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Pl1.I

Biiziklik, August 1987.
(Author's photo)

Biziklik, June 1996.
(Author's photo)

Biziklik, December 1995.
(Author's photo)
Pranidhi-scene. Cave 9

(in Griinwedel's numbering),
Biziklik. (After Le Coq,
Chotscho, Berlin 1913, pl. 22)
Pranidhi-scene. Cave 9,
Biziklik. (After Le Coq,
Chotscho, pl. 28)

Sino-Uighur monks. Biziklik,
Cave 9. (After Le Coq,
Chotscho, pl. 16)
Indo-Tocharian monks. Cave 9,
Biziklik. (After Le Coq,
Chotscho, pl. 16)
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8 Part of many Buddha images. Newly discovered
cave (present number 69) at the depth of Cave 9
(in Griinwedel's numbering; = 20 in the present
numbering ). (Author's photo)

9 Part of many Buddha images. Cave 17
(in Griinwedel's numbering; = 27 in the present
numbering ),Béziklik. (Author's photo)

10 Uighur prince as a Buddhist donor. Cave 19,
Biziklik. (After Le Coq, Die buddhistische
Spatantike in Mittelasien, 111, Berlin 1924, pl. 18)

11 Uighur Buddhist donors. Cave 6, Biziklik.
(After Le Coq, Die buddhistische Spatantike in
Mittelasien, 111, pl. 14)
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12 Uighur Buddhist donors. Cave 9, Biziklik.
(After Le Coq, Chotscho, pl. 30)

13 Uighur Buddhist donors. Cave 9, Biziklik.
(After Le Coq, Chotscho, pl. 30)

14 Wall of Buddhist cave reset inside the older
Manichaean cave near the entrance. Cave 25
(in Griinwedel's numbering; = 38 in the present
numbering ), Béziklik. (Author's photo)

15 Manichaean part of Cave 25 near the bottom.
(Author's photo)




Fig. 66 Masichiisches BUd auas Habe 25 vea Bisiklk, vgl. Kultst. 5. 279 uad S. voa Oldeabarg, Rutskeia Turkestaaskaja Ekspedicija
S. Petersburg 1914, 5.45—46 uad Tafel XUL die dea jatiigea Zustasd des merkwirdigea Bddes wiedergibt.
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16 Manichaean wall-painting, showing
two Auditors and ten guardian deities
surrounding the Tree of Life. Bottom
wall of Cave 25, Biziklik. Height
approx. 1.5 m. Width approx. 2.4 m.
(Author's photo)

17 Sketch drawn by A. Jacovleff in 1931

at Cave 25. (After Hackin,

Recherches archéologiques en Asie

Centrale, Paris 1936, pl. I)

Sketch drawn by Griinwedel at Cave

25 (After Griinwedel, Alt-Kutscha,

Berlin 1920, fig. 66)

Manichaean miniature, showing

1

fecl

1

©

Manichaean priests in white robes
and tall white hats. MIK III 6368,
from Ruin K in Qoco. Preserved in
the Museum fiir Indische Kunst,
Berlin. (After Le Coq, Die
buddhistische Spatantike in
Mittelasien, 11, Berlin 1923, pl. 8b-b)

20 Manichaean wall-painting (detail),
showing cintamanis, musicians and
creeper-motif design. North side wall
of Cave 25, Biziklik. (Author's
photo)

21 Manichaean wall-painting (detail of
photo 16), showing the lower part of
the Tree of Life with Uighur
inscriptions. Cave 25, Biziklik.
(Author's photo)
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22 Uighur inscription, detail of photo
16 (Author's photo)

23 Uighur inscription, detail of photo
16 (Author's photo)

24 Part of an Uighur inscription on
the Manichaean white wall behind
the Buddhist wall in Cave 17,
Biziklik. (Author's photo)

25 Cave 17 near the bottom, Baziklik.
Only the white part of the bottom
wall belongs to the older
Manichaean cave. (Author's photo)

26 Manichaean prayer inscription in
large Uighur script on the
Manichaean wall behind the
Buddhist wall. At the depth of the
left side wall of Cave 17. (Author's
photo)

27 Inscription in Manichaean script
(vertical). Bottom wall of Cave 17.
(Author's photo)
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28 Part of a Sogdian Manichaean letter sent
to a Mozak (81 TB 65:1), discovered
behind the Buddhist wall of a double-
walled cave temple of Biziklik.
(Author's photo)

29 Detail of photo 28. Manuscript painting
in a Sogdian Manichaean letter. Ink,
colors and gold on paper.

(Author's photo)

30 Uighur Manichaean letter (81 TB 65:6),
discovered behind the Buddhist wall of a
double-walled cave temple of Biziklik.
(Author's photo)

31 Uighur Buddhist Stake Inscription No.1,
dedicated in 1008. Unearthed at the
so-called Ruin (@ , i.e. a Buddhist-
Manichaean double-walled temple in
Qoco.(Reproduced by the courtesy of
the Museum fiir Indische Kunst, Berlin)

32 Uighur Buddhist Stake Inscription No. 2
written in Chinese, dedicated in 983.
Unearthed in Singim.

(Reproduced by the courtesy of
the Museum fiir Indische Kunst, Berlin)

33 Uighur Buddhist Stake Inscription No. 3,
dedicated in 1019. Unearthed in Qoco.
(Reproduced by the courtesy of the
Museum fiir Indische Kunst, Berlin)
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35

36

34 Two Manichaean
priests. Manichaean
wall-painting of Ruin &
in Qoco. (After Central
Asian Art from the
Museum of Indian Art,
Berlin, SMPK, Tokyo
1991, fig. 113)

35 Vajrapani. Buddhist
wall-painting of Ruin @
in Qoco. (After Central
Asian Art from the
Museum of Indian Art,
Berlin, SMPK, Tokyo
1991, fig. 116)

36 Part of a Pranidhi-
scene. Buddhist wall-
painting of Ruin & in
Qoco. (After Central
Asian Art from the
Museum of Indian Art,
Berlin, SMPK, Tokyo
1991, fig. 117)

37 Hell-scene of the Six
‘Ways of Existence.
Cave 8, Biziklik.

(After Le Coq, Die
buddhistische Spatantike
in Mittelasien, IV,
Berlin 1924, pl. 19)

38 Sogdo-Uighur Buddhist
donors.

Detail of photo 4.

39 Sogdo-Uighur Buddhist
donors.

Detail of photo 5.

40 Sogdo-Uighur Buddhist
donors.

Detail of photo 5.
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42 Uighur Manichaean text, TII D 171 (MIK III 198) verso. (Reproduced by the courtesy of the Museum fiir Indische Kunst, Berlin)




P1LXV

43

43 Front page with miniature of an unique Manichaean Pustaka-book. (Reproduced by the courtesy of the

Museum fiir Indische Kunst, Berlin)
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Four Lectures at the Collége de France in May 2003.

History of Manichaeism among the Uighurs from the 8th to the 11th Centuries in
Central Asia. Takao MORIYASU

I. Introduction a I'histoire des Ouighours et leur relations avec le

Manichéisme et le Bouddhisme.
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IO. Manichaeism under the East Uighur Khanate with Special References to

the Fragment Mainz 345 and the Kara-Balgasun Inscription.
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. _____________________________________________}|
I
Introduction a I'histoire des Ouighours et de leurs relations

avec le Manichéisme et le Bouddhisme.

le 9 mai 2003, au College de France, Salle 1
Takao MORIYASU
/]

1. Histoire de I'Eurasie centrale
Dans 1'histoire de 1’Eurasie avant I’époque moderne, en réalité dans 1’histoire du
monde, les peuples nomades, en particulier les peuples nomades cavaliers de la steppe
de I’Eurasie centrale [Carte 1], joulrent un réle trés important. En général, trois
moteurs puissants menérent 1’histoire: la productivité, le pouvoir d’achat et la force
militaire. C’est ce troisiéme puissant moteur qui est a I’origine du succes des peuples
nomades cavaliers de la steppe de 1’Eurasie centrale. Celle-ci s’étendait de la Mongolie
jusqu’a UEurope orientale. Au début du 1°f millénaire avant Jésus-Christ, les peuples
nomades commencérent 3 monter 4 cheval dans la steppe d’Eurasie centrale, patrie des
chevaux. A partir du moment ot ils possédérent un corps d’armée équestre, la force
militaire la plus puissante du monde avant I’apparition des armes a feu, il est tout
naturel que leurs mouvements soient devenus une force conduisant 1’histoire mondiale.

Prenons par exemple le cas de la Chine en Orient. Venant du nord ou de 1’ouest,
les cing barbares: les Hiong-nou (Xiongnu 4 #{ ), les Sien-pi (Xianbei & H ), etc.
envahirent la Chine. Passée 1’époque des Seize Royaumes des cinq barbares, les
Sien-pi y fondérent I’empire des Wei Jt. 34 , et la lignée royale des Sien-pi fonda les
empires des Sui F§ et des Tang & . Il en fut de méme en Occident: les empires européens
au nord des Alpes, se situant en Eurasie centrale occidentale, se constituérent aprés avoir
subi les invasions des Germains de groupe indo-européen: les Goths, les Francs, les
Lombards etc. ainsi que les invasions des peuples nomades asiatiques: les Huns, les
Avars, les Hongrois (Madjars) etc. [Cartes 2-3]

Aux yeux des modernes, ’Eurasie centrale parait une région éloignée, en
dehors des grandes zones de la culture agricole comme la Chine, I'Inde, la Mésopotamie,

et la région autour de la Méditerranée. Cependant on peut dire & I’inverse que c’est
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cette grande zone culturelle qui se situe 2 la périphérie de I’Eurasie centrale. L Eurasie
centrale put donc remplir le réle d’une “grande artére” pour ses périphéries, centralisant
leur fécondité et leur grand pouvoir d’achat. Cette “grande artdre” est ce que 1’on
appelle “la Route de la soie”. C’est par cette Route de la soie que transitaient les
gens, les objets et monnaies depuis les périphéries; et elle forma un énorme creuset
ol bouillonnérent de nombreuses langues, cultures et religions. En se transformant
elle-méme, 1’Eurasie centrale eut une grande influence culturelle sur les mondes
environnants.

Enfin I’Eurasie centrale continua non seulement 2 mener 1’histoire mondiale
avec la force militaire la plus puissante qui ait existé avant I’époque moderne, mais
eut encore une grande influence économique et culturelle en entretenant “la Route
de la soie”, un réseau qui s’étendait a tous les coins du monde. Il est vrai que la
puissance de I’Eurasie centrale céda devant celle de 1’Europe moderne qui possédait
les armes & feu. Cependant il ne faut jamais oublier la valeur de I’Eurasie centrale
dans 1'histoire mondiale, et le rdle qu’elle y a tenu pendant plus de deux millénaires.

L’un des grands tournants de 1’histoire de I’Eurasie se situe aux alentours des 9¢-11¢
sidcles. A cette époque, éclot tout un ensemble de soi-disantes “Dynasties conquérantes”:
a partir de I’est, I’empire des Liao % , les trois dynasties des Shatuo-Tiirks % F& 22 i
parmi les Cingq Dynasties de Chine du Nord, c¢’est-a-dire les Tang Postérieu & , les Jin
Postérieurs £ 5 et les Han Postéricurs £ , le royaume des Xixia FiE (Tangouts), le
royaume des Quighours de Ganzhou H# , le royaume des Ouighours Occidentaux, la
dynastie des Karakhanides, la dynastie des Ghaznévides, I’empire des Seldjoukides,
le khanat des Khazars etc. [Carte 4 = Map 4]

Depuis le 9¢ siécle avant Jésus-Christ, et durant longtemps, les peuples nomades
cavaliers de la steppe alternerent succes et échecs lors de leurs pillages et de leurs
conquétes chez les sédentaires des régions agricoles, en pratiquant collaboration,
concilliation et assimilation avec les habitants de ces régions. Enfin vers les 9¢-10¢
siecles, ils perfectionnérent de fagon systématique les savoir-faire pour que leur
minorité domine de maniere durable la majorité que représentaient les populations

agricoles et urbaines. Certains de leurs savoir-faire se fondaient sur des assises
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solides: la force militaire équestre la plus forte de la Terre et 1’accumulation de
fonds monétaires collectés par la Route de la soie. Pourtant ce fondement de leur
domination n’était pas suffisant pour maintenir constamment la Dynastie conquérante
de fagon solide et stable. Ce qui aurait été nécessaire, me semble-il, c’elit été un
systeme complexe composé de plusieurs éléments parmi lesquels la culture écrite
était naturellement fondamentale. C’est en particulier des marchands et des religienx
du monde agricole qui ont introduit 1’écriture et enseigné comment élaborer toutes
sortes de documents chez les peuples nomades.

Ce n’est pas un hasard si les peuples minoritaires, ceux du “nord” nomades
cavaliers, fondérent au méme moment des Dynasties conquérantes semblables dans
les régions du “sud”, zone agricole et urbaine, tout en gardant leur base dans la
steppe, leur propre foyer. On suppose que la force du “nord” atteignit enfin, aprés de
longues années, un degré tel qu’elle put construire un systéme administratif a 1’aide
de 1’écrit pour dominer “le sud” directement ou indirectement, et non plus seulement
par la force militaire. C’est pour cela que sur toute 1’étendue de 1’Eurasie, 2 la méme
époque, le méme phénomene apparut. Il faut donc considérer que ce phénomene a été
une conséquence nécessaire dans 1’histoire.

L’histoire des Ouighours est importante pour celle de I’Eurasie. C’est parce
que 1’4ge d’or des Ouighours aux 8¢-11¢ siecles coincide avec un tournant dans 1’histoire
ou les Ouighours menerent les mouvements mondiaux. De plus a cette époque, la
religion des OQuighours passe du Chamanisme au Manichéisme et ensuite du
Manichéisme au Bouddhisme. Donc ’histoire du Manichéisme ouighour est un theme

directement i€ 4 1’histoire mondiale.

2. Fo % et pusa EW ne sont pas toujours Bouddha et bodhisattva

Les plus importants documents pour étudier le Manichéisme oriental et 1’histoire du
Manichéisme oriental sont les documents de Turfan, de Dunhuang, les ruines des
temples manichéens de Turfan, et I’inscription de Kara-Balgasun. Kara-Balgasun
est le nom moderne de 1’ancienne capitale ouighoure, Ordu-baliq, située au bord de

la riviere Orkhon dans la Haute-Mongolie. L’inscription de Kara-Balgasun est une
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gigantesque stéle érigée en 1’honeur du 8° qaghan Baoyi £ . Mais 4 mon avis, elle
est aussi un monument commémoratif du Manichéisme chez les Ouighours. Elle a été
rédigée en trois langues: le turc, le sogdien et le chinois.

Pour saisir correctement et historiquement tous les aspects de ces documents
et de ces ruines, 1’étude comparative avec les documents chinois est impérative.
Cependant parmi les chercheurs européens dans le domaine du Manichéisme et de
la philologie, certains ne rendent pas assez clairement compte de la distinction entre
I’empire des Ouighours Orientaux, le royaume des Ouighours Occidentaux, des
Ouighours de Xizhou P/ ou Gaochang & (= Qoéo), des Ouighours de Kuca,
I’ Arslan-Ouighour, le royaume des Ouighours de Ganzhou H et des Ouighours de
Shazhou ¥ M , ainsi que de leurs relations. Cela provoque des confusions sur les
datations des documents. A 1’exception du professeur James Hamilton, les jeunes
générations continuent de-.commettre ces erreurs. La connaissance imprécise concernant
le rapport entre 1’histoire de ‘Dunhuang et de Turfan olt les documents ouighours ou
sogdiens sur le Bouddhisme, le Manichéisme, et les textes profanes se trouvaient
ensemble, en particulier, concernant leurs rapports avec les dominations des
Ouighours, produira prochainement des fautes énormes.

Prenons I’exemple d’une erreur qui circule partout, méme maintenant parmi les
chercheurs européens et américains. On pense que les Ouighours ont été bouddhistes
avant d’avoir été convertis au Manichéisme.(1) Voici les deux raisons sur lesquelles
s’appuie cette hypothése:

- le nom d’un chef des Ouighours du 7¢ siécle était pisa EW (*b'uo-sdr) en
transcription chinoise qui veut dire un ‘Bodhisattva’ bouddhique.

- un paragraphe qui se trouve & la ligne 9 du texte chinois de I’inscription de

Kara-Balgasun:

(A% ER FARH. SERE, ATESE OO, DOOO) 0004, T
B, ERRE, BAEZERY, BaRER (UTH) ]

@

Cf. J. Elverskog, Uygur Buddhist Literature, (Silk Road Studies 1), Turnhout: Brepols, 1997, p. 6; Clark 2000, p. 101.
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Chavannes / Pelliot 1913: (2)

[Le troisiéme qaghan ouighour Meou-yu dit:] “.......... Autrefois j’étais ignorant

et j’appelais ‘Buddha’ (f6 # ) des démons; maintenant, j’ai compris le vrai et

je ne peux plus servir [ces faux dieux]. Spécialement j’espére ..... ” [Le religieux

manichéen] dit: “Puisque vous (= le qaghan) &tes résolu et sincere, vous pouvez

immédiatement recevoir et garder [les préceptes]. Que toutes les images du démon

sculptées ou peintes soient entierement détruites par le feu, .....

Il est trés dangereux de se fonder sur ces deux raisons pour se persuader que
les Ouighours furent des bouddhistes. Il est vrai que piisd est une forme utilisée
pour transcrire en chinois le mot sanscrit ‘bodhisattva’. Mais les Chinois utilisaient
le mot pusamdn EE® (*b'uo-sat-mwan) en chinois pour exprimer “le musulman”
a I’époque des Song K . Par ce fait, il est évident que I’on ne peut pas déterminer
si celui qui porte le nom pidsa est bouddhiste ou non.

Concernant 1’inscription de Kara-Balgasun, on ne doit pas regarder le terme
chinois f6 comme vrai ‘Buddha’ mais comme un dieu ou une déesse, parce que
cette terminologie a été déja attestée dans le fameux Hymnaire chinois provenant
de Dunhuang, i.e. Xidbu zan T & . De plus, d’aprés Mikkelsen, le mot f6 dans le
fameux traité manichéen chinois provenant de Dunhuang correspond & yzd “dieu”
dans un fragment du traité manichéen parthe provenant de Turfan.3) Je traduis le

passage en question comme suit:

Moriyasu 2003:

[Les dignitaires ouighours dirent:] “Autrefois nous étions ignorants et nous

considérions des esprits chamanistes comme les dieux (f6); maintenant,

nous avons compris le vrai et nous ne pouvons plus servir [ces faux dieux].

Exclusivement nous espérons .......... ” [Alors le qaghan Mouyu] dit: “Puisque

vous (= les dignitaires) &tes résolus et sincéres, vous pouvez immédiatement

2)
3)
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Chavannes / Pelliot 1913, pp. 193-194.
Mikkelsen 1995, p. 103.
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recevoir et garder [les préceptes]. Que toutes les images du démon sculptées ou

peintes soient entierement détruites par le feu, .....

Chavannes et Pelliot, qui connaissaient la totalité des textes chinois, refusérent
que les Ouighours fussent des bouddhistes d’aprés cette inscription, déja en 1913.(4)
Toutefois, aprés les deux articles de A. von Gabain: “Die Friihgeschichte der Uiguren”
et “Buddhistische Tiirkenmission”, rédigés dans les années 1950,(5) cette opinion devint
dominante dans les cercles académiques européens et américains.6) Malheureusement il
me semble que le niveau européen de formation en littérature chinoise est plus bas

maintenant qu’a 1’époque de Chavannes et Pelliot.

3. Exposé sommaire de I’ histoire ouighoure ()

S’étant substitué a 1’empire des Tiirks Orientaux, I’empire des Ouighours Orientaux
domina pendant environ cent ans, des années 740 a 840. Résumons briévement son
histoire:

Les Ouighours avec des Basmil et des Qarluq anéantirent dans les années 740
I’empire des Tiirks Orientaux qui régnait sur 1’Asie Centrale orientale; puis les
Ouighours devinrent les seigneurs de la région au nord du désert de Gobi. Au moment
de la révolte d’An Lushan %kl et de Shi Siming ¥ BB qui troubla I’empire des
Tang de 755 jusqu’a 763, les Ouighours jouérent un rdle répressif important en
envoyant des renforts aux Chinois. [Carte 5 = Map 5] A partir de ce moment-13, les
Ouighours conservérent la supériorité sur ’empire des Tang et ils exigérent diverses

choses. Les commercants sogdiens venus du pays ouighour commencérent a agir en

4) Chavannes / Pelliot 1913, pp. 190-199, surtout voir p. 193, n. 2.

[©))] A. von Gabain, “Die Frithgeschichte der Uiguren : 607-745.” Nachrichten der Gesellschaft fiir Natur- und
Vélkerkunde Ostasiens 72, 1952, pp. 18-32; A. von Gabain, “Buddhistische Tiirkenmission.” in: Asiatica. Festschrift
F. Weller, Leipzig, 1954, pp. 161-173.

6) Cf. L. W. Moses, “T’ang Tribute Relations with the Inner Asian Barbarian.” in: J. C. Perry et al. (eds.), Essays on
T ang Society, Leiden 1976, p. 76; Klimkeit 1982, p. 21; Clark 2000, p. 105; Tremblay 2001, pp. 22, 41, 44, 83, 107,108, 110.

Tremblay n’a pas discuté directement les informations de 1’inscription de Kara-Balgasun. Mais son argument est basé sur la

prémisse majeure que les Ouighours furent des bouddhistes avant la conversion au Manichéisme du gaghan Mouyu.

0

Voir Appendix : Chronology of the Uighur Qaghans.

029



Chine avec ruse, comme le renard qui profite du prestige du lion. Ils monopolisérent le
profit commercial entre les pays éloignés et, de plus, saisirent une partie des capitaux
monétaires chinois. Leurs capitaux sont appellés Huihu-jian [j48$8 “I’argent ouighour”.
De nombreux chercheurs comprénnent littéralement que les Ouighours étaient
devenus les marchands. Mais cette vision est erronnée; en réalité c’est “I’argent
sogdien”. On reviendra sur ce point a la fin du cours.

Le troisiéme qaghan ouighour Mouyu 23J (759-779) du clan Yaghlakar se convertit
au Manichéisme et accorda aux Sogdiens manichéens un statut important. Cependant,
comme il fut renversé en 779 par une faction anti-manichéenne, quelques temps apres
cet événement, le Manichéisme régressa dans ’Empire Ouighour. Pourtant, la coopération
des commercants sogdiens était indispensable aux Ouighours pour qu’ils puissent maintenir
leur contrble sur la Route de la soie traversant 1’ Asie centrale; en conséquence, le Mani-
chéisme fut de nouveau adopté par les Ouighours au moins dans les années 790.

Ce n’est qu’a partir de 789-792 que la partie orientale de la région des Tianshan
passe sous la domination des Ouighours. Le conflit qui eut lieu entre les Ouighours et
les Tibétains a cette époque pour la conquéte de la région de Bigbaliq (= Beiting JLEE )
est bien connu. Quant a I’issue du conflit, les historiens ne se sont pas mis d’accord.
Certains considerent les Tibétains comme les vainqueurs, d’autres les Ouighours. La
premiére hypothése était généralement la plus admise et ce depuis longtemps. Mais
en 1973 j’ai soutenu la seconde hypothé&se dans un article publié dans le T6yo gakuho
8) et elle est maintenant admise par nombreux chercheurs.) Pendant ce conflit, le
grand ministre-général des Ouighours, Tl Ogisi de la tribu des Adiz, fit preuve d’une
activité prodigieuse. Ensuite il prit le pouvoir et devint le qaghan & la place des

qaghans du clan royal Yaghlakar. Ce nouveau qaghan nommé Huaixin 1% {g adopta

®) Moriyasu 1973. Edition augmentée: Moriyasu 1979. Cet article a €té traduit en frangais et publié en 1981: “Qui des
OQuigours ou des Tibétains ont gagné en 789-792 a Be¥-balig?” JA 269-1/2, 1981, pp. 193-205.
&)

relativi alla diffusione del manicheismo presso i Turchi nei secoli VIII-IX.” Annali. Istituto Orientale di Napoli 39-2, 1979, p.

