d. 833/4). This obliges us to
be cautious in evaluating the language used, all the more so because the chronological
order is different from ours. Seeing that the result of our checking conformed with that

28) The rule is best exemplified in the passive of basic forms of IIIw verbs: 693 ‘to be called’ < )—93
( =3 < 385 “to call) For ordinary verbs, two are known: > (‘59-) U;u ‘to live’ < y}- \hyw,
}.15- ‘animal’, ay;- (cL«’-) stj ‘to be glad, pleased’ < }49) \/rdw d‘yaj ‘consent’. In contrast,
d-f— (6;"") 5%5 “to be incapable’ comes simply from Veyy. In Islam, many people were named Yahya ‘he
lives, is alive’.

29) Or, Hiphil in Hebrew and Yiphil in Phoenician.

30) But Arab lexicons tend to admit that they are the same. LA says that *ahya-hu (4)llahu (IV) and
hayya-hu (I1) are of the same meaning (p. 1079b), and TA (vol. 37, p. 516b) says that it [hayyd-ka
(A)llahu (11)] is like *ahya-ka (A)llahu (IV).

31) Out of 12 usages of this verb in al-Quran, the third example cited here is the only instance used for

greeting.
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of al-Qur°an, we list here only one, said to be from the days of Abraha, Ethiopian ruler

in Yemen32).

e C\;.:P}“ - ;i;\;w}; g e S NT “Are you not greeted from us, O

Rudayna? We rejoice at you this morning in the eye!” (Sira-Al, p. 36; Sira-A2,
1/70; Sira-E, p. 27).

5.3. ¢& hayya ‘to greet’ and l'c,u tahiya ‘a greeting’ before Islam
5.3.1. Pre-Islamic Poems in general

Of many diwans holding pre-Islamic poems, what we searched are: al-Mucallagat,
al—Mufaddall_ydt33) and Kitab al-°Agant (KA). Except for the first one covering seven
pre-Islamic poems, we had to select pre-Islamic poems according to the poet’s lifetime.
For this purpose, we prepared the table below relying chiefly on Lyall’s work. This
division mark will be listed in every quotation and those without it are post-Islamic.

1 6a | b 6| 6 | 7a
years | 500-549 | 550-599 | 6 C | Jahilty | 600-630

division

As against our expectation, both al-Mucallagat and al-Mufaddaliyat have yielded
one usage each for iayya ‘to greet’ (II). In the former the example comes from ¢Antar,
while in the latter it comes from al-Muraqqi$ al->’Akbar with two specimens of tahiya
‘a greeting’ (36:14, 42:20)35). This is why we arrange them at the top in the next
section. Kitab al-Aghani was completed very late (10 C) but collected quite a number
of poems with episodes related to the poet, and the data of the poems are generally
held genuine36). Unlike al-Mufaddaliyat, we could glean quite a lot in it as listed

below37).

32) The verbal noun is also found in Sira-Al, p. 90; Sira-A2, 1/146; Sira-E, p. 60. After al-Higra, we have
three usages in the days of successive battles. The first one comes around the Battle of Badr (624,
Sira-Al, p. 530; Sira-A2, 2/28; Sira-E, p. 352), the second around that of Uhud (625, Sira-Al, p. 636;
Sira-A2, 2/144; Sira-E, p. 424) followed by the third around that of Tabuk (630, Sira-Al, p. 912; Sira-A2,
2/454; Sira-E, p. 613).

33) Al-Mufaddaliyat holds 130 poems composed by 67 poets, including three (anonymous 1, Jewish 1 and
a woman). The total number of poems are 130. Of the poets in this collection, those who composed
poems in pre-Islamic days are 57.

34) The division 6¢ means that the poet lived sometime in 6 C, while 6; means the poet is sure to have
lived in pre-Islamic days. The judgement, however, is often approximate. Jahiliy means pre-Islamic in
Arabic.

35) 36:14 stands for the poem No. 36 in al-Mufaddaliyat, line 14. But beware that KA 15:21 stands for vol.

15, p. 21.

36) Though the text should be handled with care, no other work contains 1,175 poets with their poems. We
counted the names of the poets registered in the first index in Tables Alphabétiques edited by 1. Guidi
(see KA).

