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“Toyin korkliig”

An Old Uigur Buddha Poem

Peter ZIEME

Introduction

Among the still unpublished manuscripts of Old Uigur alliterative poetry there is
one remarkable text which is preserved in more or less damaged fragments of
several manuscripts. When in 1937 Annemarie v. Gabain was working at the
National Library of Beijing she transcribed the Old Uigur text of a version" kept
there. Recently this manuscript was published as facsimile by the National Library
of Beijing®: BD15375 (here ms. A). Fragments of four other manuscripts are
preserved in the collections of Berlin and St. Petersburg. Judging from the names
occurring in this poem one can surely conclude that this is an original work, not
a translation. On the other hand, the author, of course, based his composition on
Buddhist sources whichsoever. As the manuscripts show slightly differing types of
cursive Uigur script, the texts were probably all written only in the late period (13th
to 14th centuries). Although they might have been composed already earlier, no data

are at hand to prove one or the other possibility.

(" Before her death Annemarie v. Gabain gave me a copy of her transcript. As now the
original text is well preserved in the National Library of Beijing, it is not necessary to refer
to her readings which to a small extent could be corrected according to the now published
good facsimile.

@ BD 2012, pp. 199-201.
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Outline of the poem

While the text starts just with the beginning of the poem, it remains an open
question, how long the original text was. The structure of the poem is rather clear.
Mostly a pair of two stanzas refers first to the past, then to the contemporary
situation.

Following this pattern stanza I gives a very short account on the places
where Buddha was born and where he died: Kapilavastu and Ku$inagara. As an
antipode in stanza II the contemporary situation of the Uigur Kingdom and China is
referred to.

Stanza III gives a report on the tragedy of King Bimbasara, and stanza IV
emphasises that our deeds are responsible for our destiny.

While the life of the very first king Mirdaghata is the theme of stanza V,
one can assume that stanza VI refers to the (first?) Uigur king.

In stanza VII we encounter the lives of three famous disciples: Ananda,
Maudgalyayana, and Sariputra. The stanzas VIII, IX and X refer to the contem-
porary situation as the following ones do, too, but deviate from the scheme.

An exception is stanza XIV where probably a goddess is evoked.

Poetical structure

Most of the stanzas follow the traditional pattern of four lines in strophic alliteration.
But after having arranged the stanzas according to their semantic contents it became
obvious that stanza VII has 3 subunits consisting of each two lines devoted to one

person.
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The manuscripts

All fragments of this poem were written in different types of Uigur cursive script on
verso sides of Chinese Buddhist scrolls. Beside the large fragment of the National
Library of China (ms. A) there are six fragments of four other manuscripts of the

collections of Berlin (ms. B, ms. C) and St. Petersburg (ms. D, ms. E)®.

ms. A

Beijing National Library: BD15375. The Old Uigur text is written on the verso side
of a segment from a scroll of the Chinese Saddharmapundarikasiitra®. Due to the
damage of the manuscript the lower sections of lines 1 to 16 are missing but can be
supplemented by the other manuscripts, mainly by ms. D. The script is a type of
a well-executed cursive form. From some examples of dental confusion one is
inclined to suppose that the manuscript was written in the Yuan period®.

Transliteration of the text lines of the poem (cp. stanzas I-XVI, 01-60):

01 twyyn kwyrklwk kys’ry "'rsl’[

02 k'nt’s'n’ryp.twnk 1'[

03 tkyrmy y'rwqy p'dm’ty mw . [

04 p’lyqlyq.twlpgm’qt'vq’¢ [

05 pwlmys . twrytm'qsyz k’d kwqw 1[

S T '

© Here I would like to express my gratitude to the responsible persons who edited the 146
volumes of all the Dunhuang texts possessed by the National Library in Beijing (see BD
2012). The digital images of the fragments of the Turfan Collection in Berlin can be found
under http://www.bbaw.de/bbaw/Forschung/Forschungsprojekte/turfanforschung/de/
DigitalesTurfanArchiv. 1 also thank Irina F. Popova, the director of the Institute of
Oriental Manuscripts in St. Petersburg for permitting me to include the manuscripts kept
there.

@ T.262, p. 47¢15-48a20, cp. also BD 2012, p. 10.

