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Fragments of the Old Turkic
Maitrisimit nom bitig in the Otani Collection™

Peter Zieme

The Otani Collection of manuscripts and block printed texts from the Turfan re-
gion is rich in number and has a great variety. As was shown recently by Prof. K.
Kudara, international cooperation on the part of scholars of examining the differ-
ent collections can be fruitful. In particular he was able to demonstrate how frag-
ments belonging to differenct collections can be joined.! Here I would like to ex-
press my deep gratitude to Prof. K. Kudara and his staff during my stays in Kyoto
while I was working on the Central Asian texts of the Otani Collection.

The two fragments Ot. Ry. 1349 and 2035 in the Otani Collection can be
joined as I discovered during my work in Kyoto and I present an edition of the
resultant text here. Although it was clear on first reading that we have to do with a
text on the 32 laksanas of the Buddha, the exact identification became possible
only after the publication of the latest Maitrisimit edition by Geng Shimin, Hans-
Joachim Klimkeit and Jens Peter Laut.” Examination of this edition of the Hami
version made it clear that there is no fragment among the Berlin manuscripts of the
Maitrisimit matching this passage on the 32 laksanas of the Buddha in book 26.

Unfortunately, there are no book and/or sheet numbers preserved on those

fragments of the Hami version which were assigned to the 26th book. On the other

*Here I want to express my sincere thanks to Ronald E. Emmerick for improving my English.
1 Kudara 1999, pp. 331-347.
2 GKL 1998.
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hand, there are some book numbers in the Berlin fragments.” The Tocharian frag-
ments of book 26 were edited by Sieg & Siegling,* while the passage on the laksanas

was extensively discussed in an article by Couvreur.’

The King Simha
It is known that Simha is the name of a future Buddha who will appear after
Maitreya.’ From the Anagatavamsa Desana we leamn: “As stated in the Niddna
Vagga, his two chief disciples will be ASoka and Brahmadeva and his two chief fe-
male disciples will be Padurma and Sumana while his chief attendant will be Simha.”7
But here the king Simha is the son of Sankha. This episode is missing in the
Divye‘xvad?ma‘8 In Tocharian A fragments of the Maitrisimit the king appears as
simhe wil.’ Cf. especially Toch. A No. 258b: aryacandres raritwu maitreyasamiti
natkam simhavyaka[ra]m. Compare Toch. B Sinke (PN?).1°
In GKL 1998 book 26 the name Simha occurs four times transcribed as
sinhe. The letter & does not make it clear in the case of foreign words whether we

have to do with a back or a front /k/. It seems probable that the transcription sinhe

in GKL 1998'! reflects the same spelling as in a Berlin manuscript of the

3 Cf.BTIX-1, p. 215: pl. 184 = XX VI, 8 (alt1 otuzund sdkiz ptr); p. 216: pl. 88 = XXVI, 13 (aitr
otuzunc Uic¢ ygrmi ptr), p. 217: pl. 185 = XXVI, 14 (alti otuzuné tort ygrmi ptr) [final sheet].

4  Sieg-Siegling 1921, pp. 255-256: “Bekehrung Simhas, des Sohnes Sarikhas, der wiederum
seinem Sohne Udrayana die Krone abtritt. Simha erhilt das Vyakarana (Nr. 254, 256, 291,
292, 307, 258).”

5 Couvreur 1949.

6 BHSD, pp. 594b, 440a.

7 Meddegama-Holt, p. 47.

8 - Sieg-Siegling 1921, p. 126.

9 Poucha, p. 374.

10 Adams 1999, p. 629.
11 No photograph of this sheet was available, but according to J. P. Laut the orginal letter in
Geng’s transcript was X or q.
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Maitrisimit, i.e. synky (pl. 185, recto 3) .2 This spelling contradicts the rules es-
tablished by Rohrborn: Skt. & + a, 0, u : /q/ and Skt. h + e, i : /k/."* The transcrip-
tion of Skt. simha “lion” in other words or names is always synq’, never *synqy
appears. There are a number of transcriptions of simha. I cite above all those cases
where it is recorded separately or where it is the second element of a juncture. The
single case with -k- is sinkapali for Skt. Simhabala'® in Ti§. 42a2, but there it is
written not with -k- but with -g-, thus corresponding to the other known examples.

