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Bilingual hymn to Mani
Analysis of the Tocharian B parts

Georges-Jean Pinault

This text has been edited and commented by Werner Winter in collaboration with
Annemarie von Gabain in a booklet published in 1958 (TT IX). It has been the ba-
sis of the treatment by Larry Clark, which is inserted in his edition of the so-called
Manichaean “Pothi-Book” (1982): I refer to the edition (pp. 174-175), followed by a
translation (p. 188) and a commentary (pp. 203-204). This work contains a number
of improvements concerning the OT parts of the manuscript, but the Tocharian parts
are practically not affected: the comparative analysis, as far as Tocharian matters
are concerned, is based on the previous work of Winter. After some decades, a new
study of the Tocharian text based on the original manuscript is certainly a desidera-
tum, since there have been many advances in the philology and linguistic under-
standing of the two Tocharian languages (A and B). But the unique Manichaean text
known so far in Tocharian has not benefited from these new insights into the history
of Tocharian languages. For my own analysis, I have used the reviews of the first
edition by two eminent scholars of Tocharology, Werner Thomas (1960) and Walter
Couvreur (1961), who have provided several important remarks and corrections. I
have tried also to use the works of Turcologists and specialists of Manichaeism that
are relevant for the interpretation of this challenging document. In the past years, I
have had the privilege to read a new edition (with translation and commentary) of
the whole manuscript by Larry Clark, but I should mention that it does not provide,
as far as this bilingual hymn is concerned, substantial changes against his article
of 1982, that would affect the Tocharian parts of the manuscript. Every new or im-
proved readings of some letters of these leaves can have dramatic consequences for
the interpretation of the Tocharian text. One should recognize that some previous
solutions have become totally obsolete. It would be of some interest to state the
points that are excluded, in addition to the mere possibilities. Despite the number of
corrections that are to be made, I would insist on the admirable work done by Wer-
ner Winter and Annemarie von Gabain, who have seen the essential features of this
document.

As for the Tocharian text, the contribution of Winter has laid the foundations of
every future analysis. I would retain two major points. First, Winter has disentan-
gled (TT IX, pp. 29-34) the metrical structure of the original poem in Tocharian B.
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It consists of three stanzas of four lines of 22 syllables each, showing the alternation
of cola (segments) of 7 (4+3) and 8 (4+4) syllables, according to a scheme 7-8-7.
This point is quite essential, since the Uygur translator has conceived his glosses
after the division of the text into metrical segments. With some exceptions, he has
followed carefully this segmentation. Second, Winter has seen (TT IX, p. 23) that
several phonological and morphological features of the Tocharian B text, as far
as they can be deduced from the transposition into Manichaean script, point to a
specific variety of this language, which he has described at that time as “oriental”,
according to his dialectal classification of Tocharian B texts.' Now, the publication
and analysis of several manuscripts in Tocharian B, that were practically unknown
before, have shown definitely that most of these so-called “eastern” features belong
actually to a late and vulgar variety of the language, by compérison with archaic and
standard varieties, which are represented in the majority of Buddhist manuscripts.
Further analysis confirms that many formal peculiarities of the Manichaean text
concord with the features of the late manuscripts in Tocharian B from the Turfan
oasis, where the orthography and language are no more strictly controlled.”

These two fundamental points have been my guidelines for my reading of this
manuscript.” One should assume, as a working hypothesis, that the source text in
Tocharian B was metrically correct. The caesuras between cola and parts of them
(units of 4 and 3 syllables) help to restrain the very vast array of possible restora-
tions. One should expect to find some facts proper to poetical texts, where the words
are sometimes adapted to metrical requirements. Besides, the overall division of
the text into three large stanzas corresponds to its content, since this hymn to Mani
follows the praising genre of the Buddhastotra, which is illustrated by numerous
Tocharian manuscripts. The three stanzas correspond clearly and successively to
the three items of the “triad of gems” (triratna), that is Buddha, Law (dharma) and
Community (samgha). It has been proven that the best way to understand or com-
plete some desperate passages of this poem is to resort to the Buddhist phraseology

1 See Winter (1955), especially p. 224 (= 2005, p. 9).

2 Cf. Malzahn (2007), pp. 287-290.

3 Iexpress my gratitude to Dr. Jens Wilkens (Berlin) who has shared with me his remarks
about this text. I would like also to thank Dr. Simone-Christiane Raschmann (Berlin)
who has helped me several years ago at an earlier stage of my researches on the material
kept in the Staatsbibliothek zu Berlin - Preussischer Kulturbesitz, and specifically
concerning the relevant leaves of this manuscript. I had the opportunity to check
the original document after having examined excellent photographs. Two seriously
mutilated fragments identified by W.B. Henning have been quoted from his transcription
by Winter (TT IX, pp. 34-36): He 1 (TM.177) = M 8533 and He 2 (T Il D67) = M
5436. Their Toch. B parts are overlapping and allow to reconstruct a partly parallel
Manichaean hymn. I bear full responsibility for all remaining errors.
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that is met in other Tocharian texts. As a result, one may dare to restore a continuous
text, although some parts are admittedly completed through some educated guess,
and with much uncertainty, but the minimal assumption would be that this hymn was
coherent in its original wording. As customary in Tocharian issues, a large part of the
results will always remain open to discussion.

Remarks on the Tocharian B text.
Thereafter the text is quoted after the continuous numbering of the lines by Clark in
his edition (1982).

Line 245 (U99, v. 5).

Since the form komiiiktense = kwm[nylqtynz[yy] is in genitive case, one should
look for a governing noun in the rest of the pada ; the restoration of pdrkor = prkwr
‘rising’ can be supported by the letter Jr[, the dot of which is still visible. The verb
pdrk- ‘to rise’ is quite often associated with the sun, Toch. B kaum, A kom.* In order
to have a complete pada, one should assume a simile, with postposed particle ra or
ram, like in the following lines of the same stanza.

Line 246 (U100, r. 1).

The noun for “moon’, matching OT ay tdpri, lit. ‘moon-god’, is noted men = myn,
standing for mem, instead of me#i: this form ought to be the oblique (= accusative)
sg. of mefie ‘moon’. It has been formerly (TT IX, p. 23) taken as a vocative, but the
vocative of the nouns of the inflectional class to which belongs mefie ‘moon’ ends
in -u, cf. araficu of arafice ‘heart’, kaursu of kaurse ‘bull’ (TEB I, p. 103). The form
mem of the oblique sg. is easily explained as analogical from the cases where the fi-
nal nasal of the stem was depalatalized, cf. perlative sg. mentsa, locative sg. menne;
it is actually attested, written as mend in B318 [H.149.213 = IOL Toch62]b4. The in-
terpretation as a vocative form has been rightly rejected by Couvreur (1961), p. 101,
Thomas (1960), p. 149, Hofmann (1963), p. 414. With the help of the fragment He
1 [M 8533], 1. 2 the line has been ably completed by Winter (TT IX, pp. 34 and 35)
as myn Swmwnsw, but his interpretation of the sequence Swmwn$w as §ommomsu,
vocative sg., presupposes an adjective *Sommomse, meaning ‘strong’, which does
not exist. Actually, this reconstruction is based on the restoration of grklig ‘strong’
by A. v. Gabain (TT IX, p. 10, followed by Clark) in the OT part, but this reading
is far from being safe (cf. Wilkens [2000], p. 334). It remains possible however to
interpret Swmwnsw as Toch. B §omonso, which would be a late form of Saumomso,
allative sg. of Saumo ‘man’, with the ending -So peculiar to metrical texts. The se-

4 See the compounds Toch. B kaum-pirko, A kom-pdrkant ‘sunrise, east’, and Adams
(1999), p. 372.
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quence men Somon$o makes the second part of the colon. As for the first part, it
seems likely that the letters s/[ belong to the Tocharian text (Wilkens [2000], p. 334).
After examination of the original manuscript, initial sequences st-, sp-, sm-, which
could start possible Toch. forms, are excluded. According to Wilkens (personal com-
munication), the reading s[w] is not impossible, but s[’] should be preferred. The
former alternative would lead to the restoration of the adjective solme ‘complete’,
adv. ‘completely, altogether’ ; the second alternative could lead to the restoration of
s[’kry], which would note the adjective sakre ‘blessed, auspicious, gracious’, known
as the translation of Skt. bhadra- ‘blessed, auspicious, fortunate, prosperous, happy’,
etc. (MW, p. 745¢). But the empty remnant of the manuscript excludes the presence
of the stop [k] immediately afterwards. Therefore I would suggest to restore a form
of samtke ‘medicine, remedy’, either as santke, noted s’[ntky] or rather as satke,
noted s’[tky] with cluster reduction.’ The meaning would be that the gracious figure
of Buddha-Mani is the moon itself, the light of which is a healing implement for the
human beings.

Line 247 (U100, r. 2).
The restoration of ylaifiiktense = [yl’ynyq]tynzyy is supported by the fragment He
1 [M 8533], 1. 2 (TT IX, pp. 34 and 35) and by the general context.

Line 248 (U100, r. 3).