37) In KA we located perhaps every usage of > , but we put to analysis pre-Islamic ones and, from the

rest, only what interested us. )
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5.3.2. The Verb hayya ‘to greet’ (II)

It should be made clear that the use of hayya ‘to greet’ and the greeting formula
hayya-ka (A)llahu are two things apart. As we saw above (section 5), Arab lexicons
say that the usage of the verb comes from this greeting formula, but it seems that they
were in use separately. First, we list several examples to show the verb was used in
pre-Islamic poems as in a/-Qur°an and Sira.

cAntar (al-Mucallaga®®, 6b, line 5); s1ee 63@5 Jﬂa i &> “May you be
greeted from the ruins, the time of which has gone long s1nce"’
al-Muraqqis$ al->’Akbar (al- Mufaddaliyét 6a 9) No 128 [Appendlx 2], line 1):
st uaLJ\ S’JS Cahl u) L.M>=_e d"ﬁ'e \_’J\f-\ &I5 G O (daughter of)
our nelghbors, rise, then greet us! And if you pour the noble men (wine), pour
us!” Cf. *agwar = giran. .
¢Abd Allah bn al-*Aglan al-Nahdi, 6b*”, KA 19:104, line 7: &oo 0] W Il
La)e5 r-<-a)\ o Ly * (»5’;\-5-5 “Then they said to us, ‘Indeed we love

../

299

meeting you. We hail your land and visit there.

Musaflr bn °Abl ‘Amr bn *Umayya, 6b*), KA 8:49, line 3: * gy, 13 (i.@.:.s&)

M (i-e-ns J-Ei “And (is he) a man who greets them when they drink, and (is

he) a man who lessens an idle talk among them?”

al-Nabiga, 6b-6¢, Ahlwardt, p. 3, line 2542 ijéd * (i-éj\/'} > L:L J&) :5\:5
%M»KLJ\ 3 QBJ;J\J “As to their soft sandals, their tuck (of trousers) is
g00d43) (and) they are greeted with (a bunch of) fragrant flowers on Palm
Sunday”.

*Umayya bn *AbT al- Salt, 6¢*Y, KA 8:3%), Tine 1: sl ™ (stieg a2 Y 4 Ly
>\>=J\ o JJE “Why do I not greet him, when I have talents to manage things
thoroughly?”

Durayd bn al-Simma, 6¢*%), KA 13:136, line 1: 15y * o= Isii)ly sold Iss

38) See Mucallaqa, p. 297. KA takes up this verse at least four times (7:137, 8:134, 15:132, 15:133). KA
discussed the first 41 lines of ‘Antar’s Mucallaqa (8:134-5) and took up an Arab saying that s.),x)\ J)JU}
JOVIP{ L>. Lane (p. 1863a) paraphrases this saying as: ‘May God preserve, or save, thy ua;sfw (i.e.
body, or person)’. Since this adds nothing, we interprete otherwise.

39) See footnoe 56.

40) The editor of al-Nahdi (p. 11) specifies the date of his death 557 AD.

41) His another poem is quoted in Sira-E (pp. 65-6), Sira-1 (p. 96) and Sira-2 (pp. 1/154-5; in footnote 4,

this passage of KA is cited).

42) In KA, only this line is quoted in another poet’s episode (14:3). See also Ibn Qutayba, p. 7 (line 7) .
The glossary in the work quotes a similar usage as ‘a bunch of flowers’ (p. XIX).

43) Since Sadid (tayyib, karim) al-hugza mean ‘patient’ (Lane, p. 519b), the verse says that they are strong
and patient like their soft sandals.

44) Though the poet died a little after al-Higra, the verse cited is sure to have been composed toward the
end of 6 C, since it was made to praise ‘Abd Allah bn Gud¢an (d. before 600, EI> 1:44b) who presented
two singing girls to °Umayya.

45) The verse corresponds to *Umayya 45:1 (p. 61).

46) Asked by Durayd to marry him, Tumadir (= al-Hansa°) refused it. Since al-Hansa> (born c. 575 AD, EI?
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gylo’- ;vg-;}};j SL.% “Greet Tumadir and remain waiting, friends! And just stop,
for your stopping is enough for me.” i

Sabr bn Amr*”), 6c, KA 13:145, line 4: Ly Sy * 5ie S35 Dlps Y1 53 13)
Lol f\g L& “When the brothers came back in memory, I shed tears and greeted
a/grave at Liya (near al-T2°if), making a halt.”

The verb was used seamlessly after Islam
al-Samardal, ¢. 700*, KA 12:119: &5 e Ui ™ wips adll e 25 ST Lo 13)
41:\«@\; “When a day should come from eternity without him, then may the
sunrise and sunset greet you in our place”.
°Abﬁ Dahbal al-Gumahiy, died c. 715" KA 6:162: &> F L Pt A
5Lt GLusl “O my lord, greet <Umara with the best (greeting) of what you have
greeted to a man so far!”

5.3.3. The Phrase 5\:; hayya-ka (A)llahu Used Literally

Much limited as the searching result in al-Mufaddaltyat was, the first example
below was very suggestive in that the verb is employed in its literal sense (see
footnote 30). The second is a verse taken from what was composed by one of the
Helpers for his own sake. It is interesting that, in the poet’s fancy, a man could divorce
his wife by this phrase. Further, Allah was not employed and hayya has a literal sense
‘to keep alive’.

