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This PhD thesis tells a story of ambivalence — a story about Brazilian émigrés to Japan (Nikkeijin) who,
when living in Brazil, feel less than authentically “Brazilian” and who, having migrated to Japan, do not
regard themselves — and are not regarded by their host country — as genuinely “Japanese”. In essence it is a
story of a group of people that left their own country in order to feel fully part of it.

It is also a story about Umbanda, an Afro-Brazilian religion reckoned to be neither entirely
“universal” in its Brazilian birthplace, nor totally “local” in Japan — in other words an ambivalent religion,
adapting to new cultural contexts and the specific needs of its followers.

I contend that like the Buddhism, a universal religion that became local when taken to Brazil by
Japanese immigrants, Umbanda in Japan has also become local in the sense it strengthens the migrants ties
with their homeland.

Umbanda is a syncretic religion, a blend of Catholicism, Spiritism and Afro-religions. Umbanda’s
pantheon is composed of spiritual entities (caboclos, pretos-velhos, exus, baianos, etc) that represent the
Brazilian ethno-cultural diversity. Umbanda is constantly reinventing itself according to the socio-cultural
changes of the Brazilian society, which leads to the inclusion of new spiritual entities in its pantheon.

Umbanda was brought to Japan by the Brazilian migrants. Its Brazilianness and dynamism help the
Brazilian Nikkeijin migrants to handle several issues they have in Japan, such as their identity renegotiation
and their isolation from the Japanese mainstream society. Most of the Nikkeijin do not master the Japanese
cultural codes to fully integrate into the Japanese society. Thus, they realize in Japan that they were not as
Japanese as they thought to be while in Brazil. At that moment, they start to reconsider their ethno-cultural
notion of belonging. Umbanda’s strong Brazilian character helps the Nikkejin in this process by
strengthening their ties with Brazil. Umbanda’s ability of reinventing itself resulted in the inclusion of
Japanese spiritual entities (monks, samurais and doctors) in its pantheon. These Japanese spiritual entities act,

in the astral plane, as cultural intermediaries between less evolved Japanese spirits and the Brazilian spiritual
entities. I argue that this inclusion has two socio-symbolic meanings. At a local level it represents the tsuyaku
(interpreter), an important member of the Brazilian transnational community while at a transnational level it
represents the self-inclusion of the Nikkeijin in the Brazilian society. The first interpretation is based on the
reality of the Brazilian Nikkeijin in Japan. These migrants lack the required Japanese skills to interact with the
Japanese society, which makes most of them dependent on the members of the community who master
Portuguese and Japanese to communicate with the Japanese. The second interpretation is based on the
position the Brazilian Nikkeijin occupy in the Brazilian society. Although Umbanda’s spiritual entities usually
represent marginalized characters of the Brazilian society, the choice for Japanese characters, that occupy
high positions in the Japanese hierarchy, is justified by the position the Nikkeijin occupy in the Brazilian
society as a positive minority.

By reinforcing the Nikkeijin bond with Brazil Umbanda stresses its local nature. On the other hand,
Umbanda maintains in Japan its universal features. Actually, Umbanda has, in Japan and in Brazil, universal
and local elements. I argue that in Brazil Umbanda is a universal religion in its content, but it exploits local
and magic means to achieve its goal while in Japan Umbanda is a local religion in its content, but it uses
universal means to achieve its objective. I show in this study how Umbanda in Brazil uses the magic
interventions of the spiritual entities to become more universal, and how Umbanda in Japan handle charity in
order to preserve the Brazilian ethno-cultural heritage of the Brazilian Nikkeijin migrants. Thus, I contend that
the concepts of universal and local religions are not accurate to fully describe the bifocal (universal/local)
essence of Umbanda. To solve this theoretical problem I suggest two new concepts: “locally universal”, to
categorize Umbanda in Brazil, and “universally local” to classify Umbanda in Japan.