The sequence Swkyh (var. Swkyy in line 255) has been interpreted by Winter
(TT IX, p. 24) as *Sukye ‘bright, resplendent’, adjective derived from a root, so far
unknown in Tocharian, related to Skt. Soc-/$uc- ‘to shine, gleam’ (MW, p. 1081a).
The resulting construction ‘bright to be seen’ (G. glidnzend zu sehen) is somewhat
redundant. This highly speculative solution has been questioned by Couvreur (1961,
p. 101), which proposes instead the straightforward reading as Suke (correct writing
Sitke), meaning ‘taste, sap; liquid, juice’, and matching Skt. rasa- (TEB II, p. 246 ;
Adams [1999], p. 632). This phrase is based on the metaphor of drinking a delicious
liquid for enjoying a beautiful figure with the eyes, transferring the eyesight to taste.
It is clearly related to the well-known phrase Toch. A lkatsi asindt ‘insatiable to be
seen’ (i.e. ‘whose seeing can never be satisfied’), B ontsoytte lkalfie ‘unsatisfied
vision’, cf. Skt. asecanaka-darsana- ‘an dessen Anblick sich das Auge nicht satt
sehen kann’ (SWTF I, p. 206a). It plays also with the recorded meaning of rasa- as
‘nectar’, that is ‘drink of immortality’ (amyta-rasa-). This Toch. B phrase lkasi (for
Ikatsi) Suke recurs later (line 255) in the same stanza.® It would be matched by OT

5 The form satke is actually attested in B37a5 (MQ manuscript) and is the most frequent
in medical texts from Kucha, see Filliozat (1948), p. 138.

6 The same image is found in an hymn of Matrceta preserved in Tibetan translation, dPe
las bstod pa (3), translated by Hartmann (1987), p. 326 : ‘Nektar fiir das Auge’.
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korgdli tokilig, see Wilkens (2008), § 28.

Line 249 (U100, r. 4).

Toch. B pidér-mani ‘Father Mani’ was probably written pydrmny or the like, see
pydrm[ny] again in line 256 (= U101, r.1), matched by OT kapim mani ‘my father
Mani’.

Line 251 (U100, v. 1).

The first word after the lacuna ends with ]y, which should be the end of the infini-
tive d@ssi, written probably as ’ssyy or ’syy. The same form has been taken for grant-
ed in the apparently similar phrase in line 261 (= U101, v.1), which has the reading
[’slsyy, according to TT IX (p. 12) and Clark, but y[ Jwsyy according to Wilkens
(2000, p. 335 and note 1062, p. 336). The first edition (see Winter in TT IX, pp. 25,
27, 31) has assumed that these two lines had the same content: ‘worthy to be worn
on the top of the head’. One finds in the OT text: (251-252) 16z topiitd tutgals tégim-
lig and (261) toz topiilarintd ... eltgdli tiagimlig. Since two different verbs are used
by the Uygur translator, one may assume that the Toch. text had also distinct verbs:
OT tut- (251) ‘to hold’ could translate Toch. B as- ‘to bring, to fetch’ (WTG, p. 222;
Adams [1999], p. 58), the infinitive of which completes in Toch. B the paradigm of
the verb pdr-/kam- ‘to bear away, carry, take up, wear’ (WTG, p. 258). The action
of wearing, carrying or putting something on the head is expressed in both Toch.
languages with the noun for ‘head’ in the perlative case, but the same noun is in the
locative case when something is understood as fixed on or inside the head conceived
as a restricted space, as are for instance the hair, an ornament, a physical peculiarity
of the head, or some psychological notion.” One finds in Toch. A the phrase mraca
pdr- ‘to carry on the top of the head’, as in A69a5 fidi(ktas na)p(e)ndssi mraca pdrtsi
asam ‘worthy to be worn on the head of gods and humans’ (see also A391b7); one
may compare, with another designation of the head, the phrase A prop-mahur lapa
ta- (A130a2, 256a3), B prap-mahur assa ta- (B109a5) ‘to put a diadem on the head’,
with the perlative sg. of Toch. A lap and B asce ‘head’, respectively. Therefore, if
one chooses to restore here a form of the noun B farne, synonymous with mrace (A
mrac) ‘crown of the head, summit’, to which corresponds neatly OT tdz tdpil, it is
preferable® to assume the perlative sg. tarnesa, rather than the locative sg. tarnene,
as per Winter (TT IX, pp. 11 and 25). The first letter of tarne (= t’myy) is still vis-
ible on the manuscript. After this infinitive, the second word after the lacuna is noted
¢wryy, as read by the first editors and by Clark (1982), which remains unexplained
so far (see TT IX, p. 25). It would be possible to interpret it as a genitive sg. form,

7 Cf. Carling (2000), pp. 124-126, 194-198.
8 This detail has been already pointed out correctly by Couvreur (1961), p. 102.
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expressing the expected agent of the infinitive, see for instance the Toch. A passage
quoted above (A69a5). Among the recorded vocabulary, the unique possibility seems
to be cori, gen. sg. of cor, borrowing of the OT honorary title dor (Clauson [1972],
p. 427b), which is already known in both Tocharian languages. The gen.sg. cori
would follow the model of the kinship terms whose stem ends in -r (e.g. B pdcer,
gen. sg. patri, A pdcar, gen. sg. pacri), which has been also adopted by the noun
‘king’, walo, gen. sg. standard lante, late lanti. Those speculations should be left out.
Actually, the reading ¢wryy is far from being safe, since the dot of the assumed [r] is
not present ; alternatively one could read ¢wnyy with a partly erased [n]. This read-
ing is definitely better, because it is confirmed by cwnyy on the Henning fragments
[M 5436+8533].° According to the spelling conventions of this text, T propose to read
cufifie for culfie, derived from the borrowing of Pkt. cila- ‘topknot, peacock’s crest,
cockscomb, tiger’s mane’ = Skt. cidda- ‘hair on the top of the head, crest, top, sum-
mit’ (MW, p. 4012)."”° This noun would mean ‘top-ornament’, referring to a crown
or diadem. Some kind of pun may be involved here, since there exists in Sanskrit a
compound ciida-mani- ‘a jewel worn by men or women on top of the head’, parallel
to cinta-mani-, lit. ‘thought-gem’, supposed to yield its possessor all desires (MW, p.
398b).

Line 252-253 (U100, v.2-3).

The 2sg. verb form noted plk’st’r is translated by OT ya/ltriyur sdn] ‘you gleam’,
but it is difficult to take it as related to the verb Toch. B pdlk- ‘to shine, illuminate’:
it would require the creation of a new present stem (of class IX) for this verb besides
the recorded athematic (class I) present, 3sg. palkdm (A pdlkds), with intransitive
value. The form has been restored by Couvreur (1961), p. 101 as p,lkastar. But one
would expect rather in the verbal system a ‘causative’ form *pdlkdstar, accented
on the first syllable (Schmidt [1974], p. 141), which is at variance with the actual
transcription in the Manichaean manuscript. In addition, this ‘causative’ form should
be understood as intransitive, and not, as expected, transitive, with the meaning ‘to
show’, unless one assumes a reflexive meaning ‘you show yourself’. In addition, the
meter requires here a form with two syllables. Because of these multiple difficulties,
it is easier to read the original form as lkastar, 2sg. middle of the present of the verb
léik- ‘to see’, which is already attested (WTG, p. 281). This solution was adopted
by Winter (TT IX, p. 25), but his explanation of the initial p- is not convincing. It
is more appealing to follow Thomas (1960), p. 150, who proposed to interpret this
sequence as due to a misunderstanding of an original version of the text in Brahmi

9 Cf. Yoshida (1999), p. 193, supporting definitely Henning’s reading given already in TT
IX, pp. 34 and 36.
10 See also CDIAL, No. 4883, p. 266.
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script, where, as it is well-known, the letters pa and sa can be easily blurred in non
formal ductus." One may add that this mistaken plkastar was wrongly interpreted as
belonging to the root pdlk- through the connection with the adjective pdlkmo which
was found in the next line. The original text had twe § lkastar, where s is the reduced
form of the coordinative conjunction sdp/spd ‘and’ (TEB II, p. 251-252). As for the
next word, the best solution has been given by Couvreur (1961), p. 101: it belongs
to the causative paradigm of the verb luk- ‘to light up’, transitive ‘to illuminate, en-
lighten’; the regular form of the verbal abstract based on the subjunctive stem ought
to be lyusdliie (cf. WTG, p. 284; Adams, p. 556), hence late lyusiliie, and metri causa
ly siliie. The perlative form is translated by the syntagma with hendiadys cog yalin
iizd ‘through splendor {and] gleaming’, but the translator has amplified the original
wording.

Line 254 (U100, v.4).

The final word of the OT translation of this part, restored as arasinta ‘among’ im-
plies that the Tocharian text ended with a form of locative plural of a noun referring
to a notion with which the luminous Buddha-Mani is compared: see already Winter
(TT IX, p. 26), who proposed to restore the locative ending -ne. It is easy to restore
here a form which is already recorded (cf. B 82a4, 90b1, 389b2) $cirinne ‘among the
stars’, locative pl. of Scirye, obl. pl. Scirim, because the image of the moon shining
amidst the surrounding stars is commonplace in Buddhist literature.'> One may con-
sider that the initial cluster Sc- was simplified as §-, like in Toch. late texts, but it is
not certain. The possible OT translation would be yultuzlar arasinta.

Line 257 (U101, r. 2).

The Toch. B noun to which corresponds OT az ‘greed’ (ATG, p. 323a: ‘Gier’)
ought to be entse, same meaning: ‘greed, envy’ (cf. Adams [1999], p. 87), ‘Selbstsucht,
Geiz, Neid (TEB II, p. 172); the noun enkdl, as restored by Winter (TT IX, p. 26)
means rather ‘passion’ (Adams [1999], p. 78), ‘Leidenschaft’ (TEB II, p. 171).

Line 258 (U101, r. 3).