) In BD 2012, p. 10 the Old Uigur text is dated to 9th to 10th centuries (period of 3%
Guiyijun).
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typ twtwrq' nm’'qyl "mw . y'qyz y[

y’Inkwq I'r nynk y’nk’zy pymp’[

pwq qwlwq t’ "wylwyp . y't kysy k'[

yqynt 'yr'qt’ qywd’ ‘rs’ryrsm’l’s[

tynk ‘rty . y'rwqw t’ q'r’'rqw pyzynk qylyn[

t’ y'typ ‘wyltwym typ y vyzl'nm’'qyl y' mw . twypwyd’ [
mwrd’k’ty "ylyk . twyrt dyvyp yyrtynéwk twyzw k’[
‘ryp mynk twnk’ kwy¢lwk 'wql’'n I'ry twywmswzyn [
nynk 'lTkynd’ twtswqm’'dy mw . "Ip ywr’klyk t'rynk [
qt’rdynk ‘rty qyr ‘'wlwq tt’ ywlt’ twrdwn[
twqm’ q't’s I'rynk 's’n ‘ryp . “'nyty’dq’ s’ndw|[

I'nm’ y’'mw . 'ynck’d’ p’'rmys kwnkwllwk "'n’nt 'rq’'nt q" y[

]
]
]
]
]
]
]
]
]
]
]
]

twyrlwyk y'zwq I'r kK’Im’dy mw . t'nk’rkwlwkswz "dkw Iwk mwtk' 1’y 'ny

‘rq’nt yq trs nwmlwq tyrty 1'r q’vysyp twqym’dy mw. "'wqs’tqw
Iwqswz "dkwlwk s'rypwdry ‘rq'nt yq . "wp'kwpdy y’'k k’'lyp p'sq’

swgm’dymw . t nk’ rkwlwkswz ‘dkwlwk trk’'n tykyn tnkry pwkw tnkryk’nymz

k’ kwyrws’lym tywy . tnkry yyry tk k’vs'n'pwr q’ t'’kw "'wm’dyn .

tnkryk’n t'q qyrynt’ t ' ksylm’dymw . q'nky ‘'wycéwn ywlwq p’rmys

[ Jt'sym syny . q'dyrm’r’ q’twn I'ry q’vs'yw pyryp . q dyr qwz
[ Isp’lyqq 's'ntkwrmys ‘rs’r. q’rynt’synk kwypyn k’ kwyrwys

twrmys ‘1s’r. q ¢ pwylwk s’sdyr I'r q’'Im’q’y ‘rty . kwnkwlwmwzd’ky

[ Jrwms’vI'ryqy’'sys q'y rtymz q’¢ yyltyn p'rw "'mk nyp
“lmys . q’¢ pwylwk s’sdyr I'r nynk 'ty q'lm’q’y ‘rty q'dyr

q'n tnkryk’' nymz tswywrq'q’y ‘rty . q'r’ pwdwn pyrk’rw twrwp
‘syrkysk’y ‘rty . twlp ¢'m’q t'vq’¢ twyyn nynk pwykwnky kwyn

[
[ Jskwt wmwz ym’ pyzynk’ y ntwrw y’'qy pwldy . [
[
[

1q’pdy . dynéyq 'ydwk s’twm’dy tnkry nynk 't[

Jswrw k’lyr ‘rs’r . "wtrw "'wynwp qwéwq'y mn

1. kwyswsy q'nq’y ‘rty . ¢’ pyntyn ywr' kym ‘'wynm'k’y ‘rty .

]
Jd[ ]
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35 [ Jqy “lty ykrmy ky¢’ . ‘'wmwqwm wyz twr][ ]
36 [ ]s’r nynk ‘wzwnyn twts'r p’s ynt[ ]
37 [ Jytyklyk mw . I'r nynk "wylwkswzyn
38 [ ] pwlm’qw twrwr . dy'n’sn
39 [ 1 mw [ Jyksyz twzyt "wrdw
40 [ Jwyrwsk’y sn .

ms. B

Turfan Collection of the Berlin Brandenburg Academy of Sciences and Humanities:
Ch/U 8089 verso. The recto side is part of a Chinese scroll of the Mahaydana
Mahaparinirvanasitra®.

Transliteration of the text lines of the poem (cp. stanzas I-1I, 01-07):

01 q’nymz nynk twqmys p’lydy k'plv’'sdw

02 k'nt’s’n ’ryp twnk’ I'f” nynk p’lyqy

03 k'vs'n’k'rp’lyqt twlw t'kyrmy y'rw[ ]

04 ypdm'dymwtw[ ]q[  Jwzpysp[lyq

05 twlpq'm’qtv[ Jrwp [ ]
06 swv'py pwq[ ]
ms. C

Turfan Collection of the Berlin Brandenburg Academy of Sciences and Humanities:
Ch/U 7009 + Ch/U 6870 verso. The recto side contains a passage from a Chinese
version of the Pasicavimsati-sahasrikafmaha]prajiiaparamitasitra®.

The first entry is on the margin of the recto side of Ch/U 7009 (cp. stanza [, 01-03):

©® T.374, p. 551¢23-28.

™ Pt was added later between the lines.

