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Two New Fragments of
the Larger Sukhavativyiihasitra in Uigur”

Kogi Kupara & Peter ZIEME

In recent times the number of identified Uigur Buddhist texts has increased.! Among the
Uigur Buddhist texts of the Turfan Collection at the Berlin-Brandenburgische
Akademie der Wissenschaften there is a large number of fragments written in pustaka
format having six lines on each side of a leaf. They usually belong to siitras such as the
Saddharmapundarikasiitra, the Suvarnaprabhdsasiitra or the Uigur translation of the 2%
ARG Cibéi daochdng chanfid (T. 1909). But there are two leaves that are not
belonging to one of the mentioned texts. They have been identified as parts of a transla-
tion of the Larger Sukhavativyihasitra (T. 360, Vol.12). This siitra, being one of the
three scriptures of Pure Land Buddhism, has become known from other manuscripts as
well.2 An edition of some fragments in the Berlin Collection belonging to a manuscript
that combines the Larger and the Smaller Sukhdvativyiiha as one text was published in
19853

Another fragment of a different recension was found at Dunhuang.* K. Kudara

came to the conclusion that the latter fragment is a part of an abridged version of the

* We wish to express our sincere thanks to Ronald E. Emmerick for correcting our English.

1 Cf. J. Elverskog, Uyghur Buddhist Literature, Turnhout 1997.

2 Recently Y. Yoshida identified a Sogdian fragment of the Turfan Collection at the Berlin-
Brandenburgische Akademie der Wissenschaften as a part of the Sukhavativyiahasitra: So
14680 (= TII S 75) + 20152 = T. 360, Vol. 12, 278b25-c8.

3 P.Zieme, Uigurische Sukhavativyiha-Fragmente, in: Altorientalische Forschungen 12 (1985),
pp-129-149. After publication six very small fragments of the same manuscript were found
which might also belong to the text: U 1245, U 3421, U 3424, U 6498, U 6565, U 6580.

4 J. Hamilton, Manuscrits ouigours de IX*-X¢ siécle de Touen-houang, Paris 1985, text no. 2.
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Larger Sukhdvativyithasiitra.® His view is supported by the title itself, according to
which the book consists of bir tigzin¢ “one scroll”.® The abridged version may have
been counted as “one scroll”. It contains a translation of a number of extracts from the

siitra that have in some cases been abridged.

L. The first folio T II 'Y 5 (Mz 509) has the folio number I, 4 (bastingi tort). [Pls.VII, VII]
Transliteration
(recto)

1 twtm’g *wy[cwnc] *wyk ¢’rynt nwm nwmlP’m’q twyrtwnc twqwp

2 “dyncyq [kwylrwm kwyrkytm’k pysync p’lyd £'sG’rw wynwp nwm
3 - kymk,, O lync “lty yyl ’mk’k *mk’nm’k ,, ,,
4 yytync pwrg’n © gqwtyn pwlwp nwm tylk’nyn *Byrm’k ,, s’kyz
5 -ync nyr’n-§’ kyrm’k ,, pw s’kyz twyrlwk p’r plkW [kwyrlkytyp
6  tynlg-I’rq’ 7syq twsw gylwr-Ir ity ,, pw Ity ykrmy pwdystf
(verso) p’stynqy twyrt ,,
1 -Pr’dPmyn twyzw twyk’dy nwmP’s’r klp *wydwn *lynm’q’y ym’
2 §’m’q pwdystp-Ir’lp pwykwlwk nwmyn *d’myn pwr[ ] ykykw-w
3 ?lgw pylmys © ‘rty-Pr >ty kwwsy *wntwn syn[k’rqy pwlrq’n
4 -Pr Pwmlynt’ O twyzw twyk’dy kmys ’rwr ,, ¢m’q pwrq’n-I’r
5 Plqw wyk’r 1@ywr-I’r *wyw s’gynw twt'r-Pr m’q pwrg’n-Ir
6 -nynk *wmynt’ *wrnnmys ’rwr-I'r ,, §m’q pwrq’n-’r-nynk ywryqync’

The above transliterated text is an exposition of the stages of the life of the Bodhisattva

5 Cf Bi%HEs% Kudara Kogi: BURS 17TRIBL Y 4 7 VR [HedFH&] Wik [An Uigur
Fragment of the Larger Sukhdvativyiha-Sitra from the Dunhuang Cave 17]. in: FEAF# %5
[Ryiikoku kiyo] 17 (1995), pp.1-16.

6 The theory of a possible different reading expressed in Zieme’s review of Hamilton’s book, is
no longer tenable, cf. P. Zieme in OLZ 84 (1989), pp.63-64.

(74)



which are summarized as the eight manifestations (J\#f ba xiang, cf. SH 38b;

Nakamura 11094 f.).