There is no basis any more for the restoration of a verb form, to wit semt (accord-
ing to Winter, TT IX, p. 26), preceding wikdssesica = wyk’$ynC’, since the preceding
word ends with -r, not with -z. As for the OT translation of the two cola (257-258),
it is restored and translated by Clark (1982), p. 188 as follows: azta [ul]at:
nfizvanilarig] ndigsizifn] birtdfm] kdlifr] siz tarkardaéi ‘You, who come com-

11 A similar phenomenon accounts for the notation -ntyy = Toch. B -nte instead of -tte in
the form etarkditte (258 = U101 r.3) ‘unhindered’, triggered by the confusion between
the letters za and na in Brahmi script, especially in ligatures such as tta, nta.

12 See for instance Rhys Davids (1907), p. 86, No. 184, under canda- = Skt. candra-
‘moon’. In Toch. texts, see for instance A17b2, B90b1, 290.3, 389b2.
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pletely unhindered, are the one who will restrain greed and the other passions’. The
form of the verb OT kdil- ‘to come’ was also assumed by v. Gabain, albeit with some
doubt (TT IX, pp. 12 and 41). Instead of kdli[r], Wilkens proposes now (personal
communication, and [2008], §25) to restore kali[siz], which would reinforce birtim:
‘completely [and] without remainder’. This idea of an immense and innumerable
series of passions (klesa-) should be expressed by a monosyllabic word ending in -r
in the Tocharian text: I can only suggest kor ‘myriad’, borrowed from Skt. koti- ‘ten
millions” (MW, p. 312c), which is known in both Tocharian languages. At the syn-
tactic level, this noun is the direct object of the verb wik- causative ‘to drive away,
to cast out’, and it stands in apposition to kle§anma, meaning ‘a myriad of kleSas’ or
‘klesas by myriads’. It is normally expressed by the perlative plural B koranmasa (A
korisyo), which was not suitable to the meter.

Line 259 (U101, r.4).

As seen by Couvreur (1961), p. 101, the OT translation ddgii nirvan tozliig ‘having
as nature the good nirvana’ imposes to restore Toch. B kartse nervan, the last letter
of which is actually found in the manuscript. In addition, the restoration of the form
tafi, genitive of the 2" sg. personal pronoun, as per Winter (TT IX, p. 27), is made
unnecessary by the noun safififie, since the stem of the reflexive possessive pronoun
safi can refer to all persons.

Line 261 (U101, v.1).

The reading of the first word of the line is disputed: the only safe point is that it
ought to be an infinitive governed by the following adjective asam = Z’[n] ‘worthy
of”. The last approach to a better reading is given by Wilkens (2000, p. 335 and note
1062, p. 336); in any case, the previous reading as [’s]syy, noting Toch. B dssi, as in
line 251 (= U100, v. 1) appears now to be obsolete. Furthermore, the construction
of this verb as- with the locative case, as represented in the same sentence by mras
tarnene = mr’§ t'myny (260) would be unexpected from the syntactic point of view,
since the perlative is normal for an object on which one puts something. One can
dismiss the otherwise intriguing idea that Mani should put his foot on the top of the
heads of the former prophets (Buddhas), since he surpasses them all (cf. Winter, TT
IX, p. 27); compare the translation by Clark (1982, p. 188), following the same line
of reasoning: ‘You are worthy to be carried on the flat crowns of the heads / Of the
former Prophets’. Since the locative case implies that something happens precisely
inside the head (or within the limits of the head), I would rather assume the follow-
ing argument: the doctrine of Mani has matured in the heads of the former Buddhas,
whose insight of the Law (Skt. dharma-, translated by Toch. pelaikne) prefigured
the teaching of the final messenger of light. Now, the Uygur translator uses here
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the verb elt-, and not the verb tut- ‘to hold’ as before (251); it means basically ‘to
carry’, hence ‘to bring, to carry away’ (Clauson [1972], p. 132a), ‘fiihren, entfiihren,
hinbringen’ (ATG, p. 338a, s.u. ilt-, ilit-). Among various usages, it can be said of
the child which is carried by the mother in her womb: in that case the notion is that
of carrying somebody until full development. Coming back to the reading of the
Tocharian infinitive matched by OT eltgdli, the letter preceding -syy, which is quite
erased, can be [w], which would be more likely than [y], the latter being however
not excluded. Now, the first letter of this word is also uncertain, but y- is a good as-
sumption; an initial Alif is far less likely. How can we complete the reading y[ Jwsyy
proposed already by Wilkens (2000) ? There is enough place for restoring the miss-
ing letter as [w] before -wsyy. If one tries to compare that with the data of Tocharian
lexicon and morphology, the allowed reading y[w]wsyy could note correctly yuwssi,
derived from Toch. B verb yu- causative ‘to bring up, ripen’ (Adams [1999], p. 466),
‘reif machen’ (WTG, p. 276). In the paradigm of the causative, the expected infini-
tive is yuwdssi, with accent on the first syllable, the verse form of which would be
YUWSSI.

Line 262 (U101, v.2).

The sequence wl[///]yn¢s[ with a lacuna of approximately three letters has been
taken" by Winter (TT IX, pp. 12 and 39) as noting a further instance of a present
participle in -efica, but it cannot be constructed in the actual sentence ; the restored
text and translation were given by him as: waineyesse wi(aws)emca ‘Den From-
men .zur Selbstbeherrschung Bringender’. Now, it is read wl[///]ynés[, and the
corresponding OT syntagma is, after the last edition by Clark, kutrultaci (tinlig)
[o]glaniniy ‘of the children of mortals who are saved’. This notion of ‘being saved’
is certainly expressed by Toch. B vaineydsse(m) ‘pertaining to the discipline’, which
refers to the Law of the Buddha. The final In&s[’]"* onght to note a genitive plural,
alternating with the groups °’nz (bwSynt’nz = poySintans 260 and Jyn¢’nz = (osta-
smjeficans 274), °n’z’ (kryntwmn’z’ = krentomnatsa 269), which are used elsewhere
in the manuscript. There is enough place to fill the lacuna with wl[wim]yn¢s[’], not-
ing wlolmencsa. The form wlolme can be explained by backward assimilation for
wnolme. The restored phrase (genitive plural) vaineydssem wnolmemts is the exact
match of the attested phrase Toch. A vainesinds wrasassi (A 251b2) ‘of the beings
devoted to the discipline’. To Toch. A wrasom (nom. pl. wrasafi) B wnolme (prose
form onolme) ‘living being’ corresponds usually OT #znlig ‘Lebewesen’ (ATG, p.
371b), which has been expanded by the Uygur translator through the mention of
the children. The somewhat redundant and hypercorrect notation of the final clus-

13 The form was then read wrongly as ending in -yn¢’, cf. TT IX, p. 12.
14 The reading of a final Alif seems to be allowed at the end of the word.
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ter -nCs[’] for the genitive plural is probably due to the incoming confusion in the
everyday speech of different final groups: -nts (genitive pl.), -ntsa (perlative pl. or
sg.), and even -ntse (genitive sg.). The introduction of -c-, taken from the final -fic of
the nominative pl. of some nouns was the means to recharacterize this form as plu-

ral.'” As seen by Wilkens (personal communication and [2008], § 26), the genitive
* [o]glaniny ‘of the children’ ought to be constructed with the ablative pl. yollarintin
(264), which has the possessive suffix ; the preceding lacuna can be filled with [ddgii
koyiilJliig, corresponding to Toch. B krent-pélskosse (= kryntp’lskwi[yy] 263).'
This compound would be the epithet of the ablative pl. of the Tocharian noun trans-
lated by OT yollarinnin. The straightforward proposal is to assume Toch. B ytarye
fem. ‘road, path’ as matched by OT yol ; the correct form of the ablative pl. would
be ytarinmem, noted here ytarinmen = yt’rynmyn 263. But this form is at variance
both with the meter, which requires four syllables, and with the remnants of letters in
a very damaged section of the leaf: initial y- is possible but following -t- as well as
-m- are definely excluded ; both yw- and y’w- would be allowed. The first difficulty
was got around by Winter through the ad hoc restoration of a form itarimmem (TT
1X, pp. 28 and 31), giving =etarimmem through sandhi with the preceding adjec-
tive krent-péilskossana, obl. fem. pl. according to regular gender agreement. The last
point is not compelling, since the usage of masculine instead of feminine is permit-
ted in verse for metrical purpose. In order to fit the remnants of the first letters of this
word, one can resort to the quasi synonym yosiiya fem. ‘path, way, course’, obl. sg.
yofiiyai, the ablative plural of which ought to be yoriiyanmem."”

Line 264 (U101, v. 4).

The restoration of OT bfolzun] is based on the speculative reading of the Toch.
form written t'gwwy (TT IX, p. 13 and Clark [1982], p. 175) as the optative, 3sg.
act., of the verb nes-/tak- ‘to be, to become’, the standard form of which is takoy,
with variant tako, (WTG, p. 255). I have been unable to account for the form takowy
assumed by Winter (TT IX, pp. 28 and 39), since such a final cluster of this sort
would be quite bizarre, and without any support in the Toch. B corpus. An alternative

15 One can also add that the local language of the area, that is Toch. A, had extended the
group -fic of the nominative pl. to the oblique pl. in several categories of nouns and
adjectives, hence oblique pl. forms in -Aicds, e.g. lams and laficds, nom. and obl. pl. of
wél ‘king’, obl. sg. lant. These forms were prone to cluster simplification in everyday
speech, as shown by the form krafisdis attested in the MSN (YQ 1.29[1.2]a8), ablative
pl. of kasu ‘good’, instead of kraficsds (< *kraficds+ds), nom. pl. krafis (krams), obl. plL.
kraricds.