® T 223, p. 276a2-6; cp. for further information about this manuscript Raschmann 2009,
cat.-no. 509.
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01 [ Jk kys'ry “'rsl'n §'ny nynk [ ]
02 [ Jnk’ I'r nynk p’ly qy

The verso side of Ch/U 7009 contains a sketch of a head of a figure and a few
remnants of different content. The second line in large letters contains two words
which are the beginning of the poem: twyyn kwyrklwk. Line 3 has t'r’ny = dharani.
Above the figure left and right we see words of a dharani: (left) q'rt’y s’ v’ (right)

r'tny sv'q’ t'npyr’ y'nt= hrdaya sarva ratna svaha ? ?.

ms. D

The Turfan Collection of the Institute of Oriental Manuscripts in St. Petersburg has
two fragments from a Chinese scroll of the Chinese Mahdaprajiiaparamitasiitra: a)
SI 3Kr 1/2©) and b) SI 4bKr 10"?. They cannot be joined directly. Probably the

scribe used first a) and then b) because he starts again from the beginning.

a) SI 3Kr 1/2

Transliteration of the text lines (cp. stanza I, 01-03):

01 twyyn kwyrk lwk kys’ry 'rsln q'nynynk
02 twyyn kwyrk lw k kys’ry 'rsln q’ny nynk
03 twqmys p’lyqy k'pyl v’z tw knt"" *s’n "ryp twnk’ I'r nynk ::

b) SI 4bKr 10

Some exercises, probably written into the left space of the paper (cp. stanza I, 01-02):

© 1,220, p. 633216-28.
(91,220, p. 634a4-22.

an k’pyl v’z tw knt in smaller script added between the lines.
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twyyn

kwyrk twyyn twyyn kwyrk Iwk t’vysq'n yyl
twyyn kwyrk twyyn kwyrklwk twyyn
twyyn twyyn twyyn  pytydym

t'vysq'n

twyyn kwyrk pysyn¢

mn ‘wyz

tw kwyrk kwyrk twyyn

kysy I'r twyyn kysy pysyn¢ 'y I'pyyz[ ]

Transliteration of the text lines of the poem (cp. stanzas I-IV, 01-15):

01
02
03
04
05
06
07
08
09
10
11
12

twyyn kwyrk kys’ry ‘rsl'n q'ny nynk twdmys p’lyqy
k'pyl’v’ztw k'nt ’s’n 'ryp twnk’ 1'r nynk p’lyqy
k’vs'nkyrwn k'nt t’ :: twlw t ' kyrmy y'rwqy p’'tm’tymw
twq qwz . ky¢yk ‘'wydyk'n pys p’lyq lyq twlp ¢'m’q tvqé
swqpy pwqsy pwlmys twrytm’q syz . yty k'd kwpwlwnksy
twt'ywq y'typ ‘wltwm typ twtwr ' nmqyl ymw y’'qyz yyr
‘rq’synt’ "'ty p'rmys y Inkwq I'r nynk ynk’sy pymp’s’ry
q'ny’rsyn ¢yqy vyz pwq’ qwlwqt’ y'typ ‘'wlwp
y'dkysy I'r k'lyp "'wylwykyn twd’'m’tymw

yqynt ‘yrqt’ q'ywt ‘rs’r.yrsm’l'sw ¢’

t'kyp ‘'wk y’'qyl'ryq y'nétymyz . "wq ’rty

y'rwqt q'r'nkqw t’ pyz t'k 'wk qylyn¢ymyz
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ms. E

Turfan Collection of the Institute of Oriental Manuscripts in St. Petersburg: SI Kr I 124.
The verso side of this small fragment contains also the beginning of the text, while
the recto side is a section of a Chinese scroll of the Suvarnpaprabhasottamasiitra?.

Transliteration of the text lines of the poem (cp. stanza I, 01-03):

02 [ In kwyrklwk kys'ry [ JsI'n [ ]
03 [ Jt ’s’n ‘ryp twnk’ I'r ny[ ]
04 [ Jkyrmy [ ]dm’dy tw[ ]

The Tianjin manuscript 58.5.669 & verso side!'® contains the beginning of the text,
too. After three lines from foyin till tolu the scribe apparently was not satisfied with
his work and inserted the following line: bo toyimn korkliig tapintim uz mu arki tep
m(3)n ol “I venerated (with) this (stanza) ‘Of monk's appearance’. Is it well
(written)? I, this (?)”. And he started to write the text again: from toyin korkliig till

oltiim (more is not preserved).

Text and translation

Here I give the text of the poem according to a reconstruction of verses. It has to be
remarked that a few lines do not follow the metrical pattern.

The basic version is ms. A. As mentioned above the lower sections of the ms. A
lines 1 to 16 (= verses 1-24) are missing. Therefore as basic text for verses 1-15 I
take ms. D lines 01-12 (more is not preserved). For ms. A lines 31 to 40 much

damaged in the upper section no parallel text exists.