On the eight manifestations (/\1H)

The Buddha’s life is normally divided into periods or the eight types of manifestation.
This division seems to have its origin in India. Cf. A§vaghosa’s *Mahdyana-
$raddhotpadasastra (KIEFE(S ) T. No.1666 Vol.32 p.581a 6-8; No.1667 Vol.32
p-589b 19-20. The text has been translated into English by Y.S. Hakeda, and into French
by J. Cools.” The eight manifestations described in this §3stra are as follows:

(1) From Tusita heaven, he retires.

(2) He enters into his mother’s womb.

(3) He resides in the womb.

(4) He goes out of his mother’s womb.

(5) He leaves home as a hermit.

(6) He attains enlightenment.

(7) He tums the dharma-wheel.

(8) He enters into Nirvana.®

7 Cf. H. Nakamura, /ndian Buddhism, A Survey with Bibliographical Notes, Tokyo 1980, pp. 232-233.
8 Y.S. Hakeda, The Awakening of Faith, New York & London 1967, pp.84-85: “When a
Bodhisattva develops this aspiration for enlighten(p. 85)ment [through faith], he will be able, to a
certain extent, to realize the Dharmakaya. Because of this realization of the Dharmakaya, and
because he is led by the force of the vow [that he made to liberate all sentient beings], he is able to
present eight types of manifestation of himself for the benefit of all sentient beings. These are: the
descent from the Tushita heaven; the entrance into a human wombj; the stay in the womb; the birth;
the renunciation; the attainment of enlightenment; the turning of the wheel of the Dharma
(doctrine); and the entrance into nirvana.” In his commentray the translator explains (p. 85): ““The
eight types of manifestation’ reflect the historio-mythic account of the life of Sakyamuni Buddha.
In the usual account, however, a phase called ‘the subduing of Mara, the tempter’, appears after
‘the renunciation’, and ‘the stay in the womb’ is omitted. ‘“To turn the wheel of the Dharma’ means
to preach. The first sermon of the Buddha at Benares is known as ‘the tuming of the wheel of the
Dharma’. The form given here is commonly known as the ‘eight types of manifestation of Mahayana.””
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Inspired by ASvaghosa’s brief formulation, other variations of the eight mani-
festations were produced within the Chinese tradition. Therefore we cannot conclu-
sively find in Chinese the same eight manifestations as those in the above Uigur formu-
lation; however, the following points should be noted. In the case of the third aspect,
“residing in the womb”, our text reads “preaching the dharma in mother’s womb”. This
expression seems to refer to some siitras which are said to have been preached in his
mother’s womb; e.g. T. 384 EEEWN FOAT R B ARG X, In the case of the sixth
aspect, “suffering”, normally “to lead an ascetic life for six years ” is explained in addi-
tion to “Enlightenment” as the sixth aspect; we do not know of examples in Chinese
which are similar to this Uigur expression which lists “to lead an ascetic life for six
years” as one independent manifestation. In the case of the seventh manifestation, our
Uigur text combines the normal sixth and seventh manifestations into a single unit.

The text I can be read and interpretated in the following way:

Al-8

1) missing

2) [ikinti 3g qarinta afun] " tutmaq = ?

3) liciinc g qarinta nom nomlamagq “Third: Preaching the dharma in the motheri’s
womb.”

= Chin. 265¢ 25 &K T FBHIEHS “Having left the heavenly palace, he

descends into his mother’s womb.”

derful sights.”

=Chin. 265¢ 26 (...) &£B{fT-4 “(Soon after) he is born (from her right side),

he takes seven steps.” (...)

5) bisin¢ baliq tasyaru iiniip nom "-qa kirmdk “Fifth: Leaving the city to enter (the
realm of) teaching.”

= Chin. 26624 FEREWiI. AIZ5E “He renounces his kingdom, wealth and
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throne, and goes into the mountains to practise the Way.”

6) altin¢ alti’ yil dmgdk dmgdnmdk ““Sixth: six years to suffer the sufferings.”
= Chin. 266a 6 #7754 “and strives at ascetic practices for six years.”

7) “yitin¢ burxan qutin bulup nom tilgéinin ’dvirmdk “Seventh: Having achieved
Buddha-hood to turn the wheel of the dharma.”
= Chin. 266a 12 FEHIEZ ... #H:8 “(Then he attains the supreme Dharma
and) realizes the highest, perfect Enlightenment. (As Sakra and Brahma request
him) to tumn the Wheel of the Dharma, (the Buddha visits various places and
preaches the Dharma in his thunderous voice).”

8) sdkiz ©-inc nirvan-qa kirmdk “Eighth: to enter into the Nirvana.”
= Chin. 266a 23 RIHEE “He demonstrates that he passes into Nirvana.”