Cf. J. Hamilton, “Le colophon de 1'irq bitig.” Turcica 7, 1975, pp. 9-10 (note 7); U. Marazzi, “Alcuni problemi
243; Mackerras 1990, pp. 318-319; E. Trombert, Les manuscrits chinois de Koutcha. Fonds Pelliot de la Bibliothéque Nationale

de France. Paris, 2000, pp. 18-19; Tremblay 2001, pp. 32-33; N. Sh. Steinhardt, “Beiting: City and Ritual Complex.” Silk Road
Art and Archaeology 7, 2001, p. 257, n. 17; De la Vaissiere 2002, p. 310.
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officiellement le Manichéisme comme religion d’Etat, et favorisa les Sogdiens manichéens.
A partir de la conquéte de la région de BiSbaliq, toute la partie orientale de la région
des Tianshan, y compris la dépression de Turfan, resta désormais sous I’influence, sinon le
contrdle, des Ouighours Orientaux. C’est pour cela qu’en 803, Boquq/Buyuy Khan, c’est
a dire le gaghan Huaixin, vint au QoCo afin de rencontrer MoZak, le maitre (magister) de
I’Eglise.manichéenne, et discuter sur la création de trois Mahistag, i.e. trois prétres.
Or, le territoire ouighour s’étendait au nord du bassin Tarim, et le territoire tibétain se
trouvait depuis le sud du bassin Tarim et jusqu’au nord-ouest de la Chine. Cette
situation politique évolua jusqu’a I’alliance des trois pays, le Tibet, la Chine et I’Empire
Ouighour, comme on verra par la suite.

Grice aux sources chinoises et a la stele commémorative de I’alliance entre les
Tang et le Tibet se trouvant a Lhasa, on sait que les Tang et le Tibet signérent un traité
de paix en 821-822. Cependant au début des années 1980, J. Szerb et Z. Yamaguchi,
s’appuyant sur les documents historiques tibétains, supposérent que non seulement
ces deux pays, mais encore le Tibet et I’Empire Ouighour conclurent un pacte d’alliance
a ce moment-1a.(10) Mais le document historique qui le confirme n’existait ni chez les
Tang ni chez les Ouighours. Dans un article publié en 1987, j’ai estimé que le fragment
Dunhuang Pelliot chinois 3829 conservé a Paris était le seul texte chinois mentionnant ce
pacte d’alliance entre ces trois pays.(t1) En 1997, le chinois Li Zhengyu a soutenu que ce
fragment de Paris pouvait étre joint a celui de Dunhuang conservé a St. Pétersbourg,
HIx. 1462 et confirma mon hypothese.(12) Les frontieres des pays qui s’alliérent en ce
temps-1a sont les suivantes: le territoire tibétain allait jusqu’a Etsina; la frontiére entre
les Tang et le Tibet se situait sur une ligne entre Qingshui {&7K et Yuanzhou JEM . Le

territoire ouighour s’étendait jusqu’au Mt. Huamen fEF9 , ol se trouve I’inscription de

(10)

J. Szerb, “A Note on the Tibetan-Uigur Treaty of 822/823 A.D.” in: E. Steinkellner et al. (eds.), Contributions on

Tibetan Language, History and Culture. Wien, 1983, pp. 375-386; Z. Yamaguchi, “Sasha Kanjin niyoru Toban 2 gundan no

seiritsu to mKhar tsan gundan no ichi.” Tokyo-daigaku Bungakubu Bunka-kiryi-kenkyi-shisetsu kenkyi kiyé 4, 1981, 28, 34.

11
Nagano & M. Tachikawa (eds.), Tibetto no gengo to bunka. Tokyo: Tojusha, 1987, p. 67.
12}
Dunhuang Tulufan yanjiu 2 (1996), 1997, pp. 249-257.

T. Moriyasu, “Chiid-Ajia-shi no naka no Tibetto --- Toban no sekaishi teki ichizuke ni mukete no tenbd ---.” in: Y.

Li Zhengyu 2= IE 47, “Tufan Lun Dong Bo-Zang xiu gielan gongde ji liangjuan de faxian, zhuihe ji gaozheng.”
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13)
(14)
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Sevrey dont Prof. Yutaka Yoshida vous parlera dans sa 3¢ conférence. [Carte 6 =
Map 6]

En 840 I’empire des Ouighours Orientaux fut envahi par les Kirghizes, et
nombre d’Ouighours s’échapperent de leur propre foyer, la Haute-Mongolie. Le
groupe qui alla vers le sud aboutit & la Mongolie Intérieure, dans le nord chinois.
Cependant il ne fut pas accepté par les Tang, et s’éteignit en tant que groupe, apres
maints conflits avec les Tang. D’autres groupes, nombreux, se dirigérent vers 1’ouest et
s’installerent dans la partie orientale de la région des Tianshan, qui était sous I’influence
des Ouighours depuis la fin du 8¢ siecle. Vers 850 ils fondeérent le royaume des
Ouighours Occidentaux dont la capitale se situait & Yanqi %% (= Karalahr). [Carte
7 = Map 7] Peuple nomade, les Ouighours n’installérent pas leur base dés le début
dans la dépression de Turfan, mais seulement vers la fin du 9° siécle, voire méme
au 10° siecle, lorsque Bisbaliq devint leur capitale d’été et Qoco leur capitale d’hiver. Un
autre groupe pénétra dans le nord du Gansu nomadisant dans la région d’Etsina. Il
occupa enfin Ganzhou dans les années 890 et fonda le royaume des Ouighours de
Ganzhou. Ce royaume fut exterminé par des Tangouts, le royaume des Xixia, au milieu
du 11°¢ siécle. Cependant le Royaume Ouighour d’Occident subsista plus longtemps
jusqu’au début du 13° siecle ot des Ouighours se soumirent volontairement & Gengis
Khan de Mongolie.

A propos, les Ouighours durant I’époque mongole furent presque tous bouddhistes.
Mais jusqu’i quand le Manichéisme ouighour resta-t-il la religion d’Etat? Ce fut un
des thémes principaux de ma thése de doctorat “L’histoire du Manichéisme ouighour”.(13)
Récemment, Prof. Werner Sundermann présenta en détail mon opinion dans son article
“Der Manichdismus an der Seidenstrae” [Sundermann 2001b] en utilisant ma thése
traduite en allemand (en cours de publication).(14) Donc aujourd’hui je vous présente mon

opinion treés rapidement en projetant des diapositives en couleur.

Moriyasu 1991. Cf. A. Forte, “A New Study on Manichaeism in Central Asia.” OLZ 88-2, 1993, pp. 117-124.

Die Geschichte des uigurischen Manichdismus an der Seidenstraﬁa
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4. La grotte double bouddhique et manichéenne (& Bazaklik) et
le temple double (a2 Qoco)

Au Turkistan oriental actuel, le Bouddhisme prospérait avant I’islamisation; on y
trouve des groupes de grottes-temples partout. Ce sont tous des temples bouddhiques.
Cependant il y a un indice irréfutable qui prouve qu’a un certain moment, le Manichéisme
se pratiquait dans les Grottes des Mille Bouddhas de Baziklik. C’est la grotte double
bouddhique-manichéenne; la grotte qui était.originairement manichéenne fut restaurée et
transformée avec la construction d’un mur intérieur, sur lequel des tableaux bouddiques
furent peints.

Observons a présent cette grotte.

De la 1¢T a la 3¢ photo [P1. 1], il s’agit des vues extérieures actuelles des grottes
des Mille Bouddhas de Biziklik. De la 4¢ 4 1a 9¢ photo [Pls. II-III], ce sont les pein-
tures murales bouddhiques. Les 10¢-13¢ photos [Pls. III-IV] sont des portraits de la
famille royale ou des aristocrates qui étaient les donateurs de ces grottes et des peintures.
Ensuite, viennent les grottes doubles. L’allemand A. Griinwedel publia dans son livre
Altbuddhistische Kultstdtten in Chinesisch-Turkistan, la description de la grotte 25 de
Biziklik selon la numérotation de Griinwedel avec un plan sommaire, et montra que
cette grotte contenait une structure double un peu complexe (la 14€¢ photo). 11
mentionne la peinture murale bouddhique sur le mur récent face a I’entrée, et “la
peinture particuliére” sur le mur originel au front de la grotte (les 15€-18¢ photos).
Cependant il ne dit pas si cette peinture est manichéenne.

Ce sont le russe S.F. Oldenbourg et le francais J. Hackin qui la présentent comme
manichéenne. Leur argument s’appuie uniquement sur la similitude entre cette peinture
et celle de la miniature de documents manichéens découverts a Turfan par A. von Le
Coq (la 19¢ photo sur la PI. VI). Pourtant on trouve sur le mur latéral de la méme
grotte, le motif du “Cintamani” entouré de flammes briilantes sur le socle avec les
pétales de lotus (la 20€ photo). Ce motif convient aux peintures bouddhiques et
Oldenbourg doutait que ces peintures soient bouddhistes.

Par la suite, V. Arnold-Dében et H.-J. Klimkeit diffusérent leur hypothése selon

laquelle les trois arbres, théme central de cette peinture murale du front, étaient “1’arbre
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de la vie”, le symbole du “Royaume de la lumiere” chez les manichéens. Je suis d’accord
avec eux. Mais personne n’avait encore prouvé de fagon définitive que cette peinture
était manichéenne. Et méme en 1983, Madame Monique Maillard commentait sans avoir
le moindre sentiment de ses responsabilités: “Le sujet n’a, jusqu’a maintenant, pas été
identifié.”(15)

Prof. Y. Yoshida et moi sommes allés plusieurs fois & Biziklik a la fin des années
1980. Nous avons déchiffré les inscriptions ouighoures écrites sur les murs des deux
grottes nos. 25 et 17 selon la numérotation de Griinwedel (les 21¢-26¢ photos sur les
Pls. VI-VIII). Nous y avons trouvé les phrases “mnastar hirza” ("Pardonnez mes
péchés!”), une formule typiquement manichéenne, et “qut wxSiklar quvrayi bu driir”
(”C’est un groupement des dieux tutélaires”), mais aussi des inscriptions ou graffiti
faits en alphabet manichéen (la 27¢ photo). Ces découvertes mirent en évidence que
ces grottes avaient été manichéennes. Pour les détails que j’ai décrits dans le 1°' chapitre
de mon ouvrage Die Geschichte des uigurischen Manichdismus an der Seidenstrafle qui
devrait sortir prochainement, je me permets de vous y renvoyer. Ici je voudrais seulement
indiquer que le Prof. Sundermann, en se basant sur mon ouvrage, a développé notre idée
comme suit: “Les trois arbres sont un symbole de 1’Eglise manichéenne, plus exactement,
de la hiérarchie manichéennne. (Die drei Bdume sind ein Symbol der manichiischen
Kirche, genauer gesagt, ihrer Hierarchie.)”

A I'heure actuelle, nous estimons a plus de cinq les grottes doubles
bouddhiques-manichéennes de Baziklik. Dans I’une d’elles, on a trouvé en 1981 les
8 lettres manichéennes dans 1’espace situé entre les deux murs doubles. Trois longues
lettres sont écrites en sogdien et 5 lettres plus courtes sont en ouighour (les 28¢-30¢
photos sur la Pl. IX). Elles furent toutes publiées en chinois avec nos études a Pékin
en 2000 [Xinjiang Tulufan diqu wenwuju 2000].

Il convient a présent de nous interroger sur les deux points suivants: quand les
grottes manichéenes furent-elles construites et pourquoi a Bazaklik?

Les grottes des Mille Bouddhas de Biziklik étaient des temples bouddhiques

(15)

M. Maillard, Grottes et monuments d’Asie Centrale. Essai sur I'architecture des monuments civils et religieux

dans I'Asie Centrale sédentaire depuis I'ére chrétienne jusqu’d la conquéte musulmane. Paris, 1983, p. 201.
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vénérables dont ’origine remonte & I’époque du Royaume Gaochang de la famille Qu %

aux 6°-7¢ siécles. Elles étaient appellées “le temple-grotte Ningrong #3F ” dans les

premiéres années de la dynastie des Tang. Ces grottes, lieu saint bouddhique, furent

brusquement investies par les manichéens. Par conséquent, on peut supposer qu’il a

di exister un pouvoir politique trés puissant a ’arriére-plan. Leur apparition date

donc vraisemblablement de 1’époque des Ouighours occidentaux, sans doute, apres

le transfert de leur capitale de Yanqi (Kara$ahr) a la région de Bi§baliq et Qoco, c’est

a dire au plus t6t 2 partir de la fin du 9¢ siécle. Ainsi, quand serait sa limite finale?

5. Du Manichéisme au Bouddhisme: I’hypothése d’une présence
manichéenne de courte durée (s

En ce qui concerne le Manichéisme ouighour, il y a deux opinions opposées. Les uns

estiment qu’il déclina peu aprés 1’émigration dans la région des Tianshan; d’autres

supposent qu’il continua de prospérer longtemps encore jusqu’'a I’époque de 1’Empire

Mongol.

Pour les raisons suivantes, j’en viens a la conclusion que le Manichéisme ouighour

a gardé la position d’une religion d’Btat jusqu’au milieu du 10¢ sidcle et qu’a partir

de la seconde moitié du 10° si&cle, il se trouva en rivalité avec le Bouddhisme et déclina

avant le milieu du 11€ siécle:

1) On a trouvé quatre pieux en bois avec une inscription qui indique que les

bouddhistes fichérent le pieu dans le sol pour commémorer la fondation d’un
temple bouddhique. En particulier, le 1¢¥ pieu en bois (la 31€ photo sur la PL X)
provient de la Ruine a,reste d’un temple double manichéen et bouddhique, qui
se trouve & Qofo. Cette inscription sur le 1°f pieu date du moment ol la Ruine
a, qui était originairement le temple manichéen (la 34¢ photo), fut restaurée et
formée en temple bouddhique (les 35¢-36¢ photos). Le Prof. Hamilton et moi
Pavons daté de 1008. Le 2°¢ pieu date de 983 (Ia 32¢ photo), et le 3° date de

(16)

Cf. Sundermann 2001b; Tremblay 2001, pp. 13-15; Gulédcsi 2001, p. 4. Utilisant des mémes sources ou matériaux,

Tremblay discute le m&me probléme et arrive a la m&me conclusion. Mais ma thése a été publiée plus t6t que celle de Tremblay

2001.
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1019 (1a 33¢ photo).(17)

2) Parmi les calendriers manichéens restants, retrouvés a Turfan, certains portent
clairement une date. On trouve les années 929, 931-932, 984, 1000-1001 dans
les textes sogdiens, et 988-989, 1003-1004 dans les textes ouighours.

3) Les textes manichéens restants en ouighour sont écrits seulement en caracteres
demi-moulés. Cette écriture est un style ancien remontant a4 peu pres au 10°
siécle et n’existe pas a 1’époque mongole. S’il me reste du temps, j'en
parlerai dans la 4° conférence. [Voir pp. 88-89:STYLE of UIGHUR SCRIPT]

4) D’aprés les sources chinoises, en 934 et 951, les envoyés du royaume
des Ouighours Occidentaux en Chine furent des hauts fonctionnaires
et des moines manichéens; mais a partir de 965 jusqu’a 1022, des hauts
fonctionnaires et des moines bouddhistes.

11 faut donc considérer que les peintures murales manichéennes des grottes 25
et 17 a Biziklik, ainsi que celles de la Ruine a de Qoco ont été faites au plus tard a la
fin du 10°¢ siécle, ou au début du 11¢ siecle.

Je voudrais attirer votre attention sur leur rapport avec la théorie chronologique
de la peinture murale bouddhique. Si comme on 1’a vu plus haut, est exacte mon opinion
concernant la datation de ces grottes doubles, la date de ces peintures murales bouddhiques
doit se situer aprés le début du 11° siecle, au plus tot apres la seconde moitié du 10°
siecle. Ces peintures bouddhiques de ces grottes 25 et 17 qui représentent des tableaux
votifs et des tableaux de nobles, sont typiquement en soi-disant “style ouighour”.
D’aprés cette estimation, on peut fixer la date des autres peintures murales bouddhiques
en style ouighour qui se trouvent ¢a et la dans tout le bassin de Turfan.

Récemment j’ai appris que certaines des peintures murales de Baziklik, qui sont
conservées au Museum fiir Indische Kunst 4 Berlin, avaient été examinées et testées au
Carbone 14. D’apres ce test, MIK III 8453 (1a 37¢ photo sur la P1. XII), connu comme
“la figure d’enfer” de la 8¢ grotte selon la numérotation de Griinwedel qui était

traditionnellement datée du 9°¢ siécle, fut datée de 1042-1162 aprés Jésus-Christ; et

Voir non seulement la partie principale de Moriyasu 2001, mais aussi de nombreuses références citées aux notes 6

& 7 de Moriyasu 2003, p. 470.
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I’une des peintures de la 4¢ grotte fut datée de 1036-1161.(18) Ce résultat confirme
scientifiquement ma théorie. Pourtant dans le catalogue le plus récent du Museum fiir
Indiche Kunst, Magische Gotterwelten, Berlin 2000, la date de ces deux peintures est bien
modifiée, mais celle du fragment de la fameuse peinture murale des nobles ouighours (les
12¢-13¢ photos) [Pl. IV] n’a pas été changée et elle suit toujours la datation traditionelle
8¢-9¢ siecle.(19) Cela montre que 1’on ne comprend pas fondamentalement ma théorie.

Regardez ces derniéres trois photos (les 38¢-40€ photos sur la Pl. XII = agran-
dissement des photos 4¢ et 5¢ sur la P1. II). Ce sont des donateurs bouddhistes se
trouvant sur des peintures murales bouddhiques. Puisque ce sont les peintures de
Biiziklik, ces donateurs sont évidemment des marchands ouighours. Toutefois leur
visage n’est pas celui des Ouighours de race mongole, mais de race caucasienne. Selon
le Songmo jiwen MEARH , les Mémoires sur le Désert des Pins écrits par un envoyé
de la dynastie des Song K détenu sous la dynastie Jin 4 , le trait caractéristique des
marchands ouighours bouddhistes est le suivant: “les cheveux bouclés, les yeux enfoncés,
le sourcil joli et foncé, et les favoris abondants au-dessous des cils.” Cette description
fut rédigée au 12°€ siecle qui n’est pas une époque différente de notre peinture. En outre,
parmi les marchands ouighours qui venaient sous les dynasties chinoises a partir du 10°¢
siécle pour payer le tribut (en réalité pour le commerce), nombreux furent ceux qui
portérent les noms de famille An, Kang, Cao, et Shi etc., noms caractéristiques des
Sogdiens qui résidaient en Chine ou au Turkistan chinois actuel.(20)

Puisque le pays natal des Sogdiens était déja complétement islamisé, ces Sogdiens
devaient &tre issus des marchands qui étaient restés dans le royaume des Ouighours
Occidentaux. En comparant leur situation avec celle-ci, les Ouighours qui étaient
nomades a 1’époque de 1’empire des Ouighours Orientaux en Mongolie n’auraient
pas pu étre dans le commerce et la finance. En conséquence, comme on 1’a vu plus

haut, “’argent ouighour” doit étre considéré comme “1’argent sogdien”.(21)

(18)
No. 316 & No. 322.

(19) Cf. M. Yaldiz et al. (eds.), Magische Gétterwelten, No. 329 & No. 330.

(20) Cf. Hamilton 1955, (Repr.: 1988), pp. 66, 71; Tremblay 2001, p. 20, n. 31; De la Vaissi¢re 2002, p. 326.
21) Moriyasu 1997, pp. 108-111.

M. Yaldiz et al. (eds.), Magische Gotterwelten, Werke aus dem Museum fiir Indische Kunst, Berlin. no date (2000),
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Appendix: Chronology of the Uighur Qaghans

East Uighurs (EX#5) (E2) (GBFx) (fEfL4R)
1 Yaghlakar-Clan K&l bilgd qayan | Huairen Guli Peiluo ‘B H2EiR  744-747
iz
2 son Tingridd bolmis il itmi§ bilgd qayan |Yingwu Moyanchuo BEIEIR 747-759
Weiyuan  Gele kehan B T
ERRA
3 son  <Kiin>Tingridd qut bulmis il Yingyi Yidijian # #b g 759-779
tutmi$ alp kiiliig bilgd qayan | Jiangong Mouyu kehan A J0[F
HERD
4 elder Alp qutluy bilgd qayan |Wuyi Dunmohe dagan fHEE 779-789
cousin Chenggong RFHEBIY ZT
Changshou
Tianqin EEKH
5 son Téngrida bolmis kiiliig bilgi qayan | Zhongzhen  Duoluosi % & 789-790
Jiy=| Panguan tegin ¥ B4 &)
6 son Qutluy bilgd gayan | Fengcheng  Achuo R 790-795
aﬁ
7 Adiz-Clan Tangridi iiliig bulmi alp Huaixin Guduolu jiangjun 795-808
. qutluy uluy bilgi qayan | #13 B W or B
8 ? Ay tingridd qut bulmis¥ alp bilgd qayan | Baoyi f£3% ? 808-821
9 ? Kiin tingrid4 iiliig bulmis Chongde ? 821-824
(alp) kiiliig bilgi qayan | £25H
10 younger Ay tingridd qut bulmis Zhaoli Hesa tegin BEESFE)  824-832
cousin alp bilgé qayan | FFi&
11 nephew Ay tdngridd qut bulmis
alp kiiliig bilgd qayan |Zhangxin ~ Hu tegin #1458} 832-839
2
127 2| -- Esa tegin B ER R 839-840
West Uighurs
a. Il bilgéd tangri ilig IV 7-954-7
b. Arslan bilgé tdngri ilig IV = Siingiiliig qayan 7-981-983-9847-?
c. Bogii bilgi tingri ilig 996-1003-7
d. Kiin ay tagritdg kiisdnig ko6rtld yaruq tangri bogii tdgrikdnimiz 1007-1008-?

e. Kiin ay tdngridd qut bulmis uluy qut ornanmis alpin

dddmin il tutmi§ alp arslan qutluy kol bilgd tédngri xan

f. Tangri bogii il bilgd arslan tidngri uyyur tirkédnimiz

U —Vas=sk=79> 2 i

?-10177-1019-1020-10317-7
7-1067-?



g1
HEBRORICEIBZIITBE_H=AAB_EE
2003&F 5890, AL—Y21=FK=75 X, HE1

REER
L}

1. hRI-SOTFDOESR

ERUBOL—F3 7R, ThbbHERELOHREBICBNTE, hRLI-5>7 [#E 1]
DEFEBFILEBLABERRE, LObITERBEREORLZFEEAFHEOTREDP-
7o, —BEICEST, BES - BEHEBATERZE P L CELRELE-AVNIEREHT
BB, LR —THELYDICH R —F 2T ORI L KRE R IE N B RESBSL,
i RBOBBERMERET Ik ThS, OO RE# T B ko0
WRTHo7-. -

BIZITHE G OFRETIE, MR- SRR HAEALIEBAL, AT AERREE
T, HREESEHEREL, R ROEEFBEFTEEEo. —F, PRI-FITOWHS
MBS AT VT A OI—ay RGBT, T=1 - T7F0F - U FREOHBRT IV
VEERIR, 7V T V=N EOT VT RERREOBRKRO RIZZLH TR
LEDTHA, [HEF 2 ~ 3]

ERAOBRICIE, PRSI TRETIT, BTYT, B7Y7, £LCHPERER L
WOIKBHITCHBONMCHLEEEB-TEL, UL, HazEzE, PR —-F370 [
B AT EFFNLORTHBE B L TWzEWR S, FREgic, -5 7iE, 20 (3
B CEBIEHEED - BEHE P CABRRIKBROLEER LB OTHL. 20
KERAVCD®SB [TATO—F] Thb ZOINIO—FRIZEsTRAIOLEE - £/ - AR
WAL, SFEFOSHE - L - FROMBERRHIREL-T, FRI-FITHADE
HLLDO B FIE RO E B R 5 2 T&7-.