The rest are specimens from the prosaic part of KA (contrary to our principle in
5.1). The utterances of the two persons portray the tense situation. In the third,
cUtayba did not greet his brother but stated simply a fact that Allah had kept his
brother’s life by giving him a chance to take back camels. In the last example, the
phrase expresses a literal wish of the speaker (Hatim), who conveys both wish and
greeting.

cAwf bn cAtiya, 6b, 124:8°7): tL_25 ;s Lels ALsdl 25T 1 bring life
again to the needySI) and offer a lot bashfully.”

IV:1027a) was still before marriage, the poem must have been uttered before 600. Durayd (born c. 530,
EI? 11:626b) died in the battle of Hunayn (8 AH, EI* 1I;626b) at the very advanced age (Sira-E, pp.
574-5).

47) The poet al-Hansa> (see footnote 46) was famous for her elegies on two brothers, Mucawiya and Sahr.
This verse is a line from the elegy composed by Sahr on the death of his brother Mucawiya. See also
5.4.1 end and footnote 61.

48) This poet rivaled such poets as Garir and al-Farazdaq.

49) EI* 1:113b.

50) The verse corresponds to line 9 of the Cairo version. The translation of the first half is that of Lyall’s.
The native interpretation is to take the verb as equivallent to “uhabt ‘I show favor’ (Mufaddaliyat, vol. 1,
p. 839).

51) Here the word means ‘lean, destitute’.
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Kacb bn Malik al- ’Ansarly, 72°%, KA 15:32: JL>- L b ("’ 6‘\"’" a3 L@.&.\j
Jyt-ma J& u"\ J “I bade farewell to her in my abode and then said to her,
‘May your lord keep you alive! I am not worrled about you’”

<Utayba bn al-Harit bn Slhab al-Tamimiy, 6b° 9 KA 14:87: 40-\ Al il &P
L@ch\ &l JJ_,\ Jiss (..Laj & L= o Jas j«.>=_“ o5 “Hanzala returned to his
brother (CUtayba) and informed him of the news. Then he (U) said to him (H),
‘Allah has kept your life! Go now and set your camels apart (i.e. remove
them)!””.

Hatim bn <Abd Allah bn Said al-TaTy™", 6b, KA 16:99: ol= a2ss ¥ g2 ol
] (.5\-0- lgazbl JBy 45,45 “Then tribesmen of Lam (a branch of Tayyi®) came
to him; thereupon Hatim spread the table and said ‘Eat! May Allah keep your
life!””.

5.3.4. The Passive Participle muhayyan ‘face’

The word is simply a passive participle of hayya (I11), ‘what is greeted (by others) >
countenance’ ). Of the twelve usages of the word found in KA, we quote the
following two. The first usage is met with in a verse composed by ‘Amr bn Qami°a56).
It is to be noted that almost the same verse is found in KA 12:127 as composed by
al-Husayn bn Humém57) (lifetime 6b). Perhaps the phrase became well-known in a
very short time.

As to the remaining ten cases, seven were from the Umayyad period and three from
the Abbasid. We should like to take up here one from the Umayyad period, of which

the date of composition is quite clear.

cAmr bn QamPa 6a, AQ 1: 11 (p. 12): ('Jf( Ja_ebu Y\ :5>J\ Cfe o> V’Jﬁ
\Af-\ e dal LTSJ;J\ “And none defends a fissure of a tribe except a keeper,

52) He appears repeatedly in Sira. Though we know a reference to “Utman’s death in his account of KA,
we take this verse uttered before the death of Muhammad.

53) KA relates this episode as part of the Day of al-Gawnayn (or al-Ragam). Since his adversary Bistam
bn Qays is described as ‘born in the last quarter of the 6th century A.D.” (EI2, 1:1247b), it is safe to take
that he lived in the second half of 6 C.

54) It is almost impossible to allot his lifetime precisely, but in all probability he lived in the latter half of
6 C. Consult Nicholson, pp. 85-7, and we know that his daughter protested harshly in front of the
prophet.

55) Alternatively, the word came into use according to the rule applied to the derived verbs, for which a
passive participle assumes the function of the noun of place: ‘the human part at which the greeting is
performed’.

56) KA states twice (16:163, 166) that he took *Imru® al-Qays (6a) out on a travel to Constantinople, add-
ing that he is the earliest poet. But normally, it is °Imru® al-Qays that is held as the earliest Arab poet.
Considering that he is the nephew of the famous al-Muraqqis al->’Akbar (lifetime, 6a), we shall take him
simply as one of the earliest poets. See his family tree in Mufaddaliyat (vol. 2, p. 166).