16 Clark suggests (personal communication) the alternative restoration (ddgii og)liig,
which would have the same meaning.

17 For the inflectional type, see TEB I, p. 135, § 193.
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restitution of the optative form as ta@kauy (Couvreur [1961], p. 101), being a reverse
spelling for takoy, is not compatible with the sequence t’gww(y) : for the sake of the
argument, one should have *t’g’wy according to the spelling habits of the scribe in
tranposing Tocharian words. One may restore another form of the verb OT bol- ‘to
become’. Now, the sure reading of the form in question is t’gww followed by a dot
as punctuation mark, not by a Yodh ; the final sequence -ww would note -ow, which
is already recorded as the notation of the evolved stage of the final diphthong -au
(see WTG, p. 7). In that case, the form zakow would correspond to standard takau:
it can be seen as an analogical form of the preterite participle of this verb, the form
of which is tatakau in the classical Toch. B language. The loss of the reduplication
is due to the influence of other preterite participles, as well to the fact that the stem
of the preterite of this verb is ta@ka-. Otherwise, one should admit that the late form
tatakow, for tatakau, was truncated metri causa. The OT match would be b/oln] or
blolmis].

Line 265 (U101, v. 5).

After pakri takow, the rest of the colon has been taken separately by the translator,
who has joined to it a part of the beginning of the next pada. The reading *wly’rt[ ]y
(cf. Wilkens, [2000], p. 335) excludes the restoration oly’ dstre ‘sehr rein’ by Winter
(TTIX, pp. 13 and 28), which was inspired by OT artukrak arig ‘extremely pure’. It
seems possible to me to restore *wly’rt[syly, which would note olyartse, a secondary
derivative of the adverb olya ‘more’, based on an abstract olyar ‘superiority, excel-
lence’: the adjective olyartse would mean literally ‘provided with excellence’. The
Uygur translator has added the commonplace notion of purity, which has been also
triggered by the later mention of proper behaviour, Skt. §tla-, following the precepts,
see OT &(a)hsap(a)t ‘precept’, which has as standard epithet arig ‘pure’.'® Accord-
ing to the meter, there is place for a word that would make a complete colon with the
words attested at the beginning of line 266 (= U102, r. 1). Therefore, the restoration
depends on the interpretation of those words, and on the continuity of the sentence
found in lines 265-267.

Line 266 (U102, r. 1).

A major discovery has been made by Wilkens, who has identified with the help
of a mirror imprint on the preceding leaf the otherwise missing objects of acta/&i],
the agent noun of the verb aé- ‘to open’'’: hfujalarin éaéféJkldrin, ‘the blossoms’,

18 Cf. BT IX, 2. Teil, p. 53a and UigWb, pp. 186-187. The corresponding Toch. terms,
B papassorfie and A papsune have also B astare/astre and A astir ‘pure’ as favourite
epithet.

19 ATG, p. 317a ; the first sense is physical: opening a door, untying a knot, clearing the
sky, etc., cf. Clauson (1972), p. 18b and UigW, p. 37-38.
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lit. ‘the flowers [and] blossoms’ (hendiadys). This image of the opening of blossoms
refers to the release of their good smell. We find here the expression of the well-
known metaphor of the “fragrance of good behaviour’, Pali stla-gandha-* Among
the commonplace objects that are ‘fragrant, sweet-smelling’, the sandal-wood,
Skt. candana-, is mentioned in association with various flowers, as jasmine, lotus,
etc. The noun borrowed from Skt. candana- is attested in Tocharian B as candam,
cantam, see also candam-were ‘smell of sandal-wood’ ; it can be recognized here if
one restores [¢’nd’[n], while assuming that the first syllable of this word was noted
at the end of the preceding line. Due to metrical constraints, and by metonymy, the
poet has reduced this phrase to the mention of the sandal-wood. Since the sandal-
wood, which is not native in the Turkic-speaking world, is quite often associated
with fragrant flowers, the Uygur translator has expanded and explained the metaphor
by mentioning clearly the flowers that are opened by the Law of the Buddha, see the
translation now proposed by Wilkens (2008), § 27: ‘For this reason [I bow] to the
dharma jewel which opens the blossoms of the extremely pure [precepts]’. In the
Tocharian part the epithet of candan = [¢’]nd’[n] lies in the preceding line, 265 (=
U101, v. 5): 1 propose to restore Silse, written [Syll[S]yy, an adjective (‘pertaining
to good behaviour’) which is already recorded, as derived from §7/, itself borrowed
from Skt. $tla-: §ilse would be the expected verse form with syncope, contrasting
with the prose form §ilasse, accented on the second syllable.” The OT agent noun
actact should translate a corresponding agent noun in Tocharian, but there is not
enough place (three syllables) to assume at the end of the colon a form of the
verb wak- intr. ‘to burst, split apart’, especially ‘bloom’ (of flowers), tr. ‘to split,
separate’.? In addition, this verb would not take easily candam as direct object in
the meaning of ‘giving off a fragrance’. For those reasons, I assume very tentatively
an agent noun of the verb sdtk- ‘to spread out’ (WTG, p. 298 ; TEB II, p. 254),
sétkauca, based on the preterite participle sdtkau.” In accordance with the stage of
phonetic evolution shown by this text, it would have the form sdtkoca. The bottom
of the letter -k- in the middle of this word is still visible on the manuscript.

20 Cf. Rhys Davids (1907), p. 81, No. 164. See for instance Dhammapada, st. 54, 55
and Udanavarga 6.16, 17 ; translation of the latter stanza by Hahn (2007), p. 35: ‘Im
Vergleich mit Tagara und Sandel,/ mit Wasserlilien und Jasmin,/ erweist der Duft der
Sittlichkeit / sich allen Wohlgeriichen iiberlegen’.

21 Cf. Adams (1999), p. 630 ; there is no phonological contrast between §il and §7/, and one
may assume that both vowels would by noted by the letter -y- in Manichaean script. The
spelling $tl instead of §il in Toch. B is partly due to the influence of the Sanskrit form.

22 Cf. Adams (1999), p. 585.

23 About this productive type of agent noun, see WTG, pp. 44-45, § 36.

(104)



Line 268 (U102, r. 3).

Through combining the evidence of the Tocharian and OT parts, one sees immedi-
ately that the beginning of the third stanza mentions the well-known triad of virtues
that one should practice in order to attain the liberation according to the Buddhist
faith: 1. morality, 2. concentration, 3. wisdom, Pali stla-, samadhi-, pafifia-, Skt.
§tla, samadhi-, prajia->* They are expressed in Tocharian by the following terms,
found in various texts™: 1. B papdssorfie, A papsune (alternatively loanword AB §tl,
variant §il), 2. B ompalskofifie, A plyaskem, 3. B aisamiie, A knanmune. Two of them
are actually attested here, but not in the same order: 1) B papdassorfie, translated by
OT &(a)h$ap(a)t (indirectly related to Skt. Siksapada- ‘precept’, through a Sogdian
intermediary), 3) ompolskorifie’ ‘meditation’, translated by OT amwardisin (269)
‘collection’.” This change had obviously metrical reasons, since the first colon of the
first pada should feature 4+3 syllables: it was then impossible to have papdssoriie
ompolskofifie (4+4 syllables). The Uygur translator did not question this order, and
it is a supplementary indication of his effort to follow faithfully the Tocharian text.
The second term of the list should then correspond to prajfia- and it is seemingly ex-
pressed by bosgut, but this noun does not mean ‘wisdom’: it means exactly ‘instruc-
tion, teaching’,”® derived from a verb meaning ‘to learn, receive instruction’.” The
normal equivalent of Skt. prajiia- is OT bilgd bilig ‘wisdom’.” For this reason, it
does not seem commendable to restore (after Winter, TT IX, pp. 28, 31) in the lacuna
after papassorfie Toch. B aisamiie ‘wisdom, knowledge’ which would fit the meter.
The two notions are clearly connected, since knowledge is based in part on instruc-
tion. One may instead put there a form related to the verb akl- ‘to learn’, caus. ‘to
teach’ (WTG, p. 219; Adams [1999], p. 38), hence the verbal noun aklyilfie ‘learn-
ing’, probably under the form aklyififie. At the end of the second colon, before ce =
&yy (269), a three-syllables word is required, the OT translation of which has been
lost, but there is still place for some letters after 'mwrd3n, followed by the space for
the string hole, and before the next Toch. part: since the leaf has been torn up into
two fragments the width of the lacuna cannot be evaluated with certainty. Actually,
in the lists of virtues, forces or perfections (Skt. paramita-) to be acquired, one finds
several other terms, by addition to or subdivision of the above quoted triad. Among

24 See Eimer (1976), pp. 34-41 ; Lamotte (1976), pp. 45-51.

25 See for instance B42b2, 285a5, A20b5, 237.2, 243b3, 282b2, 336a1.2.

26 This variant, due to vowel assimilation, has been found so far in manuscripts from the
Turfan area: B296b6 (Qo&o), B297.3.7 (Toyoq), 586.7 (Singim). It is in accordance
with the place of composition of the Manichaean text.