B
bo sdkiz tiirliig bar blgii [kor]kitip Stinly-larqa asiy tusu gilur-lar drti “By
showing these eight signs he acted for the welfare of the people.”
= Chin. 266a 23-24 IKEHENE ... P EEE “(He) endlessly brings sentient
beings to emancipation .... he displays wonderful and inconceivable works.”

Probably the term bar blgii is equivalent to Chin. 18 you xidng, cf. SH 214b.

bo alti ygrmi bodistv ¥*-lar ddrdmin tiizii tiikidi nomlasar klp édiin alginmayay
ymd V’qamay bodistv-lar alp biigiiliig nomin ddrdmin bur[  ]. ikigii-ii alqu
bilmi§ drti-ldr ati’ kuiisi ontun sin{garqi bulrxan V4-lar [orn]inta tizii tikidi
tigmis driir gamay burxan-lar Yalqu égdr alqayur-lar gyii saqinu tutar-lar
qamay burxan-lar ¥®-ning orninta orn(a)nmis driir-lar ,, gqamay burxan-lar-ning
yoriyinca(...)

“If one preaches in full the virtue of these sixteen Bodhisattvas, in aeons it would
not be finished. They have fully understood both the very wise dharma and the

virtue of all Bodhisattvas. Their name and fame is completely spread in the
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[plac]es of the Buddhas of the ten directions. All Buddhas praise and venerate
them, they think of and remember them. They dwell in all Buddha abodes, [they
perform all deeds] according to all Buddha stages.”

= Chin. 266b 1-4 EFEE M, LY. ABEFEHE . BRI
Bl AT EETHE. REAILMEEI. “He is thoroughly conver-
sant with the essentials of the siitras for Bodhisattvas and, as his fame spreads
everywhere, he guides sentient beings throughout the ten directions. All Bud-
dhas remember him and give him their protection. He has already dwelt in all the

Buddha’s abodes and performed all the deeds of the Great Sage.”

The sixteen Bodhisattvas
According to the traditional view there are two groups of Bodhisattvas, one consisting of
16 Bodhisattvas beginning with Bhadrapala, the other consisting of further Bodhisattvas
given by their respective names. There are supposed to exist 16 lay Bodhisattvas headed
by Bhadrapala not belonging to this Bhadrakalpa.!® The view of the Dunhuang fragment
as well as that of our text is different, cf. Hamilton’s text verso 1. 24-25. Including

Bhadrapala they list only fifteen.!!

9 After H. Inagaki in collaboration with H. Stewart, The Three Pure Land Sutras. A Study and
Translation from Chinese, Kydto 1994, p.231.

10 Cf. Jodosambukyo, Tokyd 1990, vol. 1, p. 286. Cf. Mochizuki 2411, cf. also F.J. Meier: Die
Mythologie des chinesischen Buddhismus, in: Wérterbuch der Mythologie 1. Abt.: Die alten
Kulturvolker 23. + 24. Lief., ed. by E. Schmalzriedt, W.H. Haussig, Klett-Cotta s.a., pp.597-598.

11 Cf K. Kudara, 54285 178104 4 7 ViR [HER ] WEH, in: Ryitkoku kiyo 17 (1995),
pp-1-16.
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I1. The second folio T II'Y 5-505 (Mz 510) has the folio number L,19 (bastingi [to]quz
ygrmi). [Pls. IX, X]

Transliteration:

—_ A L A W N

(=AW ¥ R S

(recto)

pwrg’n [ ] yyry swBy m’nynk yyr swBg’ ’yr']lq s’m’zwn

tnkrym ,, mn *wyzwm *wl yyr swBd’ pwrg’n gwtyn pwl’yyn

tnkrym ,, gwlw-swz,, © ’wykws tynlg-Pryq wtg’ryyn tnkrym ,,”wntyn
synk’r yyr O swBd Klmys *wyzwt-I’r m’nynk yyr swp
-§’ K’IS’r-Pr 1w “ryq twrwq kwnkwl-lwk pwim’dy pwizwn

y’s twr§’rw *wykrwnéwn m’nkyn *mo’k-Iry pwlzwn tnkrym ,, m’nk’
(verso) p’styndy [twlgwz ykrmy ,,

*dkw *1§ys yrlyd’zwn tnkrym ,, tnkry pwrg’n-g’ kyrtkwné kwnkwl

-yn £ pynmysym *wdwnmysym cyn kyrtw plkwsy *wl pwlzwn tnkrym ,,
pk G’tyq ©  kwnkwl-yn §wt wlmys wyclwn *qm’z-z
>qytm’z-z © §tygPnm’§ pylyk *wycwn wyzyn p’s[ ]
’ydyP’ty pk [T'tyq kwnkwlyn *nt *nty{dy ync’ typ *wytwnty ,,