U2 T, 665, p. 433c17-21.
3 Edited in Niu/Zieme 1996. Recto side: < YEWARERE FEJE i g b i 26 S
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stanza I

0104 D01 (16)

toyin kork"> kesari arslan hani-mn

02 tugmus baliki ®kapilavastu” kiint"® ésiin drip

03 topa-lar-niy baliki **kavsangirun® kiint-t5"

04 tolu tigirmi yaruki batmatimu®"

Is it not (true) that the town of Kapilavastu where the Lion king of monk’s

(22)

appearance " was born was sane, while his full round radiance sank down in

the town of Kus$inagara, the city of leopards?m)

stanza I1

05 P%tug kuz kicig 6tikin be§ balik-hig

(24) D05

06 tolp kamag t(a)vg(a)c swqpy pwqsy bolmis

07 turitmak-siz y(i)ti kid® kwpwlwnksy

(%) The number of the lines of the ms. is indicated by index numerals.

U5 Ms. A: korkliig. This variant demanded by the context, too, seems to be the “correct” one,
as it also appears in ms. C just like a title.

U8 M. ¢ hanim(1)z-niy.

an Tianjin manuscript 58.5.669 &) verso side 1. 08 kapilavasdu, 1. 12 kapilavadu. This may
simply be a mistake and not reflect the Pali form Kapilavatthu.

8 Tianjin manuscript 58.5.669 & verso side 11. 08, 12 k(é)nt-td.

19 M. ¢ kavsanagar.

0 Ms. C: balik-ta.

D Ms. A: badmat mu; ms. C: b(a)dm(a)dr mu. In ms. D badmatimu the interrogative suffix mU
is joint to the preceding verbal form. Therefore one may think that there was a tendency to
subdue this suffix to vowel harmony (mu or mii).

@) Cp. Buyan dvirmdk to the Old Uigur translation of the Suvarnaprabhdsasiitra, Zieme 1991,
p. 288: yavas sdrimlig toyin korkliig.

@3 Cp. Maue/Réhrborn 1979, p. 294: topalar drigi “Wohnort der Mallas”, p. 307 link to HT
tonalar kdnti.

9 Ms. A: tavgac.

@) Ms. A: turitmaksiz kid.
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08 %tutayuk yatip 61tim®® tep tutur-kanm(a)gil®”’ yamu

The (people) of Tug Kuz, of Ki¢ig Otikin, (and) of Besbalik, altogether all
have become Chinese swgpy and pwgsy. Uninhibited®™), sharp, and wise

kwpwlwnksy, do not claim: “Disparaged®” I lay down and died!”C”

stanza 111
09 yagiz yer arkasinta at1 barmi¥

10 yal(a)yuk-lar-my y(a)pasi®" bimbasare® ®**han

(33) (34)

11 yarsin-C1g yaviz buka-guluk-ta™"’ yatip 6liip

12 P%yad® kigi-14r® kilip 6liigin tutamatimu

@9 Spelled "wltwm.

D Ms. A: tuturkanmagil. Apparently a new example of a verb to which the derivational suffix
{UrkA} is attached, the only other example known so far is tuy-urkan-, cp. OTWE, p. 465.

@) Derived from turit- “to inhibit”, cp. turitmaksiz (Wilkens 2007, 1. 2837-2838; OTWF
pp. 515, 790). The poem on Buddhist preaching and priests (Mogao B 128:18; cp. Peng &
Wang II, p. 188) contains the following stanza (11. 084-086): tuyunmislar eliginiy nominda
/ turitmaksiz yanmaksiz kertgiincliig / tuguSsuz Ccaritsiz [0]lfiimsii]z / tu[rulmis]
béksdm (?) asaylig “Having an uninhibited and irreversible belief / in the Law of the King
of the Enlightened Ones (i.e. Buddha); / With an unborn (?), actionless (?), deathless (?), /
appeased, and firm (?) mind”.

) The word tutayuk contains the {yUk} participle from futa- “to disparage”, cp. OTWF
pp. 425-426.

9 The sense of this stanza as a whole remains enigmatic.

GD Ms. A: yayazi.

6D Ms. A bimbas/[are].

G Ms. A bukaguluk-ta.

Sl Spelled "wlwp; ms. A "wylwp.

G9 Ms. A: yat.

GO Ms. A: kisi-k.
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Did not king Bimbisara whose fame spread on the ridge of the brown earth and
who was the elephant of the people lay in the awful and bad prison®” and died,

did not foreign people come to disparage the dead?

stanza IV
13 PYakin-ta ir(a)k-ta®® kayu-ta® drsir
14 y(a)rsmalasu-a °''tigip 6k yagilarig y(a)nétimiz ok érti“”
15 P2yaruk-ta karangu-ta®" bizin™ 6k kilin¢imz [ugrin]-*'ta

16 yatip dltiim tep yavizlanmagil yamu

Near or far wherever, helping each other we attacked and destroyed the enemies.
Do not feel bad (saying) “[Because] of our deeds in bright or dark I lay down
and died”!

stanza V

Al2

17 topida [tugnmi§] * “murdagati elig

18  tort divip yertin&iig tiizii ka[////] *'*arip
19 min tona kiicliig oglan-lar1

Al4

20 tuyumsuzin [///] * *-nip dlgindé tutsukmadi mu

(Although) the king Miirdhagata [born] from the head [conquered?] the world
of the four continents completely, were not the thousand heroes and their

powerful sons taken immediately by the hand [of ...]?

