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(Thispaper was originallyread at a symposiumon "The Future of
Australia-Japan Relationship"
heldat the Facultyof HumanSciences,
OsakaUniversity,4th July 1986.)
After a preliminaryvisit at Christmasof 1984, I stayed at the Departmentof
Philosophy,Universityof Melbourneas a visitorfrom June to August1985.Myroutine
there waslike theone ofmy previousstay at UniversityCollegeLondon,but perhapsmore
active. I have manythingsto tell, but as time is limitedtoday,I confinemyselfto two
specificquestions,firstly, on the comparisonbetweenAustralianand Japanesephilosophies,and secondly,with regard to the futureinterchangebetweenthe two.
The first questionis not an easy one. First of all, the concepts"Australian
philosophy"and "Japanesephilosophy"are ambiguous,and this ambiguityis due to the
character of philosophyitself.In certain respectsphilosophydependson its ownculture
but not so stronglyas literatureand art do.In otherrespectsphilosophyis general,but not
so generalas mathematics.As my wholereportwillmake this ambiguityapparent,I will
not scrutinizeit for the moment.
Australianphilosophyand Japanesephilosophy,both are little knownmutually.
Today,manyJapanesephilosophershave beenabroad,but theyusuallygo to American
and Europeancountries.I countedonlythree whohad beento Australia,I am probablythe
fourth,and moreover,probablyonly the secondwhostayedthere for a while.
Of course,manybooksand papers by Australianphilosophersare wellread in
Japan. But thosebooksand periodicalsare mainlypublishedin Britainor U.S.A.,and we
usuallytake those philosophersto be Anglo-Saxonswhohappento live downthere, or,
perhapsI shouldsay `up there'. Australianmaterialismin the mind-bodyproblemis the
onlyone Australianspecialitywellknownhere.
For Australians,Japanesephilosophyis lessknown.As examples,I wouldlike to
refer to two episodesfrom my experience.Oneday a professortold me his hope that
Japanesephilosophy
shouldmake a great contributiontowardsenvironmental
philosophy.
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I said, "If Japanese philosophy were so strong, Japan would have remained a garden state
as Victoria and-had no pollution." Another day a student asked me "How is Japanese
philosophy today?" I answered, "In a sense Japanese philosophy is dead as we lost the last
war." He said, "It's a pity. I hope you can recover your national identity", and I replied,
"If Japanese philosophy becomes nationalistic again rather than cosmopolitan
, our neighbours will be worried." So far, there is a mutual lack of knowledge.
We often use historical methods for the characterization

of philosophy. This is

effective in some cases, for example, for the description of American or British philosophy. We need only to select several philosopical figures and describe their work as if they
formed a string of thoughts from the beginning up until today. But in the case of
Australian philosophy, with my feeble knowledge, I found it difficult to characterize
Australian nationwide philosophy historically in this way.
As regards Japanese philosophy, the situation is more complicated. If we take the
history of Japanese philosophy for Japanese intellectual history, it surely has its long
history. On the other hand, the Japanese word `tetsugaku' is itself a coinage, created in the
last Edo era, in order to translate the European word `philosophy' into Japanese. Since
then we have analogically called counterparts in Asian thoughts 'tetsugaku' also. Until the
last war, of the philosophy teachers in universities and. other tertiary instituions, some
studied European philosophy, some Chinese philosophy and Confucism, some Indian
philosophy and Buddhism and some Japanese national philosophy. After that, the situation has changed greatly. Generally speaking, preacher-like philosophers have diminished, and only the European style of scholarship has remained as philosophy. Other philosophies are nowadays little more than regional studies.
I have rather emphasized the historical incommensurability between the two
philosophies, but, nevertheless, in current activities there is something in common. For all
the diversity of philosophy departments in Australian universities, we can say they are
generally within the framework of the morden analytic trend. Therfore, Japanese philosophers who study analytic philosophy, including myself, can do research in Australia as well
as in Britain. Of course, this does not mean that everthing is alike. I had a lot of impressive
experiences in Australia. Of these, I would like to mention some which seem to me due to
social or institutional differences.
The concept of philosophy in Japanese universities has a much narrower sense
than the one in British universities. Of course, the field of philosophers cannot be demarcated so sharply, nevertheless, if we say `philosophy pure', it implies the exclusion not only
of social and political philosophy but also of ethics and aesthetics. Compared with this, the
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Australian concept of philosophyis very wide.
In Australia, philosophy and theology are not demarcated clearly. Those problems which are treated in the theology departments in Britain and Continental countries
are treated in the philosophydepartments in Australia. Their style of discussionon these
topics, frankly speaking, is overt and straightfoward rather than sophisticated and
deliberate.
Another conspicuous phenomenon is philosophers' great concern over social
problems. They speak of `environmental philosophy' and `the philosophy of feminism'.
These subjects are taught in the course of philosophy, and the depertment requires
full-time staff for these. If a stubborn Japanese philosopher hears of this, he will take it
for a joke.
I don't have any intent to assert that these problems are of little importance. But
we generally feel that they are outside of our professionalbusiness and that someone else
will take care of them. In Australian society philosophershave to, and are willingto, take
care of these problems.
This is only a rough impressionof a temporary visitor, and is to be elaborated and
amendedwith growing knowledgeby further interchange.My reply to the second question
is of course: the interchange is possible and recommended at every level, but in certain
respects, programmes should be carefully discussed in advance.
For our part, problems and conditions we encounter in going to Australia .are
generally similar to those of our going to Britain, although we need to choose the place
to stay more carefully as Australia is vast and their philosophydepartments are of wide
variety. Incidentally, for me the University of Melbourne was the best place.
For Australian philosophers,if they make a brief visit to Japan as many American and British philosophersdo, there is no problem. But if they want to stay longer or
to spend their sabbatical here instead of going to U.S.A. or Britain, there are some
problems to be seriously considered. First of all, the language problem. Moreover,there
is the delicate and subtle difference of the style in philosophical activities. To take an
example, Japanese philosophers usually prefer exegetical work to discussion.Therefore,
of Australian philosophers,those of exegetical rather than doctrinal type and scholars in
well formalized fields such as logic, have more background in common with us and will
be more successful in their longer stay.
Last of all, I would like to mention an issue on which we, Japanese philosophers,
could profit with good suggestions from Australian scholars. In the last one hundred and
twenty years the place and role of philosophy in Japanese society has been changing
-
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remarkably.

In fact, this raises some grave issues; and if we can expect

it from abroad, I believe, one of the best objective
will surely come from Australia . If we frankly
Australian

scholars

many valuable

in. philosophy or Japanese

comments
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represent

studies

worthy of reflection .
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comments

about

comments

our history of philosophy

to

, we shall then receive from them