4y ym’ s’gync s’gynty “ntygwr-mn “dyn[yq pwrq’n]} qwtyn pwl’yyn

This passage, which is part of the verses spoken by Dharmakara in praise of the

Tathagata LokeSvararaja, can be read and translated as follows:

8e
8f
8g
8h

"hurxan [ ] yiri suvi
mining yir suvqa [iralq samazun “tngrim ,,
mn 6ziim ol yir suvda burxan qutin bulayin ®tngrim ,,

qolu-suz tikii§ tinly-lariy qutyarayin tngrim ,,
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9a
9b
9¢c
9d
9e
of

9g

%h

8e
8f
3g
8h

9a
9b
9¢
9d
9e
of

9

ontin singar yir suvda kélmi§ iiziit-lir

méning yir suv S-qa kilsar-lar

alqu ariy turuy kongiil-liig bolmaqi bolzun

ya3 turqaru dgriinéiin méngin drmék-liri bolzun tngrim ,,

manga “idgii alqiS§ yrligazun tngrim ,,

tngri burxan-qa kirtgiin¢ kongiil ?-in tapinmi¥im udunmiSim &in kirti
blgiisi ol bolzun tngrim

¥3pk qatiy kongiil-in qut golmis [ii¢]iin aymaz-z *ayitmaz-z qatiylanmaq
bilig i¢iin 6zin bas[in] *?idiliti bk [q]atiy kongiilin ant antiqdi inca tip
otiinti Y®taqi ymi saqin¢ saqinti

antiqur-mn adin[Cfy burxan] qutin bulayin

The Buddha’s land
may not be reckoned as far from my land, my Heaven!
1 for my part want to obtain Buddhahood on this earth, my Heaven!

I want to release innumerable, countless living beings, my Heaven!

If the souls from the worlds in the ten directions

come to my world,

all may achieve a pure and clear mind!

Lifelong may they be in joy and happiness, my Heaven!

To me may the good prophecy be granted, my Heaven!

May that be a true sign of my serving the Heavenly Buddha in true be-
lief, my Heaven!

Because of the vow made with a firm mind, because of striving which
doesnot change and which does not cause to change, regulating his own

self and head, he swore with a firm mind and spoke thus, again he
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thought thus:
9h ‘T vow, I want to achieve wonderful Buddhahood.’ (...)

These verses correspond to the stanzas 8 and 9, Chin. 267b 12-16:

8e BanieE “My land, being Nirvana itself
8f [l Shall be beyond comparison.
8g REKE I take pity on living beings

8h ER—] And resolve to save them all.

9a +AHERE Those who come from the ten directions

9b LR Shall find joy and serenity of heart;

9¢ BEEER When they reach my land,

9d REEZ R They shall dwell in peace and happiness.

9e S I beg you, the Buddha, to become my witness
of RRER And to vouch for the truth of my aspiration.
9g BRI Having now made my vows to you,

%h JHERTER I will strive to fulfil them.”'?

Commentary:
8f The word samazun is to be derived from sa-, the usual meaning of which is “to
count, to reckon” (cf. ED 781b).
9a Why Chin. 4 shéng in the sense of “persons” has been rendered by the Uigur trans-
lator as #ziitldr “souls”, can only be guessed. But at least one may compare this
procedure to a passage in the +F.4%, where Chin. A rén has been translated in the

same manner, cf. P. Zieme, Old Turkish fragments of the Scripture on the Ten

12 The translation is that of Inagaki (fn. 7), pp. 238-239.
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9d
9

Kings, in: Proceedings of the 38th Permanent International Altaistic Conference
(PIAC). Kawasaki, Japan: August 7-12, 1995, ed. by G. Stary, Wiesbaden 1996,
pp-406-407.

The expression yas turgaru “life long” is an addition of the translator.

In this passage we see the greatest deviations from its Chinese parallel. To regard
this long passage as a whole as equivalent to Chin. 9g can be justified by a compari-
son with the following Chinese line +75 %L, where not a single word can be re-
garded as corresponding to the Uigur phrases. The Uigur phrases bk gatiy kongiil-in
qut qolmi¥ [i¢]iin and aymaz-z ayitmaz-z qatiylanmagq bilig iiciin may be explained
as variant translations as can ozin bas[in] idildti bk [q]atiy kongiilin ant antigdi and
inCa tip Gtinti taqi ymd saqin¢ saqinti. The verbal form idiléti derived from idi

“master, lord”, may be translated as “regulating”.

P.S. Part of the present study is supported by the Grant-in-Aid for International Scientific
Research (Joint Research) of the Education Ministry.

IR AR SR AR A 4 (BRI ATIFE) 1 X AR R O—ETH 5.

(82)