@n Cp. bukagulukci “gaoler”.

O Ms. A: irak-ta.

G Ms. A: kayu-da.

9 Ms. A: The verb is missing, but it ends (on the beginning of line 10) in -tiy drti.

G0 Ms. A yarugu-ta karargu. The second suffix +7a is missing.

“2) Spelled pyz t'k. According to ms. A: biziy which seems to be the original and correct form.
3 Deest ms. A.
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stanza VI

21
22
23
24

alp yiiriklig tiriy [///] *'°

agtardiy arti
agir ulug at-ta yol-ta turdun[g &rti]
[///] *'*tugma kada$-lariy dsin drip

anityatka sandu[/////] A7 lanma yamu

You have turned the brave and deep [...], you were in very great fame and

fortune. Your [...] born family members are sane, do not [lament (?)] that they

are subject to anityata!

stanza VII
25 incgddd barmis koniilliig anant arhant-ka
26 yeti *tiirliig yazuk-lar kalmédi mii
27 tanirgiiliiksiiz 4dgii-lig motgalayani *'°arhant-1g

28
29
30

t(d)rs nomlug tirti-lar kavisip tokimadi mu

oksatgu-*?"-luksuz adgiiliig Saripudri arhant-1g

A21

upagupdi yék kélip baska ** sokmadi mu

Did not come even to the Arhat Ananda with his fine heart the seven kinds of

sins? Did not the heretics with wrong teachings surround the unsurpassable

good Arhat Maudgalyayana and slew him? Did not come the demon (yaksa)

Upagupta and struck the incomparable good Arhat Sariputra on his head?

stanza VIII
31 tapargiiliksiiz adgiiliig tirkdn tegin
32 t()pri biigii t(3)yrikinim(i)z **-ki kériisilim teyii
33 t(&)pri yeri tdg gavsarapur-ka tidgili umadin
34 ABy(d)prikin tag kirinta tig§ilmadimii
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We want to meet our unequalled good Majesty, the heavenly and wise Lord.

Not being able to reach Gavsarapur® which is like the heaven’s land: has it

not changed on the peak

9 of the Heavenly Mountains?

stanza XI
35 kam iigiin yolug barmi§ “**[karin]ta$im sini
36 kadir mara hatun-lar1 kavSayu berip
37 kadir kuz “**be§ balikka ésin tigiirmi drsir
38  karmtadiy kopin-gd korii§ “26-tiirmis drsér
39 kac boliik sasdir-lar kalmagay arti
40  konilimiizdiki *?’kériim savlarg yazii-gay irtim(i)z

My [bro]ther who went the way for his father! The cruel Mara ladies surround

you. If he lets one reach Kadir Kuz (or) Besbalik safely, if he lets you meet the

crowd of your brother, (but) how many sa@stra chapters will not persist, had we

all failed the views and words in our hearts!

stanza XII

41
42
43
44

kag yiltin-bérii dmgénip “**almi3
kac boliik sasdir-lar-niyg at1 kalmagay arti
kadir “*han t()prikénim(i)z tsuyurkagay irti

kara bodun birgirii turup “*%asirgidgiy drti

) The name of the city of *Gavsarapura may be explained from Sanskrit *Gosarapura

“Sandal city (a general Sanskrit name could be candanapura)” (?). For the first element

cp. Zieme 1984. Wilkens 2007, p. 319 gives a different derivation via Middle Iranian, but

this is also not without problems.

“5) Cp. kir “an isolated mountain or block of mountains” (ED p. 641).
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The names of how many Sastra chapters for which since many years you

plagued yourself will not persist! May our Majesty Kadir Han be gracious!