57) His two poems were taken up in Mufaddaliyat, Nos. 12 and 90. He also appears in Sira-Al, p. 65;
Sira-A2, 1/111; Sira-E, p. 43.

58) This poem corresponds to KA 16:164, where the end of the verse is cited otherwise: ’agrada.
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noble of countenance, glorious and not close-fisted”. ‘

Maysa bint Gabir, 685°”, KA 21:38, line 4: wz3 * 651 & oo 38, &l 59
u-éLiai JQ sl “And my god, put aside the rope round my neck from the
hand of a man whose face is insulting to every man of sincerity”.

It is astonishing to find (al-)muhayya ‘face’ in the earliest years of pre-Islamic
poetry (the first half of 6 C). Seeing that, however, the verse was soon imitated by
another one in the same century, it is incumbent that we assume a certain length of
time before such a euphemism for ‘face’ came into use among Arab tribes. In other
words, it may be safe to say that the verb hayya (II) had been in use for several
decades at least before the poet thought of this passive participle in place of ‘face’.
Granted that the poet lived in the first half of 6 C, the verb hayya (II) was certainly in
use in the mid 5 C.

5.4. The Use of 5\5, hayya-ka (A)llahu after Islam
5.4.1. The Phrase in Transition

Examples below tell us that, during the expansion period of Islam, non-Muslims
felt embarrassed to employ the phrase with Allah. Seeing that the poet of the first
example did not use Allah, it is likely that they normally uttered with rabb like this
usage. We may recall that his tribe (i.e. that of al-Hansa?) accepted Islam very late.

In the second example, “Amr bn Macadi Karib evidently shows a hesitation. To him,
both the teaching of the prophet and his position was so unfamiliar that he uttered two
different greetings: the one he had learned from hearsay, and the other used
exclusively before the kings of al-HTra6O). It is reported that he joined Ridda when the
prophet died.

Sahr bn cAmr®", 6c, KA 13:145, line 5: &y H6ss ™ & ia) ol 34T L 13)
Loles 6—;—‘ JU\ “When a man sends a greeting to the dead, then may the lord
!73

of men greet you in my place, O Mucawiya
cAmr bn Macadi Karib, 7a%%, KA 14:27: % 4> JG ey & g P Ll

59) The verse is a part of the elegy composed by the wife (Maysa) of Harita bn Badr al-Tamimiy, who died
in the battle of Dulab against °Azariqa. So the date of composition is authentic. Being a poet himself, he
earlier supported a false prophetess Sagah (of Tamim), but after the battle of Yamama (632), when
Musaylima (Sagah’s husband) was defeated, he converted to Islam and fought against the HarigT revolt.
For a better understanding, we add the previous line too: 4w L:An_:; LL ‘.JQ * ;f,’a ) ‘S:\ZBET R ;») L
JL{) ;,zj “So, my lord, you threw me in a misfortune; then for me be a fortress, n;y lord, sufficient
against him!”

60) Mufaddaliyat writes (vol. 2, p. 109): ‘Mayst thou be saved from cursing’, literally, ‘Mayst thou refuse
[to do that which will bring upon thee] cursing’. See also Lane, p. 12a. In spite of “Amr bn Macadi
Karib’s effort, the prophet feigned ignorance of the greeting formula.

61) In KA, this line follows the verse cited above (KA 13:145, line 4; see 5.3.2). This poem was taken up
by other famous works, including al-Hamasa by >Abi Tammam.

62) The meeting took place on the way back from the battle of Tabuk, when he embraced Islam (Sira-E, pp.
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Y ol e el s a0y ) gl O B ey U alll E5T )
S 5 A Sl AL 2T 2V andl Yy b Oges “When the apostle of
Allah stepped forward to go on, he (‘Amr bn Macadi Karib) said, ‘May Allah,
your god, preserve your life! May you refuse the curse!” Then the apostle of
Allah said, ‘The curse of Allah, his angels and people is all upon those who
do not believe in Allah or in the Last Day; so believe in Allah, and he will
keep you safe from the Day of the Great Terror!’”.

5.4.2. The Spread of the Phrase as a Polite Greeting

Though the citations below are from the prosaic part, we list them here since
scenes from a refined civil life, in our opinion, are reflected. In the first scene, a
famous qadi uttered, when young, to his wife’s mother. In the second, it was uttered by
Burayka, mistress of a certain guesthouse, where Qays bn Darth (or Magniin Lubna)
stayed. She kindly arranged him a secret chance to meet Lubna. Seeing that Burayka
met him for the first time, their dialog went on in politeness. In the third, a widowed
mother, perhaps half in delight but still in doubt, replied to her daughter, by whose
words the poet had been struck deeply.

The first scene comes from the days of the orthodox caliphs and the second from
the early days of the Umayyads, while the third from the Abbasid period at its zenith.