1) DTS, p. 500b: sinxa < Skt. simha.

2) HT IV (Toalster 1977)1339: an 5antas{nha (c’nt’synq’) = Candrasimha T.

2053, Vol. L, p. 244c12: F5FERIE .
3) In the famous Maitreya eulogy edited by S. Tezcan one encounters the

following couplet (BT III, 11. 960-963):

sinharané® kokiizliig tdagrildr “When Simbhardja, the brave Lord,'®
sumtagsiz kogiilin kut kolsar with a mind free from neglect prayed,
sirinégan tamhg bo tusit the Tusita of rock crystal walls
siparir drtinin etilti was adorned with sphatika jewels.”

One may suppose that the reason for the irregular spelling was a pronuncia-
tion which tended to something like Si.nhiz', and the scribe (or author/translator)

shifted immediately to the front -k- because of the closing -d/-e."”

12 BTIX-1,p.217.

13 Rohrborn 1988.

14 DTS, p. 500a.

15 A reading also suggested by the editor in a footnote, but not adopted by him.
16 With pluralis majestatis.

17 Y. Yoshida draws my attention to Tocharian simhe (< Skt. simha), which is most likely
to be the etymon of Uigur synky.
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The Otani fragment

The Otani fragment bears a folio number, but the book number is missing if ever it
existed: [?] sdkiz yetmis, i.e. “[?], (folio) 68”. Thus, one may conclude that the
manuscript had as pagination a sequence of folio numbers only, not one consisting
of book plus folio number. Comparing the numbers of the preserved manuscripts
one can easily see that no book has more than some 30 folios. If the assignment of
the fragment in question to book 26 of the Maitrisimit is correct, one has to assume
that the folio number was [2]68, [3]68 or, less probably, higher.

The text of the Otani fragment corresponds to the description of the 13th to
the 17th, and on the verso side from the 26th up to the 30th laksana. The manu-
script seems to be not identical with any of the so far known Maitrisimit manu-
scripts. The main reason to regard this manuscript as a separate one, is the position
of the pustaka hole. In all other Maitrisimit mss. it begins in 1. 6, but not in 1. 8 as

here.

Transliteration of the joined fragment Ot. Ry. 1349 + 2035

(recto) [ Plates XVI - XVII ]
01  ywGrw yw[ Jlwk *wy&r qwrl’ | 1
02 tkzynmysyn kwyrwr : twy[ ]
03  ltwn *wynklwk “ryq swyz[ 1
04  syn kwyrwr : pys [ Jkrmyné [ 1
05  qgyrtysy’[ 1sw[ ]
06 twz twpr’[ ]
07 1ty ykrmyn[ 1
08 swynkwky ’lgw [ ]
09 kwyrwr : ’yky { 1
10 °yky ’lykynt’ [ ]
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11  pyr pwywnynt’ [ 1
12 kwyrwr : yyty [ 1
13 [ Pefly [ ]

(verso) [ ] s’kyz yytmys

01 [ Ir : yyty *wtwzwn¢ kynk
02 [ 1q’ ywms’q Gwp ywzlwk -
03 [ Jyrtkwy tylyn kwyrwr :
04 [ Jwné ’tynlyk y’nkgwiwf ]
05 [ Ike[  ]tykysynt’

06 [ Irs’yny y

07 1 Irtd8y >syd

08 [ ] s[ Ir’wynyn

09 | 1 *wtwzwné

10 [ ] &&k ypr

1 [ ] kwyzyn §’rdyn
12 [ Jwné gwtwzl’[ ]
13 [ Jdyngyq “drwij

Transcription according to the preserved laksana passages

[13.] 01 yokaru yii[ii]liig tic4r korla [oparu] 02 tédgzinmifin koriir :