May he stay with the people and be merciful!

stanza XIII
45  tolp kamag tavgac toyin-nin
46 biikiinki kiin “*'[//] . kiisii$i kangay rti
47 kapmtin ylirdkim (inmégdy &rti
48  *2[//// bolsgut-umuz ymi bizini yanturu yagi bold

May the wishes of all Chinese monks of today’s [time] be fulfilled! May my

heart not go out from its container! Our [... tea]chings have become again

adverse to us.

stanza XIV
49 a[//1] 2211 111 kapd
50 adin¢ig 1duk sadumati t(&)yri-niy at[...J1d[..]
51 A4/ J/]Suru Kalir drsir
52 utru iiniip kucusgay-m(d)n

A[...] has seized [...]. The name (?) of the exceptional holy God Sadhumati

[...]. [...] if comes, I go to meet and embrace him.

stanza XV
53 A8 1k alts y(D)g(D)rmi kedd
54  umugum 6z twr[//] ***[/1/ 11/ 111
55 [udun san]sar-ning uzunin tutsar
56 bas-mnta “*[/// /1] 11/ 1]
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[...] sixteen nights, my hope self [...]. If one considers the length of the [vile

Sam]sara, on one’s head [...]

stanza XVI
57 [//] etiglig nom-lar-niy iirliigsiizin
58 A3/ /// ///] bulmagu turur
59 dyanasan “*°[/// /// /// iizil]liksiz tuZit ordu
60 AU/ 111 111 111 K briisgay-s(d)n

[Considering] the transitoriness of the samskrta dharmas [...] is not seizable.
Dy’'n’§'n (?)“¥ [...] the unsurpassable Tusita palace, [there ...] you will meet

[Maitreya (?)]

Commentary

This poem offers an interesting insight how Buddhism was adopted by and for the
royal house. The contemporary situation is embedded into an historical context.

First let us have a look at the contemporary names.

Place names

In stanza II three place names are mentioned.

1) To give a correct spelling of the first place name is not easy. It is given
only in D (Fig. 1) and B (Fig. 2). In both cases the name can be read as twq qwz Tug
Kuz“". One can compare it to the place name tuvyan quz in line 2 of the verso side

of TII D 62“® edited by A. v. Le Coq™. In this Manichaean text the guardian spirit

“6) Spelled dy'n’§'n.

“n Tianjin manuscript 58.5.669 B verso side 1. 14 qyz against qwz of the other manuscripts.
%) L ost item of the Turfan Collection in Berlin.

“9) M 1T no. 25.
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(w’x8yk) of the place is evoked. The identity of the place name cannot be
established with certainty as no further data are known. The second element of the
name, kuz, was familiar in MK’s time. He translates kuz tag as “the shady side of
a mountain”®”, In some modern languages the word for “north” still contains this

element®?.

Fig. 1

Fig. 2

2) The second place name is kycyk 'wydyk'n Kicig Otikin in line 5,
mentioned only in ms. D. Ms. B has only two names: Tug Kuz and Besbalik.
Whether ms. A had it or not, is not clear because there is a lacuna®. The second
name element, this time with a correct -t- (wytyk’'n), is also found in SI D 179,

There can be no doubt that the name is identical with the famous Otiikin known

59 ED 680b.

GD See e.g. Republican Turkish kuzey.

2 Tianjin manuscript 58.5.669 & verso side 1. 14 "wydk n.
%) Edited by Tugusheva 1996, p. 356 (line 9).
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from the Runic inscriptions®”. Y. Yoshida recognised the name in the Karabalgasun
inscription®. Further examples are known from M 919 verso 14: *yl *wytwk’'n El
Otiikin®®, Mainz 345°7 as well as from the so-called Memorandum Text®®:
“wytwk 1 Otiikiin.

3) The third name is the well-known name of the capital Besbalik®”.
In stanza XI (verse 37) the whole region is mentioned once more, this time under
the name Kadir Kuz Besbalik “From (the region of) Kadir Kuz (till) Besbalik”. Thus
one may conclude that Tuvgan Kuz and Kadir Kuz are similar names for denoting
one point of the region while Besbalik is the other. If this is true, Ki¢ig Otikén is
rather an addition in ms. D than omitted in other manuscripts.

Stanza VIII (verse 34) contains the name of the mountain chain 7(d)yrikdn
Tag kirinta “on the peak of the Heavenly Mountain”. Probably this refers to the
famous K[lI Tianshan, the Heavenly Mountains north of the Taklamakan.

As the counterpart on the other side Tavgag as the usual name of China®” is

mentioned in stanza II (verse 6).

Peoples and persons

Contemporary rulers of the West Uigur Kingdom are mentioned in stanza VIII.
The ruler’s title is given as Térkdn Tegin T(&)pri Bogii T(&)yrikdn suffixed by the
possessive plural like in “Our Majesty”.

The following data refer likewise to persons. In verse 37 Kadir Kuz, in

verse 38 karintasiy “your brother”, in verse 43 Kadir han t(@)yrikdnim(i)z “Our

G Sirin User 2009, p. 142.

5 yoshida 2011, pp. 79-80.

) M 111 no. 15. As in our first example a spirit (this time kut) is evoked.
67 Edited by Moriyasu 2002.

6% Edited Zhang/Zieme 2011.