SFYhRI -5 7L, ERUROMRICBIIZ2RBOBREHORFEE RICHRALEH
BUBF 727200 Tl Yo —Few) [HERIL ] [SELAREAY M —22RAE T 5L
EoT, BEMICH LMD RIIRELEEL 5 IARMITCEOTHS. BIIHRERD
FR2 -5 TSI, FKE SR 2RoRERI—ov SHEEIIELL. Ll Pk
Z2—FITHRPENETCOTEL LICESTRALARERHERET, RLTEASAT
E 6%k,

039



040

I=FYTRO—KERIIL, O~ 11 WK THL. ZOBRICEEE, 2—FTTIZEEDPSL
MEES, WREHEEY (EROILEE - BE - %803 ), WETHE, BNy /LVE
E, @A 7VERE, A5V, AP, eV a—28, NPT ERE, RUMRSA
To THEREA] [HE4] 8T0ER o7z Thbb, ML 9 i EUBEOEWE
BT T, BreEf  EEBTANOBRE - ERHHVIZEOEREOWH - @A - R
BTy & R A B0 R U CEIERE B RES, 9~ 10 R EHICE-ToWwIZ, KAODEH
R-#MHREZHTAHRED L AOTREMNIKET 2B R/ — T EZETHILH
TELDTHD. ZNOD ) —NTDOWLDOPEIBICEARENTW2ADTHY, ThbEHZS
WAOXBL, EHEERBEOERE NIV I O-—FICIZHEOER THo7/2 LELENFS
FRIAT TR TLEY, JVEELZHEL [MERIEH] 2T 5102
LTG5 ThHbH FOIDIMEREZSTO, WOLDEZREPBEMBEIEAB -T2 [VATL] @
WETHoLBbNDY, ZORBIILFA (XFOERELFEEALTOXETER)
Do ZETVIFETH R,

AODAn ALl | OFERE R REY, X1 00RMHM THLERIZEBEIRL 20D
b, [EH] METAHRTLRHMTEEETAEREAZ —BICHIAS S0, #LT
BATEDIZ R, ROGELER (1G] BH0KER, RODOAFHLOTIILR, XF
TEEFBUTESE - MBI (Hh] 2XETAVATA2BETILEBIIE STV, 72056
TEL—FITEBICES>TIRIRFAURBICRAUREREE S RONEE X, ZIIIBBRLK
BERBTRELRDOTHS.

TATNDBERPL =5 T RIZES>TEHERDE, I 7VORENN S ~ 11 B TH-T,
FRZOWRE EOo—KWHEELRD, LrdZoRE o8 mEmz) - A5&HE Rk L7000
HDThHb, ELIIIOWBIITI INELDERTDHREE, Vv Ao 2HA, EHIIR
SEDALBEANEEZ T 072D THY, 947 N="o BB R BB TL7F— 2D TH 5.

2. IMTNORBICHTIRKADER
R~ = HAE Y = ORI T A0 DR EEERL, M7y LEERIRLE, by
T DRZHFREY, TLTHI I OVT AL TDS. AT 3NHRYLIEIHET)T O
F IR AR B o724 Z VO EERA N2 OBETHD, BT/ VH AT F IR
S 8 UEETIFOEALRAM THS, 215l RRTR, TR/ 710<
SR A CYH L, ANV IE - . U INED 3 OO S ETCESN TV,

AV —Vask=7IVRBER



RO =8 FEH R LM ER IR IA7VFE, WO/ VEE, BEVA 7N, ARy
A7, Bﬂ%%@%ﬁ*ﬂ/, HHOATVEE, WHIA7VORNEEDOMEBROZRSZIE
BT, 200X EBOERFRICOVTRELEILTE . NIVMEEIEFNTH L,
ERINENIRTEZ, ZOBEVELPLTNEIODBE V. A7V LEVFFXDAELE - <
ZHXE MR TESAVRL>THELAIM VI 7 VB ORE, BIIIATVOXRED
R EMICEBRLLTIE, SHRIEATILVERTALERNSH S, CNIIOWTIEHT

HYT 5.

LIAT, IATVPR BTN E T AU BRE TH o7 L VA BB, 4 THEHELEKD
FEBUIZHEALTYD e ). FOWRBIL, THEOTVAZ7VOERFERE (FET *buo-sdt) &
IBEEF TV, ATNSVHTAVEEESE 9 ITRCHBRD—HITH 5.

[EF Mm%, ARG SERE AWEHE FEOO, DO0O0) O00OH, TEEH
R, ERRE, BEAERTY, ZA%E. (UTH) ]

FF TR RYFEREBU, RICFNEFIHBICERLLZRORERT. 2720 E
BHTOXRCIIARERBEII RS20,

SRTTUR - YA

[Le troisiéme gaghan ouighour Mou-yu dit:] “.......... Autrefois j’étais ignorant

et j’appelais ‘Buddha’ (6 #§ ) des démons; maintenant, j’ai compris le vrai et

je ne peux plus servir [ces faux dieux]. Spécialement j’espere ..... 7 [Le religieux

manichéen] dit: “Puisque vous (= le qaghan) &tes résolu et sinclre, vous pouvez

immédiatement recevoir et garder [les préceptes]. Que toutes les images du démon

sculptées ou peintes soient entierement détruites par le feu, .....” (#£2)

FER:
(947 NDBEREHEor ] TRARBOTMMARCTER () HHREALL
TEZ (LhL) ARBEEE GO TH-T, SRBLE [BE] BETAILET

i1
2

Cf. J. Elverskog, Uygur Buddhist Literature, (Silk Road Studies 1), Turnhout: Brepols, 1997, p. 6; Clark 2000, p. 101.
Chavannes / Pelliot 1913, pp. 193-194.
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v, LR AFEGOR - - - | [FITERWITDN] Sorz: [ BEi-biddizze
DUDHBDIENS, [VoBk] EFTHILEHT). HOWLWACRE OB ERILT
LTEpEEIE TR, - - -

L2L, SRS TOLTUPABETHo72EVIDRFIEERTHS. EREIIEIIC
F A2y @ bodhisattva DEFEFBEIEONLE THEH, ORI T TS L HI BT
TEEWIEE, RROTFETAATABEINBLAANT VR EREE (TS *b uo-sdt-mwan)
LRELABEIVHEL,THE. Lod, T TS HEOERTHIE LDV HBERE
[TEHE] oFTHMEOIEE T LIFEAMERAHR Ao TBY, 61, It R
I, EsCio~v gl (BUEs R IRE [BEHEER]) CRZS TH] ICHET 58
NFT L yzd “god” THAZEDNHLDP LD THEDE, HF/SVHFAVEYO [ bl T
ALEEBRL T %0 OTH S (13). STAEL L 2F2 REL WYy Yy 2.~
FIERC 1913 £ OB T, COMXDORELLVA TV HODILRETCH /2 THILER
ELTWZ (4. 125525 T Gabain @ 1950 440 2 2OFH X (“Die Frithgeschichte
der Uiguren”; “Buddhistische Tiirkenmission™(35) AR, 74 7V =575 50
MBI TH o7 VI BB BRROFR TR EICERICRoTLEo7 (i1 6) DI, BOkFER
BT LFEROMBEELOREN Yy T 7 X - NG OBRIVE T L z057259.

3. BRI ATILBBE (27

R EIC o TR D oZZR74 7V FENL 740 4R850 840 SEFTHHER L.
FOBHIILLT DEY. 740 BRI A TV AIN - ANV ERHLT, FRETOHHR
-G THRELROFE THoBREBIZL, NAINVOE RETIHFIZLAZMaA Ak

*3 Mikkelsen 1995, p. 103.
4 Chavannes / Pelliot 1913, pp. 190-199, #§{2 p. 193 @ n. 2.
ES A. von Gabain, “Die Frithgeschichte der Uiguren : 607-745.” Nachrichten der Gesellschaft fiir Natur- und

Vilkerkunde Ostasiens 72, 1952, pp. 18-32; A. von Gabain, “Buddhistische Tiirkenmission.” in: Asiatica. Festschrift
F. Weller, Leipzig, 1954, pp. 161-173.

E6 Cf. L. W. Moses, “T’ang Tribute Relations with the Inner Asian Barbarian.” in: J. C. Perry et al. (eds.), Essays
on T’ang Society, Leiden 1976, p. 76; Klimkeit 1982, p. 21; Clark 2000, p. 105; Tremblay 2001, pp. 22, 41, 44, 83, 107, 108,
110. b T VIRIEAT VT A ML ORRFHCERRRL T E DI TRV, BRWEIYZHIRWRE T M OTA IV OFEHIILHKT
Hol:LBELRATHERRBL TS0, EHFSELTHS.

w7 75 VAEREZOHAREREOMIZHE A SN0 Chronology of the Uighur Qaghans %%,
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D, BEBICTAZVEEPTTFOMERMAZEDOTH L. 155 EICHBLTEEHEHFCO
EICRN B ORI LT, DA VTR EF LT COF -7, [ S] £
N, A7V LESERD, B eBERELTAINRS. o7 Manizy s
FEAD, BOBEMEZMOENC, BFLIRIEBVEFE T2, ERBEEOMNEEDS
DHELT, DVICIIERTOEHMERD—IIZEETHI9I02. ZRD[I4 T N=F—]
LIFENDEDTH L. ZLDOEFIIINELFZENIIAT VAT AMEL 724 REE 2 TE2D,
ZRERNT, ERIIVIF=3F:—2DTH5L. INCOVTHERIDI—EERT2.

TATNVOE I REPTTIR Y HICEREL, v=H RV IFAZEBL TR ELR B 25
Ao, LiLadss, iR o8 oRFENr—Fyelshi (779 4) 0T, DHELIES
QB =HEIA 7 VENTEELHELEN, ENTIIA NP VN 7u—FEERLEIT
B0V I FEADE IEBEE 0T, BLED 790 £/~ =BT A 7V THIE
L7

RBRUBFBIATINVOIEIIRELER TICALDE789- TN ELUFZEDILTHA.
789-792 4FITA Z N FO B TR IS IEHFERIIBHE LICIMSNTWER, 20
BRICOVWTHEZEZOBTEREDPNRTVS. HEZRILENBRAETHLEE N, HoE
T4 T VH ol RVl HEBEBRHFES THol. LELRR, TORKHLE
FBRIIATNTH o722l 1973 FE0 [HFEEHR] TERL, TOT7IVAFERA 1981 4
@ Journal Asiatique \ZHBEEINTH S (18,5 TREFNDVPEKRDZEEIDILAGEDENTWS
(£9). COEFBER THEBEL OV VAT VOEMFERECholo L FA ARME DA V=47
T 11 Ogdsi C, BIHEAEEIHLRY, v HEAERLCEKLL, v =HEVI/FALER
L7z, LEBLAE, P77 BHEELEBRILE T EERERIA VOB T RO LEE
Tz Aofz, FLTCHILGERACALACD A Z VR, &) 58 Hwg 3~ I 76 5 R DA RS A5 3 40
Lotz oI E, 803 EDEDQEIT 7 /F T b LEETFIBEI TR o TR TER
(BEVX 7 R BEARFHKXOKAH) T4, RLRyYY (RHELEIMOEM) %E
PHRLALDTHS. FLTEL, RICBRLZERBIZO%I TV DTHS.

HE 1973, HE 1979 B2 OHBRTHY, INOOER 75V AFEMRA* Moriyasu 1981 TH5.
Cf. J. Hamilton, “Le colophon de 1I’irq bitig.” Turcica 7, 1975, pp. 9-10 (note 7); U. Marazzi, “Alcuni problemi relativi

S8
9
alla diffusione del manicheismo presso i Turchi nei secoli VIII-IX.” Annali. Istituto Orientale di Napoli 39-2, 1979, p. 243;

Mackerras 1990, pp. 318-319; E. Trombert, Les manuscrits chinois de Koutcha. Fonds Pelliot de la Bibliothéque Nationale de
France. Paris, 2000, pp. 18-19; Tremblay 2001, pp. 32-33; N. Sh. Steinhardt, “Beiting: City and Ritual Complex.” Silk Road Art
and Archaeology 7, 2001, p. 257, n. 17; De la Vaissiere 2002, p. 310.
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821-822 FEICFE LML M (FRIGH) 2RAREER FHIRIFRLEEFSEM
PEEDPHPLIHENTHEEZLTHS, LI, 1980 £/ 7HIZ . Szerb & ILITHE
MRICE-T, EIZZOR, BEEHELTTRIA7VERFZEOBICORAEISBIEN 280 %
ROF RYMEREPLHE EENT2 (21072 ELENEFEMFTEREFEMCD 7/ 7Vl 2
CRDOPoTlpo/zdT, Fhid 1987 FIZHEE LG ITITBWT, /ICHIE S AHBUE X
EWH P 3829 OFAELAMEL, TNPIELE - - A 7NV ZERBICERTHH—
DEXXLFETEBZODPEFELZ G 1), E2AH 1997 FEiZLoTHEOFEEFEICLIY 2
FRFVTAZ IR ESNAEECE Ox, 1462 A5 P 3829 LUTNEBATIHENFEIN
(#12), TORR, ROFRIEY2oTW 20 THS. SEO=FREOBRBEIL, ROIE
2 [ 6] : nF FETHILEHE, BREEMEHESHEILRIELLFEOESR, EMLLL
BOATVET, & HEHEPSEOERTHNLETUAMIIIEIIILTOHN .

840 48, YAV VAT EIZFNVFRZI->TRITEN, KEDOUAZTIWASHEL TIT 2 BiH
L7z, BICHAPWHEIEOPE S TYTISEL-EFIEICZITARLN T, HREBRYEL
A5, RO TEBELTIRBEKT S, —H, "AHIC»--2{0EMIL, 8 #HRK1LDHE
FETHo7-EBRINHICHELES, 850 FEIFTIIIHRFLHABLLB YAV EEY
FEESEL BRI 7] BRROTATVERMN PO VT 7 ERICARRE BV 72biT TR,
BEOEHTHLILELLOATHBFLOBEMICLLDIZ 9 LKA 10 #HILIZA-THET
Hb, TR RITHTERGICAY, TFFHF TEBL TV 225, 890 FERITDVITH M
#EBEL, HMNYA 7V EEEZR LR HHIA7VERZ 11 #HREPFEICEREICRIZEN
A5, T4 7V EEIT 13 R AEICF Y FAFOEVINCREB T HETRUERL:. £
TIVEBROTA 7 VRFREIALEETH o728, AT VO S HA BB 2R/
DIFVDOFTTHo7cDd. ENFROBELRI [T/ N=<28 RO 2E] e13) DEE%
F=D 1 DTHotehs, DVEE, BOBERXONAVER (MBERT) ox142%FD

WO [ MBEACE L E EFA ORI L mKhar tsan EEOME | [REKFLFRIALLHRB AR ZILLE]

4, 1981, 28, 34; J. Szerb, “A Note on the Tibetan-Uigur Treaty of 822/823 A.D.” in: E. Steinkellner et al. (eds.), Contributions
on Tibetan Language, History and Culture. Wien, 1983, pp. 375-386.

HR [RR7VTEOFOF o —REORRLHEEFFCATTORE— EBRE - UHRE &) [+~

DOERREXAL] B, £, 1987, p. 67.

FEF [HEREDEGMEDERZWRORER, BEREE] [HEREFHR] 2 (1996), 1997, pp. 249-257.
4 1991, Cf. A, Forte, “A New Study on Manichaeism in Central Asia.” OLZ 88-2, 1993, pp. 117-124.
WFRRLDZ A MVid Die Geschichte des uigurischen Manichdismus an der Seidenstrafie T 5.

AL —Va=¥=775 R H#HHE



WCAV T = VBRI [Sundermann 2001b] OT, FFEXRTIIAIF/NEE
FHOWTIHRICRREZ LTS,

4, 2B -EE (NEIVI) ELWLZEFR (58

HIMVFRY A, ART AU, FRAEDS KR 2L IATHY, AMICERFREI R
T3, ZRSHEVTRAAROFERTH B, bV T 7yOREZY 7 TFANRICIE, HERH,
REEDP T abN TV IR T RERERDIH L. ZRNPIIITWY LiF o h#i=~=F"
HH, b~ & ONRICH 2B E2/ED, 22IAHEELF W TLREIIDELL
bDOTH5.

BEHED1~3KE [PL I] 3REZ)7 TAAROBEONE (HL4) ThHA 4~9HHE
[Pls. II-IIT] 3L BEW THY, 10 ~ 13 #H [Pls. I-1V] 232 DL EBER D AR ¥ —T
HoT AT NVEBRRL B BEOBBTHE. RPOPZERTHS. FI/UDT) 2T o—F VA,
Griinwedel l& Altbuddhistische Kultstéitten in Chinesisch-Turkistan D CHREFHE 25
HeBMN I AR SRR EM R " B [photo 14 in PL IV] 2h-TW 52 %k REUH 1%
TEABL, M (RE) OLBEEEOALST, BHEHORRE (EH) 1255 [FR0H ]
{photos 15-18 in PL. IV-V] IX3 B R T 575, TNEX=H DO THELETIEFoTwi.

O THELRE | 27 =HOd0LL TR LIZORASTOFINF Y TVIETGTVADTY
K THBEY, WOOBRPMIN A7 IZEo TV 77V CER SN~ XMICELI=T
F 22—V [photo 19 in P, VI] LD UL IER B RDDET ThHorz. TLTRHLE
HOBUEHICHIEEOEF -7, HLEERFEREOLTRIBLIREZROBERER (5
¥ —~=; Skt. cintamani) 1IMMABEENICZEHIHLV:HD T [photo 20 in PL. VI], 257
TNTRINOBAABHEDDDLEF - TN =D TH 5.

FOHh, COEHEOBEEOH.LEETHLIZREOH AL, v=#D [Eaol] Ty,
[EOE] ORBEGIEZNFFAVOT—IVE = F=RURPLIY LIS E->TRDOLNTE
72h, ENTHIRB, #E - AFTNP T HERETHLIILEREMIEE LT i dh o,
TIVADIAX —NVE P 1983 £DRHTD, BECEBOEEIRLETHLE, »iY
BEAELIAA LTV (115).

AEFHEHIFE 1980 ERORIMEDIRELY 2%, ZVarTo—F VS5 O% 25

# 15

dans I'Asie Centrale sédentaire depuis I'ére chrétienne jusqu’a la conquéte musulmane. Paris, 1983, p. 201.

M. Maillard, Grottes et monuments d’Asie Centrale. Essai sur Iarchitecture des monuments civils et religieux
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BILNCE 17 HOBBEO FIcE»NT274 7 VEEH L [photos 21-26 in Pls. VI-VIII] %
fEFEL, €ZIT “mnastar hirza” (X=FHEOHDORFHIXA) & “qut wxSiklar quvrayi
bu driir” [CHIIFHERLHLOEINTHL| LEOXAERLT, v FOHLRESE
% [photo 27 in PL VIII] 2R R T AILIZE-T, TRHDOTAESEREY 2B EOLDOTH-
LR REIGEHLOTHS. FOFEMIIOVWTE, #iF [V 7= b omR] (F
AVEBDEI RN TE) OF 1 EEHEW2E&zW.

B, RADVPNREIN IO HEZERELTRIBLTW2501E 5 02z 5. 201
DOhblt, ZEILSEORE S 8 HORZHEOTFENSROP ol 3 HRIRWIIFX
THY, 5 HIZEWIL 7V L THS [photos 28-30 in PL IX] . TNHIZDWTHERA DIF5E
B R AT E RIS, 2000 EICIL R CHR SN HiEEAF X X R 20011].

BCHIZE ZBRE, NE2) 7 TR EHEPFETHHEAE Pl ELNERT
Ha. REZY7FAAMITDLEE BN EEERRICETE2ORIBEEELVARFRTHY,
BRI, [ZARF] LPREhAIAEFRTH o/, ZOIRABDEROPIZ, Vhid
BeoThWizXdlz, BMELTY=HEREBALLITTH L5, ZIITIIBD THALIIHN
B72d T THD. LK, TAINVBEOFENTRELTEZONLGDIFTHY, MiTLhERH
IATVERRT, LA EHPEBERX o8B LILEICE 7%, b I KDBEEEZ L.
INBLBTHE, TETRITVDH.

5. YZHPSABN = TZHIEHH (x10)

TAZNOT IO TE, RILBANOTEBRIDRERLAEWIFL, EV/INVFE
BRI TEBICHSTEELBT -8 WI)BEDTH DD o7z, RFKDII I 4 OB
EOWT, A7V 10 REFETTREHKEL TOBMUZERFL TS, 10 it
BRIIIBHERE LD, 1R AZARICEH SN THEEZSBEL SN EERLE.

() IABEFROBELZESTH-OITHITEAIN BN 4 KFERESNTWS,
285 | BT [photo 31 in PL. X] @~ ==L _EFK,roHT L2 818K
12, #NF T oHF Ko7 [photo 34 in PL. XI] REOHEBET V7%, 1A#
FEICYABE L7 [photos 35-36 in PL XI] B CsE PN TS, ZOHMITHL
ENIVFYRIZEST 1008 FEERE SN2, 88 2 A CE [photo 32 in Pl X] i

* 16

Cf. Sundermann 2001; Tremblay 2001, pp. 13-15; Guldcsi 2001, p. 4. A¥¥—vvKb7I—-F L DLHREOFHEE

BHALTWS. Py 7 VRBAEFLII L RB 2 E>TEIREB A TR, VT TIT1RBOTIIHS.
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983 4E, # 3 #EHLE [photo 33 in PL. X] i3 1019 EEDIDTH B (i 17).

(2) MoV TTY DR BFEOKRLIE T, HIFOHBHAL THBDIEROBITHS. VT
T 929, 931-932, 932-933, 984, 1000-1001 fEIZHESN/IDD, TAZ NI TR
988-989 4, 1003-1004 £DHDTH 5.

(3) Y=HEDELI-IA TNV F X E I FEE RO DDA, BEPHIUIE 4 HIH
REFETHHH, Thid 10 EMBEOHWEERT, TVIVERIZIET o2,

(9 BEILILLAYA NV EEPSHEEANOFED, 934 L 951 FlCI~v—BEEE
7Eo72diz, 965 FE LR 1022 FETORF TR ETIMBLEE HILRboTLESTWA.

DFY, NEZNIDOE LS FHRE 1T H, SOLLCHEEOBBET NI IR0 T W~ B
DT BIZ 10 R 0% v LIEED 11 R MEEALREIESS.

TITEBELTBERVOR, NEZVZOLHEEOERRBEORDYTHS. fERIFINE
8 ~ 9 HRICETFTHORBEZNEETHo/ LAL, LI ERIIHTHRROER
WRESIELITIIE, ZZOAEBERII AR 11 A MEDEE, SARICEITS 10 2%
FIVBROLOTHEILIHDE. LM BHOLBEITERRLYI7VEN (HEEN)
BEH, WbYE [TA7VE (X)) ] ORBEHLIOTHS. DFHCHITL>TREZYZD
DR, SOV 77 A RICEIE T ARBRO YA 7V EALBEEm O ER T THIT
IFHESNLDTHD.

BT hoT, RV DA VRERBHBONEIIIBEEBOHLO 2 G A—FY 14 JIE
EHTBR, ZOME, ERINCO B E R LN TELI 2 Tz F LIRS H 8 HOA %
ke (NiER) MIK I 8453 [photo 37 in Pl XII} oW it A.D. 1042-1162, %
COBEERDBLT 20Tz —T VTG H 4 BhHO—ERIIDWTIE AD. 1036-1161 &\
IPMED =LV, THIZE>TRDOBRERZIDEFITONI20THS. LrsIcA £
WEEDOBHHIOTTIE, 20 2 MOV TR EBSH LVERIZEZTWED 2 18), 5 9
HOBREBLROVAZIVEEOHLETE K [photos 12-13 in PL IV] [ZDWTITHED
SFEHIE 8 ~ 9 HALLVIERZHBELTCVRIOTHD (119). THIIRDHERANICIZ
BRLTWRVWRLTHS.

i 17 B EOEMAHICE LTIt Moriyasu 2001 ® £ 5 DALY, Moriyasu 2003, p. 470, notes 6 & 7 25 k&N
EATb .
V18 M. Yaldiz et al. (eds.), Magische Gotterwelten, Werke aus dem Museum fiir Indische Kunst, Berlin. no date (2000),

No. 316 & No. 322. .
#E 19 Cf. M. Yaldiz et al. (eds.), Magische Gétterwelten, No. 329 & No. 330.
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2 —EEATANEL 4~ 5 #H [photos 4-5 in PL 1] OB ICFE-T, FkEE
DG EILRLCHL). ThIEREZYIBEBLOTHI LI NOILEEDE#SE [photos
38-40 in Pl XII] 3 URLVLTL7VEATHS. LEL, ELIIELTIAFOIL T VAT
3L, a=AVARORBELTHS, ROFEENSFICHPEINLFORBEGTHL [
A T, ABEETATVBAOKEELT, [BiXBWTBY, BIRIEL, BirEhuwegn,
FOEOHIPLTITIEESFS V] LVIHIERHSL. 0 [BRELH] 112 ##0iE
HTHY, ROFETLEREOEMRLFBELRY. LG 10 LD, TEETESHICHE
(EBREZES) R0 CELIATNVEANCRR - F-H - AREVIVABEOBEL 0N
ZDTHD (20, VIFERERBIZEEIARATAEL TV ADTHLH)E, TALHT( VLT
ANDERE, BIATVEILEZ 72RO TOVITEAOBELATHEV RV, W4 7 VE
RITHS>TEZZDIIERIMTHB05, RIATVEBRIERDOR TH o774 TNV ADEE
BESLSHMEIHEBELAGE TR, HoThiZED [T4FN="%—] } [VFF=V%k—] &
AT RELDTHD (i21).