[14.] to[rt yegirmin&] 03 altun dpliig ang siiz{ok kirt1] 04 -8 koriir :

[15.] bes [yl(e)g(i)rmin& [4ti ...] 05 kirt1di a[ng] sii[zok yilin ii¢iin] 06 toz
topralk 61 6dii§ yukulmami$in koriir :]

[16.]1 07 alt1 y(e)g(i)rmin[&¢ ] 08 siiniiki alku [ 1 09 koriir : iki [adakmta]
10 iki aligint4 [iki dgnintd] 11 bir boyuninta [ 1 12 koriir :

[17.] yeti [yegirminc 13 1 [ylat[vhi [ ]

(127)



(..

[26.]101 [ukar bili]r :

[27.] yeti otuzun¢ key 02 [yadva yilin€]ga yumsSak kop yiizliig 03 [tilgidnin
O]rtgiiéi tilin koriir :

[28.] 04 [sidkiz otuz]und itinlig yankulu[g] 05 [kok bulitlar ko]kr[dmis] tikisintd 06
[yegiadmis kulgaklarmy ajrsayam 07 [koniiliig kogiiziig 6gilrtdadi 4sid 08 [-

[29.] [tokuz] otuzund 10 [ ] &4cik yapr 11 [-gak tég] kozin karakin 12 [koriir :]

[30.] [otuzunc] kotozla[r] 13 [biginig tig a]dinéig adrok [kirpikin koriir :]

Comments
Instead of providing a full translation separately I will translate the individual pas-
sages in the course of this commentary. For literature on the laksanas see e.g.
BHSD; Lamotte, Traité, pp. 271 sqq., additionally pp. 1344 sqq.; Meier, pp. 610
sqq. There exist now the following Uigur lists but some of them are incomplete
ones:

1) GKEL 1988, book 2, 1. 1603-1660;

2) GKEL 1988, book 2, 1i. 1997-2026;

3) GKL 1998, book 26, A verso 24 - C recto 9 (with additions by the new Otani

text);
4) TT VII G 55-72 = MAV Vorgang 6;
5) Chinese/Uigur bilingual fragment Kr IV 298 (Shogaito 1998).

[13.] [Thirteenth:] one sees [his hair] in upward direction three [times]
turning to the right.” In book 2 of the Maitrisimit the 12th laksana.'® Cf. GKL

1998, p. 61, B 21-23: bir evin tildrin yokaru yii<z>liig (?) iiédr korla oparu

18 Barutgu, p. 22.
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tdgzinmiSin koriir, p. 135: “13. sieht er seine einzeln (wachsenden) Korperhaare,
wie sie nach oben gerichtet sind und sich je dreimal nach rechts drehen”.

Mong. Mvy. 256: sir-a iisiin nifiged nijiged uryuyad jobsiyerekii ergigsen “his
yellow hairs [= hair on the body], growing each one singly by itself, curl to the right”.
For the wording ii¢dr korla “three times” there is no parallel in any other source.

Line r 01 shows that yiiliig on B recto 22 is correct and has not to be
emended to yiizliig as proposed by the editors. The word yiiliig has the meaning “in
direction to”, and it is used like a postposition.'® A parallel expression occurs in
chapter 2 under the 11th item: bir ygrminé dt’6z (1626) -intdki kop tiiisi yokaru
yolanip [ywPnyp)®® tururlar, but the deverbal noun of yold- is yolik.>' Most of the
examples are discussed by M. Erdal,” and he reconstructs *yii- “to face”, > yiiz “face”,
> *yii-l-iig.

[14.] “Fo[urteenth:] one sees his golden clear and purfe faJce.” The emen-
dations follow the text of GKL 1998, p. 61 B 23-25: tdrt ygrmin¢ altun dpliig arig
siizok kirti-§in koriir “Fourteenth: one sees his golden clear and pure face.” In book
2 of Maitrisimit ii¢ ygrminé¢ (1629) 29. koduru bisurmis Sopag altun osuglug kirti
(1630) 30. -$1 driir “Thirteenth: his face is like completely refined Sopag gold™.
Skt. Nr. 11 (BHSD): suvarpavarna.