9 For some references see Zieme 2009.

9 Sirin User 2009, pp. 150, 162.
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Majesty Kadir Han”. Here I refer to U 5940, a text which seems to mention the same
person, if kadir han is not simply a general title. The fragment reports about his
death. The other side contains a story about a famous hunter. How both sides belong

together, is not clear to me.

side A
01 [ ] kut1 t[ ]
02 [ 1s-1ig®" arti . tyl//
03 [ ly’'n-ka y///

04 akis t'1/ [/////11 /1yl bur//n *wynk

05 wyk//? azun-taki kilmi§ kilinéimiz érti

06 drki : Sax3apat ay & yan kecd (6z biagd(i)n(i)m[iz])® t(a)yriki[n]
07 bars togril tegin tdgrim { 16,
08 kémlayii 6y[i] 6ni /’'m 'nt astlm[adin]

09 tusulmadin 6z kod1 yarlikap : {iztiin

10 [t(#)y]ri yer-ini y(a)ri[ika]d . s//tsiz *//k1//®>

side B
01 [ ] bir ac¢ari nom nomlad: .
02 [///1lp’t télim berip . bursuy kuvrag-1g ayayu
03 agirlayu y(a)rl()kadi®® : kadir xan ((ka)) p’/y //k’ . bir kiyik&[i]
04 kid tilgiii : tokuz ak at *///7 ’p’r [ ] eltii k(a)lip

05 icgéri koziint[i] . ikinti kiin atlanu y(a)rlikap

(D L eft of the line [...]s.

(©2) At first sight I read dyrd, but here it must be sth. else.
) The words in () were written left of the line.

4 Some words erased, now unreadable.

(©5) arklig?

) Written in a very concise manner.

67 Perhaps the letters scattered between the lines belong to this word.
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06 kiyik-ki *d’s[ Jydyl kynk {...}'*® ysyrqyr'n

07 [ 1d[ k]ayik alturdi-1[ar]

08 [ ] 6glip . kadir xan [///]

09 [ Inog. [ Iy
10 [ ]

Preliminary translation
(side A)
.. we had many ... (bad) deeds that we did in previous (?) existences. In the
evening of the third day of the last month our Lord Tégrikdn Bars Togril Tegin
T(d)prim became ill and without further increasing ... he graciously died and

went up to [Hea]ven’s land. ...

(side B)

(69)

... A master preached the teaching. He graciously gave ...""’ and thus honoured

the Buddha convent. To Kadir Xan ... a hunter brought many falcons””, nine
7D

white horses , ..., sp and appeared inside (?). The next day he graciously

departed ...

I mention here some other examples found in the manuscripts.

In a colophon to a version of the Ksanti kilmak nom'™: [bo buyan] ddgii
kilin t(@)yrikdn kutlug bars teginkd tidgmdki [bolzuJn “[This punya], the good deed,
may be transferred to the Majesty Kutlug Bars Tegin!”.

% One word seems to be erased.

©) Perhaps to emend to [alms].

7 A kind of falcon, cp. the text “Three goldsmiths” (U 5656 recto 1. 08) where a long list of
birds is given, i. a. s p r tdlgiiy.

an Cp. preceding footnote.

2 Mainz 0709a (Wilkens 2003, p. 315).
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The verso side of Ch/U 8188 contains a passage introduced by kim ol that
refers to the royal house in which the origin of the Uigur Realm is stated (11. 08-11):
kim ol (:) ur'™ ugus-lug udan bag-lig uygur el-niy [...] cindamani drdinisi tegli

k" otuz tegit oglanlart tokuz

tagimlig bolmis t(@)yrikdnim(i)z [...] bo buyanniy o
[...] t(@pri méyisin mépildyii burhan kutilig kiisiifs ...]7® “Our Majesty worthy to
be called ‘Cintamani jewel”” [...] of the Uigur realm of the Ur generation and the
Udan clan’ [...] By power (?) of this punya his thirty princely sons and the nine
[ministers ...] may enjoy heavenly pleasures and [their] wish for Buddhahood [may
be fulfilled!]”

From this text we have to conclude that the dynasty’s origin is related to Ur

) the name Ur is

and Udan. While Udan is already known from other sources
enigmatic. MK has a colour name or used for horses (“between chestnut and
bay”)(79) but whether this was a tribe’s name or not remains unsettled. In the
introduction to the Hami Maitrisimit the 30 princes and the 9 ministers are
mentioned, too: (1. 22-27): #(G@)yri bogii el bilgd arslan t(d@)yri uygur tirkdinim(i)z
kutina alkatmis on uygur eli : otuz tegit oglani : tokuz elci bilgdsi : miy tapinur
tiimdn icrdki-ldri birld miy timdn yilka tdgi el asayu y(a)rlikamak-lart bolzunlar
“To the majesty of Our Heavenly Uigur Prince Tanri Bogii El Bilgd Arslan: May he
together with the realm of the On Uigur, the thirty princely sons, the nine envoys

and wise men, thousand servants, ten thousand inner servants for thousand and ten

) Recto: passage of a Chinese block print of T. 212 (“Sutra of the Appearance of Light”),
pp. 744c19-745al.