Umbanda’s local and universal characteristics that at first glance seemed contradictory, showed to
be complementary. This “ambivalent complementariness” enables Umbanda to deal with the Brazilian
Nikkeijin’s demands in several ways: (i) Umbanda helps these migrants to handle their identity renegotiation
by fortifying their connection with Brazil, and (ii) Umbanda aids them with some adaptation problems by
creating, at least in the symbolic/spiritual sphere, an environment where the Brazilian spirits work together
with the Japanese spirits that play the role of zsuyaku. This partnership reinforces the idea that the same kind
of integration can happen in the mundane world; (iij) Umbanda legitimates the Brazilian Nikkeijin’s Brazilian
identity by including Japanese spirits in its pantheon together with other ethnic groups that compose the
Brazilian society, and (iv) Umbanda encourages the interaction with the host society by promoting charity
activities.

70



-901 -

RXEBEEORKROVEER

AL, BAOFRT IO ZHOEKTT v EARLV YA, THEOME) 0HETT. BRT T IVAR,
AAAEREEICED, 735O0 TAEEN, Bb, TLTHARICEEZALTYT, VoAV FbEZoU EOME
FRHRORHTT, T, BEEERBLLET 7V IRORHT, FRELLEIRETIVARBROALY Y T
ARAN, ZFLTAHMN) I RBUV S TTFUNTRELEEHTY, ZLT, ZORITHRDONLIDIE, B
KICER LI ARAUFROTY, ZORIDOFT, Vyvr—SAid, HEDPE, BRCLE-ZL bbb
T EIRBWTEHASN, TAT VT AT ADEBEHTZART 7 VNV AR, O v FLlndREE
BEROENT TNV L ECFRAE L LAP 2L IRFEHEBELC, T7IVNVAELTDTAT VT AT
4 XBE. HOHVITEEELTVWER2 Yy FIZBVWTWET,

BIE, 28T, BRT T ONVADE DT VERL Y RE Y URUFLVWIRHDE DTV EN LV AEESR
BICBATAZ LICERENET, E3ETIX, Vy V—SARRAELZ LEBHRDOZ SOV NI DHE (t
V=) BBEAENET, BAETIE, ZRODEEOBMTHA4DBERICBIT28% %L, #8274 7 X}
U—2FLARBO/MLTVET, 4 7R Y ~(D=P’C*§§§Hén6®li-‘ BRANT T UMW BRI R
STWeEbLELAERAR MLOT IOV Lid#ED . TRbLARFFET. BECEVRDTVWTIILA
kB, B2 BERAOFRADE, LVIBEIR LI LrkEESR TV ARTT,

ARTIONAEBIE, DRV FOHEICE IR, LrLric, BoBH2, [£EHEGHT, 4l BX
ATi2L, B3, £—=Fvh)] TI9PNVARDE, EVWIEEZHF-TWDOTY, ZOTAT VT 47
ADOWBE, Ty —SA, BELBKBLOMFE R EEMICLENL, BAENICRLTHEET,

H5E HEIL, VUNVIORBLAEROZRMEOOMBLET, BSHETIX, VNV EPREETERLT
W T, (brHIETITINTEIThoLLI) HLOVEH, T2bbHLNEBKELZRY ATV
NBEHPNET, TRIVATADOETHY, $LBEOBTHVET, LL, 7I7VNVTORRLMET IR
M—=2HVET, 7IVNMCEBNT, VAU FORERELBICHLICERY ARDNBIEREL BT, RERK
Hr, HBEICE L, #20REMOAL TLE, ZTHhICH L, BRATOFLRBEKELLIZ, Y2074, ZL
THEB, LVHIHKRDEBHERETEAVRLERDOTY, ZOFET, BRAOKHST I VR TOME,
B~ A ) VT4 ERBLTWD, LEZFIRERSTET,

BBOHEEL, REOHFEOHRLARVET, TNETOSDOETHRMZ, L FICHFRHITEREATY
TN EDEESERERDS, BROR, XROF, Z L THBOPFTERBINTVWEET, VU v Fid
TIUNMEBNWT, SESEREEBLREDOLIT, HAAHIT locally universal Z2FZ#H~EEFI L, ZLT, H
KICBWT, ZHIE universally local 2R~ E & bR HEFIE LT EHEITHERSTET,

UEDRINBEOKRIICESE, Astidt (KBS OFMICSIbLVbHOEHELET,