Surayh bn al-Harit al- Qad1 c. 6505, KA 16:38: g ,eb ))a& 15l Qfa CNES
Ol & - s Y L§°‘ el oda e Cy b edd “T entered my house,
and then an old woman was ordering and forbidding. I said, ‘O Zaynab, who is
this?’ She said, ‘My mother So-and-so!’ I said, ‘May Allah greet you in
peace!’”

Burayka, mid 7 C*, KA 8:128: o 3 Ul JU etz 0 <JB gl $31 J
L & > B C:JJ “So he said, ‘May I mention my need?’ She said, ‘If
you please!” He said, ‘I am Qays bn Darth.” She said, ‘May Allah keep you
alive and make you near!’”

Mother of the wife of Mutammim al-*Abdiy, c. 800%”), KA 20:7: \ i s
A o B L) 4 b e e aannl B \b@quw\ou
L@.«a-jf&\ubbﬁy\ Jj.a.s oK ity =B é).:.u\ oM\u.l.é]o- \:-u.»ym “So
I walked to her and said, ‘Mother, listen to me!” Then she (the girl) said to her,
‘Mother, hear from my uncle what he says to you!” Then she (mother) said,

640-1).

63) Seeing that Surayh is mentioned in reference to ‘Umar and °Ali, his marriage with Zaynab, as well as
this episode, might have taken place earlier, even before the prophet’s death. He lived very long and
according to Ibn Khallikan (vol. 1, p. 621), he died in 706.

64) Ibn Khallikan (vol. 4, p. 269) writes that Qays bn Darth died c. 65 AH.

65) According to Tables Alphabétiques of KA (p. 589a), the poet was contemporary with the great
musician °Ishaq bn °Ibrahim al-Mawsiliy (767-850, EI> IV:110b-111a).
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‘May Allah greet you! Ha? Good news from afar?%® 1 said, ‘Is this your
daughter?” She said, ‘Her father used to say so!’ I said, ‘Then do you marry
her?’”

5.4.3. Usages in Specialized Scenes

Quite different are the following two types. First, the phrase was used to curse
opponents in that the phrase can deny their life: la hayya-ka (4)llahu. We located ten
passages of this type in KA. In the first case below, the phrase was uttered by the king
to the son of his former friend®”. In the earlier days of the Abbasids, al-Kumayt (d.
743, EI? V:374a) was suspected to be pro-cAll in his poetry. This was why this same
curse was cast by °Abd al-Samad bn °AHy68) on al-Kumayt’s son al-Mustahill (KA
15:122).

In the second case, on the other hand, the phrase was used quite otherwise among
the ruling class. It is presumed that, uttered in the court, the phrase had a specific

connotation.

al-Harit bn Mariya al-Gassaniy al—Gafniy69) 6b, KA 4:176: _‘/.\Lj U~ ‘}b & Il> S
“May Allah not keep you alive, nor keep your father ahve"’
“Ulayya bint al-Mahdi’”, c. 800, KA 9:87: U~ 0ly &uS™ e 0f * Cls & LS~
“May Allah preserve your life, O my two true friends, dead or alive I may
be!”

5.5. Section Summary: the Development of Arabic (s hayya ‘to greet’

1) The traditional explanation (5 end), that hayya ‘to greet’ comes from ol 5@5—
hayya-ka (A)llahu, does not hold good on the ground that there are usages of the
verb before Islam (5.3.2 and 5.4.1). This suggested that the verb and the phrase had
a different history.

66) KA-B (vol. 22, p. 220) notes that this is a phrase modified from the proverb: ;v- 5&}0 o J—ﬁ “Has
any information or news come to you from a foreign land?” (Lane, p. 2244c). We are thankful for this to
the editors of KA-B.

67) Seeing that the next personage in our check who uttered this curse was the Umayyad poet (al->Ahtal,
KA 7:186), it is probable that the first one was transposed erroneously from the later usage.

68) °Abd al-Samad bn °Ally, who died c. 801 (Ibn Khallikan, 2:143), was a relative of early Abbasid
caliphs and was appointed to the several important offices including governorships of al-Basra and
Damascus (Siyar, vol. 9, pp. 129-30).

69) He is the famous Ghassanid king (529-569), who was formerly on good terms with Zuhayr bn Ganab
al-Kalbly (see EI* IX:558b). Later, their relation turned worse, when the king uttered these words to
Zuhayr’s son. Regarding the king al-Harit bn Mariya, or bn Gabala, see Noldeke pp. 53 and 62.