27 About this Manichaean term of Parthian origin, see TT IX, p. 20 and UigWb, p. 128.

28 Cf. ATG, p. 331a: ‘Unterweisung’.

29 Cf. Clauson (1972), p. 379b.

30 Cf. ATG, p. 329b and Clauson (1972), pp. 339a and 340b.
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those nouns the equivalent of Skt. virya-, Pali viriya- ‘energy’® do surface in lists

attested in Toch. texts: B tsirausie, A tsrassune, cf. A20b6, A218a6, B281b4, B586.7,
PK.AS.4A (= S4 Lévi) bl, etc. Because it would fit the meter, I have inserted this
noun in my restoration under the form tsiromfie (in accordance with the phonological
features of the text), but it remains a conjecture.

Line 269 (U102, r. 4).

The sequence kryntwmn’z’ has been interpreted by Winter (TT IX, pp. 13 and
23) as a genitive plural, restored as krentomnasd, for krentomnamts, standard
krentaunamts, of krentauna, plur. tantum, ‘virtue’. It complies partly with the other
forms of the genitive plural -nfs attested in the text, which are spelt with the se-
quence -(")nz, see above. One may compare the notation of the cluster -entse of the
genitive singular as -ynzyy, cf. (ylaifiik)tense 247 (U100, r. 2). Thomas has proposed
instead to take this form as the perlative plural, i.e. krentomnasa, for standard kren-
taunasa (1960), p. 150. It is contradicted by two facts: 1) the spelling of the perlative
ending -sa ought to be -s’, which is effectively attested several times, in tusa = tws’
(passim), and in gktikesa = ’gtygys’ (272) ; 2) the OT translation, with hendiadys, is
dtramlig drdinildr [yinciildr] ‘jewels [and] (pearls) of virtue’ (Clark {1982], p. 188),
which implies that the Tocharian text had a purely nominal construction with depen-
dent genitive: a perlative would be totally out of place, and could not be transposed
by an adjective with suffix -lig. Nevertheless, the meter requires a four-syllables
form, which is effectively noted by kryntwmn’z’: it is not the mere prose form of
the genitive plural, i.e. krentomna(m)ts, but a verse form with a final vowel. One
may choose to note this vowel that counts for the prosody as -d, but in the Tocharian
Brahmi <> notes a short high vowel that can be syncopated, as seen otherwise in
this text, cf. etank(d)tte = "yt’'ngk’ntyy 258, that ought to count for three syllables.
In standard metrical text this final vowel is noted normally as -0 (so-called “mov-
able -0”),” but sometimes as -a, since the colour of this vowel was not distinctive.
Another example of this final -a lies possibly in the genitive plural wi(olm)encsa =
wl[wlm]ynés[’] 262 (see the discussion above).

Line 270 (U102, r. 5).

The simile, expressed by the particle ram = r’m implies the reference to a river
or stream, as shown by the OT translation dgiiz tdg (271) ‘like a river’. Couvreur
(1961), p. 102 has brilliantly proposed to put in the preceding lacuna the monosyl-
labic noun which is required by the meter, that is Toch. B @p ‘river’ (Adams [1999],
p. 44; same form in Toch. A). Unfortunately this restoration does not comply with

31 Cf. Eimer (1976), pp. 43-51, 111-115.
32 After the term « bewegliches -0 » used by Krause (WTG, p. 7-9) and others.
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the possible remnants of letters on the manuscripts: ap would be noted ”p or ’p, but
the latter sign seems to be excluded. As an alternative, the noun war ‘water’, noted
wr, would be conceivable since one sees a trace of the diacritical dot of the letter <r>.
However, the expected spelling of war should be w’r, for which there is not enough
space, as it seems. Actually, one can read something more between the <t> that pre-
cedes and the lacuna, to wit -mw-, although these two letters are somewhat erased.
If this reading is accepted, it becomes quite easy to restore [s’Jmwtr, noting samutdr,
borrowing of Skt. samudra- ‘ocean’. This noun is known in Tocharian under several
variants™: in Toch. B samudtdr (B29a7, 29b2, 30b4, 73b6, 75b3, 76a5, 429a2 and in
other cases B11b6, 30a8, 282b3, 400b5, 425a1-2, 408a3), samudrd (B221al, 242a5,
618a6), samiidrd (B73b3, 221b2 and 30a4), samiitdri (B104b3), samudtrd (B412al),
samutrd (207a3), plural samudtirnta (B45b7, 73b6), samudtirntamts (B51b5); in
Toch. A samudtir, samudrd, samuddrd, samutrd, etc.>* OT &giiz designates properly
a ‘river’,” but the reference to any great mass of water can be taken as acceptable,
since the ‘ocean’ was conceived as an enormous stream that surrounded the earth.
This usage is documented by the expression OT raluy dgiiz ‘oceanic stream’ found
in Orhon inscriptions: it alternates with simple taluy (toluy, talu) ‘ocean’ in the Bud-
dhist Tale of the princes Kalyanamkara and Papamkara.*® One needs still a monosyl-
labic word at the beginning of the colon in the Tocharian text. The simplest solution
is to find here the familiar image of the flood or stream (ocean, river, lake, rain, etc.)
of precious stones or metals. An indication is offered by the OT part: since dgiiz does
not bear a possessive suffix, the preceding word should be the name of the river; oth-
erwise, we have to assume an adjective in -/Xg which would require to much space
at the end of the preceding line. Wilkens (personal communication and [2008], §28)
proposes now to restore the name starting with ‘y[ (featuring initial ‘Ain) as ‘y[ncw
= inéii, for yinii ‘pearl’.”” The phrase yincii 6giiz ‘Pear] River’ is actually used in the
Orhon inscriptions as the common name of the Jaxartes or Syr Darya.*® Going back
to the Tocharian part, we can find the monosyllabic noun matched by OT (y)incii:

wmer- as regular allophone of wdmer ‘jewel, gem, pearl’® in the compound wmer-

33 The forms attested in texts of the Berlin collection are representative for the whole
corpus: the most frequent variant is samudtdr, which is due to a learned correction of
expected samutdr/samutrd under the influence of the Sanskrit form.

34 See the references in Poucha (1955), p. 364.

35 Cf. ATG, p. 351b and Clauson (1972), p. 119b.

36 Cf. Hamilton (1971), pp. 66 and 128.

37 ATG, p. 386b ; Clauson (1972), pp. 944b-945a ; BT IX, 2. Teil, pp. 48a (‘yncw) and
146b (yyncw) ‘Juwel’.

38 Cf. Tekin (1968), p. 403b and Rybatzki (1997), p. 115 n. 307.

39 Toch. B wamer and A wmar are the matches of Skt. mani- as shown by the hybrid
phrase B cintamani wamer, A cindamani wmar.
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samutdir ‘ocean of gems’,* that would translate Skt. mani-samudra-. It is interesting

to note that the Uygur translator has used an expression that was already traditional
in Turkic as equivalent to this metaphoric compound belonging to Indic phraseology.

Line 272 (U102, v. 2).

OT eyin = yyyn ‘according to, in accordance with, properly’® translates Toch.
B ayatautse, noted ”y’t’wts[y] 271 (= U101, v.1), for standard ayatotse ; the
restoration of the final letter is allowed by the manuscript. This is a straightforward
derivative of the uninflected adj. ayaro ‘suitable, fitting, pleasant’.” The hypercorrect
-au- for standard -o- is a consequence of the monophthongization of the diphthong
lau/ > /o/ in Toch. B late and vulgar texts. The next word in the OT part is ddgii
‘good’. Afterwards, an initial Alif is certain, and a following -w- is not excluded.
The surface of the paper is quite damaged. It would be tempting to restore ’[wygly]
and to obtain the fixed phrase édgii dgli ‘good friend’,” which is quite common in
Buddhist texts, especially about Maitreya; it matches Skt. kalyana-mitra- ‘friend of
virtue, good counsellor’. This would be rendered by Toch. B kartse wasmo, that fills
exactly the colon with the verse form of wasamo “friend’.*

Line 273 (U102, v. 3).

The text contains the metaphor of the ‘farmer’ who makes profit from meritorious
acts: OT tarigci (274). The reading k’r§’[ offers a sound basis for the restoration of
karsake, an obvious loanword from Sanskrit karsaka- or karsaka-, meaning ‘one
who ploughs’, hence ‘peasant, farmer’ (MW, pp. 260a, 276c).” As usual, the OT
suffix -fiig of the adjective that precedes corresponds to a Toch. adjective with suffix
B -sse (A -si), here noted -8yy. This kind of syntagma is well attested in metaphori-
cal expressions.*® Winter (TT IX, p. 28) proposed to restore ($a)tomiiesse, derived
from Satomiie, for standard B Sarauiie (A Satone) ‘wealth’; the phrase would mean
‘Reichtums-bauer’, which does not sound appropriate to the context. The alternative

241

40 The difference is due to the fact that the Toch. B accent falls on the last syllable of the
first member of the compound.

41 ATG, p. 340a and § 296, p. 141 (iyin ‘infolge von, folgend, entsprechend’); Clauson
(1972), p. 274a.

42 See Toch. B emsketse on emske ‘until, up to’, olypotse on olyapo ‘more’, yparwetse on
yparwe ‘first’, etc.

43 Cf. UigWb, pp. 353-355.

44 1t is a fixed phrase in Toch. B as well, see for instance B282al, 308a3, 600b3, b4.

45 The form karsaka- is attested in Sarvastivada texts, cf. SWTF II, p. 66b. The
metaphor of the Buddha as the true ploughman in the spiritual sphere is well-known
in Buddhist literature, see Rhys Davids (1907), p. 75, no. 118; see especially the
Kasibharadvajasutta of the Sutta-nipata, 1.4, and the discourse about ‘ploughing’ (kasT)
in the Samyutta-nikaya, VI1.2, § 1.