[WE]: ABCRRZZERIREBEICEZERL)IREPILALRY, DEVARRISABEORB TH T2
REZ)ZFANN, = =FIETATVAR T ZEHERZELY, SHIIBRITVA IV ABRE DB A~DYRITL-
TIEBICRBEINT-DOTH S, 172 RBIEZEOBEIFES> TV 501 Tk,

i 20
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Cf. Hamilton 1955, (Repr.: 1988), pp. 66, 71; Tremblay 2001, p. 20, n. 31; De la Vaissiere 2002, p. 326.
% 1997, pp. 108-111.
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L
I
Manichaeism under the East Uighur Khanate

with Special References to the Fragment Mainz 345
and the Kara-Balgasun Inscription.q)

14 May 2003, Collége de France, Salle 1
Takao MORIYASU
L

1. Discovery of an Uighur document concerning the Rebellion of An
Lushan and Shi Siming

Among the Old Turkic documents discovered in Dunhuang and Turfan, there is a great
variety of religious books on the doctrines and rites of Manichaeism, Buddhism and
Christianity, as well as secular documents such as administrative documents, letters and
contracts. Among them, however, one finds only a few, possibly less than ten, texts
of purely historical contents. Ouly two of them are widely known: (1) U1 (= TII K
173) which records among others an episode that Boqug/Buyuy Khan, or Huaixin /g
Qaghan (Uig. gayan), visited Qoo (= Gaochang £ ) to meet a Manichaean Teacher
(Sogdo-uig. mozak) in a Sheep year corresponding to 803 AD,2) and (2) U 72 & U 73,
two folios from one and the same book, which relate the story about Bégii Khan’s, or
Mouyu %3] Qaghan’s conversion to Manichaeism.(3)

Recently I was able to recognize a small Uighur fragment Mainz 345 as
containing yet another historical text. With the help of Chinese sources, the
Kara-Balgasun Inscription, and other Uighur Manichaean texts, I was also able
to reconstruct the context of the events recorded in it. It concerns the Uighur
intervention in the Rebellion of An Lushan and Shi Siming and the relationship
between the Manichaean Church and Mouyu Qaghan.

Mainz 345, obtained by the German Turfan expedition, is now housed at

the Staatsbibliothek zu Berlin and is under the care of Berlin-Brandenburgische

(1
2
3

This Iecture is a summary of Moriyasu 2002. So you can find much more detailed references there.
First published in Le Coq 1912. See Moriyasu 1981, p. 198; MOTH, p. XV; Wilkens 2000, No. 49.
TTT II, pp. 411-422, with 4 plates. See Wilkens 2000, Nos. 52 & 53.
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Akademie der Wissenschaften, Akademievorhaben Turfanforschung. It is a small
paper fragment, about 10 x 10 c¢m in size, with Uighur script on both sides. Since
we find in this fragment several terms peculiar to Manichaeism, it is obviously a
Manichaean document. The forms of Manichaean manuscripts found in Central
Asia can be classified into three groups, regardless of the language. Most of them
are codex type, a smaller part of them are scroll type, and there are only a few of
the pustaka. Mainz 345 cannot be a scroll because there is writing on both sides of
the paper. This fragment is evidently one leaf of two pages which used to be a part
of codex type book. The original size of this book must have been 14-15 cm wide,
in any case less than 20 cm, and the length would have been about 1.5 times longer
than that of the width. None of the lines are complete, and in each line only about
two thirds to half of the original text is preserved. This means that there exists a gap
between the texts on the recto and the verso, and we cannot reconstruct the whole

context. However, it is possible to follow the story and reconstruct a readable text.

2. Reconstruction of the text of Mainz 345 and the translation

Explanation of symbols and conventions employed in this edition

bold Suggested restoration of wholly damaged letters.

italic Letters partly preserved and restored with certainty.
Ixyz Damaged part of undetermined extent, at the beginning of a line.
xyz[ Damaged part of undetermined extent, at the end of a line.
seee Approximate number of visible but illegible letters.
recto
rl) ] : tavyaC-ning tngri oyuli? ki¢iu?
...... / Chin[ese / Heaven / the son (= emperor) / the capital (= Chang-
an) ?]
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r2) baliginta tasyaru tizip? kidinki? iraq?
from the city / outwards / rflunning away / of the west ? / far ?]
r3) yirgérii bardi : ymi tavyaé-ning tngri
to the land / went away // and Chin[ese / Heaven]
r4) oyulintan §ac gurlayu Y|
from the son / several times / [a rescue army ?]
r5) yalvara 6tiigi bizingédr# [
begging / his request /tous/ .................
r6) dtiinid klti : amti bizingdrii [
submitting a request / it came // now / to us / [the enemy is attacking ?
[ anyhow ?]
r7) biling ilimz-ni i¢yinmalim [

You should know! / we shall not lose our country (words of the Chinese emperor)

r8) ] 6diin mning W[ (or Y[ )

....... [atthetime /my/..................
r9) 1o WS sii [

.............. farmy/ . ... ... .
rl0) 1D[ ] : qlti |

verso
vl) 171 otiikdn qut[

.............. / 11 Otiikin / [its charismal /. .............
v2) 1 drkidn T ymi

.......... . ..../while/ and /
v3) qutluy qoluqa ddgii 6dka iki rirliigka
[at a fortunate moment] / in a good time / to two kinds

(= the religion within, the realm (or kingdom) without)/
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v4) tilkallig tngri bogii iligdén torliig
[perfect / Hleavenly / B6gii / from the king /. . . . .
v5) ] sangun basan otuz uluy
........ / [GenJeral / beginning with / thirty / great
v6) sii basilarqa? ulamis aran tngri mr nyw
[to the army leaders ?] / belonging / soldiers / Heavenly Mar New
v7) rw’n moza k-girii yalavac kltilér :
[Ruwan Moza]k / toward / (as) envoy / they came
v8) ] tngri mozak ol ddiin [

......... / Heavenly moZak / at thattime /. .........

v9) ITY : ymai o[
.............. J/he ——ed/and/.................
v10) JoN e¢//W[

The meaning of this restored text is the following: On the recto side, it tells
about Uighur’s military intervention in the Rebellion of An Lushan and Shi Siming,
and on the verso, the friendly relationship between the Manichaean orders and Bogii
Khan or Mouyu Qaghan, who authorized them to propagate Manichaeism in the Uighur

Khanate.

3. Uighur Qaghans and Chinese Emperors

According to Chinese sources, there were two Uighur Qaghans who intervened in
the Rebellion of An Lushan: the second Qaghan, % #) T I Gele Qaghan (i.e. & %t
B Moyanchuo) and the third Qaghan, Mouyu Qaghan (i.e. # # & Yidijian). [See
Appendix to Lecture I : Chronology of the Uighur Qaghans]. In 756, the second
Qaghan, Moyanchuo, immediately launched the military action at the request of
the Tang emperor #i % Suzong and secured the Ordos region, which was near to the
temporary residence of the emperor Suzong. In the following year, he once again

dispatched reinforcements under the command of an Uighur prince, his eldest son %
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# Shehu. They made a great contribution to the recovery of the Chinese capital &
% Changan and the second capital # % Luoyang. In contrast, in the autumn of 762,
the next Qaghan Mouyu commanded the army on his own accord and proceeded to the
south with the purpose of invading Tang China. He had been tempted by S8 8 3 Shi
Zhaoyi, the last leader of the Rebellion of An Lushan and Shi Siming. {47 Daizong,
who had succeeded Suzong at that time, made desperate efforts to persuade Mouyu
Qaghan, and as a result, the Uighurs took the side of Tang, advanced to Luoyang and
finally put an end to the Rebellion of An Lushan.

In lines 7 to 8 of the Chinese text on the Kara-Balgasun Inscription, it says that
Mouyu Qaghan met Manichaean clerics (not specified as Sogdians) while staying
near Luoyang during his mission (762-763), and brought them back to his domain
in Mongolia. This incident is generally believed to be the beginning of Uighur
Manichaeism.

In contrast, line 9 of the Sogdian text on the Kara-Balgasun Inscription
corresponding to this Chinese text says the following: “and the words (= a petition)
came. (It read) as follows: ‘Please help us out of those difficulties. Please give
aid to us.” When this godlike king (= Qaghan) heard these words (= a petition), he
himself advanced with his mighty army to China proper. The army ..... ” I believe
firmly that the Chinese emperor’s “words = petition” here is just the Sogdian
equivalent for driigi “his request” seen in line 5 on the recto of our Mainz 345. In the
Sogdian language, it is pt§kw’nh, which means “words or letters from a junior to a
senior”. In the Uighur language, driig means “request, memorial to a superior” or its
document itself (ED, p. 51). This word can even mean a prayer to God or a memorial
to the throne.

What has to be noticed here is the fact that the word dtiigi is applied to the
letter(s) of request from the Tang emperor to the Uighur Qaghan; the superior is the
Qaghan, not the Chinese emperor. We also should not overlook the fact that, in the
Sogdian text of the Kara-Balgasun Inscription, the first petition is said to be sent
to the third Qaghan Mouyu, although it was sent by Suzong to the second Qaghan

Moyanchuo in reality. This question is taken up later.
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4. Charisma of I/ Otiikén

The reason why 1 put quti/qutluy after il otiikdn and restore the expression meaning
“(having) the charisma of Il Otiikén” in line 1 on the verso of Mainz 345 is as
follows. We find a phrase il dtitkdn quti twice in M 919 (TM 417) published in
Manichaica 111, No. 15, an Uighur Manichaean document written in Manichaean
script, unearthed at Turfan. This is one of the earliest documents of this kind that
contain the title iduqg-qut, which is well-known as another title of the Uighur ruler.
Le Coq was the first scholar to draw attention to M 919 (TM 417), and since then it

bas been referred to in many articles such as Arat 1964,

M 919 (TM 417), recto, in Manichaica 111, No. 15
09) ‘iligimz ‘iduq-qut kiin tngri¢i [bata?]

10) yrligaduq ii¢iin qmy yoq Ciyay gap

11) gra bodun buqun busu$luy qadyuluy

12) boltumuz &rtii o qaltii yna kiin tngri

13) orninta yruq ayy tngrii ya$iyu blgiird

14) yrliqaréa ‘iligimz ‘iduq-qut ol’og (or ul-"uy)
15) orunta blgiird yrliqadii oo altun orgin

16) iizéd oluru yrly boltii oo ‘il otitkdn

18) ‘iliglar qutii bu ‘iduq 6rgin qutih

19) tngrii ‘iligimz ‘iduq-qut iizd ornanmagqi

20) bolzun oo

The following is my new translation of this text:

“As our king, the Idug-qut (the former king) had descended like the sun (i.e.
died), all of us, the poor and common people, became sad and sorrowful. (But) our
(new) king, the Iduq-qut, appeared at the same (ol’0oq; or uluy ‘great’; not Aulauc
/Aviué/Awlawd as a personal name) place as if the bright moon (the new king) appeared

with splendor in place of the sun. He deigned (or was pleased; regarding -u yarliy bol-
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as -u yarliga- ; 1 cannot follow Le Coq nor Arat) to ascend the golden throne. May
the Charisma (qut) of the Realm of Otiikin, that of the former royal fathers and wise

kings, and that of this holy throne come down upon our divine king Iduq-qut.”

Furthermore, we have another example of il dtiikdn in line 1 of Pelliot chinois
2988v = MOTH, No. 15, a Dunhuang manuscript of the 10th century. It was restored
to il étiikdn [qut]lfuy] by Hamilton. He interprets il étiikdn quti in M 919 as “I’esprit
gardien ou pouvoir bénéfique (qut) de 1’Otiikdn impérial (el).” There is another
phrase, dtiikdn ili “the land of Otiikdn > the Otiikiin region” seen in the text on the
east side E3 of the Tariat Inscription and in the text on the north side N2 of the Sine-
Usu Inscription4) dated back to the 8th century, but they are definitely different, not
only in their word order but also in their meanings. In this fragment of Mainz 345,
we can say safely that it is either il dtitkdn [quti] or il étikdn [qutluy]. In short the
background to this was the generally accepted idea that one cannot be a legitimate
Qaghan until dominating Mt. Otiikén, the traditional sacred place for horse-riding

peoples in Mongolia, whose “charisma” gives the power and authority to the Qaghan.

5. Mozak at the top of the Manichaean Church

Next, I argue why the Mozak, seen in lines 6 to 8 on the verso side, could be restored
to or identified with tngri mr nyw [rw’n moZa]k, that is to say, “Heavenly Mar New
Ruwian MozZak”. First, mr nyw is not sufficient as a church name of a Manichaean
monk, because all the other monks of Central Asia had names consisting of two
Middle Persian or Parthian words, such as Mdar Vahman Xwarx3ed MoZak, Mar Barist
Xwarx3ed Ispasag, Mar Néw Mani Mahistag, etc. Secondly, within one Manichaean
patriarchate (or archbishopric), there existed only one MozZak, who was the highest-
ranking cleric in the Manichaean Church. In other words, we should probably be
able to identify this MoZak, if we can find out a name of one MoZak mentioned
in connection with the “Eastern” patriarchate during the time of Mouyu Qaghan.

Fortunately, Prof. Y. Yoshida and I have recently identified in the Kara-Balgasun

®

Cf. Moriyasu / Ochir 1999, pp. 169, 171, 178, 182,
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Inscription a Mozak, with whom Mouyu came in contact during the time he converted
to Manichaeism. Tt is Byy (mry) nyw(rw)'n m(w)z-"k(’)[ “godlike Mar Néw Ruwan
Mozak”, seen in line 12 of the Sogdian version, and tdngri mar N////// “Heavenly Mar
N///////” in the Runic version. Now we are convinced that the two are one and the same
person, although we hesitated to assert it in our joint-work published in 1999.(5) This is
why I confidently put [rw’n moZa]k after tngri mr nyw in lines 6-7 on the verso side
of Mainz 345. Furthermore, I believe that tngri moZak in line 8 is not only the same
MozZak as this; but is also identifiable as tngri mozak attested in line 26 of the famous
text of Bogii Khan’s conversion to Manichaeism (U 72 & U 73).(6)

Now I venture to account the story told in Mainz 345 more concretely. On the
recto, lines 1 to 3 describe the evacuation of 5% Xuanzong (and of the next emperor,
55 Suzong) from Changan; lines 3 to 7 describe the Chinese Emperor’s letter(s) to
ask the Uighurs for help; lines 8 to 10 record the Uighur troops’ campaign to China.
After a fairly big lacuna, on the verso, lines 1 to 2 tell that Bogii Khan (= Mouyu
Qaghan) rules as a legitimate Qaghan guarded by a charismatic being (guardian spirit)
of Mt. Otiikiin, which is the most sacred mountain for Turkic peoples in Central
Asia. After the 3rd line, it says that Mouyu Qaghan had contact with a MozZak, and
approved (or tried to approve) Manichaeism. Chinese sources are silent about the
introduction of Manichaeism among the Uighurs. I believe that the significance of
the text of Mainz 345 in my reconstruction as a historical text concerning the Uighur

Manichaeism is considerable.

6. Residence of the Mozak of the “Eastern” patriarchate

Where then did the MoZak of Mainz 345 and the Kara-Balgasun Inscription stay
or reside? It is generally accepted that although Manichaeism spread throughout
Eurasia, there was only one patriarchate in the eastern part of the Pamirs, including

Mongolia and China; what was called by Manichaeans as Awr’s’'n p’ygws, the

(5)
(6)
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Cf. Moriyasu, / Yoshida / Katayama 1999, pp. 216-217,222-223.
TTT I, pp. 414-415; Clark 2000, pp. 102-103; Klimkeit 1993, p. 367.
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“Eastern” patriarchate.(7) Since the MoZak was the highest-ranking cleric within one
patriarchate, there had to be only one Mozak in the eastern part of the Pamirs. The
very first MoZak that came to the eastern part of the Pamirs from the west would be
the mushe %[ that was sent to the Tang emperor in the 7th year of the Kaiyuan FiJC
period (719 A.D.) by the king of Chaganiyan ( 3Z{F#F Zhihannuo) in Tokharistan ( X
# Tuhuoluo). As a matter of course, he must have resided in Changan. In Changan,
a fuduodan W% ¥ (= Aftadan), who was the second highest-ranking cleric after the
MoZak, made a translation (more precisely, an adaptation) of Moni guangfo jiaofa
viliie BER YW BIEENE | ie. “Compendium of the Doctrine and Rules of the Teaching
of Mani, the Buddha of Light” into Chinese in the 19th year of the Kaiyuan period
(731 A.D.) on the emperor’s order to introduce Manichaeism. The next year, in
732, Manichaeism was banned in China, but those from the western area, such as
Sogdians, were allowed to embrace it. This means that the above-mentioned MoZak
from Tokharistan (or his successor) could stay in Changan until 731 at the latest, but
after 732 the situation became unstable. Since Mar Néw Ruwan MoZak in question,
with whom Mouyu Qaghan made contact through his subordinate(s), must be a
successor of the first MozZak coming from Tokharistan to Changan in 719, he may
possibly have stayed in Changan.

On the other hand, U 1, which I mentioned above, gives another suggestion.
It says that “the devout Boquq/Buyuy Khan of the Uighurs came to Qoco, and, in
the Sheep year, met with the MoZak for the purpose of installing three Presbyters
(Mahistag)”. This Boquq Khan is Huaixin Qaghan, and “the Sheep year” is, with
strong possibility, supposed to be the year 803 ( 2 £ guiwei). Accordingly, in
reality, it is highly probable that by the time of the Rebellion of An Lushan the seat
of the MoZak had already moved to Qoo (= Gaochang) or Ark (= Yangi) in the
Tianshan region, where many Sogdians had settled ‘down. By the 760s, the eastern
part of the Tianshan region must have been more or less under the influence of the

Uighur Qaghan(s). Even if it had not been so, there must have been no difficulty in

)]

Cf. Henning 1936a, 90, p. 14 ff., especially p. 15, fn. 2; BBB, pp. 10, 24, 32; Henning 1938, pp. 551-552.
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sending an envoy there to meet the Mozak. We must recall the fact that in 761/762
at a Manichaean monastery in Ark (= Yanqi) copying of the Mahrndmag, a luxurious
manuscript of a Manichaean hymnal, started with a great joy. Both Chavannes and
Pelliot seem to assume that the only MoZak controlling the Uighur Khanate lived in
Mongolia, because the Turfan region had not yet been under the direct control of the
Uighurs in the 760s.8) However, it is difficult to accept this assumption because the
Mozak, being the highest-ranking cleric in the whole “Eastern” patriarchate, cannot
have moved his seat to Mongolia so hastily, when it was not long since Mouyu’s
conversion to Manichaeism. X. Tremblay concludes in his book that the residence of
the Mozak was set up at first in Qoco, then moved to Changan in 719, then to Kara-
Balgasun in 763, and finally to Ruin a in Qoco in 844.¢9) 1 do not share this opinion
at all either.

Chavannes and Pelliot imply the possibility that Da-Moni K2 “great Mani(chaean
priest)”, who came from the Uighur country to Tang in the first quarter of the 9th century,
could be a Mozak,(10) while I suppose it was an Aftadan, the second-highest cleric.
Along with Y. Yoshida, I believe that the seat of the MoZak had never been placed in
Mongolia, either in the times of Mouyu or after the times of Huaixin Qaghan. Now
there is fairly general agreement based on the colophon of U 168 (= T II D 173 a?) that
in the year 795 the head of the Manichaean Church in Mongolia was a Mahistag, which

is the third-ranking cleric in the Manichaean hierarchy.(11)

Colophon in U 168 (= T II D 173 a%; in Manichaica 1, p. 12)

“Five hundred fifty-two years after the ascent of the exalted Prophet Mani to
the Realm of the Gods, in the Pig year (795 A.D.), on the order of the Leader
of Religion residing in the Otiikiin, the most virtuous, merciful Bilgi Big, i.e.

Heavenly Mar New Mani Mabhistag, this two . . . ..

O]
)

Chavannes / Pelliot 1913, pp. 196-198 (fn.1).

Tremblay 2001, pp. 51, 99.

(10) Chavannes / Pelliot 1913, pp. 267-268, fn. 2; cf. Moriyasu 2000a, pp. 436-437.

(1) Cf. Moriyasu 1981, pp. 197-198; Bazin 1991, pp. 247-248 and its review by M. Erdal, OLZ 89-3, 1994, p. 305;
Klimkeit 1993, pp. 347, 349; Clark 1997, p. 105; Wilkens 2000, No. 88.
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Moreover, according to Prof. Yoshida’s assumption which has just been
presented in his conference, the seat of Aftadan may possibly be mentioned in the
latter part of the Kara-Balgasun Inscription, which was erected during the times of
Baoyi f#3 Qaghan (808-821). Taking all things into consideration, we infer that the
second highest-ranking cleric the Aftadan was sent to Mongolia during the period
from 795 to 821, the end of Baoyi Qaghan’s reign. Incidentally, I suppose that the
book from which U 168 was dismembered was compiled for celebrating Huaixin’s
enthronement in 795, because it mentions a Pig year corresponding to 795 A.D. as its
date of compilation, and also because the copying of the manuscript is executed with
utmost care on an excellent sheet of paper. On the other hand, a group of MoZak,
Ispasag (= Aftadan), and Mahistag appear in the Mahrndmag, which had been
completed during the reign of Baoyi Qaghan and which was unearthed at Turfan in
the 20th century. They must have been resident in QocCo but not in Mongolia. Since
there was only one MoZak in the “Eastern” patriarchate, no other Mozak could have
existed in Mongolia at the same time. So we cannot follow Chavannes / Pelliot or

Tremblay.

7. Nature of the Kara-Balgasun Inscription

Lastly, I would like to examine the nature of the Kara-Balgasun Inscription, which
can be regarded as the official document on Uighur history. What is written in lines
2 to 3 on the recto of Mainz 345 corresponds to mengchen 3 JE& “evacuating of the
emperor from the capital” described in line 6 of the Chinese text of the Kara-
Balgasun Inscription. It is a historical fact that the evacuation of Xuanzong from
Changan to the west occurred during the times of Moyanchuo. It is described
correctly in the Sine-Usu Inscription, which was erected in Mongolia to
commemorate the second Uighur qaghan Moyanchuo’s military activities and
meritorious deeds. Nevertheless, in Mainz 345 and in the Kara-Balgasun Inscription
it is described as an event occurring during the times of Mouyu Qaghan. Moreover,
in the Kara-Balgasun Inscription, only Mouyu Qaghan is extolled for rendering

distinguished service in the suppression of the Rebellion of An Lushan. There is no
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mention of what Moyanchuo achieved for China. Objectively speaking, both
Moyanchuo and Mouyu obliged Tang greatly and one cannot say which of them is
greater. Or rather, Moyanchuo should be regarded even more highly among the
Uighurs when we think of the fact that his garun (a legal wife of gayan), & BN E
Ningguo gongzhu, was a true daughter of Suzong, while that of Mouyu was merely a
daughter of General #[# 1% & Pugu Huaien, who was a subordinate of Suzong.

In the Kara-Balgasun Inscription, however, every meritorious deed must have
been recorded as that of Mouyu. Such was the official attitude of the Adiz-clan
Dynasty of the Eastern Uighur Khanate, the only nation in history that approved
Manichaeism as their state religion and entirely supported the Manichaean Church
since the time of the 7th Qaghan Huaixin. If it is so, this attitude, in other Wordé, the
policy to regard all the services of suppressing the Rebellion of An Lushan as well as
the introduction of Manichaeism as Mouyu’s achievement, was shared by the Uighur
Manichaean Church, which enjoyed the complete protection of the Government or
the royal family. As the West Uighur Kingdom was a direct successor to the Eastern
Uighur Khanate, the same policy in recording its history must have been kept both by
the Government and the Manichaean Church at least in the early times of the West
Uighur Kingdom.