70) There are three versions for the background story of this verse in KA (others being 9:57 and 9:88). We
took up this one as depicting a typical scene. Ulayya, one of the daughters of al-Mahdi, sent her maid
Halab to where cUlayya’s two brothers, al-Rasid and Manstr were drinking. The maid stood singing this
verse in front of them, with drinking-cups filled in her hands and with bouquets in her arms. The two
took them, drank and read a slip of paper, handed by the maid, on which was written that <Ulayya herself
made the melody (/ahn) that day. It may be that the verse was composed by someone else.
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2) The verb ‘to greet’ was used, before and after Islam, with tahiya ‘greeting’ (5.3.2)
as its verbal noun. After Islam, they were also used as a polite greeting (5.4.2).

3) But the basic sense ‘to keep alive’ did not disappear (5.3.3 and footnote 30), and
the verb was used at times in the literal sense (5.3.3) before Islam.

4) The early usage of muhayyan ‘face’ (the first half of 6 C, 5.3.4) forces us to posit
its use yet earlier in 5 C.

Discussed within Classical Arabic, all we can say is that the usage was inherited
from the parent language. From a broader perspective, however, we can pick up its
primitive usage in Ancient North Arabian.

6. Evidences from Safaitic (pre-Islamic Arabic)

It is known that Arabs wrote, in the days before pre-Classical Arabic, either in the
Aramaic or in Ancient North Arabian. During this period, there was no universal
language or script for writing. People wrote in the language available to them in their
milieu, but inscriptions tell us that there was no area of illiteracy in the peninsula.
Their writings were mostly left in inscriptions or graffiti, and generally very short.

6.1. Usages in Safaitic’)

We could fortunately identify a few examples relevant to our discussion in the
Safaitic corpus prepared by al-Manaser and Macdonald (M-M).

Thanks to the recent reinforcement of the study in Ancient North Arabian, the
number of Safaitic inscriptions reached over 40,000 (M-M, p. ix)72). Certainly, three
or four out of over forty thousand may be very few and almost negligible, but we are
confident that the context of the texts clearly bears relevance to our argument73).

C 1280 [M-M, pp. 1818-19]
text: A °lt s'ed ys'm<l b[n] rbbn [ hy
translation (M-M): O °It, help Ys'm¢l {son of} Rbbn so that he may live long.
our interpretation: ... So may he live long! (hayiya G-sc™¥ optative)
comment: M-M follows al-Jallad (p. 122). Ours went only a step further.

LP 663 [M-M, p. 7533]
text: [ brk°l bn ytcw hy hs'ln hi-h
translation (M-M): By Brk°l son of Yt° and he greeted Hs'ln, his maternal uncle.
our interpretation: ... And may Hislan, his maternal uncle, live! (hayiya G-SC

71) Written on stones or rock walls by bedouins in the area bordering Syria, Jordan and Saudi Arabia
roughly between 1 — 4 C AD. See Macdonald, p. 183. They lived in the desert, while Nabataeans
traversed it and lived in the settled area.

72) We really express our gratitude to the huge corpus by M-M in the PDF fomat (xvii + 10087 pp.).

73) For the bibliographical data and sigla, M-M should be consulted.

74) The framework of the Safaitic grammar by al-Jallad is followed. G: the derived form I, D: II, SC:
suffix conjugation, IMP: imperative.
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optative)
comment: M-M follows the study of Littmann (LP, p. 169), who had written: Ay
may also mean “[long] live!”

LP 1267 [M-M, p. 7742]

text: [ bh(Dh bn lhyn bn hbb bn kdr bn thrt w hy f'h (°)It I- (k)smh °h -h <t>

translation (M-M): By {Bhlh} son of Lhyn son of Hbb son of Kdr son of Thrt and
grant long life, O {°It}, to {K°mh}, his brother.

our interpretation: ... And may he live! So, O Allat, (this petition is) to Kacammih,
his brother. (hayiya G-SC optative)

comment: M-M and al-Jallad (pp. 272, 324a) interpret the verb as D-IMP (‘to
give life’), whereas we parsed the sentence structure differently to get the
same context with LP 663. Littmann (LP, p. 277) translated: And he greeted in
the name of Allat.

LP 335 [M-M, p. 7415]

text: [ [f’t bn b>s'h bn bgrt bn hi[d] w h rdw hy w mrd f nwy -h h- nq h- mt(y)h

translation (M-M): By Lf’t son of B°s'h son of Bqrt son of {HId}. And, O Rdw,
[grant] health for the mount she-camels were sickened by their date-stones
(or: during his absence).

our interpretation: ... And O Rudaw! May he’ keep life, and (the herd of)
she-camels, his mounts, got sick in his absence. (hayya D-SC optative)

comment: M-M follows Littmann (LP, p. 85), while we follow al-Jallad (p. 126,
‘grant life!”). Else, we took Littmann’s another choice ‘in his absence’
(naw-an < *naway-un, p. 85). matly is the plural (or collective) of matiya ‘a
mounting camel’.