46 Cf. Pinault (2003), pp. 48-51.
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restoration (kren)tomfiesse as per Couvreur (1961), p. 102 looks much better at first
sight: ‘Pfliiger von Tugenden’. It entails however the ad hoc making of an abstract
*krentomiie, for standard *krentausie, which does not exist: the sole and regular ab-
stract of the adjective kartse ‘good’ is kdrtsaufie ‘goodness, virtue; good work, ser-
vice’ (Adams [1999], p. 146). One cannot exclude totally the analogical remodelling
of the abstract on the allomorph of the same adjective: obl. sg. masc. krent, nom.-
obl. pl. fem. krenta, etc. A possible model for that would be the noun krentauna
‘virtue(s)’, but it is illusory: since the two nouns krentauna and kdrtsaufie are practi-
cally equivalent, one does not see the motivation for the replacement of kdrtsaurie by
*krentaufie. This solution is better left out. Through looking at the list of the attested
abstracts in -aufie, there is one that fits the required phonological and metrical shape:
mdktaufie, from makte, intensive reflexive pronoun (equivalent of lat. ipse), which
is attested as translating Skt. parayana-: ‘final end or aim, goal, last resort or refuge,
chief matter’, etc. (MW, p. 587¢), ‘letztes Ziel, Zuflucht’ (SWTF 111, p. 83a), see also
Pali parayana- ‘final end, i.e. support, rest, relief’ (PED, p. 421a). The idea would
be that the community, the founder of which is identified to a ploughman, grants to
faithful men the access to their last resort.

Line 274 (U102, v.4).

The sequence ywrSyy notes ayordsse, adjective derived from ayor ‘gift, alms’,
a fundamental concept of Buddhist social practice. The form as such can hold four
syllables; it is not necessary to postulate for metrical reasons an analogical formation
dyuwer on the same verbal root, as per Winter (TT IX, p. 28). One would expect a
quite different transposition in the Manichaean script. Nothing has been suggested
so far for the genitive plural that precedes. The OT translation gives a decisive hint,
as it mentions at the corresponding place bayag(ut) = b’y’k[wt] 274, ‘rich man’
(Clark, [1982], p. 188). A plural form can have been lost in the lacuna, to wit the
genitive pl. OT bayagut(larniy). This reference to ‘rich men’ would point clearly
to the wealthy laymen, the householders that support the community through their
gifts. Their canonical designation is Skt. grhapati- or grhastha-, which is transposed
by the well-known term Toch. B osta-smefica (TEB II, p. 177). As a consequence,
bws[ 275 (= U 102, v. 5) ought to be restored as bw3[y], noting OT bust ‘alms’,” a
loanword from Chinese adopted by the Buddhists and the Manichaeans: it would
match perfectly Toch. B ayor. Now, the construction of this adjective ayordsse is
not self-evident. It cannot be taken as an inaccurate writing of ayordssem, obl. plur.
constructed with the noun osta-smeficans, for standard genitive pl. osta-smericamts.
There would be no ground for the inversion of the normal word order in verse, since
both words have the same metrical value. The underlying topic of the passage, that

47 Cf. Clauson (1972), p. 377a ; ATG, p. 332b.
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holds for Manichaeans as well as for Buddhists, is that the religious community
owes its living to the liberality of laypeople. The next constituents of the Toch. text
have adverbial value: preke preke ‘time after time, at every time’ and snai-yédrm
‘immeasurable’. For this last compound, one may alternatively restore snai-kes$
‘numberless’, with a synonymous monosyllabic noun. There is no trace of this word
after syn’y 275 (= U102 v. 5) noting snai, but there is certainly place for a few letters
before the punctuation mark and the beginning of the OT translation. The noun yarm
‘measure’ is definitely to be preferred, since for the alternative kes, noted probably
kys, one would expect the left part of the foot of the initial k- under the final letters
of syn’y, immediately before the lacuna. The only noun with which @yordsse can be
constructed is then afim ‘wish, desire’ restored in line 276 as corresponding to OT
tap (see next paragraph), which makes the direct object of the agent noun meaning
‘evoking, producing’. The construction of a noun meaning ‘wish’ with a secondary
adjective derived from a verbal noun which formulates the content of this wish is
well attested in both Toch. languages.”® The agent who calls up this desire is actu-
ally the community mentioned in the next clause. The restitution of the syntactic and
semantic continuity gives thus: ‘this jewel of the community, arousing in heart much
desire about [the giving] of alms of the rich householders, every time [and] without
limit’. Unfortunately, part of the relevant OT translation is damaged, but one may
suspect that this rather involved phrasing has puzzled the Uygur translator.

Line 276 (U103, r. 1).

One sees a remnant of an Alif before ]k[, that would support the restoration of m’k’
= maka ‘much’. Winter’s restitution of the Toch. part is relatively distant from the
OT rendering, which is by chance complete. I prefer to have good equivalence: maka
= OT kop ‘much’® and ulug ‘great’, arafic-sa (perlative sg. of arasice ‘heart’) = OT
képiilin (instrumental), afim (oblique sg. of afime ‘wish, desire’™) = OT rap ‘wish’,”
ersefica (present participle act. from er- ‘to evoke, call up, produce, bring forth,
yield”) = OT orittiici (agent noun of rit- ‘to arouse, produce’™).

48 See for instance Toch. B kseliiesse akalksa ‘by wish towards extinction’, ostmem
laliesse akalk ‘the desire of leaving home’ (= becoming a wandering monk), A
bodhisattu lkalsim akalyo ‘by desire to see the Bodhisattva’, tsdlpalunesi akal ‘the
desire of being liberated’, §watsisi akal ‘the desire of eating’.

49 Cf. ATG, p. 359a: ‘alle, ganz viel’; Clauson (1972), p. 579b: ‘thoroughly, completely’
with adjectives and verbs, ‘all’ with nouns.

50 It remains of course uncertain if this noun had this standard form or the more evolved
form aym, as in Toch. A, with dissimilation of the first nasal consonant.

51 Cf. ATG, p. 367a: “Wunsch’.

52 The meaning of this verb is close to the one of the Toch. verb, cf. ATG, p. 352a: ‘erheben,
(Gesinnung) erwecken, entstehen lassen’; Clauson (1972), p. 208a: ‘to arouse {feelings,
emotions]’.
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Line 277 (U103, 1. 2).

The noun nomiye (= nwmyyy) should here refer to the third jewel (ratna-), the
one of the community of monks (samgha-) in Buddhist idiom. The corresponding
OT phrase, which is almost complete is: bo ancaman kfuJvraghg dfuk] drdinigd
(277-278) ‘to the holy jewel of this community (hendiadys)’. The group kuvraglig
(...) drdini could be expressed directly in standard Toch. B as sankasse naumiye ‘the
jewel of the community’, cf. Toch. A pissanksi fiemi, same meaning. It is much like-
ly that a similar expression was used above for ‘the jewel of the Law’: pelaiknesse
nomiye, translated by OT nom drdinigé (267).” But one may surmise that the redac-
tor has deliberately avoided here any form of the loanword sark, which would evoke
too clearly the Buddhist term samgha-, referring specifically to the community of
monks (Skt. bhiksu-). Instead, the Manichaeans should glorify the assembly of the
elect, named by the specific term anéaman (going back to Parthian or Sogdian),*
which has not surfaced so far in Tocharian. Before nwmyyy one finds s’r, that can
be readily read as sar, a direct borrowing from Skt. sara- ‘core of anything, essen-
tial part, best part, quintessence’ (cf. MW, 1208a). It would convey the notion of a
selected group of pious men, which is described in OT by iduk ‘holy, sacred’ (ATG,
p. 336b). Both texts run in quite parallel ways. In Tocharian we have a binominal
group sar naumiye, since the first term refers also to something quite precious and
rare. Therefore, I take kuvrag ‘community’ (known elsewhere as equivalent of Skt.
samgha-)”, which glosses here ancaman, as precisely the match of a Toch. B word,
to wit kraupe ‘group, community’, being attested also as equivalent of Skt. samgha-,
see for instance B36b1. OT kuvrag ‘crowd, gathering’ and Toch. B kraupe (A krop)
are quite parallel formations indeed on the semantic side, since the latter is the resul-
tative action noun of the root B kraup- (A krop-) ‘to gather, amass’.

Line 278 (U103, r. 3).

The last pada of the original Toch. B poem is restored by Winter (TT IX, pp. 15
and 31) as: yarke (peti yamas)kau ‘tue ich Verehrung’. I prefer an alternative resti-
tution, which is more in accordance with the usual phraseology of a Buddhastotra,
using the verb windsk- ‘to venerate, worship’. One may restore the final group as
Jk[’Iw, which would be close to the standard final °kau, but Jk[w]w is more likely,

53 The phrase pelaiknesse naumiye (verse form naumye) is quite well attested in Toch.
B texts, cf. B 100b5, 103b5, 312b5, 587al, etc.; Toch. A has the parallel mdrkampalsi
fiemi. Facing OT nom drdinigd, in dative case, one would expect in the Toch. text the
allative (nomiye$o), which would give the required segment of four syllables, but it
remains uncertain.

54 Cf. UigWb, p. 135.

55 Cf. ATG, p. 360b: ‘Versammlung, Schar, Gemeinde der Ménche’; Clauson (1972), p.
585a. It is derived from the verb kuvra- ‘to come together, assemble’.
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noting °kow, like in the nom. sg. masc. of the preterite participle that we have met
above, takow for takau (264). This final sentence has been much expanded by the
Uygur translator, preparing the mention of the donor.