As is generally known, it was the Yaghlakar clan that founded the Eastern
Uighur Khanate, but the family line died out at the 6th generation. Then General &
W% Guduolu, or the Prime Minister # M Xie ywjiasi, i.e. Il Ogisi, from the Adiz
clan was enthroned as the 7th Qaghan Huaixin, through a bloodless revolution, and was
supported by the public. In short, the original royal family, the Yaghlakars, was replaced
by the Adiz in 795. The Kara-Balgasun Inscription was erected by the 8th Qaghan
Baoyi, who succeeded Huaixin, for the purpose of recording the military activities
and the meritorious deeds of his predecessor Huaixin along with his own. Naturally,
the deeds of the six Qaghans from the Yaghlakars were treated with indifference.
According to the text restored by us, two thirds of the original Chinese text must have
been spent on recording the deeds of Huaixin and Baoyi [see Fig. 2 : Allocation of

the sections to Qaghans and Dynasties in the Chinese version of the Kara-Balgasun
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Inscription]. The rest, less than one third of the text, comprises the first 11 lines.
Lines 1 and 2 list the titles and the names of the editors of this inscription and the
actual text begins at the 3rd line. From the top of line 3 to the middle of line 5, it
tells about the Uighurs’ history before the foundation of the Eastern Uighur Khanate
and under the rule of the Tiirk Khanate. The six full lines from the end of line 5
to line 11 describe the deeds of six Qaghans originating from the Yaghlakar clan.
However, every Qaghan, except the 3rd Qaghan Mouyu, is described only with
short flowery words, always two phrases each consisting of 4 characters. Only the
description of Mouyu is substantial as a historical account. It consists of four and
a half lines (more than 400 characters) and more than 100 characters of them are
describing the Rebellion of An Lushan. The rest, more than 260 characters is the
account of the introduction of Manichaeism.

There is no need to go into details about the fact that Mouyu Qaghan officially
approved the propagation of Manichaeism among the Uighurs and that he met some
Manichaean clerics near Luoyang during the campaign suppressing the Rebellion of
An Lushan and brought them back to Mongolia. On the other hand, the 4th Qaghan
{H¥ % # T Dunmohe Dagan came to the throne by carrying out a coup d’ état against
Mouyu Qaghan, killed Mouyu and two thousand of his close attendants beginning
with Sogdians, and persecuted Manichaeism.(12) The persecution of Manichaeism
was taken over by the 5th and 6th Qaghans and lasted until the reign of Huaixin
Qaghan, when Manichaeism was revived and began to hold a steady position of a
state religion under a new dynasty.(13)

Being erected under these circumstances, the Kara-Balgasun Inscription was
not merely a historical monument that narrated the national history since before the
bloodless revolution in order to declare the legitimacy of the current Qaghan and
applaud his deeds to the greatest extent, but was also a religious monument that stated
the official history of the Manichaean Church. Therefore, it gives an exceptionally

detailed description of Mouyu Qaghan’s actions even though he was from a different

12)
13)

Cf. Tazaka 1940; Mackerras 1972, pp. 10, 36-38; Mackerras 1990, pp. 318, 324.
Cf. Mackerras 1990, pp. 333-335.
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family line from the Adiz, because he made the largest contribution toward the
Uighur Manichaean Church. It is true that Moyanchuo had close connections with
Sogdians as we can see in the case of the building of Baybaliq described in the Sine-
Usu Inscription, but he was not interested in Manichaeism, transmitted to the Uighurs
by Sogdians. This is why he is not praised in the Kara-Balgasun Inscription.

What I argued in the analysis regarding the composition of the Chinese text in
the Kara-Balgasun Inscription is also true of the Sogdian version of this Inscription.
We know almost nothing of the composition of the Uighur Runic text due to its
extensive damage. Yet it is surely no accident that I discovered several terms
related to Manichaeism on the very small pieces that have survived to this day in

Mongolia.(14)

Cf. Moriyasu / Ochir 1999, pp. 219-224.
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The Flourishing of Manichaeism under the West Uighur
Kingdom. New Edition of the Uighur Charter on the
Administration of the Manichaean Monastery in Qoco.

21 May 2003, Coliége de France, Salle 1

Takao MORIYASU
L. ]

1. Introduction

“A Decree for the Management of the Uighur Manichaean Monastery” as named
by me is a long scroll discovered in Turfan and is one of the most eloquent proofs
witnessing the flourishing of Manichaeism under the West Uighur Kingdom. At first
I describe the history of the study of this document. The facsimile of this original
manuscript was first published by Huang Wenbi in his archaeological report Tulufan
kaogu ji published in 1954. Then P. Zieme provided the text and translation of
several passages and was able to identify the general content of the document in his
German article “Ein Uigurischer Text iliber die Wirtschaft manichiischer Kloster im
Uigurischen Reich”. It was only in 1978 that the whole text with its translation was
published by Geng Shimin in his Chinese article “Huihuwen Monijiao siyuan wenshu
chushi (= First Interpretation of the Uighur Document concerning a Manichaean
Monastery)”.(1)

This long scroll manuscript is an unique document that describes the actual
conditions of the administration of a Manichaean monastery and of the favorable
treatment and protection that Manichaeism as a state religion enjoyed from the
Uighur state. It is an important document both for the history of Central Asia and
of Manichaeism. Great praise should be given at first to P. Zieme, who deciphered
about forty percent of the text and revealed its main point using only the indistinct

facsimiles in Tulufan kaogu ji, and then to Geng Shimin, who examined the original

1)

Huang Wenbi 1954; Zieme 1975; Geng Shimin 1978.
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manuscript housed at the Chinese Historical Museum in Beijing (Zong 8782 T,
82 =Y 974 / K 7709) and published the whole text for the first time, with its new
facsimile.

Geng Shimin’s article has created an academic interest in this document. This document
was not only referred to in many articles, but also taken up as the subject of new studies.
However, Geng’s article that was the main source of these new studies, had many mistakes and
unsolved problems. One sees many “ghost words” in his text, and the whole text still needed
reconsideration. In May 1988, I was permitted to see the original manuscript only for two hours
in Beijing. The direct examination enabled me to improve Geng’s text and as a result I realized
that the social and economic life of a Manichaean monastery in Central Asia, which was the
main subject of this manuscript, was quite similar to that of Buddhist monasteries in Turfan
and Dunhuang. Among the Turfan and Dunhuang collections there are a number of Chinese
documents concerning the economic management of Buddhist temples. Many important studies
about this subject have been published in Japan and China, and therefore we have an advantage
over western scholars on this point. Making full use of the earlier studies, I prepared a fresh
study on this extraordinarily valuable document, and utilized it as one of the main sources of my
doctoral thesis published in 1991.¢2) I am sure that at that time I was able to provide an almost
definitive edition of the text, correcting numerous misreadings in Geng’s text. However, in the
same year as I published my text, an English version of Geng Shimin’s article entitled “Notes
on an Ancient Uighur Official Decree Issued to a Manichaean Monastery” was published in the
Central Asiatic Journal, Vol. 35.3) Unfortunately, the mistakes in the Chinese article were
all kept in its English version. Therefore western scholars who do not read Japanese still have to
follow Geng’s text and translation even after 1991.

For example, when H.-J. Klimkeit included his English translation of this decree

(2)
ideas for the first time.
3) Geng Shimin 1991.

Moriyasu 1991. Although this lecture’s main source is included in my earlier work, here [ propose some new
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in his excellent book Gnosis on the Silk Road published in 1993, he did not refer to
my edition already published but basically followed Geng’s text and translation.4) In
1992 A. van Tongerloo published a paper “In a Manichaean Monastery [part 1]” in
Acta Orientalia Belgica, Vol. 7, in which he refers to my book.(5) However, it seems
that he did not actually read it, and there remain great differences of opinion between
us on the interpretation of a problematic passage from a famous Manichaean scripture
in Chinese found in Dunhuang: “Fifth Article for the Rules concerning [the Layout
or the Management of] the Monastery” in Moni guangfo jiaofa yiliie BEJEItHBUERE
¥ , i.e. “Compendium of the Doctrine and Rules of the Teaching of Mani, the Buddha
of Light”. The German version of my book has already been completed and is to be
published by Harrassowitz in the near future.6) Today I am going to introduce some
of the contents in advance, and also show a result of my recent study concerning a
Manichaean title xroxan,(7) which is a keyword in understanding both the Decree

document and the Compendium.

2. A Decree for the Management of the Uighur Manichaean Monastery
The manuscript in question is a long scroll, about 270 cm long and 29.5 cm wide. It
has 125 lines of Uighur text. Considering the contents of the existing part, a large
portion of the beginning must have been lost from the original manuscript. There are
many tears in the first half of the extant part. This must be due to the fact that the
scroll began to be damaged from the outside. The problem is that a paper restorer
seemed to have pasted the fragments in the wrong places when they tried to restore
it. This caused serious disorder in the text and the context became incomprehensible
from place to place. Geng Shimin and Klimkeit adopted these doubtful cases as part
of the original text and tried to make sense throughout, while I put the transcription
of such cases in special brackets so that the reader recognises the doubtful parts.

At eleven places on this manuscript one sees a square Chinese impression in

C))
&)
(6)
%

Klimkeit 1993, pp. 352-356.
Tongerloo 1992.

The German title is Die Geschichte des uigurischen Manichdismus an der Seidenstrafe.

Here I give the references concerning new studies in detail, but often omit those indicated in Moriyasu 1991.
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red measuring 10 ¢m long and 9.5 cm wide. This is sufficient evidence for us to
believe that this manuscript is an official document. The reading of the lines of the
impression is (1) KB KEEE Q) BAEM T G ERMUEE @) EMZ2ED “(1) da-
fu da-hui-hu (2) -guo zhong-shu wen-xia (3) xie yu-jie-si zhu (4) zai-xiang zhi bao-
yin,” which means, “The precious seal of the Prime Ministers of the Secretariat-
Chancellery (in Chinese), i.e. I/ égc'isis (in Uighur), of the Great Fortunate Uighur
Kingdom.” This manuscript is a document issued by the high government officials of
the Uighur state mentioned in the impression of the seal. The fact that several Il 5gdsis
existed at the same time has already been witnessed by the sources of the East Uighur
Khanate, namely the Kara-Balgasun Inscription and the Mahrndmag made in around
the 820s. Our manuscript, however, should be dated to the period of the West Uighur
Kingdom, as all scholars agree. I believe that it is dated to the mid-10th century,
though I leave the details for that dating to my book.

Now let us turn to the fact that a Chinese square seal was affixed on this Uighur
manuscript. Klimkeit states as follows: “As Chinese was not an official language
of the chancellery of the Uighur Realm, this document must have been officially
sanctioned by Uighur as well as Chinese authorities”.(8) I believe this judgement is
mistaken. The usage of a square Chinese seal has nothing to do with the government
of China proper. It was just due to the long influence of Chinese culture from the
previous period. The Chinese seal indicates that there were a number of bureaucrats
among the Uighurs who got used to the Chinese administration system. We have
two other cases of employing square Chinese seals impressed in red on the official
documents written in non-Chinese; the one is the case of Tibetan documents (the
9th-10th centuries), and the other is that of Khotanese documents (the 10th century).
These are both found in Dunhuang. The former, the Tibetan documents, were made
in the Gansu Corridor, where Chinese language had been dominant during the time of

Tibetan rule and afterwards.9) The latter, the Khotanese document, was a letter from

(®)
)]

Klimkeit 1993, p. 352.
Pelljot tibétain 1081 (cf. Moriyasu 1980, p. 63; Spanien / Imaeda 1979, pl. 426; Moriyasu 2000, pp. 16, 49-53);

Pelliot tibétain 1082 (cf. Moriyasu 1980, pp. 63-64; Spanien / Imaeda 1979, pls. 427-428; Moriyasu 2000, pp. 81-85);
Pelliot tibétain 1124 (cf. Spanien / Imaeda 1979, pl. 453; Moriyasu 2000, pp. 29-30, 70-71; Sakajiri 2002).
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a king of Khotan, which had experienced the Chinese administration system under
the rule of the Four Garnisons in the West Region of the Tang Empire.(10) In both
cases, we can see the similar historical background in which they got accustomed
to square Chinese seals. In addition, as ideographs, Chinese characters are useful
when one needs to put much information into a small limited space like seals. Let us
now return to the case of the Uighurs. All through their history, in which period did
they experience similar circumstances namely becoming familiar with the Chinese
administration system? This could only happen during the time of the West Uighur
Kingdom, which ruled the community of Chinese people in Turfan, where a long
tradition of Chinese society under the Tang had been inherited. This cannot be
imagined in the preceding East Uighur period.

In this connection, I would like to mention that I have found more than twenty
Uighur documents with similar square Chinese impressions in red in the Turfan
collections preserved in Berlin (BBAW) and Kyoto (Ryikoku University, Omiya
Library). It is quite difficult to decipher them, but as far as I can see, two of them
bear the impression of both da-fu da-hui-hu-guo “the Great Fortunate Uighur
Kingdom” and xie yu-jie/gie-si “Il Ogisi” just like that of our Decree document,
another two documents bear only xie yu-jie/gie-si “I1 Ogiisi”, and one document bears
tian te-gin zhi yin K $§ #) Z Ell “Seal of the Téngri Tegin”. All of these documents
imprinted with such square seals are secular documents issued by the Uighur court
or government, whereas the documents issued by the Manichaean Church appear to
have borne circular seals normally impressed in red. The ones discovered by W.
Sundermann are imprinted with the face of Mani or a Manichaean cleric, and we find
some more examples like them.(11) Probably, they were used by the Manichaean

Teachers or Bishops.

(10)
1D
Letter A; U 5988 in Berlin (BBAW).

Pelliot chinois 5538 (cf. Pulleyblank 1954, pp. 91-93; Moriyasu 1980, p. 56).

Cf. Sundermann 1985; Sundermann 1996, pp. 103-104, So. 19554; Xinjiang Tulufan diqu wenwu ju 2000, pl. of the
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3. i$ ayyuci and xroxan
Now let us go back to the contents of our Decree document. The keywords are the
persons with some special duties called is ayyuci and xroxan. At first, we cite the

most relevant passages.

1l. 44-51 : In one month, one of the two xroxans with one of the two i§ ayyucis
should stand on monthly duty to oversee that the (sacred) meal should be prepared
well accorging to the rules. And in the next month, another xroxan with
another i§ ayyuci should stand on monthly duty to oversee that the (sacred)
meal should be prepared well accorging to the rules. If the meal is bad in
any month, the xroxan with the i§ ayyuci responsible for that month should be
imprisoned. The two xroxans, being on duty with the two i§ ayyucis, should

continue to control any disgusting(?) cooks and bakers.

/1. 85-100 : As for the eastern and western (vegetable) gardens, vineyards and
farmland belonging to the Manichaean monastery, the two i§ ayyucis should
have them cultivated; as far as the dry fields are concerned, be they few or
many, they should be given to tenant farmers to reform or maintain them. (Thus)
the target of the basic revenues should be reached. (Every) productive field
should be cultivated well, so that their (total) revenues may be increased.

The two i§ ayyucis should not shift responsibility(?) onto each other; if they
do so and do their work poorly, they should be punished. The divine Teacher
(MoZak), the Bishop (Aftadan) and the xroxans should not be involved in the
affairs of the farmland, the gardens, and the vineyards. (Only) the i§ ayyucis
shall be responsible (for this matter). The messenger boy of the i§ ayyuci Tayay
Bars Ilimya Totoq is Qutadmi¥ Ygin. The messenger boy of the i§ ayyuci Qumar
Bars Tarqan is I1 Kormis. If the i§ ayyucis do their work well, they shall be
praised and receive a reward. If they do it poorly, they shall receive 300 strokes
of the rod, and (moreover) each of them should pay the penalty of one Ziinkim-

brocade .....

TV -Ya=F=I7I A EAH



Considering the content of their works and the fact that they are to be punished
when they do not carry out their responsibility, i§ ayyudi and xroxan are relatively
low ranking officials or monks. Each function is carried out by two persons. The
important point to notice is the fact that two i§ ayyucis are specified by their proper
names, while xroxans are not. The two i§ ayyucis are not monks but secular people,
not only because they do not bear church-names typical of Manichaean monks, but
also because their functions seen from the document are clearly those of low officials.
The title i§ ayyuli is translated word-for-word as “speaker of the works™ and often
rendered as “overseer, superintendent, supervisor, director, etc.”

In contrast, the xroxan is a Manichaean monk. The Uighur xroxan is a loanword
that came from Middle Persian, xréohxwdn (xrwh(x)w’n). Etymologically this word
means, according to R. Gauthiot, “celui qui fait retentir 1’appel,” and according to
E. Benveniste, “appeleur a la priére”.(12) But there is fairly general agreement in
the scholary world that it should be interpreted as “preacher”. In our text, however,
the xroxans do not preach at all nor take part in any religious activities as far as we
can see in the extant text. Instead, they are engaged in the management of trivial
everyday duties at the Manichaean monastery along with the i§ ayyucis. In lines
44-51 of our text, we also read that the xroxans take turns at one-month shifts. All
of these facts reminds us of a passage from the Chinese Manichaean Compendium,
where we can find both hu-lu-huan WUEWE | a phonetic transcription of the Middle

Persian xréhxwan and yuezhi JE (“a person on monthly duty”).

4. New interpretation of the Fifth Article of the Manichaean Compendium
Since problems still abound in this section of the Chinese text, first I would like to
enumerate all the interpretations that have been presented, and then I will show you

the latest outcome of my research.

(12) Gauthiot 1911, pp. 60-61, 63-64; Benveniste 1932, p. 155.
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Moni guangfo jiaofa yiliie BEJE o BUE KW , i.c. “Compendium of the Doctrine

and Rules of the Teaching of Mani, the Buddha of Light”, Siyu yi diwu FFEE 1,
i.e. “Fifth Article for the Rules concerning [the Layout or the Management of] the
Monastery”: [Fig. 3]

BFEYRM=AN  mei- si zun-shou quan-jian san-ren:
B FBAE 2 EoEEE EaRE
B FRIERR REGEE, BT,
BZ BIRREERE
FELAE, M BEES AREE

‘ﬁwﬂ‘

@ Gauthiot 1911, p. 66: on retrouverait, en somme, dans chaque temple mani-
chéen du Turkestan chinois les trois rangs de prétres qui constituent les trois

rangs supérieurs de 1’Eglise manichéenne.

@ Chavannes / Pelliot 1913, pp. 113-114:
Dans chaque temple il y a trois élus en chef (qui sont):

- 1°: Le a-fou-yin-sa, dont le nom signifie le chef [de la récitation] des
hymnes et des veeux; il s’occupe spécialement des choses de la religion.

- 2°: Le hou-lou-houan, dont le nom signifie le chef de la doctrine
religieuse; il s’occupe spécialement de récompenser et d’encourager.

- 3%: Le ngo-houan-kien-sai-po-sai dont le nom signifie le préposé au mois;
il s’occupe spécialement des offrandes et des aumones.
- Tous [les religieux] doivent se conformer aux ordres [de ces trois supérieurs]

et n’ont pas le droit d’agir a leur guise.

@ Waldschmidt / Lentz 1933, “Manichiische Dogmatik”, p. 522:
(In) jedem Kloster (als) ehrwiirdige Haupter (werden) erwihlt drei Menschen.
1. a-fu-yin-sa, iibersetzt: das Haupt der Hymnen. Er beschiftigt sich mit den

Angelegenheiten des Gesetzes und kennt sie;
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2. hu-lu-huan, ibersetzt: Haupt der Lehren. Er beschiftigt sich damit zu
ermuntern (und) zu ermahnen und versteht sich darauf;

3. (ng)o-huan-chien-sai-po-sai, iibersetzt: Mond-gerade (= Regler ?). Er
beschiftigt sich mit den Darbringungen (Geschenken) und versteht sich darauf.
Alle (drei? oder: alle andern) miissen sich an die Befehle halten, nicht erlangen,

nach freiem Willen zu handeln.

@ Licu 1981, “Precept and Practice”, p. 162:
At the head of each monastery there should be three Ch'iian-chien (lit. to choose
or appoint, i.e. electus).
First, the A-fu-yin-sa (= Mid. Pers., afrinsar), when interpreted means ‘choir
master’ who devotes himself mainly matters of religion.
Second, the Hu-lu-han (= Mid. Pers., xrohxwadn), when interpreted means
one who teaches the way and devotes himself to commendation and persuation.
Third, the (Ng)o-huan-chien sé-po-sé (= Mid. Pers., ruwanagan ispasig (?)),
when interpreted means ‘regulator of the month’ (?) who devotes himself to
(administering) offerings and alms.
The whole community should conform to the orders (of these three superiors)

and no one is allowed to contradict their wishes.

@ Schmidt-Glintzer, Chinesische Manichaica, 1987, p. 74:
Jedes Kloster hat drei Gewihltes als Hauptpriester:

Der erste, der a-fu-yin-sa, iibersetzt: Das Oberhaupt fiir die Rezitation der
Hymnen und Geliibde; besonders beschiftigt er sich mit den Angelegenheiten
des Gesetzes.

Der zweite, der hu-lu-huan, tibersetzt: Das Oberhaupt fiir die Unterweisung
in der Lehre; er beschiftigt sich besonders mit der Vergeltung und Ermunterung.

Der dritte, der no-huan-chien-sai-po-sai, iibersetzt: Der Beaufsichtiger des
Monats (?); er beschiftigt sich besonders mit Spenden und Almosen.

Alle Monche miissen sich den Anweisungen (dieser drei?) unterordnen und diirfen

nicht eigenmichtig handeln.
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@ Tajadod 1990, pp. 60-63, 240-241:
Dans chaque monastére, il y a trois élus en chef:

I -- Le afuyinsa, dont le nom signifie «chef des hymnes et des veeux», est
spécialisé dans les affaires religieuses.

I -- Le huluhuan, dont le nom signifie «chef de la doctrine religieuse», est
spécialisé dans la récompense et dans I’encouragement.

IIT -- Le ehuanjiansaibosai, dont le nom signifie «préposé au mois», est
spécialisé dans les offrandes et les aumones.
- Tous les religieux doivent obéir aux enseignements (de ces trois supérieurs) et

n’ont pas le droit d’agir a leur guise.

@ Tongerloo 1992, p. 246:
Every monastery honours as (its) head three elects.
Firstly: the a-fu-yin-sa, translated as: “the leader of hymns and
supplications”, he is especially knowledgeable about the religious events.
Secondly: the hu-lu-huan, translated as: “the leader of instruction of
religious teachings”, he is especially knowledgeable about rewards and
admonitions.
Thirdly: the e-huan-chien-sai-po-sai, translated as: “(the one who) monthly
corrects”, he is especially knowledgeable about the offerings and alms.
All must comply according to (the) orders and are not allowed to act on their

own authority.

@ Klimkeit, Grosis on the Silk Road, p. 352:
We learn in the “Compendium” that there were three important dignitaries in
the monastery:.

(1) the hymn and prayer-leader, who was especially concerned with “matters
of the Law,”

(2) the head of religious instruction, who mainly dealt with “discipline and
admonition,” and

(3) the “supervisor of the month”, whose charge it was to administer tithes

and alms.
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“All the monks,” says the “Compendium,” “must subject themselves to the

instructions (of those three?) and may not act on their own authority.”

@ Moriyasu:
In every monastery, the Head, i.e. zun-shou, should choose three persons [to'
fulfil the following duties]:

(1) a-fu-yin-sa, translated as: “a leader of [reciting] the hymns or prayers”,
who is especially to administer [various] religious events.

(2) hu-lu-huan, translated as: “a leader of teaching the religious way”,
who is especially to persuade or encourage [someone to be converted to
Manichaeism].

(3) e-huan-jian-sai-bo-sai, translated as: “a monthly duty manager”, who is
especially to administer the offerings or alms [from auditors].

All [of these three] should act by the order [of the Head of each monastery], and

are not allowed to act on their own authority.