[15.] “Fifteenth: [one sees that on account of that his flesh] and face are
clear and pure and soft, no dust or [fluid has adhered to him].” Cf. GKL 1998, p. 61
B 25-27. be§ ygrminc dti kirti$i arig siizék yihin iidiin toz toprak ol 6diis
yukulmamisin koriir “Fifteenth: one sees that on account of that his flesh and face
are clear and pure and soft, no dust or fluid has adhered to him.”

According to GKL 1998 at the end of 1. 04 there is only one short word dti

19 Zieme-Kara 1978, p. 98: *yii > yiiliig.
20 Accordingly Barutcu, p. 58 has yolanip.
21 OTWEF, p. 220.

22 Contrarily M. Erdal, OTWF, p. 220.
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to be added, but there is more space. In book 2 the clear spelling ’t’y23 points to the
possibility that we have to do with another word, perhaps derived from gt “flesh”:

*dtdy “*ﬂeshy”,“ but I regard it as a simple misspelling for ’ty = dgti “his flesh”.
g p

¥25 ¥ 26
82 §

Beside the usual word group 67 kirtis™ there is also evidence for dt kirtis.

Further evidence for the word yilin “soft, warm™*’ comes from DKPM
1998: 607. Although the editors transcribed yelw'n28 there are only five letters:
yylyn for which the correct reading seems to be yilin. Let us examine the whole
sentence: bolar ok égrd yumsak yilin kollarin sdvdr taplar amraklarin ku¢mazlar
mu [dr]di “Did they formerly not embrace their favorite and beloving dears with
soft and warm arms?” One may derive yiin “warm, soft” from the verb yili- “to be,
or become, hot” (ED, p. 919a). The word is not found in the dictionaries,” but it
appears in the glossary of A.v. Gabain’s ATG.” A further derivative is yilinéga
“slender”. *' Cf. Shogaito 1998, Kr 1V 298, 1. 15 [y/ilinéga tulasi ymd ter’ “soft
basil, one also says”, cf. MAV, p. 103: Madhyagama 9 “Hand und FuB} sind ganz
wunderbar weich und zart aufgebliiht wie eine T tila-Blume”*? (T.26 Vol. 1, p. 493c28-
29; cf. p. 686b9). Here tulasi may be the Skt. word tulasi “holy basil” (MW, p.
451b).

23 GKEL 1988, 1. 1631.

24 One may compare tat. Dial. itdn “mjasistyj, polnyj” cited in Sevortjan I, p. 312. Cf. also
kas. dtdy “it alu, qonayu, sdmiru”, Qazaq tilining s6zdigi, Almat1 1999, p.185b.

25 DTS, p. 385b.

26 Maitr. pl. 120 verso 4.

27 GKL 1998: “zart™.

28 DKPM 1998, p. 285: [HEZRE 72 | “charming, fascinating”. There is no such derivation
from elvi “charm”.

29 Also missing in Levitskaja 1989 (sub y:li-).

30 ATG, p. 385b: yilin, yilin “warm” (without references).

31 ED, p. 931b. Clauson envisages a foreign origin; but cf. OTWF, p. 380.

32 Here I deviate from Shogaito’s reading.

33 Skt tizla “a tuft of grass or reeds, panicle of a flower or a plant ... cotton ...” (MW, p.
452c).
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[16.] “Sixteenth: one sees [...] his bones all [...]. One sees [...] on his two
[feet], on his two hands, [on his two shoulders], on his one neck.” In GKL 1998, p.
62 B verso 1 only the latter part of its text is preserved. Thus the new fragment
gives some words for the full reconstruction. The word kériir indicates the end of a
section, but it seems to be added here at an inappropriate place. While GKL 1998
has boynintak:, here it is clearly written: boyurminta. TT VIII G 66 1 po yii nda =
bir boyninda “on his one neck”, boyn for boyun “neck”, not “Kérper” as in TT
VIII, p. 53.