Line 280 (U103, r. 5)

The colophon is entirely in OT, but one may suspect, on the tracks of Winter (TT
IX, p. 29), that the part in red ink contains renderings of Tocharian words: k/d]si bdit-
ti tdgri would correspond to the well-known phrase Toch. B kdssi pud-fidikte (or pa-
fidkee),”® A pirtarikdt ‘teacher Buddha-god’; kiiséin would refer to the language of the
original poem, that is Toch. B. Winter restored a complete title of the poem: ‘Ein den
Lehrer Buddha-Gott preisender, in kiisin-Sprache verfaBter (oder: vorgetragener)
Hymnus’. One may concede that OT bditti tdpri has some likeness to Toch. A pdtta-
fikdit. In addition, kiisdn is much likely the name of the Toch. B language as transmit-
ted in Toch. A, and known also as OT kiiSan: it transposes a form Toch. A *kiiséin or
*kii§in, which is the expected match of the noun B kuSififie (k,Sififie) ‘Kuchean’, i.e.
an adjective that means ‘belonging to Kucha’,” derived from Kusi, variant of the
name Kuci. This somewhat speculative construction is however undermined by the
fact that the first word of the line is actually k[’]s, with a possible, although erased,
Alif, but without final -y. This elusive -y is given as dubious in the first edition (TT
IX, p. 15), followed by Clark in his most recent edition. Clark (1982), p. 175 had
printed kesi without any sign of doubt.*® Besides, bdtti = b’ddyy is not the most
straightforward transposition of Toch. A pdr (even less pdtta), uniess one assumes
that it ends with the possessive suffix, added to a noun of Tocharian origin. There-
fore, the interpretation of this line is loaded with many uncertainties, and one should
not take for granted Winter’s interpretation, albeit brilliant and intriguing. Besides
tinri = tngryy, as part of a name, the noun kiisdn = kwys’n remains as a relatively
safe item. Since this name of the Toch. B language goes back to a form of Toch. A,
one may still assume that this conclusive mention added by the copyist is external
to the bilingual hymn itself: it keeps undeniable traces of Tocharian A, the local lan-
guage of the Uygur kingdom, from which the Buddhist Uygurs have borrowed many
technical terms and adapted several texts. A supplementary issue, which would go
far beyond the limits of the present contribution, would be to account for the choice
of a Buddhastotra in Toch. B, and not in Toch. A, as the pattern for a Manichaean
hymn. I would suggest that the reason was the high prestige of Toch. B as medium of

56 Actually, Toch. B pud-fidikte is the verse form (closer to the Skt. source Buddha-), and
the standard prose form is pafidikte (vulgar pariikte) < *pdt-fidkte, both being parallel to
OT burhan tigri.

57 On this form and related issues, cf. Pinault (2002), p. 316, with references to previous
literature.

58 It has been taken over by Wilkens (2000), p. 337, under the form k/d]si.
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Buddhism in the whole Tarim basin and the presence of an important Toch. B speak-
ing community in the Uygur kingdom at the epoch™ of the composition of the text.

List of Tocharian B words.

- The words that are effectively read in the manuscript are listed as such. Because
many forms are incomplete, to this group one has joined the words which are re-
stored at least on the basis of remnants of letters.*” Besides two other types of words
are distinguished: the words which are deduced from the OT parallel text are marked
by a preceding asterisk, and the words which are assumed as to fill the context are
preceded by the sign +. When necessary, the words are compared to their standard
form.”'

*aklyinifie, for standard aklyilfie ‘learning, study’: 268!

ayatautse for standard ayatotse, derived from the uninflected adj. ayaro ‘suitable,
pleasant’: ”y’t’wts[y] 271.

*araficsa, perlative sg. of ararice ‘heart’: 276!

asan, for asam, uninflected adj., ‘worthy’: *°Z’n 251, ’Z’[n] 261.

aktikesa, adverb based on the uninflected adj. gktike ‘wonderful’: ’gtygys’ 272,

*afim, or aym, obl. sg. of afime ‘wish, desire’: 276!

ayordsse, adj. derived from ayor ‘gift, alms’: *’ywrSyy 274.

assi, infinitive of the verb ds-, in suppletion with pdr- ‘to take up, wear’: [’ssy]y 251.

etankdtte, nom. sg., ‘unhindered’, privative of the verb tdnk- ‘to hinder’: ’yt'ngk’
ntyy 258, through confusion between -nte and -#fe in Brahmi script.

*entse, obl. (= nom.) sg., ‘greed’: 257!

ersefica, nom. sg. masc. of the present participle of the verb er- ‘to arouse, create’:
['yr]Syné’ 276.

59 The dating of the “Pothi-Book” is not yet settled: the tenth century is admitted by
Moriyasu (2004), p. 11, and the end of the same century is proposed by Wilkens (2008).
The writing of the Toch. B poem used as basis of the bilingual section should be put
earlier, probably by some decades.

60 Ihave kept the conventions used for the edition of OT texts: restored letters are between
square brackets and defective writings are between brackets. In the quotation and
restoration of Tocharian forms, I have followed the usual conventions, that are exactly
opposite.

61 Several phonetic peculiarities of late and vulgar B texts and of eastern B texts (cf.
Schmidt [1986], pp. 638-643) are found in this poem: palatalization of -d- in palatal
context, monophthongization of diphthongs, evolution of /aun/ > /om/, vowel
assimilation, cluster reduction, consonant assimilation (e.g. -lfi- > -Aifi-), consonant
dissimilation, simplification of final affricates (-c > -§, -ts > -s), infinitive suffix -zsi >
-si. This list is not exhaustive.

(113)



ompolskorifie, for standard ompalskofifie, nom. sg., ‘meditation’: *wmpwl[skwnyy]
268.

olyartse ‘superior, excellent’: *wly’rt[sy]y 265.

osta-smeficans for standard osta-smeficamts, gen. pl. of osta-smefica ‘householder’,
regular match of Skt. grhastha- : [’wst’Sm]ync’nz 274.

*kartse, nom. sg. masc. of the adjective ‘good’: 259!, 271!

karsake, nom. sg., ‘ploughman, farmer’, borrowing from Skt. karsaka- (MW, p.
276¢): k’r§’[ky] 273.

kéitko, for standard kdtkau, nom. sg. masc. of the preterite participle of the verb kditk-
‘to pass’: k’tkw 259.

komiiiktense, gen. sg. of kom-fiikte, for standard kaum-fadkte ‘sun-god’:
kwm[ny]qtynz[yy] 245.

kor, obl. (= nom.) sg., “myriad’, borrowing from Skt. kofi- through MIndic: [kw]r
258.

krent-pdlskosse, for correct krent-piilskossem,62 obl. pl. masc. instead of fem. me-
tri causa, of the compound adjective krent-pdlsko-sse ‘consisting of good
thought’: kryntp’Iskws[yy] 263. The lexical elements of this compound are:
krent, obl. sg. masc. of kartse ‘good’ and pdlsko, compound form of palsko
‘mind, thought’.

krentomnatsa, for standard krentaunantso, verse form of krentaunamts, gen. pl. of
krentauna, plurale tantum, ‘virtue’: kryntwmn’z’ 269.

*kraupesse, nom. (= obl.) sg. masc. of an adjective derived from kraupe ‘gathering,
community’, as equivalent of Skt. samgha- : 277!

kle§anma, obl. (= nom.) pl. of kles ‘affliction, passion’, borrowing from Skt. klesa- :
kly§$’nm’ 257.

candan, obl. (= nom.) sg., borrowing from Skt. candana- : [¢’Ind’[n] 265-266.

+ ci, oblique of the 2sg. personal pronoun: 278!

cintamani, nom. sg., name of a fabulous jewel, borrowing from Skt. cintamani- :
¢ynt’m’nyy 250.

cufifie, for standard culfie ‘top-ornament’, obl. (= nom.) sg.: wnyy 251.

ce, for standard cai (or cey), nom. plur. masc. of the demonstrative pronoun se : Cyy
269.

tarnene, loc.sg. of tarne, masc. ‘crown of the head’: t’rnyny 260. The two following
letters (yy) are a decorative device of the scribe to fill up the end of the line.

tarnesa, perl. sg. of tarne, masc. ‘crown of the head’: t[’rnys’] 251.

62 Concerning the neglect of the final anusvara which was probably present in the source
text written in Brahmi script, compare above (262) vaineydsse, for vaineydssem.
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takow, for standard tatakau, with haplology metri causa or through analogy: t’gww
264.

tusa, demonstrative adverb, ‘thus, thereby’: tws’ 249, 250, 256, 262, [tw]s’ 256, 267.

twe, personal pronoun of 2sg., nom. : tyvy[y] 252, t{yvyly 254.

nervan, for nervam, borrowing from Skt. nirvana- ‘extinction’: [nyrv’]n 259.

nesalye, verbal adj. (gerund) of the verb nes- ‘to be’: nys’lyy 272.

nomiye, for standard naumiye ‘jewel’: nwmyyy 277.

nomyenta, for standard naumyenta, nom. pl. of naumye, verse form of naumiye : nw-
mynt[’] 269.