Almost all previous translations of the introductory phrase mei-si zun-shou
quan-jian san-ren BFEHZM = A , have some serious mistakes. The word quan-
Jian was regarded as a noun which means the “élu; Gewihlte; Elect”, but it is not
true. In the Compendium, we can find another word a-luo-huan Bl ##& which exactly
corresponds to Middle Persian ardawadn and means “the Electi”. Here the word
quan-jian should be regarded as a verb which simply means “to elect, to choose,
to appoint”, and the subject of this short sentence must be zun-shou which, in my
opinion, is not plural but singular. So the whole phrase must be translated as “In
every monastery, the Head, i.e. zun-shou, should choose or appoint three persons [to

fulfil the following duties]”.(13)

(13)
community which are listed in Fourth Article of the Compendium entitled wu-chi i FL#B 4% “Rules of the Five Grades (of Manichaeans)”,
that is 1. mu-she e (moZak “Teacher”), 2. sa-bo-sai B ZE (ispasag “Bishop”), also called fu-duo-dan #% & (aftadan), 3. mo-xi-xi-
de BRBRAE (mahistag “Presbyter”), 4. a-luo-huan VI i&#% (ardawan “Blect”), and 5. nou-sha-yan FiVIE (niyosagan “Auditors™).

We should pay attention to the fact that these three titles do not correspond to any of the five grades in the Manichaean

1) Ch. a-fu-yin-sa = MPers. afrinsar ('prynsr) “prayer-master”

2) Ch. hu-lu-huan = MPers. xrohxwdn (xrwh(x)w’n) “preacher” = Uig. xroxan V
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I am sure that these three posts were established in every Manichaean
monastery, and that they were chosen or appointed by the Head of each monastery.
So they are not the titles of some fixed ranks nor permanent posts but the titles
of temporary posts. Then, as for ming €7 “the order” in the last and concluding
phrase of this passage [see Fig. 3], we had better abandon the understanding of
earlier scholars who regarded it as meaning “the orders of the three superiors”. My
translation is as follows: “All [of these three] should act by the order(14) [of the Head

of each monastery], and are not allowed to act on their own authority.”

5. Three monks on monthly duty in each Manichaean monastery

From our viewpoint, we shall check these three titles. The first title, FI#JE5E a-fu-
yin-sa is identified with Middle Persian dfrinsar (prynsr) “prayer-master”, and that
agrees with the Chinese explanation, yi yun zan-yuan-shou i# =B E (“translated as

1 9

‘a leader of the hymns and prayers’ ”). However, if we interpret the word fa-shi 3%
% in the following phrase zhuan zhi fa-shi as “matters of the Law”, we may miss the
actual circumstances. It had better be translated as “religious events” as Tongerloo
did. Generally speaking, Chinese fa-shi is a religious ceremony or feast. To sum
up, he seems to be an organizer of religious events as well as a director of chanting
prayers and hymns during every kinds of Manichaean ceremony such as a New Year’s
ceremony, the Béma festival, and even the daily meal, which is the solemn ritual to set
free the light particles that are contained in food.

The second title on the list is FEIEME Au-lu-huan. It is translated into Chinese
as jiao-dao-shou ¥ 58 H (“a leader of teaching the religious way”), and his duty is
to do zhuan zhi jiang-quan BH 3B . The word jiang-quan here has been translated
as “de récompenser et d’encourager” by Chavannes / Pelliot, “der Vergeltung und
Ermunterung” by Schmidt-Glintzer, “rewards and admonitions” by Tongerloo,

“discipline and admonition” by Klimkeit, etc., but none of these is accurate enough.

7

(14)

3) Ch. e-huan-jian-sai-bo-sai = Parthian *arwanagdn ispasag “servant of the alms”, that is to say, “person in charge of

collecting the offerings from auditors”

At the conference Prof. Zhang Guanda kindly suggested me that it is also possible to interpret this ming as

“appointment”, not necessarily “order”.
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When we think of the original meanings of xroxan, that is, “preacher” or “appeleur & la
priere”, his function should be considered to have something to do with “encouragement”
to lead pagans to awakening or conversion to Manichaeism. So jiang-quan should be
translated as “to persuade or encourage [someone to be converted to Manichaeism]”.
Undoubtedly, the two Chinese characters M Au and W huan, used in a phonetic
transcription of the title reflect the original meaning of xrohxwdn, because both of them
means “to call, address, summon, invite”.

Xroxan in our Decree document phonetically corresponds to the second title fu-
lu-huan in the Compendium, but when it comes to the meaning, I suggest that it
corresponds to the third title e-huan-jian-sai-bo-sai & ¥ & 2 ¥ 2, of which the
Chinese translation is yue-zhi 1 . As Chavannes and Pelliot pointed out, the word
yue-zhi means “a monthly duty manager” and it instantly reminds us of a word zhi-sui
B 5% (“an annual duty manager”) in the financial section of Buddhist monasteries. The
yue-zhi’s role is referred to as zhuan zhi gong-shi BEHEHE (“especially to administer
the offerings or alms [from auditors]”). This agrees with the rule of the Manichaean
Church; it prohibits all kinds of productive labor, which means that Manichaean
monks have to live only on the offerings or alms from auditors, i.e. secular adherents.
The duty of yue-zhi mentioned in the Compendium also corresponds to what is
described as that of xroxan in our Decree document. Our view can also be
supported by the fact that one may derive the word e-huan-jian-sai-bo-sai from
Parthian *arwanagan ispasag “servant of the alms”, that is to say, “person in charge
of collecting the offerings from auditors”.(15) Therefore, even if hu-lu-huan’s
Chinese translation jiao-dao-shou #EH can be literally interpreted as “le chef de
la doctrine religieuse” (Chavannes / Pelliot) or “the leader of instruction of religious
teachings” (Tongerloo), we should regard hu-lu-huan as an ordinary non-high-
ranking Elect appointed to induce non-Manichaean people to join in the Manichaean
churches. There is no mention of the fundamental duty as a “preacher” in our
document, but it is just because this document deals mainly with the management of

the daily life in the monastery.

(15)

See Moriyasu 1991, p. 62 and Sundermann 2001, p. 208.
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However, why are the second and third titles, hu-lu-huan and e-huan-jian-sai-
bo-sai mixed up in the Compendium? Let us take a close look at the photograph of
the original Chinese manuscript Pelliot chinois 3884 [see Fig. 3]. Compared with the
former two titles, we notice that the phrase yi yun yue-zhi zhuan zhi gong-shi Fx=H
EZAMHE does not directly follow the third title e-huan-jian-sai-bo-sai, even though
there is enough space for those eight characters. Instead, they start in a new line.
In my opinion, there might be some omissions or mistakes here, and originally, the
phrase of a monthly duty manager must have referred not only to the third title but
also to the second title hu-lu-huan. Or the duties of the second and third titles might
have been put together.

There is another reason for this presumption. It is a paragraph in the famous
Book of Prayer and Confession written in Parthian and Middle Persian, which was
found in Turfan and published by Henning in his BBB.(16) In this manuscript, we
are shown the list with 1) Mar Nazuy Yazd, the Teacher (MoZak) of the Eastern
patriarchate at the top, followed by some groups of Manichaean monks serving under
him. It goes as follows: 2) Bishops (Aftadan), 3) Presbyters (Mahistag), 4) Prayer
leaders ("prynsr), 5) Wise preachers (xrwh(x)w’n), 6) Valiant scribes, 7) Singers
of melodious hymns, 8) Pure and holy brothers, 9) Pure and holy sisters. On this
list, No. 1 to No. 3 correspond to the top three clerics in the Manichaean Church,
and No. 8§ and No. 9 correspond to the fourth and the lowest grade male and female
Electi. They all refer to the name of grades. On the other hand, No. 4 to No. 7 are
the titles for special roles, and judging from their order on the list, there is no doubt
that they are chosen or appointed out of the ordinary Electi. Needless to say, No.
4 and No. 5 correspond to the Chinese words, a-fu-yin-sa and hu-lu-huan, but there
is no equivalent for e-huan-jian-sai-bo-sai. What is more, it is said that although
this Chinese word e-huan-jian-sai-bo-sai may possibly be derived from the Parthian
*arwdnagan ispasag “servant of the alms”, it has not been attested in Central Asian

Manichaica yet.(17) All these facts suggest that there is no e-huan-jian-sai-bo-sai any

(16)
a7
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more in a Manichaean monastery in the Eastern patriarchate, and his duty is carried
out by a hu-lu-huan or xroxan.(18)

In a Buddhist temple, the monks themselves were directly linked with the
management of the temple, mainly with economic activities. The monks with the title
of zhi-sui B 5% or ku-si JER] or ku-tou BEJE were in charge of accounting. In contrast,
a Manichaean monastery, which prohibited monks from being involved in secular
affairs including economic activities, must have left most of the practical jobs to the
secular government officials, namely, is ayyucis mentioned above. These officials,
however, were accompanied by Manichaean monks called xroxan in one-month shifts
as superintendents in order to watch and advise them. As seculars, i ayyudis were
not allowed to live in a Manichaean monastery. They had to reside in a suitable place
as government officials and had messenger boys to keep them in touch daily with
xroxans, who were partnered with them to carry out the daily job. The messengers

must also have been secular boys.

6. Size of the Manichaean monastery in Qoco
Next, let us consider the size of the Manichaecan monastery for which this Decree
document was issued from the Uighur government. The first point we should notice

is the amount of wheat, their principal food, consumed in one month.

1. 26-28 : Every month, for the two convents of the clergy (i.e. the male and
female monks) one should obtain as their food 80 §iy (< Chin. & shi; 1 shi in
Tang period is equal to 60 liter today) of wheat, 7 §iy of sesame, 2 §iy of beans
and 3 $iy of millet (setaria italica) . . . .

{l. 73-77 : The wheat bran (that comes) from the whole wheat as their food for
one year amounts to 200 §iy. Of the 200 §iy of bran, the oxen that draw the
carts may eat 100 §iy. The horses for riding of the divine Teacher (MoZak) and
the Bishop (Aftadan) may (also) eat 100 §iy of the bran. Yiymi$§ may store up
these 100 $iy of bran and blend in it (with the fodder) for the horses.

(18) Cf. Sundermann 2001a, n. 26.
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P. Zieme presumes that 80 §iy of wheat is supplied to each of the “two convents
(male and female)” every month.(19) If Zieme is right, the amount of the wheat that
is to be supplied to these two convents for one year should be calculated as, 80 x
12 x 2 = 1920 §iy. Now, let us, for the moment; consider what is written in lines
73-74. It says, “the wheat bran (that comes) from the whole wheat as their food for
one year amounts to 200 §iy”. Since specific figures of the quantity of wheat and its
bran are mentioned only in these two passages, there will be no question that they
are concerned with the same supply of wheat. According to a Japanese scholar T.
Naba, when grinding 1 shi of wheat, 1.22 shi of flour and 0.35 shi of bran can be
made, and in total it will be 1.57 shi. Considering this proportion, in order to get 200
shi of bran, the amount of wheat we need must be; 200 = 0.35 = about 572 shi. As
a matter of course, the amount of flour and bran that comes from wheat varies from
time to time and from region to region. Even if we make allowances for the largest
cumulative error, the figures of 572 shi and 1920 shi are too far apart. Therefore it
would be better to explain that 80 shi of wheat supplied every month is not to “each”
of the “two convents” but to both of them. Then the amount of wheat that was
supplied to them in a year will be; 80 X 12 = 960 shi. This figure is rather close to
572 shi. This indicates that both the male and female inhabitants of the two convents
did not necessarily live and dine apart. The expression “two convents” should
probably refer to one unit of monastery or the monks in the region as a whole.

Let us now go to the next point. The question is how many people can be
supported by 85 shi of grain in total (80 shi of wheat + 2 shi of beans + 3 shi of
millet), excluding sesame that is used for cooking oil. There are many conditions
to consider, which vary from time to time and from region to region, such as the
kinds of grain, the way to eat, the proportion of principal food to side dish, the unit
measures of grain, and so on. It is quite difficult to calculate precisely, but I will try
to estimate it roughly.

According to the studies on the Chinese documents from Turfan, the average

amount of food for one person per month is 3 shi in the times of the Gaochang

(19)
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Kingdom of Qu %% family, while that for a man per month is 1 shi and for a woman
per month is 0.75 shi in the early Tang period. The shi-measure used in the
Gaochang Kingdom is the same as that of the Han and Jin Dynasties, and equals one
third of Tang’s shi-measure. So there is no substantial difference in the standard
amount of food consumed in Turfan between the times of the Gaochang Kingdom and
the early Tang period. Moreover, according to Chinese sources concerning mainland
China of Tang times, 2 sheng # (= 0.02 shi) of polished grain is the average amount
of food for a man per day, so it will be 60 sheng per month, that is 0.6 shi. We also
have another example in a document that dates close to our Uighur Decree document,
“A petition for decreasing the total number of Buddhist monks” made by Li Qinming
Z4K W in around the 2nd year of Qianyou ¥45 Era (949 A.D.). It calculates that the
amount of food for a monk or nun per day is 1 sheng of polished grain, which will
be only 30 sheng per month, that is 0.3 shi. This may be because nuns and young
novices are included with monks. In this connection, T. Naba estimated that a
consumption of mian # (“flour”) for a monk is 0.333 shi per month in the Buddhist
temple Jingtu-si {#15F in Dunhuang in the early 10th century. From what has been
mentioned above, the likely estimate for the amount of food for one person per month
at that time is 0.6-1.0 ski in the case of ordinary people (there is a difference between
men and women), and 0.3-0.6 ski in the case of monks or nuns.

The results attained so far can be applied to our Decree document for a
Manichaean monastery. As the West Uighurs in Turfan are thought to follow
the measuring systeme of the Tang, the Uighur unit of capacity §iy is the same as
Chinese s#i of the Tang. If you divide 85 sai by 0.6 sai, the answer is 142 persons;
if you divide it by 0.3 ski, the answer is 283 persons. However, with regard to
Manichaean monks, the consumption of their grains should be estimated at less than
that of ordinary people because they are prohibited to do all kinds of labor including
farming, and their meal is to be held only once a day according to their religious
precept. In addition, 1 shi in the Tang period is equal to about 60 liter today, so 0.6
shi per month is equal to 36 liter. If you divide this by 30 days, the amount of grains

for one monk per day is 1.2 liter. This is far too much for a monk who is not engaged
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in physical labor. Even half of this amount may be enough; If it is so, 85 shi of
grains per month mentioned in our document can support well over 250 monks. Even
at the lowest estimate, it amounts to 200 monks.

Next, let us see the consumption of melons.

11. 78-82 : the fields at U¢ Ordu should be given to three persons. Each of
them should bring 20 melons every day to the Manichaean monastery. 30 of
the melons are to be given to the Large Monastery and another 30 melons are
to be given to the Small Monastery. Yiymi$ should collect these melons and

distribute them. If he does [something wrong], he should be imprisoned.

Since each of the three producers is to deliver 20 melons every day, 30 melons
can be distributed to each of the Large and Small Manichaean Monasteries. For
Manichaeans, melons were exceptionally important food. Being prohibited a meat
diet by religious precepts, Manichaean monks inevitably ate vegetarian food. Fruits
and vegetables were especially valued by them as they were believed to be rich in
light particles because they needed plenty of sunlight while growing. For Manichaean
monks, a meal is a sacred act that sets free the light particles in food. Therefore, the
more light, the better. Melons and cucumbers were the best representatives. In Turfan,
grapes and watermelons were added to them. At the Museum fiir Indische Kunst in
Berlin, there is a famous miniature unearthed in the Ruin o of Qofo, which shows the
Béma festival commemorating the death of Mani.20) When we enlarge the part of the
votive offerings, we can see, from the bottom, melons, grapes, and a watermelon on
the three-legged golden bowl. Melons, well-known products of Turfan from ancient
times till now, are quite big just like the ones in this miniature, and taste very sweet.
One cannot eat one whole melon at one time. The meal of the Manichaean monks
was held once a day. If each of them ate a quarter of a melon, 60 melons would have
been enough for 240 persons. This figure is an approximate value to what we derived,

based on a consumption of grains. As we can see in lines 86 and 93, this Manichaean

(20
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monastery kept vineyards, but there is no mention of the supply of grapes. The fact that

only melons are prescribed in detail in this document shows their real importance.

7. Suppliers and consumers of provisions
One further question that we must not ignore is who are to produce and deliver
the grains prescribed in lines 26-28 in our document. This question is concerned
with the nature of the whole document. As is generally known, the Manichaean
commandments prohibited the possession of any means of production. Monks
themselves were not allowed to be engaged even in farming, to say nothing of owning
estates, slaves and tenant farmers. They had to live only on the offerings or alms
from auditors. From this point of view, it is natural to suppose that the auditors of
this Manichaean monastery should have produced and delivered the grains for them,
just as some scholars assumed. However, I do not share this opinion. If you read
through the text from the first line up to lines 26-28 without preconceptions, it seems
that those who produced the grains were ordinary farmers, that is taxpayers to the
government, in both the Eastern and Western cities, regardless whether they were
Manichaean or not. As a system, i§ ayyucis, or government officials, collected and
kept the grains as tax from ordinary farmers, and then distributed a fixed amount to
the Manichaean monastery every month. On the other hand, we read in lines 85-94
that this Manichaean monastery possessed its own farmland, gardens and vineyards.
One may expect that the crops collected from the farmland were consumed by the
monks of this monastery. However, since the farmland in question is described much
later than the amount of wheat given to the monks mentioned in lines 26-28, I believe
that the crops collected from this particular farmland were not consumed by the
monks. Then who ate these crops?

Manichaean monks were dependent on their auditors for all the daily necessities.
To put it the other way round, the auditors were “obliged” to offer and contribute the
daily necessities such as food, clothing, fuel and so on. Even the Uighur court itself
was no exception, for it was represented by the Uighur Qaghan or Idug-qut, who was

an auditor himself. Here I would like to consider that, as representatives of the State
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that should protect Manichaeism, i§ ayyucis, or the governmental tax collectors, were
prescribed the delivery of a certain amount of grain, which was due to the treasury as
national tax, to the Manichaean monastery every month.

As written clearly in lines 26-28, the grain was distributed to monks only.
Monasteries, however, are not only made up of monks. Just as there are other
members such as novices, young servants and slaves in a Buddhist monastery,
there are drdn “men [of temple]”, aspasi / aspasanc¢ “male and female servants”,
"YWRX'NY ZM’STYK, oylan “boys” and so on in this Manichaean monastery.
Among them, only "YWRX’NY ZM'STYK, belongs to the category of monks as
is shown in lines 51-53 and 60-65 and consequently their rations of food must be
included in the amount given in lines 26-28. Yet, the rations for the rest of them need
to be procured somehow. It seems likely that the grain, which came from the tenancy
mentioned in line 85 and the following lines, was allotted to them. If this is true, we
may reasonably conclude that the basis of finances of this Manichaean monastery was
supported by the supply from the Uighur State, but that the secular inhabitants in the

monastery were maintained by the rent from the tenancy attached to the monastery.

8. Large and Small Monasteries in the Qoco area

Among the Buddhist temples in China proper, one with more than 100 monks is
regarded as a large temple. Compared with them, we can see how large in size this
Manichaean monastery is, even if our Decree document deals with two monasteries,
a large and a small one. Several Manichaecan monasteries have been known to have
existed in the territory of the West Uighur Kingdom both from written texts and from
archaeological evidences. While those of Qoco, Yar, Turpan, BiSbaliq, Solmi (=
Ark), and Kuda are mentioned in Manichaean texts, remains of Manichaean temples
were discovered in Ruin K & Ruin a in Qoco, Biziklik, Toyoq and Yar-khoto. Since
the biggest monastery that we have known so far is Ruin K, we can infer that our
document was addressed there. Klimkeit says the provenance of this manuscript is
Yar-khoto, but I believe this is a misreading of the signature of the manuscript, Y 974

/K 7709. In this case, “Y” has nothing to do with Yar-khoto, but it stands for Yijipin
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—#% & , which means “a Chinese national treasure.” No other Manichacan monastery
could have been larger in size and be better protected by the government than what
is now Ruin K in Qolo. Thus the Large Manichaecan monastery mentioned in lines
81-82 in our text is to be identified with Ruin K. While the Small one is most likely
to be identified with Ruin a, one may also consider those in Béziklik and Toyoq near

Qoco as possible alternatives.
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... _____________________________________________|
v
The Decline of Manichaeism and the Rise of Buddhism among
the Uighurs with a Discussion on the Origin of Uighur Buddhism.

28 May 2003, Collége de France, Salle 1

Takao MORIYASU
e

1. Introduction

In my first lecture, I concluded that Manichaeism maintained its position as a state
religion among the West-Uighurs until the middle of the 10th century, and that later
in the latter half of that century increasingly the Uighurs started to favour Buddhism.
In the beginning of the 11th century Manichaeism began to be replaced by Buddhism.
Thus it is likely that for a considerable period, possibly for several decades or even
more, Manichaeism coexisted with Buddhism in the West Uighur Kingdom, and
the latter took the place of the former gradually. In contrast, X. Tremblay says that
Manichaeism lost its position as a state religion and was replaced by Buddhism just in
1008.(1) His argument is simply based on the existence of an Uighur Buddhist Stake
Inscription unearthed at the so-called Ruin a , a Buddhist-Manichaean double-walled
temple in Qoo (Gaochang), which was dated to 1008 by J. Hamilton and myself.(2)

But Tremblay’s theory is difficult to follow and I do not share this opinion.

2. Two Sogdian letters and two Stake Inscriptions in Uighur

In March 2001, Professor Y. Yoshida gave a lecture entitled “Manichaean Sogdian
Letters Discovered in Baziklik” at the Ecole Pratique des Hautes Etudes in Paris
[cf. Yoshida 2002]. All of the three long Sogdian letters that he dealt with in his
lecture were discovered behind the Buddhist wall of a double-walled cave temple

of Baziklik, together with five short Uighur Manichaean letters. I believe that this

(M
@
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had originally been a Manichaean cave. While one of the three Sogdian manuscripts
(called Letter C in Yoshida’s edition) is somewhat similar in contents to the five
Uighur letters concerning caravan trading on the Silk Road, the other two (Letters
A & B) are religious letters addressed to one and the same MoZak “Teacher” of the
Eastern patriarchate, named Aryaman Puhr. The longest (Letter A) [see Pl. IX, photos
28-29 of my Lecture I] was sent by an Aftadan “Bishop” named Shahryar Zadag on the
occasion of New Year’s Day and containing blessings dedicated to the Teacher and the
Uighur Qaghan, a celebrated leader of the lay community. Letter B was the report of
services conducted during the month of fasting (Sogd. caxsapat makh, Uig. ¢xSapt ay)
by the five Electi of the town of Tadh (Tudhkath) whence the letter was dispatched to
Qoco or Biziklik, where the MoZak was based. The Manichaean community of Tadh
was headed by a Bishop, Mani Wahman, who is the sender of Letter B. According
to Prof. Yoshida, these three Sogdian letters discovered in Béziklik are most likely
to be dated to the years around 1010 A.D. and are the latest among the Sogdian
material. Letter A, line 123, mentions Alp Totoq Oga as a leader (needless to say,
after the Qaghan) heading the lay community of the country of Qoco. The Uighur
minister bearing the same name is attested in the two Stake Inscriptions written in
Uighur: they are No. 1 and No. 3 among the five Stake Inscriptions.(3)

Stake Inscription No. 1 [Pl. X, photo 31] was dedicated by an Uighur princess
named Tiangrikdn Tegin Silig Tarkdn Quncuy Tdngrim and probably her husband
called Kiilig inan¢ Sa¢u Sangun. It was made on the 24th day of the 9th month,
under the Purva-phalguni-(constellation), in the blessed and fortunate Monkey year
with Earth element, in the 2nd year of the period when our Kiin Ay Téngri-tdg Kiisdncig
Kortld Yaruq Tiangri Bogii Tangrikdn Kol Bilgd Tangri Ilig has ascended the throne.
This is dated to the year 1008 A.D. by Hamilton and myself as I have mentioned above.
In line 18 of this Stake, we can find the phrase goco balig bdgi alp totoq égd “the head
of Qogo city, Alp Totoq Oga”.

Stake Inscription No. 3 [Pl. X, photo 33] was dedicated by an Uighur prince

(3) The following part is based on Moriyasu 2001.