6.2. Section Summary

It is safe to say that in our reinterpretation, these verbs are all in the optative use of
the perfect (or the suffixed conjugation). Though they are prefixed by a conjunction w
or f, the sentence-initial rule is observed (Krahmalkov, 2001, p. 175). On top of it, the
context of the three examples is consistent as ‘may he live!’.

While the last example is actually employed in the derived stem */hayya (II) in the
sense ‘to keep alive’, we can safely posit a semantic change toward ‘to say ‘may he
live!” > to greet’. Though evidence is yet to be procured for this usage, we can, in the
meantime, proceed our discussion in light of sallama <ald ‘to greet’.

7. Summary

For brevity’s sake, we shall list our main arguments in the table below, with
attestations of Latin ave, have and Punic avo.

75) The deity Rudaw is called in the third person. Punic also observes this rule (see 1.2).
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76) ) ) Latin
approx. date (Neo-)Punic/Arabic
have ave
332 BC Tyre fell.
218 BC Hannibal crossed over the Alps.
c.205-184 BC The earliest Latin literary works (see footnote 1)
195 - 189 BC avo in Poenulus (3.1)
180 BC The HAVE mosaic (2.2)
a. 146 BC RES 1224 (3.2)
146 BC Carthage fell.
c. 54 BC Catullus’ poem77)
49 BC have in Caelius’ letter to
Cicero78)
34 BC haveto79) in Catilina’s letter
27 BC Augustus as Emperor
1 CBC *avo (a)doni (3.3)
14 Augustus’ lettergo)
79 Safaitic graffiti in Pompeii Mt. Vesuvius erupted and buried Pompeii.
1C a sepulcher inscription
(CIL 6.23297, line 5)81)
c. 100 Quintilianussz)
c. 123 havete in Apuleius’ Work83)
1-4C *hayiya in Safaitic
384 The Vulgate Gospelg4)
5C muhayyan ‘face’ (5.3.4) Augustinus, a Neo-Punic native (d. 430)

76) The dates are mostly the year of the writer’s death in OLD or TLL. Else, we specify the source.

77) The poem No. 101, line 10 runs: atque in perpetuum, frater, aue atque uale (CATUL.101.10: 140-1).
Our tentaive translation: and in perpetuity, Brother, hail and farewell.

78) Lewis-Short 213c-214a; TLL 1300, line 64ff.; OLD 230b. Caelius wrote in the letter: Caesar audierat,
simul atque ‘have’ mihi dixit, statim quid de te audisset exposuit (Cic. Fam., vol. 2, Book 8, letter 16,
line 4; pp. 178-9), translated tentatively: Caesar had heard, and at the same time he said to me [Caelius]
‘Have!” and immediately explained what he had heard about you [Cicero]. The date is given in Cic. Fam.
vol. 2, p. 626.

79) The word is used at the end of a letter written by Catilina addressed to Catulus according to Sall. C. 35,
6 (p. 28). Catilina died 63 BC and the work was finished ca. 43 BC, while the author Sallustius died 34
BC. Lewis-Short 214a = TLL 1300, line 63 = OLD 230b. Haveto is an infrequent imperative future. The
date is the year of the author’s death.

80) The first greeting word in the emperor’s letter quoted in the work of Gellius (Gell. 15, 7, 3; vol.3, p.
78) who died after 180 AD. Augustus himself died 14 AD. It was addressed to Gaius, his grandson.

81) = CIL 1.1072. TLL 1300, line 44 = OLD 230b.

82) M. Fabius Quintilianus (TLL, ca. 35-100) wrote: multum enim litteratus, qui sine aspiratione et
producta secunda syllaba salutarit (avere est enim), ... (Quint. inst. 1, 6, 21). Our tentative translation: in

=

fact, the greatly literate (person), who greets [ “avé”] without the aspirate and with the second syllable
lengthened (for it is in fact avére), ...

83) Used in Apuleius’ Metamorphoses: sic introgressus ‘havete’ inquit ‘fortissimo deo Marti clientes
(APUL.Met.7.5: 306-7). Our literal translation: Thus entering, he inquired, “Hail, clients of the mighty
god Mars”. The author was born c. 123.

84) OCD, p. 1614a.
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It was our purport to get a clue from Punic to account for the ultra-long life of
Arabic tahiya. About the Arabic language after the annexation of Petra to Rome (106

85) and Safaitic are known.

AD), Arabic elements in late Nabataean inscriptions
Though Safaitic pertinence is still meager, they tacitly point to the similar use of the
verb in northern Arabia. That is, they are the earliest usage ‘may he live!’ in Arabic
after Punic.