*nomiye$o, verse form with “movable -0” of the allative sg. of nomiye : 266!

papassorfie, nom. sg., ‘moral behavior’: p’p’$wrnyy 268.

pakri, uninflected adj., ‘clear, obvious’: p’gryy 264.

pdrkor, nom. (= obl.) sg., verbal noun of pdrk- ‘to rise’, about the sun: [p]r[kwr]
245.

pdlkmo, metri causa for pdlkamo, nom. sg. of the agent noun of the verb pdlk- ‘to
shine’: plk[mw] 254.

pdllamar, 1sg.mid. present of pdl- ‘to praise’: pl’[m’r] 250, pI’'m’r 267, to be as-
sumed in 256 and 262.

pdssak, nom. sg., ‘garland’: ps’k 248.

piddr-mani, voc. sg., ‘father Mani’, borrowing from Parthian, cf. pydr /pidar/ ‘fa-
ther’: pydrm[’ny] 256, to be assumed also in 249.

*pelaiknesse, obl. (= nom.) sg. of an adjective derived from pelaikne ‘law’, equiva-
lent of Skt. dharma- : 266!

poySintans, for standard poySintamts, gen. pl. of poysi ‘omniscient’, also used to des-
ignate Buddhas (calque of Skt. sarva-jfia-): bwsynt’nz 260.

preke “time’: plylrygyy 260, pyrygyy 275, [pylrygyy 275.

bramiiiktense, gen. sg. of bram-fiikte, for standard bram-Adkte ‘Brahma-god’:
br’mny’k[tynzyy] 247.

mant, conjunction, ‘so, thus’: m’nd 252, to be assumed in 254.

maka, uninflected adj., ‘much, many’: [m’]Jk[’] 276.

mdktompiesse, for standard mdktaufiesse, adj. derived from mdktaufie ‘final aim or
goal, support, relief’: [m’qJtwmnySyy 273.

mukur, nom. sg., ‘diadem’, borrowing of Skt. mukuta- through MIndic: mwkr 247.

men, for mem, analogical and late form of mefi, obl. sg. of mefie ‘moon’: myn 246.

mras, for standard mrac, obl. sg. of mrace ‘summit, top’: mr’$ 260,

yarke ‘homage’: y’rgyy 278 ; probably at the perlative sg. case, yarke-sa.

+ yamu, preterit participle, nom. sg. masc., of the verb yam- ‘to make’: 246!

+ ydrm, compound form of yarm ‘measure’: 275!
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yuwssi, verse form of yuwdssi, infinitive of the verb yu- causative ‘to ripen [tr.],
bring to its full end’: y[w]wsyy 261.

yofiiyanmen, ablative pl. of yofiiya ‘path’: y(w)[ny’nmyn] 263.

ylaifiiktense, gen. sg. of ylai-fiikte, for standard ylai-fidkte ‘Indra’, lit. ‘king-god’:
[yl’ynyqltynzyy 246-247.

ra, particle, ‘as, like’, in junction with wamer : -r’h 250.

ram, for standard ramt, particle, ‘as, like’: r’'m 247, 248, 270.

lkasi, for standard lkatsi, infinitive of ldk- ‘to see’: 1k’s[yly 248, [1]k[’]syy 255.

lkastar, 2sg.mid. present of lik- ‘to see’, here with passive value: 1k’st’r 252.

1 Silyfiesa, contracted variant metri causa for lyusdlyriesa, perlative sg. of lyuSdlyfie,
abstract of the verb luk- causative ‘to illuminate, enlighten’: 1§ylyns’h 253.

vaineydsse for vaineydssem with neglect of the final nasal (anusvara in Brahmi
script), obl. pl. masc. of vaineydsse adjective derived from the borrowing of
Skt. vaineya- ‘converted’: w’ynyySyy 262.

wamer, nom. sg., ‘gem’, followed by the particle ra ‘as, like’: w’myr’h 250.

warfiai, postposition ‘beginning with’ (cf. Skt. compounds with -adi-): [w’rn]y’y
257. The dot of the [r] is still visible.

*wdasmo, nom. sg., verse form of wasamo ‘friend’: 271!

wikéissefica, present participle, nom. sg., of the causative or the verb wik- ‘to drive
away’: wyk’Syn¢’ 258.

windaskow, for standard windaskau, 1sg. act. of the present of the verb winask- ‘to
venerate, worship’: [wyn’s]k[w]w 278.

*wmer, variant form of wamer ‘gem’: 270!

wlolmencsa, noting wlolmentsa, for standard verse form wnolmemtso, genitive pl. of
wnolme, verse form of onolme ‘living being’: wi[wlm]yncs[’] 262.

§ate, adj., nom. sg. masc., ‘rich’: §’dyy 270.

Silse, verse form for §tlasse, obl. (= nom.) masc. sg. of an adjective based on 57/, bor-
rowing from Skt. §7la- : [Sy]l[§]yy 265.

Suke, nom. sg., ‘sap, juice’: Swkyh 248, $wkyy 255. Compare the writing Sitke in
standard Toch. B.

§omonso, for Somomso, allative sg. of Somo, for standard Saumo ‘man’: S[wmwn3w]
246.

+ Scirinne, locative pl. of Scirye ‘star’: 254!

s, reduced form of the coordinative particle, wrongly read as <p> from a manuscript
written in Brahmi: in p-1k’st’r 252.

safinfe, for standard safidfifie ‘own character, personal nature’, abstract of sa7d
‘own’: §’nynyy 259.

samutdr, nom. (= obl.) sg. ‘ocean’, borrowing from Skt. samudra-: [s’mwt(r) 270.
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sdtke, for standard samtke ‘medecine, remedy’, obl. (= nom.) sg. : sC’)[tky] 246.

sar, nom. (= obl.) sg., borrowing of Skt. sara- ‘best part, quintessence’: s’r 277.

sdtkocai, for standard sdtkaucai, obl. sg. masc. of sdtkauca ‘spreading out’, agent
noun of the verb sdik- : [st]k[wc’y] 266.

*se, demonstrative pronoun, nom. sg. masc. : 277 !

snai, preposition, ‘without’: syn’y 275.

+ tsiromiie for standard tsiraufie, nom. (= obl.), sg. ‘energy’: 268 !

Restitution of the complete stotra in Tocharian B.
I.  1.(4+3) komiiktense (pd)r(kor ram)
2. (4+4)  sa(tke yamu) men Somon$o
3.(443)  ylaifiiktense mukur ram
4. (4+43)  bramiiiktense péssak ram
5.(4+4)  Ikasi Suke (piddr-mani)
6.(4+3)  tusa tusa pdllamar
7.(4+3)  cintamani wame(r) ra
8. (4+4) t(arnes=ass)i cuiifie asam
9.(4+3) mant twe s lkastar ly, Séliiesa
10. (443) (mant) t(w)e pélk(mo) (Scirin)ne
11. (4+4) Ikasi Suke piddr-mani
12. (4+3) tusa tusa (péllamar)
II.  13.(4+3) (entse warifi)ai kleSanma
14. (4+4) etankitte (ko)r wikissefica
15. (4+3) (kartse nerva)n safiififie
16. (4+3) kétko-preke poySintans
17. (4+4) mras$ tarnene yuwssi asam
18. (4+3) tusa tusa (pillamar)
19. (4+3) vaineyisse(m) wl(olm)encsa
20. (4+4) krent-pilskosse(m) yo(fliyanmen)
21. (4+3) pakri takow olyart(se)
22. (443) (8i)l(s)e (ca)nda(n sit)k(ocai)
23. (4+4) (pelaiknesse nomiye$o)
24. (4+3) tusa tusa pillamar
III. 25.(4+3) papassoriie (aklyiiifie)
26. (4+4) ompol(skoiifie) (tsiromfie) ce
27.(4+3) krentomnatsa nomyenta
28. (4+3) (wmer-sa)mutir ram §ate
29. (44+4) ayatautse (kartse wasmo)
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30. (4+3) aktikesa nesalye

31. (4+3) (mik)tomiiesse karsa(ke)
32.(4+4) (osta-sm)eficans ayordsse
33.(443) preke preke snai (yiarm)

34, (4+3) (ma)k(=arafics=afnm) (er)sefica
35. (4+4) (se kraupesse) sar nomiye

36. (4+3) yarke(sa ci wina)skow

Translation of the Tocharian text.

L

1L

(1) (Like the rising) of the sun-god, (2) having made the moon as medicine for
the man, (3) like the diadem of god Indra, (4) like the garland of god Brahma,
(5) [you are] a nectar to be seen, o Father Mani, (6) therefore, therefore I praise
[you]. (7) Like the cintamani-jewel, (8) [you are] worthy to be worn on the top
of the head as ornament. (9) As you also, you are seen through your enlightening,
(10) as you are gleaming among (the stars), (11) [you are] a nectar to be seen, o
Father Mani, (12) therefore, therefore I praise [you].

(14) Driving away the myriad, without being hindered, (13) of the passions, start-
ing with greed, (15) the good nirvana [is] your own nature, (17) [you are] worthy
to be brought forth in the top of the head[s] by the omniscients of past time ; (18)
therefore, therefore I praise [you]. (20) From the paths of good thoughts (19)
(taken) by the converted human beings, (21) he has appeared obviously as supe-
rior. (23) To the jewel of the Law, (22) having spread the sandal [fragrance] of
pure behaviour, (24) therefore, therefore, I praise.

III. (25) Moral behaviour, (teaching), (26) meditation, (energy), these (27) [are] the

jewels of the virtue. (28) Rich like an ocean of gems, (29) appropriately (a good
friend), (30) it will become manifest as a wonder (in the world), the ploughman
of the relief, (32) concerning the alms of the (householders), (33) time after time,
without (limit), (34) arousing (much desire in the heart), (35) (this) jewel of the
quintessence (of a community) ; (36) with reverence (I worship you).
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