085



or a nobleman named Tardu3 Tapmi§ Yayatyar? Cangsi Yilii Qaya with his wife
Tangrikidn Kortld Qatun Tidngrim. It was made on the 3rd day of the 2nd month,
in the fortunate Sheep year of ki-(stem) with Fire element, in the period when Kiin
Ay Tiangridd Qut Bulmi§ Uluy Qut Ornanmi$ Alpin Ardiémin Il Tutmi¥ Alp Arslan
Qutluy K61 Bilgd Tdngri Xan has been [enthroned?] and deigns to be the ruler
and have authority as far as Sadiu (= Dunhuang) in the east and U¢ (= U¢E-Turfan)
and Barsxan in the west. This is dated to the year 1019 by Hamilton and myself
independently. In lines 3-4 we can find a sentence as follows: [il] dgdsi alp totoq
ogd - qutluy qoco uluSuy baslayur drkdn “when the [prime] minister (I/ Ogdisi) Alp
Totoq Oga is the head of the fortunate country of Qogo”.

1 believe that a person called Alp Totoq Oga, who had been the head of Qoo
city in 1008, was promoted by 1019 to be the head of the whole country of Qoco, i.c.
the ruler of the whole Turfan region, with the rank of the prime minister (/I Ogiisi).
Moreover, since some other personal names are shared by the Sogdian Manichaean
Letter C and the Stake Inscription No. 1, it will be safe to believe that these Sogdian
Manichaean Letters date back to the same period as the Uighur Buddhist Stake

Inscriptions.

3. Conflict between the Manichaeans and the Buddhists

As I have fully discussed in my book in 1991, there is a vivid account of the drastic
change in the religious situation in the West Uighur Kingdom in the Manichaean
manuscript M 112 from Turfan. This was first made known by W. B. Henning, and
later, the Sogdian text of the recto side was edited by W. Sundermann, and the Uighur
text of the verso was edited by Geng Shimin and H.-J. Klimkeit.(4) The Sogdian text
consists of letters written in the 9th century according to Sundermann. About the
script of the Uighur text, Henning wrote that it is “geradezu schauderhafte uigurische
Kursive (truly horrible Uighur cursive)” and dated it to the Mongol period. Klimkeit
followed his dating. But in my opinion they were mistaken. This text is written in

the same type of Uighur script as that of the Stake Inscriptions No. 1 and No. 3.

)
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Since 1985, I have been proposing to classify the styles of Uighur script into
four categories -- 1) square/book (kaisho), 2) semi-square (han-kaisho), 3) semi-
cursive (han-sosho), and 4) cursive (sosho). [See Appendix: Style of Uighur script]
As shown in my previous articles on the Uighur civil documents or religious texts,
one can classify the old Uighur manuscripts except those in square/book script
approximately into two large groups based on the style of the script: the older group
of semi-square script (around the 10th-11th centuries) and the other of cursive script
(around the 13th-14th centuries). In other words, the older group of semi-square
script is attributable to the West Uighurs, while the later group of cursive script is
attributable to the Uighurs of the Mongol period. Here I omit a detailed explanation
of my theory because it is given in the appendix to a new catalogue of banners from
Turfan entitled The Central Asian Temple Banners in the Collection of the Museum fiir
Indische Kunst, Berlin, i.e. Moriyasu 2003.

If one could understand correctly the content of the text of the verso of M 112,

it would be clear which dating is more likely. Here I cite only one part. It says:

“In the kuu-element and Sheep year with Saturn, by the order of the fourth
Arslan Bilgd Heavenly King, i.e. Siingiiliig Qayan, the Buddhist temple
named U¢ Canggur-luy, which had been built at the east of old inner-city,
sponsored by Prince Tirkdn was moved, and at the time of Istid Frazénd Mozak
Manichaean monasteries were destroyed and Buddhist temples were built, ... ...
..., and some ornaments of Manichaean monasteries were stripped off and carried

away to put them on Buddhist temples, and ... ... ...

The use of a date like “kuu-element and Sheep year with Saturn” indicates that
the Chinese sexagenary calendar was combined with an Indian calendar system using
the Sanskrit concept abdapa. A calculation is necessary to fix the exact date of this
type. According to the result of a calculation by Prof. M. Yano, specialist of Oriental

calendars, the date corresponds to 983 A.D.(5) I am aware that such a calculation

[6)) See Moriyasu 1991, p. 149.
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is based on certain presuppositions and is not absolute. I would accordingly not
exclude other possible dates such as 863, 923, or 1043 A.D. The fact that M 112 also
was unecarthed at Ruin ¢, as Sundermann pointed out, lends support to my suggestion.
Anyhow, taking into consideration the discovery of the Stake Inscription dated to
1008 commemorating the establishment of a new Buddhist temple on its site, there is
no room to doubt that an important Manichaean monastery was turned into a Buddhist
temple in 1008 at the site of Ruin a. So the Uighur text of M 112 can be safely dated
to the year 983.

4. Colophon of T Il D 171

Next, I would like to take up an Uighur manuscript T II D 171 (= MIK III 198; see
Wilkens 2000, No. 124), which is famous for its very beautiful colophon [see Pls.
XIII-XIV]. This manuscript is part of the Manichaean scripture named [ki Yiltiz
Nom, i.e. the “Book of the Two Principles”, including an original colophon as well
as three later postscripts.. Although this is a typical Uighur-Manichaean document
discovered at Ruin K in Qoco, the names of places and peoples found in the original
colophon are those of neither the eastern part of the Tianshan region nor of the
Uighurs, but of the Aryu country, Talas, and Cigil. The Aryu country including
Talas (Taraz) is said to be a part of the western region in the Tianshan Mountains,(6)
while the Cigil is the dominant tribe of the Karluk confederation settled in the same
region after the middle of the 8th century.(7) When we see that the name of a ruler
of Aryu, Cigil and Tiirk is mentioned in that colophon, we may expect that it is
possible to date the manuscript by referring to his years of reign. However, we know
nearly nothing about the date and names of rulers of the above mentioned tribes or
regions. Because of these problems, the dating of the text has long been the subject
of controversy. Regarding its dating, there were various opinions which can roughly

be classified into two: one is to date it back to the 8th century, the period of the

(6)
)]
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- Eastern Uighur Khanate (e.g. Le Coq, Henning, Gabain, Esin, Golden, Klimkeit(s)),

and the other to the the period of the West Uighur Kingdom (e.g. Clark, Klyashtornyj,

Rybatzki(9)). I myself have not been sure about this question, but recently I found a

new fact which has lead me to conclude that this manuscript should be dated to the

first half of the 11th century. Here I present my argument for the first time.

The most important factor in dating this manuscript was the names of two

persons. Now I cite some passages concerning these two persons.

@® Le Coq, Manichaica 1, 1911, p. 27:

ayaylay tataylay atlay t(d)ngri m(a)r w(ajxm(a)nxiary(a)zd [t]joi-n (??) toxri

daqi uluy moZak . . ... ... .. .. «ymd [a]ltun aryu . . . . [ul]u§ qaSu xani ordu

Cigil k(d)nt drkligi uluy turkdiin pa$dan(a)ki Cigil grslan il tirgiig glp buryulan

alp t(a)rxan bdg ildntiik drksintiik oyurinta

“den (?) ehrwiirdigen siien beﬁihmten gottlichen Mar Wahman-Chiar-Yazd-
Toyin den tocharischen groBen MoZak (Verbum fehilt!) - und des Konigs des
Altun-Aryu-Stammes und (Konigs) von Qasu, des Fiirsten von Ordu-Kint und

Tschigil-Kint, des grofen *Hiiters gegen die *GroBtiirken Tschigil Arslan II-

tirgiig Alp Burguéan Alp Tarchan Bidg Regierungsantrittes (?) wegen *”

@ Henning 1938, pp. 551-552:
mr wymnyy'ryzd twyrt twyry d’qy ‘wiwy mwz’k
“Mar Wahman-hayar-yazd, the great patriarch (archbishop, teacher) residing

in Four-Twyry.”

@ Klimkeit, Grosis on the Silk Road, p. 374:

“... the venerable, sweet, famous, divine Mar Vahman Xiar Yazd Toyin, the

great Tocharian teacher, and the king (xan) of the Altun Aryu ... tribe, and of

3)

31; Golden 1990, p. 345; Klimkeit 1993, p. 373.

®)

Clark 1997, p. 105 based on Livsic 1989; Klyashtornyj 2000, pp. 375-376, 378; Rybatzki 2000, pp. 264-266.

Le Coq 1912, pp. 150-151; Henning 1938, pp. 551-552; Gabain 1949, pp. 50-55; Esin 1980, p. 146; Klimkeit 1989, p.
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Qasu, the sovereign of Cigilkint, the great Supervisor (of Religion) among the

Turks, Cigil Arslan Il-tirgiig Alp Biirgii¢in Alp Tarxan Big, on the occasion of

his assuming power and rule.”

In all preceding studies, the name of this great Teacher of the Toxri-region
(Tugristan) has been read as Mar Vahman Xiar Yazd, and no one has doubted this
transcription. However, as a result of my close inspection of the original of this
manuscript at the Museum fiir Indische Kunst in Berlin, it turned out that the correct
transliteration of this name is mr wxmnx(wrx3)i(d) [see Pl. XIV, photo 42}, and it
should be read as Mdr Vahman Xwarx§ed. As any scholar engaged in the eastern
Manichaean literature would remember, this is one and the same name as that of the

MozZak appearing in a Manichaean document MIK III 8259.

5. MIK 1l 8259

The Middle Persian abecedarian hymn contained in a Manichaean document MIK
IIT 8259, unearthed at Ruin a , was also first introduced to the academic world by
Henning himself in the same article together with T II D 171. Here I cite the text
and translation of Henning, but change some part based on the latest edition by J. D.
BeDuhn.(10)

.m . mry whi(m’)n xwrxSyd himwc’g [‘y] hwr’s'n p’ygw/[s].
.n.n'mgyn s’r’[r‘y] ch’r twyryst' [n].

“Mar Vahman Xwarx§éd, ‘Teacher’ of the Eastern patriarchate,

Famous (religious) head of Four-Twyr-country.”

In the interpretation of T II D 171, Henning corrected Le Coq’s old transcription
[t]oi-n (??) toxri daqi uluy moZak and read it as tort toxri daqi uluy moZak “the great
patriarch (archbishop, teacher) residing in Four-Twyry”, which is based on n'mgyn

s'r’[r ‘y] ch’r twyryst’'[n] “Famous (religious) head of Four-Twyr-country” in MIK

(10
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Henning 1938, p. 551; BeDuhn apud Gulécsi 2001, p. 222.
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IIT 8259. When I examined it in the original of T II D 171, I found that the passage
in question can only be read [ JWY-N toxri in accordance with Le Cogq, and it is
impossible to reconstruct it as tdrt toxri as Henning did. I believe, however, that
Henning’s idea is correct. Probably, it is an error of the scribe who produced a clean
copy of this document. Since Mdar Vahman Xwarxsed in MIK III 8259 has the title
of hmwc’g ‘y hwr’s’n p’ygws “Teacher of the Eastern patriarchate” as well, there is no
doubt that he is identifiable as the Mozak in T II D 171.

Interestingly an excellent catalogue entitled Manichaean Art in Berlin
Collections, edited by Zs. Guldcsi and published in 2001, says, “At my request, Prof.
Dr. Marianne Yaldiz kindly authorized the carbon dating of the illuminated codex
fragment MIK III 8259. The result confirms that the organic component of the paper
was harvested between the early 10th and mid 11th centuries”.(11) Some people may
have some doubts about the dating by Carbon 14, but we have further evidence for

supporting our dating of this manuscript.

6. Surviving Manichaeans in the western part of the Tianshan region

We find in T II D 171 another important person named “Cigil Arslan Il-tirgiig Alp
Buryucan Alp Tarxan Big”. Curiously enough the very same name is encountered
also in one of the late Sogdian inscriptions on rocks and stones uncovered in the
Kulan-sai gorge and the Terek-sai gorge, on the upper reaches of the Talas River in
present day Kirghistan. This fact was pointed out by V. A. LivS§ic and S. G.
Klyashtornyj.(12) The inscription begins with a date according to Prof. Yoshida’s
translation “the year of 394, the year of Mouse, the 12th month”, and then follows a
list of names of the local Turkish nobles. Among the list we find a part which can be
read according to LivSic “Il-tirgiig Alp Buryuéan Alp Tarxan”. When we count it
according to Yazdigerd’s era, it corresponds to 1025 A.D. According to the twelve

animal cycle, this year corresponds to the Ox year, one year after the Mouse year.

an
(12)

Gulicsi 2001, p. 10.

Liv8ic 1989, p. 84 cited in Clark 1997, p. 105; “Sogdijskie teksty, dokumenty i epigrafika.” in Istolnikovedenie

Kyrgyzstana (s drevnosti do XIX v.), BiSkek 1996, pp. 236-237, 270-272; Klyashtornyj 2000, p. 378. You find a photo of this

inscription in Sydykov 1964.
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The gap is only one year, and this fact is not contradictory to our dating, but rather
supporting it. Even though Klyashtornyj noticed that these two names were the same,
he seems to have considered that the ruler appearing in the beautiful colophon of T II
D 171 dominated this region in the middle of the 9th century, and that only the
tradition of Manichaeism and the ruler’s name were succeeded.(i3) But I believe that
he may have missed the point.

~ Once again I draw your attention to the two important persons in T II D 171,
i.e. the MoZak of the Eastern patriarchate and the Cigil king of the Aryu-Talas
region. The former can be dated between the early 10th and mid 11th centuries by
the radiocarbon dating of MIK III 8259, where the same MoZak appears, while the
latter’s name Cigil Arslan Il-tirgiig Alp Buryugan Alp Tarxan Big can also be seen in
the rock inscription of 1025. So the document T II D 171 without any doubt should
not be dated to the 8th century nor the 9th century, but to the first half of the 11th
century.

Now let us consider what we have discovered against the historical context
of the relationship between the Karakhanids and the West Uighurs. First of all we
should notice the existence of pro-Manichaean and pro-Uighur power among the
Karakhanids. We are apt to follow the common view that the Karakhanids were
the first Turkic Muslim dynasty in Eurasia, and the legend which says that 200,000
families of Turks were converted to Islam all at once in 960 along with the founder
Satuq Boghra Khan. But we should be a littlé more careful.

According to Chinese sources, there were three strong groups of Uighurs that
migrated westward after the fall of the East Uighur Khanate in 840: 1) the largest
went to the eastern part of the Tianshan region, 2) another went to the Ganzhou
region in the Gansu Corridor, and 3) the third went to the Semirechie region on
the north side of the western part of the Tianshan region, which was a territory of
the Karluks [see Map 7]. In my opinion, the descendants of the last group might
be connected with the people that had still been Manichaean in the first half of the

11th century. Indeed the Cigils or the Karluks are not Uighurs, but Chinese sources

(13)
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clearly tell that considerable numbers of Karluks and Basmils were included in the
East Uighur Khanate, and that they were treated as the tenth and eleventh tribes after
the nine tribes called Toquz-Oghuz “Nine Tribes” of which the Uighur was the first.
I do not exclude the other possibility that the Manichaean people in question were
the direct descendants of the main group of the Karluks who conquered this area in
the mid 8th century, but we have no information about the Manichaeans among the
Karluks before the fall of the East Uighur Khanate in 840. Anyhow, they were rich
enough to commission such a deluxe manuscript in Turfan, where the MoZak of the
Eastern patriarchate resided.

According to Yoshida, the Sogdian letter B of the same period was sent to
the MoZak in Turfan by an Aftadan in Tddhkath. This Todhkath must be the city
where the community of Manichaeans remained under the Karakhanids. It may
possibly be Tudhkath around Samarqand. According to the Fihrist of al-Nadim,
which was composed in the last half of the 10th century, there were 500 Manichaeans
in Samargand. As Prof. Yoshida told me, it is also possible to identify Tudhkath
with Tunkath mentioned by al-Nadim, if » (niin) of Tankath is a scribal error for dh
(dhe) in Arabic script. In the Fihrist of al-Nadim, it is said that “This people [the
Manichaeans], who are called Ajara, are at Rustaq, Samarqand, Sughd (Sughd), and
especially Tunkath.” (Dodge 1970, p. 803), and “Sughd is called Upper Iran and is
an abode of the Turks. Its principal city is Tankath. ... Its people are dualists and
Christians.” (Dodge 1970, p. 33) D. Dodge, the editor of the Fihrist, identifies this
Tunkath as the vicinity of Tashkent.

In any case, we should not overestimate the scale and rapidity of Turks’
conversion to Islam under the Karakhanids, nor should we assume that their
relationship with the West Uighur Kingdom, which espoused both- Manichaeism and
Buddhism, was entirely hostile. According to the encyclopaedic Turkish dictionary
written in the 1070s by Ka§yari of the Karakhanids, Kuca is considered to be a
territory of the West Uighur Kingdom. In the Stake Inscription No. 3 dated 1019
mentioned above, it is said that the king of the West Uighurs “deigns to be the ruler

and have authority as far as Saliu (= Dunhuang) in the east and U& (= U&-Turfan)
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and Barsxan in the west.” F.W.K. Miiller once misread this U¢ as Nu¢ and wrongly
identified it with Najkath near Tashkent, and Barsxan with Lower (i.e. Nearer) Barsxan
located near Talas. Correctly, this US must correspond to modern Ug&-Turfan situated
to the west of Aksu or Kuca, while this Barsxan should be identified with Upper (i.e.
Farther) Barsxan on the southern bank of the lake Issik-kol [see Map 8]. KaSyari
mentions U¢ and Barsxan together as closely related cities, being located north and
south of the famous Bedel Pass.(14) In short, the account in Stake Inscription No. 3
‘was no exaggeration. Further west of this border lay the Aryu country and Tadhkath,
where there existed some Manichaean communities composed of local Turkish rulers
half-independent of the Karakhanids, and they kept a close connection with the
Manichaean Church headed by the MoZak in Turfan.

7. Origin of the Turco-Uighur Buddhist texts
Incidentally, many western Turkologists seem to believe that Turkic Buddhism was
formed under the strong influence of Sogdian Buddhism as early as the times of the
Turk (Tujue 22K ) Empire, and that Turco-Uighur Buddhism had already been formed
before the conversion of Mouyu Qaghan to Manichaeism around 763. This opinion
was first advanced by A. von Gabain, and then developed by L. Bazin and J.-P. Laut.
In my paper published in 1989, I refuted it in detail and demonstrated that it was not
Sogdian Buddhism, but Tokharian Buddhism and Chinese Buddhism that formed
the basis of Turco-Uighur Buddhism. The main part (sections 1-6) has already
been translated in a French article entitled “L’origine du Bouddhisme chez les
Turcs et 1’apparition des textes bouddhiques en turc ancien”. But the last section
of the original Japanese version which concerns the unique Manichaean Pustaka-
book (formerly known as Péthi-book; see PI. XV) was not included due to space
limitations.

The language used in Old Turkic literature can be classified roughly into
two groups; respectively called n-dialect and y-dialect. Although A. von Gabain

considered them to be real dialects, today the opinion that the difference between

14)
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the two is chronological rather than dialectal is géining ground. Almost all of the
Manichaean texts are written in n-dialect, except oniy for the well-known Pustaka-
book. While most of the Buddhist texts are written in y-dialect, those written in
n-dialect are restricted to old texts which show the strong influence of Manichaean
literature.

It was not Turco-Uighurs, but mainly Tokharians and Chinese that had
supported Buddhism in the eastern part of the Tianshan region since the Tang period
until the early stage of the West Uighur Kingdom. On the other hand, the rulers of
the East Uighur Khanate had control of this region after the Uighur-Tibetan Struggle
for Bigbaliq at the end of the 8th century, and they believed in Manichaeism, which
was most probably introduced by Sogdians. Undoubtedly the Uighurs who had
moved from Mongolia and founded the West Uighur Kingdom in the eastern part of
the Tianshan region in the middle of the 9th century were also Manichaeans. Later
the influence of Tokharian and Chinese Buddhists who were the majority of the
ruled population in cities and farming areas must have caused the Uighur ruling class
to turn to Buddhism. Among others, a great many loanwords from Tokharian and
Chinese in Uighur Buddhist terms is circumstantial evidence for this. The reason
why we find a few Sogdian elements in Uighur Buddhist texts is that Sogdian is one
of the official languages in the Uighur-Manichaean community and therefore many
terms of Sogdian vocabulary had been already borrowed into Uighur in the process
of producing Uighur-Manichaean texts.

If my way of thinking is accepted, the date of the Uighur translation from
Tokharian of the Maitrisimit, one of the earliest Buddhist Uighur scriptures in
n-dialect, cannot be the 8th century nor the 9th century as western Turkologists
have assumed. Concerning Maitrisimit, a Hami-version written in y-dialect was
later found. J. Hamilton and I independently concluded that the date found in its
colophon corresponds to 1067 A.D.(15) Accordingly, it seems reasonable to suppose
that its old Séngim-version written in n-dialect was composed in the 10th century. In

contrast, the Pustaka-book that contains the “Great Hymn to Mani” and the “Hymn to

(15) Cf. Moriyasu 1989, pp. 26-27, n. 89; Zieme, in OLZ 85-1, 1990, p. 67, n. 10.
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the Father Mani”, both of which are the only examples of Uighur-Manichaean texts
written in y-dialect, should be dated to the period approximately from the end of the
10th century to the first half of the 11th century. In addition, we should notice that
the “Hymn to the Father Mani” in this late Manichaean scripture consists of both
the Tokharian original and the Uighur translation side by side. This Manichaean
manuscript is also very unique because it is made in a Pustaka-book style, which is
normally characteristic to Buddhist scriptures, and the terms used there are definitely
influenced by Buddhism too. L. Clark says that the strong Buddhist influence on this
manuscript can be explained with the assumption that the donor of this manuscript
was a converted Manichaean, who was once a Buddhist.(16) I do not share this view.
On the contrary, I regard this as evidence of the Manichaeans’ effort to approach
Buddhists positively, for fear that the royal family of the West Uighurs should
increase their support of Buddhism. This was the situation in.the period from the last
half of the 10th century to the first half of the 11th century. In short, the reason why
this Manichaean Pustaka-book is not only written in y-dialect, but also has a strong
flavour of Buddhism, is that it was composed under the full influence of Uighur
Buddhists.

The inclination or devotion of the Uighur royal family as well as the nobility to
Buddhism began to be conspicuous in the last quarter of the 10th century. However,
Manichaeans among Uighurs did not simply sit back and fall helplessly into decline.
From the end of the 10th century at the latest, they must have tried to make a
recovery. Both the Manichaean scripture in the Pustaka-book style and the above-
mentioned beautiful manuscript T II D 171 are the irrefutable evidence. The former
has a Song China-style miniature, and the latter has no miniature but is a costly
manuscript with five colors of ink used in the colophon. 1 venture to think that this
valuable book can be seen as part of the efforts made by those Manichaean Turks
ruling a part of the western Tianshan region. Seeing the decline of Manichaeism in
the West Uighur Kingdom, they may have embraced a sense of crisis concerning the

fate of the Manichaean Church and tried to do their best to revive Manichaeism which

(16)
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was on the verge of extinction. This is why such a luxury manuscript as T II D 171
was dedicated to the Uighur Manichaean Church in Qoéo, to the headquarter of the
Mozak.

Let me mention here that there exist some fragments of a Buddhist-Manichaean
double-painting on a banner in the Turfan collection housed in the MIK. One of them
is MIK IIT 4606. Contrary to the case of all double-walled caves, this Manichaean
painting was painted over an earlier Buddhist composition on the banner. It has
just been published in the new catalogue edited by Chhaya Bhattacharya-Haesner. I
believe that this is on.e of the examples which show the Manichaean counter action in

the late 10th or early 11th century.

8. Decline of Manichaeism among the Uighurs

The Muslim Turkish writer Ka§yarl from the Karakhanids, who was active in the
mid-11th century, was well acquainted with the affairs of the neighbouring Uighur
Kingdom. Nevertheless his great encyclopaedic book does not have a single word
about Uighur Manichaeism. However, there is some information about Buddhism.
This may indicate that Manichaeism in the West Uighur Kingdom had declined by the
mid-11th century. That does not mean that the Uighur or Sogdian Manichaeans had
completely disappeared at that time, but there is no doubt that Manichaesim lost its
position as a state religion and was replaced by Buddhism.