Arabic and Punic, however, had no point of contact. Further, the basic sense is
different on the surface. In this ‘May so-and-so live!’, while in that ‘May a deity keep
you alive!” However, with the Safaitic ‘may he live!’, we can say that the Punic avo is
a precedent to Safaitic *hayiya. Moreover, we now can say that the original sense of
Arabic hayya (D or I1) is “to say hayiya”, that is, “to say ‘may he live!’”.

Still, we have only a handful of instances in Safaitic. Yet from the sequence of
usages in Punic, Safaitic and Arabic, we can safely judge that the greeting phrase in
one corroborates the usage in another. Between Safaitic and Arabic, there was one step
of modification by Islam. Also, it is to be hoped that our study can mend the tie
between Punic and Latin, broken once. We could probably have glued it in a way.

C. Brockelmann named Aurelius Augustinus86) (353-430) at the end of his article
(pp- 57-58). In the west, Augustinus belonged to one of the last generations that
uttered Punic avo, when in the east Arabic had begun to develop a new usage hayiya
‘may he live’ along with kayya ‘to greet’ and tahiya ‘greeting’.

It may not be out of place today to refer to a simple fact. On the wall of a small
theater in Pompeii, a few Safaitic graffiti were found®”. They are simply nine graffiti
with eleven names. Since they are no more than a whimsical coincidence, they lend no
linguistic support to our discussion. Nonetheless, it provides us with the most
persuasive witness of the historical milieu pertinent to our study.

85) There exist several, the latest of which bears the date 355 AD.

86) Concerning literary pieces in Phoenician/Punic including those written in the Roman times, see
Krahmalkov (2001:10-15). North Africa lost Carthage as a political entity but the Neo-Punic way of life
continued long after its fall. Septimius Severus (193-211 AD), often called the first African emperor, was
in fact a ‘Carthaginian’ emperor who ruled Rome. During the reign of this Punic-born emperor, we know
two men of letters from the area, Apuleius (d. after 170) and Tertullianus (d. ¢. 220) whom we deplore if
only Carthage had flourished a little longer. Aurelius Augustinus was a native of Neo-Punic. He was
contemporary with Eusebius Hieronymus (c. 342-420) who revised the older Latin translations of the Bi-
ble (Vetus Latina) and produced the Vulgate. Though others also contributed to the revision, the Gospels
were of his own work. The text varied in manuscripts of Vetus Latina, as seen in Luke 1:28: habe gra-
tiam plena (Codex Corbeiensis, ca. 450), habe gratificata (Frisingensia Fragmenta, ca. 650) [for the date
of the manuscripts, we followed Wikipedia “Vetus Latina manuscripts” viewed on 15/12/2023]. We learn
that Augustinus wrote to Hieronymus about the textual problem in the Bible and that the latter wrote to
the former on another occasion [Wikipedia “Augustine of Hippo” viewed on 30/11/2023]. It is certain
that Augustinus had his own copy and read the phrase Ave, gratia plena in the new translation.

87) See Calzini (1990), al-Jallad (2015, p. 1) and Helms (2021).
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[Postscript]

After we submitted the study to the journal, a most important study on the Punic community
appeared: Ringbauer, H. et al. (2025), “Punic people were genetically diverse with almost no
Levantine ancestors.” Nature, 23 April 2025. https://doi.org/10.1038/s41586-025-08913-3.
Shocking as the title may sound, this study of ours offers a clue on how Punic people came into
being in the colonies, on the analogy of the recent pidgin - creole studies in Arabic. Moreover,
we must recall that on the Mediterranean coast there existed colonies of Romans, Greeks and
Phoenicians. At any place of contact, the common language was sought for on either side. Since
Phoenicia had enjoyed a great prosperity and fame in the earlier days of the first millenium BC,
it was often Phoenician on such occasions, later to be supplanted by koine Greek.

In addition, we can recall a similar language situation that took place on land around 700

88) Viewed on 08/25/2023. https://publikationen.badw.de/en/thesaurus/lemmata#14589
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BC in Mesopotamia, when Assyria finally conquered Aramaean revolts. Thereafter, we lose
sight of Aramaeans whereas their language, Aramaic, thrived among many (non-Aramaean)
peoples. Suffice it to say that Jesus’ mother tongue was Aramaic. Today we know many com-
munities, though small in population, speaking varieties of Modern Aramaic, while Assyrians
fell into oblivion long before. When Aramaic was an inter-continental lingua franca from Af-
ghanistan to Egypt, Phoenician - Punic is really worthy of being a maritime lingua franca in
view of the vast western Mediterranean coast, where Punic inscriptions were found. Being as

such, Phoenician - Punic was quite naturally used by non-Punic people too. (June 02, 2025)89)

89) For the discussion of the earlier version of this study read at our 42nd meeting (October, 2023), we are
very grateful to all the participants, including Shuichiro Nakao, who kindly commented on other points
later. The anonymous reference is most highly esteemed and accepted.
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