[17.] “Seven[teenth: one sees that his shoulder blades are totally] flat [as if
they were created as a whole].” Cf. GKL 1998, p. 62 B verso 2-3: yeti
Y(e)g(i)rmin¢ [yarni] yapa yaratmis tdg tip tiiz bolmisin koriir “sieht er, daB
[seine Schulterblitter] vollig gerade sind, als wiren sie als ein Ganzes
geschaffen”.

)

[27.] “Twenty-seventh: one sees his bright [and extended, gentle] and soft
tongue covering his whole face.” GKL 1998, p. 62 B verso 20-22 yeti otuzundé kep
yadvi yilinéga yumsak kop yiiz-liig tilgénin értgiici tilin kériir : “Twenty-seventh:
one sees his bright and extended, gentle and soft tongue covering his whole face.”
Cf. MAV 6b.28 (+ Nachtrag p. 167) = TT VIII G 68-69: prabhutatanujihvo deva
kumarah prabhutatvaj jihvvaya mukha(m) jihvam ... (ma)ndalam praticchada(yati) ...
= prabhiita(tanujihvo) ... praticchadayati = yiiz tilgénin iirtdr. The word yiiz has of
course the meaning “face”, not “hundred” as assumed previously. Instead of ortgiici
the Chinese/Uigur bilingual Agama text has /... tilg]dnin biiritdé¢i “touching”,
Shogaito 1998: Kr IV 298, 1. 9.

[28.] “Twenty-[eighth]: [one hears] his brahmasvara voice [good to listen
to], the rasdyana of the ears exceeding the thunder voice of the blue clouds of

melody and echo which delights [heart and breast].” GKL 1998, p. 62 B verso 23-
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27 sdkiz otuzuné dtinlig yapkulug kok bulitlar kokrdamis kok<riisintd yegddmis
kulgaklarmy arsayani kép-iiliig k<o>giiziig 6girdiirdadi [variant in the Otani frag-
ment] dSidgdli ddgii brahma-savar iinin dsidiir. For tikisintd GKL 1998, p. 62 B
verso 24 has kok<rsii§intd. arsayan < Skt. rasdyana. The spelling arsayani (with
-i) has to be changed to arsayant, because the final -z is the possessive suffix as
translated correctly.

[29.] “Twenty-ninth: [one sees] his eyes and pupils [like] leaves of [a blue
lotus] flower.” GKL 1998 has the restoration tokuz [otuzuné kokii§ épliig kozin (?)
koriir :] according to the 28th laksana in book 2, but here the colour is compared to
a blue flower, cf. GKL 1998, p. 67, XXVII, fol. 3 recto 5-6 kék lenhua cdcdk-lig
kézin “mit blauen Lotos-Augen”. Buddhaghosa mentions that the blue colour re-
sembles that of a “Flachsbliite”.**

[30.] “[Thirtieth]: [one sees his] extremely good [eyelashes like those of the
lord] of yaks [...].” For kotoz*® of the Otani ms. GKL 1998 has kodoz as in book 2.
Instead of kotozlar bigi this part has kodozlar bukasi.> The form with -d- instead
of -t- seems to be a variant which cannot be explained by the “Dentalkonfusion™’
as both records belong to the older period.”® The difference between buka “bull”
and bdg “lord” is worth mentioning.

The fragment discussed here is too small to give a general statement on the
whole issue of the laksanas in the Uigur tradition, but one can fully agree with the
Klimkeit’s conclusion: “Die uigfurischen] Angaben zeichnen sich eher durch

ausschmiickende Beschreibung als durch Prignanz der Begrifflichkeit aus.”

34 MAV, p. 109, fn. 4. Cf. Meisezahl 1980, p. 131: ummdpupphasadisa.
35 Cf. Bazin 1994.

36 Barutcu, pp. 28-29.

37 Doerfer 1993, pp. 115-119.

38 TMEN, Nr. 1501 confirms the original spelling kozoz.

39 GKEL 1988, p. 313.
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