Hitherto no one has been able to explain why the Uighurs ceased to support
Manichaeism. The turning point was the 10th century. Until the middle of the 10th
century, the Manichaean Church had enjoyed national support in this kingdom,
and high priests like MoZak, Aftadan, or Mahistag, lived in luxury. They owned
land with peasantry, held servants or slaves, used expensive carpets and furniture,
wore luxurious clothes, kept a private room, and took a sumptuous meal. These
were facts proved by numerous miniatures in the Turfan collections and a long
manuscript found by Huang Wenpi, i.e. “A Decree for the Management of the Uighur
Manichaean Monastery”. Their lifestyle was far removed from what is prescribed in

the Compendium of the Doctrine and Rules of the Teaching of Mani. Moreover, the
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continuous contact or correspondence with Manichaean church leaders in Western
Central Asia or West Asia under Islamic power must have been more and more
difficult to maintain. I assume that the Uighur Manichaean Church was little by little
corrupted, became neglectful, and finally lost its religious vitality.

On the other hand, Tokharian and Chinese Buddhists who had entered the
Uighur ruling class were eager to convert the Manichaean Uighurs. I think it is
not by chance that the texts concerning Light, Maitreya, or cintamani are dominant
among the earlier Uighur Buddhist documents. Needless to say, Light is a central
concept of Manichaeism, and Maitreya and cintamani are often equated with Mani
himself or his symbol. As for the syncretism between Buddhism and Manichaeism in
Central Asia, in principle I agree with the late Prof. Klimkeit’s opinion.

We can find several portraits of Uighur kings or princes as well as their wives
as donors on the walls in the Caves of the Thousand Buddhas near Dunhuang. I have
already demonstrated in my former articles that they are all West Uighurs from the
end of the 10th century to the 11th centuries.(17) Those noblemen who had ordered to
paint their figures on the walls of these caves of the Dunhuang area must have been
Buddhists or at least must have been very sympathetic to Buddhism. Otherwise it
is hard to explain the existence of their portraits painted in those Buddhist caves far
from the centre of their kingdom.

For these reasons we can now be sure that from around the late 10th century
to the middle of the 11th century the West Uighurs or at least the Uighur court and

aristocracy supported not only Manichaeism, but also Buddhism.

a7
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Abbreviations

= Altorientalische Forschungen, Berlin.

= Abhandlungen der PreuBischen Akademie der Wissenschaften,
Phil.-hist. Klasse, Berlin.

= Henning 1936b.

=Le Coq 1922-1926.

= R. Dankoff & J. Kelly (eds.), Mahmiid al-Kasyari. Compendium of
the Turkic Dialects (Diwan Luyat at-Turk), 3 vols., Cambridge: Harvard
University Printing Office, 1982-1985.

= G. Clauson, An Etymological Dictionary of Pre-Thirteenth-Century
Turkish, Oxford 1972.

= Journal Asiatique.

Mahrnamag= F. W. K. Miiller, Ein Doppelblatt aus einem manichdischen Hymnen-

Manichaica 1-111 = A. von Le Coq, Tiirkische Manichaica aus Chotscho I-11I, v

MOTH

OLZ
SPAW

TTTII
ZAS

buch (Mahrnamag), APAW 1912, No. 5, 40 p. + 2 pls.

APAW 1911, No. 6, 61 p. + 4 pls.; 1919, No. 3, 15 p. + 2 pls.; 1922,
No. 2,49 p. + 3 pls.

= J. Hamilton, Manuscrits ouigours du IX°-X° siécle de Touen-houang.
2 vols., Paris: Peeters, 1986.

= Qrientalistische Literaturzeitung.

= Sitzungsberichte der preussischen Akademie der Wissenschaften,
Phil.-hist. Klasse, Berlin.

= Bang / Gabain 1929.

= Zentralasiatische Studien.
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W Lo (). BICHE (Neue Folge) #RE SN, FFI 7L RO E FE 2B
eL, NVMIFICIAM OB EFRNZRLIIHTON.

b a7 BRI DI — X DERE, 28 (Zweite Folge) LT 1899 4EIZHIFT
Shiz BB 3 AOHREVENRENOBLPORLEFRL TS, TSV 7EEN
“Die Inschrift des Tonjukuk.” LEL T, ' oas7@XOPFELBERETF T AN, FVEEICE
LBRERFEREL (Radloff 1899). NS o Tl 7B FFANDU—T FEIEE
HERDTEFIHA SNz WICRVIDR, EXHRBEFA L2222l TORZEHPE
L (Hirth 1899), SLI{Z/SV RS, TIETHEBRBEH WA E W FEOW T EEICOWT
DX ZH/E|L T3 (Barthold 1899).

6 BEOMIEHIE, b TRITANTA, Jeik 47 FE 41 47, /A 107 28 5. EESLZO7IVRICDWTHE, Aalto 1958,
pp. 5-7; Halén 1982, pp. 58-59; K% 2002, p. 169 2R, B, FxALOBHELEUHBMIEoBEE I =arsE 1ML (B
243 cm / 3597), FFAMKERZ QLM oAEESE 2 WX (BE217 ecm ./ 2747) ERBILTwA.

E7 FU R GEBOB KRG, FILEE - KEZO®RE (BE - FF NV 1999, pp. 126-136) K& 19992 & b %K.
#8 HINWHRAVBILCOVTCIRIESE, BRERETFHBIISTELOHABIARRESR TS, FICRRE, THEORELL:
ZOBMXDVIRBEEICBIBH RSP LOMOERERFEL T, BMXEEE2IA 7N =32 HEOFRIOTIME ST BL R, hk
Z—FYTHOBEPEIATVOBRYBEEHTHE (FE 2002). MYXOBFRRINLLR, HEFE  HHE - FIISEEICI2H
HE2BW (R% - AFNV 1999, pp. 209-227).
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—%, BRI TEBR I FEMHEL T2V, Bi%E (Thomsen 1896) DMET D720
boar M EFBEL, FOREE 1916 FI25ELY (Thomsen 1916). COE/FIdb=a
BN OVTORERTIEEVIO0, M THOF LB NI 70 = KX OBRIZET
TEREFHLNLD, ZEBLOTFAMNGRIIATREDDOTHS. AFIZB A=
7B OOL R, BRORFITREPTEDLPMETHILNTES.

1922 %, FAEVIBHROTHVE VB OERLEDIC, P2l 7B X OERETFT VY~ 5%
THF L7 (Thomsen 1922). ZIUIts kv DEED—HELTREENZLDOT, Tk
EFLL, =2 s7 oW T STHAOBHEBRL 2B EIN Tl (bid., pp.
502-511). L72%%o7C, FHLOMELERBEIBEINTELT, BREL1H, HLldEhs
OB Thomsen 1916 REDFE/EPLIEEMETHL .

ZDOMAEY DK FIET 2y — (H. H. Schaeder) IZXo>TFAVEERENz (Thomsen
1924). ZOFAVERIIZ KB X OB TH LA, PALVIILMXOBHE, HELFEE
LEINTHBY, WHREVPMALCORREEZFIATARICIESFHAZINELDTH L. E61ZbAL
COBERERTA (E. D. Ross) 1I2koTHFEFEICHHREINA (Thomsen 1930). ZDHEE
BICBW T, F=aZ27BXoARRRENTEY, CAHFOREFT LERIFERL TR,

FALYORFFEICE AL THE T REE, PALVFSFu7OABLE [T R] DRADIE
P, TEATIRILESTIAVIVRFICR RSN TW I BEERTHALEEZSRLTWAIETH
5 (9). TAATFYRIE 1899 & 1909 FEICHIBTRELLZEFHMONTVDA FIZ VAT A
ML EA—TVE L OREDOAZREEL TV T (Ramstedt 1913), =77 LITDWT
DMEERRL T L Po72DThHS (310).

U EoIray, raty OB RICAB SN CERBBCOMAFERT HIEI%5. MLao
AN AGEHRT N7 LT RBOEREEERS 72 (ETY). AIV—ZFF TAF R T

*9 Thomsen 1924, pp. 161-162 2L AE 2T ARTYRPERGE I L T /AZEAH BT 5, 727210 1920-1930 £4RICTHR
FYRPARIN=T VDI OB E o F A, 1970 SERVUBH RLTLESHIITH S, BEE, VNV (M. Erdal) &3 ny7
(W. E. Scharlipp) WEAaxIN—F VLB, FIEITOPORY o7z T, 7105 FBO—BELTIART RIS RLE
KPEH, HRATDFLEE, Aalto 1958, pp. 7-8 ILEREINTHY, Z2ORRET—AMFAL T WD, 2258, ZOAE, Halén 1978,
p- 99NV FD T4 =T - VH R BAEF RSN TVEERBIH L2500, BER RN TLESREIT, 740V FITidb=a07
BWXOHAIEELEVEND., DL, AAROFEIOVWTOERIIANT UFREON4 5 —1E+ (V. Rybatzki) 260 EIE-TS
PHVMEI LI TE:, THERLZE B L OZERICLIVEB L.

10 VRYRBMILDBET T F AN, BHTRASWEEFERHLFRICIoTREEN TS, FAATYNIE 80 #AER, B
EIhDBALTOWRRANESIBIESRTYS (HE - A7V 1999, pp. 177-195). &, AXUIFVRAVABILITOWTORELRR
KLTWAY, LEOPHFFAMIBEZBL TV (Kamalov 2003).

R4 NVFEEFVFREDBEZRERETHA—VHRIIZOWTIE, # 1975; HIK 1978; Bazin 1990 #2H.
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BRI LEC, HREVFZAANCIAA AR, MM LOERIFELERY
BEEN TS, T2 0H | BERERROEMLICH TL. Far /BT S AT -
BREE - PVaBRBEEINTEh), RBCHELE HS (ETY L pp. 100-124). 43 %
Wik T7hR) PoBmBLIb=ar 7B - B OBRE, HE7107FPOIEFE /23
AEEFEHIN TS (ETY 1L, pp. 218-234). 72LFNoOHE X BIFTldkw.

F/2, ATV T OEEICE TR a7 7B XA SN/ (Sprengling 1939).
B OBMFAEIT>TWELOD, ZRIIE 1 B XOBRITIEEILAELERLDTH 5.

BAPETHINO IRV LORBERD AN EARRIN, BB —BIEE =TT
FEEBE 22 U2, ST OM, SRR a7 7Bl 2fHLT, &
FOBBR LGB EZFEMICH TR 372, BIOPEHALRIRELCEVT T I OR
EHBEICOWTHEBELTWS (B1k 1936a & b & ¢).

BTN FEFZREIXORELIT o7z UM 1943). 227 2BV THE
BIBEMR - SRR INTVS, DNFIOBIRIEFELLTINR 7L AL DR FRIKIL
TWaBA, ORI, EEDHZREL TR TS AMOME - FRKEREERKRHT,
HEAOZFR THATOEHEIN, ZLOMEBIL-TEIASR TS (1D,

VFALIDOR T TIEA N7 AN TEH AT V7B E R EHRBE LA (Manos 1951),
ZOBRIIP =27 7L OFTFAMSTEEL, b= 272X THTE - BEE TR
EERL, B 7ERERL:. 2L TR OS BENLFRICOWTOM B L%, — M AT
LTw5 (Ibid., pp- 56-73). BROZOHFIERZ VT4 T OHRF 2 N7 20— KERTHY, v
TALINDOBENFRE LB E—ICERTETF AN ol

I MR THFAMORE

1958 48, 747 FOT7—NMNIALOBMF AL KL E /- =2 VL OF 72T F A
FedRRL7z (Aalto 1958). SFu7d [ThFA] BEPLHPEELBEOILTH. Th
1213 1909 125 AR TYFAFERAE LBV Y (S, Pilsi) HRELL 16 MOMXEES
(Ibid., pp. 14-29), 1957 27—V IMSEBLBXORELZ L BOREPBBEIN TV S,
BXBEEOBEEERLLTIEAND TACRo23DT, BOMEEICIYLIZLIEBRENSD

# 11

ZAMLIFUTLr ALV OBREER AL TZ R I OBERELTHAL TS (B 1958, pp. 857-926). H{ikF 205D

IOV TRBERDHLLO0, EHEFHERBMICHALZ TSN LS.
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DTH5. KX TT—VIEHIERLORF - BEBZRRLT, FIYEOFFEZHL T4,
WOREL-O—<FHRETXFAME, ARSAEELEDIC, BE, FMREOELFFAL
Lo TnA.,

TIUADTI— i EROT - MR EL LB RS T A EEBLTHELAEVLO0, TF
07 by A NIy - UTLDOMREETZC, Foal/ 7B O WTOEZFRRHEL
(Giraud 1961). BT - BRI - 75V AHROM, FTCHFMRELN T, Bk
TiEh=a s WU BIT BEBIFORBENE - FREMEDIT 2T 5. I, BIFEICRK
BXEFHL R BEOEELRRL T2 (Giraud 1960), ZOE R H OB BRFZEICK
EYS-%- AW W ,

M LB AW REL DM aLMEOTF 0 CThodtz. ik 1968 FITRERRE L
OYEERZE L (GOT). COFERCHEMLOPFIFEBINTRVRVDIOD, Z M
Xk, BB TEF2=Fa VL - A FBLOBRBLEFBRIBREIN VL. ZOXE
BT, BEXFICLAREORESY, —HIRERITRRINTRIHSATHS, 72, &
FBOFRRFIOHELZRIVENT, BAETIRER LM RCBNTR2E2N 1 fTH2.

EHELERBRLISETARAITATO7I2IoTHITONTEY, T3 7PEICLLEEI R
Fahi: (Adipapos 1971). AEFICHRRI LR OEBEEHOMB DT, FHHSTOBMRHI
FINTWD, b2 7B OWTREFERERY - ud 7HRPN I TS (Ibid., pp.
319-333). T/, HEIERE X THRLOMBHBDFEEL T5. V1T MNIBIFAH 5 E .0
2, WEMIEDOTRIZA =S - ¥FTAMLID R SDDTHAS (Aiinapos 1979). F0E, v
FALMNCIET 7P RFEB BT E R T2V EOXEEEZREL (Kononos 1980).

1969 &, R—F Y FOMUYNAF P E TNV THILREEZ T o7, Ridrn—y el
TH2)=Fal ML OFRFLFH LKL T5(Clauson & Tryjarski 1971) (31 12). 2O —
VAR, MUY VAFORERFEEFFHELT, 1971 FICb =22 7B OWTORB I ik
ZHKL7: (Clauson 1971). B4, AR T2 78EORE [13 HLLIETOMVIFEER
FE] RHRL72A% (Clauson 1972), COFEIEIH R TN/ FOWHELLCHATIR S
BEDLDTHS. 12720, b oal/ /B EORBBXOI2—Y NI X5 EBRITZ O
EBEOLHEAICHAELTWAOT, FFSIRERTLLENlDH L.

12 Fa)=FaV B LHHEHA 7= a— by BEIL 1912 £LCaM Yy F L TR RIN Tz, Fa)=F 203 e uys
FlLLoTHmSh, BRI TS (Kotwicz & Samoilovitch 1928). TRLDFELWHIRRIRL T X MOBIFUITOWTIE, HHE 1998
PHREREE REFICLZMERSE (FRE - AF 0V 1999, pp. 148-157) 2BH. COMIPICEI 2 r 270 R A FHALONAEH (FE 1
TH) PEEL, SBROFROEBIFRENS,
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DEDIHLEHMAEREODE, BB MBI AN BEHF I ERINTE
Fo. kL7 A0y u—of5E (Giraud 1960) VT4 b7 % 2 MV X4 DB
(Knsimrropusiii 1964), HADERH RO LS EORETH S, B2 TH7YrT bV RA1IEE
227 FIRELBE— AWHEELLIZOALLT k13, KIETHERINTWIzFalfl
B Pich =27 7 OB AR, B TITEIC BT R0 &AL 7 G 149, FHRIT
B ABFIHLOMBERERL YT -2 v T a MV X1 5OHWNOFEM LRI, EROE
REZCHABELREFEELHTBHEHCCHAL: (B 1967 & 1992 & 1997). #
HRITEL—KRERIZ, BE, RPEORRMFEZ VP EBIZBIZ TP QT ROV
TH5.

oI EFEOHERER

ZOHOI= 22 2R VB E R RSN CEAS G219, BLERERVFOHR
RRFERLFLESB RS R 7, FOIHRIRRT, 7F AL TALENI =27 718
LANDIY LTS (Tekin 1994). F=aZ 7ML OFRAFTHHIOEEINF, HE
%, MVaBERETHE SN TWE, S CHFRARD - EEZEHHNIIRE, ZLITTLooN
THESNTWA (Tekin 19952) (i 16).

13 b=ay2 - RETLBE— AWHOTA T TR M IS TRIRESN TV /228 (Hirth 1898), F=ar70&H»5E#

IR L2 ORI T a bR TH ol (Kasmropuuii 1964 & 1966). ERERLEOF — APFHELHL, SLCHEOHEZHLRALE

TRKEDHDETHBELTHE (1965 & 1972). :

i+ 14 Cf. Knsamropueiit 1971; Knawropuwii 1980 (MNZEIR) ; 3 1976. Faf VESUIBIEY T =MV T RO RIEBEH I

Bk, BRahTws, 2B, M aBEOCA M YR EOMEREEEL TS (Sertkaya 1998).

# 15 LEAAR L THETLMAOMICH, BREBMILFFAMBDLIMAIEFRET DY, T THRERNLRDOERENT 5108

WD, ANKFELFOREAFOERREILOVTE, BESOWEICELOVAINVIOH RS DS (Marquart 1898). MILHDELR

ERE - BRTF2VZOBECOCTHAT Y ORE2B R (Bazin 1974 & 1991). NFY@EKTa N BICHTI2RELBREREL

THY, TEHIAH 1 HcFEESN L (Bazin 1994). BMFENTEH 20, BHBEELTo4 AV ORKEHE GER) SBR&EITV .
% (Jisl 1997). HBEHHE LM ESLENTEY, HICr=oz7 2B bEb0EL Tk Czeglédy 1962; Tezcan 1995 2% 5. E

BRIV TIER YN F O RS EN (Bombaci 1970 & 1974). REEMIL EORED HFFICHE LY TLAIELL T, Berta 1994;

Zimonyi 2003 X3S 5. b2 s ML ORSHFHEAE LERMRHZEIZ, Hazai 1970; Tezcan 1978; Sertkaya 1979; Berta 1995;

Alyilmaz 2000 2EDH 5. LM VIEERE - ZRBCCHELZHEEOMREBRL T, ThoR L HCERSh, SHELST

{7poif: (Sertkaya 1995). & ¥, &R 7 2 V2B % O HE Bibliographie alttirkischer Studien. (Orientalistik Bibliographien und

Dokumentationen 9), Wiesbaden 2003. MFE£ SN 7=, WRBHLLOTIEARVD, BEMEIKLIBRENTVIOTERINW.

i 16 FH 3 1988 EICA VARV DORELHEL T (Tekin 1988). BRB T FAMIMVIERTHE SRR ITIL, &

BHDVLENR. HIDRIZ R OBREL 77 AELMVaBETHL T2 (Tekin 1995 & 1998), FERE SR AR IR T2,
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ERRE~OEBRELT, MaRMELSHRSNZRBXORBRENHITONS
(Vasiliyev 1995). Zhit [7I5R] 2OERBEBLOBERLHATE, SEBRLEE
BB, BELIAOTHA. F=asZBiconTit, SFavo [7I52] BROBABEELE
BESESBRIN, TAROBENEHI R, 172, FFu70EERMMFERTHS, &
DHMEEITECTRRAMaXANBEORNBEREE (TIKA) FEELTBY, ZERBZH
EHo—#HLLCHBLIHETAM aXAFEORBEIRARLNS,

1997 iTid, MANYF—IZEoThaa 7B ORFHFESFER SNz (Rybatzki 1997).
AHEIMFEEER, MYBREBRL VS, FETXIEEOABETITEERLER
TA TN EOMER R AN BELIRT, RFEBAIHBHEDILIYERLT
b, B, Hidb=2r7B X7 XA ERLVIAEIOEZTImE R, ERMXTO
R - 74 7NV OB T B RKREVEREZ LR EL TS (Rybatzki 1999 & 2000).

RETIIN S ERE T F AN B 2 MEER R FERERELZ (R 1998). Eic
WX EOBEZEEDFEAIONT, BETIEEDHLBELE OO X F X AMOBREIR
AL, ZABRYLREOREBHBL TS, 5%, PEHOBEZFCHASNZ OLEDbNRS.

iz, SORProar B XO—EHEFAVFERLUTREL TS (Taube 2002). 7—VhD
EEPOEONLBTEFRBEFMVER - ERS1~ 16 THITHESh, ##ELLT17
~32fTEETORAEPRHIN TS, CHIIEOFTE TAREDEIF—VOERTHLEN),
BEOHERTFaNIZOERBFALTREE, SIAXBREEENA/SYF—DFEHFIKIL T
BY, RICIOVREFRSHLDDITET->TVAHIENEL TN S,

ZOM, REXLFHIOXEEN 2 AHESNTHS, el vy T OV agEE
KETHEINEAME (Scharlipp 2000). HIPEDEFTFVOMIFEOLEETH S
(Tekin 2000). H%EIIHICHEORE (GOT) DM IFEMTIEEL, HkEHMbROND:
O, BEEHIZ—HAPLETHD.

Pk, BBLTEZINC, ZEBXEBRFLIIET IR ENHRTF 2NV OBEE - TR
FOTHBLEM aARAEBFOBREVIMEPSEFToTWS. BREIC, 20K EN
BAEIEELREERA L.

FTRARO TRLDIL] TRRLZAROEF 2 —A=70 Vs Chb. THIREK - 945
VR OB FEF 72 TR{EVIVRROMAEEDH L CHELA—KFET, HEEATIE
RBEEHTIITEINBREREN (FE - FF)V 2000), ZRTLIELIZRRTERISIC, £
DOFFRZRBEL TS, AFIUL, 2K - 9470 EYIVEROBEOAERE R, v
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OPOBT OV TCHREMNEORFT 7T FAMPEBRENTVE, Foas 7B LOREHFTFAM,
TITEBRESN T LV, HEOFBEERP, FEICHETEDLY [ThR] BEIF
O7MADIEBIZOWTIEFEYS S (Ibid., p. 58). 2OTRTVcrMNIL>TREEN/IZ b=
TEOWA 2 vy ML, B, KRKZFCHRSNTEY), TOMOBILELBITIHAE RS
FIFF MR cH5. T, TNICHELT, REREZI 27 /B0 RO KRB ARFITE
Bz (1), SHRESICEERERE LM IXOFTELEPHITSNLFETHS.

Wiz, PvafiE Oy IVEICBIAHEIIOWTE, BETRRLEREBAROEER
HOHEE  HHEIFELDHEHEINTWS (Sertkaya & Alyilmaz & Battulga 2001). z
DHEOMNBIL, BEROZKBXOEIN T Z7MEXRLF Y =F a VX AEDRERREROHE
B, YAYR - FUTMELREDTA VR OBE B RATYS, b2as 7B
WCIEERA WD, MV IR EFEOBMRPHEEIN TS (Ibid., pp. 121-152). %
IZBTBH T FAMFRERR T AIEHARBMEDBN TR VA, ZIRIZFEED
RS RBEE - MCHROEES S BRI TEY, REFEVINVEICBTEE - B
XOBRICER T AEIBFIIEFICEVWEERS. &8, MVaEAEEZOREFEIILLLY,
boaZ2BEOTMcaYyFFREELT, AARLOBRENA BELTWA EhL,
A, UFr—2=7uVz s OBRLELC, BEOIVABEOREL NI LCRERELE
HThs.

Pk, BICh o 7B O R EZRBL TN, BEOTIVEICBI2HEREN
EBRICRKBIN B PFZRIZESZ VL, BIRIERI I VICECERPIEERS. MO
R EBEEE, KRELTER  XMPROREL LTS, 5%, MXOHRATER
ED—RBED, ZLTEFNERERWICHALLRNREINLGTHAIN, BHELEN
FERFOBRFEEPYANLHENETTETERINELS. AR TREN, BFM AR
FICELFHALE, BRINELLLICRATEL, TLlE, BEMEBEEN T AMERREE
HEABTECIBLFOR TR RBEELHARL, HLLTOESPULELRDTHS.

184

E 17 REFCUEBEVFERARCL>THRBLARRRZUNDO = 22 VL ORATBRME I, €IV ETH7I— B R
RFOHATHE. SE, AFEFRAFVEL (A Ounp) OWHERT, EEPE_BXOHE QK K- LEOF 4 HOTEAI B
ENTVAILEHBALL. A FAELICRESRFREOBRIBIRAEC TS, ZEROIHICH L TLIVEHBLH1T5.
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