") As there is in this type of script nearly no difference between final -y and -r, it is also
possible to read oy.

9 Probably misspelled for kiicintd “by power of”.

(78) £ this part is not written in alliterative verses it is at any rate characterised by full use of

inner alliteration.

U7 This comparison is used also in the 1334 inscription, cp. Geng/Hamilton 1981, V, 1. 08:
Cintamani tdg t(G)yrikdninmiz.

%) Cp. Zhang/Zieme 2011, p. 145.

) ED pp. 192-193.



“Toymn korkliig” 27

thousand years graciously rule the Realm!”®®
In stanza XII the whole people (kara bodun) is mentioned (verse 44) while

the following stanza XIII (verse 45) mentions the Chinese monks as a unity.

Buddhist names

In stanza II some unidentified words appear which can be regarded as transcriptions of
Chinese names: swqpy pwqsy (Fig. 3) in ms. D, swv'py pwq[...] (Fig. 4) in ms. B.
Judging from the preceding word favgac “Chinese” one can assume that these are names
of Chinese origin. One would expect that the names should be identical but the spellings
are not. In the first case (ms. D) there are two syllables: swq + py, but the possibilities for
an underlying Chinese name are too many as to be able to give an exact derivation.

The second name can be analysed in the same way: pwq + sy (or: st?).

Fig. 3

Fig. 4

9 Geng/Klimkeit 1988, pp. 10-13.
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In ms. B the names look similar, but against the letter -q- in ms. D ms. B has -v’-.
The first syllable of the second name is identical, the remainder is unclear.

In the third line of the same stanza in one manuscript (D) four syllables are
written in one unit (Fig. 5: kwpwlwnksy), while in the other (ms. A) the same group
is written as two units incompletely preserved due to the lacuna in this line (Fig. 6):
kwqw-1[...]. Thus one can compare only the first unit, where the third letter is
written in a different spelling: ms. A q against ms. D p: kwqw against kwpw. But
despite the different spellings the name for which one can surely suppose a Chinese
origin should be the same. For the second name lwnksy preserved only in ms. D
one can refer to other data of the same spelling. One is the Old Uigur document
U 5485®Y line 1 Iwnksy-ka “to Lwnksy (Lon§i < Chinese ?)”, the other one the

Qaraqoto Mongol document G 118, line 6%2).

Fig. 6 |

Kings

Mirdhagata (< Sanskrit “Born from the crown of the head”): “The king born from
the crown of the head, name of the first cakravartr ancestors of the Sakya clan”
(DDB). He is also known as Mandhata/Mandhatr. Cp. Laut/Wilkens DKPAM Hami:
412 murdagateta [u]lati é(a)kr(a)v(a)rt elig 413 -ldr hanlar “the cakravartin kings
beginning with Mirdhagata”; Kudara/Zieme Agama 3, p. 134.

Bimbisara or Bimbasara. He was a king of Magadha who died during his

@D Raschmann 2009, cat.-no. 279.
62 Kara 2003, p. 14.
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imprisonment imposed by his son Ajatasatru. His wife Vaideht saved him from
early dying, and the story is very familiar in the Pure Land Buddhism, because it is

incorporated into the B EFFE Guanwuliangshoujing / Kammuryojukyé.

Saints

Stanza VII mentions the three arhats Ananda, Maudgalyayana, and Sariputra who
despite their sainthood were overcome by sins, by heretics, or by a demon.

In the case of Ananda yeti tiirliig yazuk-lar (line 26) “seven kinds of sins”
are mentioned. In Buddhism there are several lists of “seven sins”: Lfli ¢i shi
“The seven messengers, agents, or klesas — desire AK%; anger, or hate fiE:E;
attachment, or clinging F5 %; pride or arrogance &; ignorance, or unenlightenment
fEB]; false views bd; and doubt %E.”®Y; “L¥5 The seven defilements — desire
BK, false views K., doubt %E, pride 12, arrogance & torpor F&HK, and 1%
stinginess; cf. Lf»®Y; <« (LSE) The seven rebellious acts, or deadly sins
— shedding a Buddha’s blood, killing father, mother, monk, teacher, subverting or
disrupting monks, killing an arhat. V. F&#gfRe .26

In the confession text T. 1910 which was translated into Old Uigur we read:
“For all kinds of sins committed since the beginninglessness up to this day through
the seven influences, for sins committed through the seven kinds of klesas, for sins
and wrong deeds committed through wrong views, for sins committed through the
eight kinds of sufferings, for sins committed through the klesas by which we were
bound to the six ways (gati) and the four birth forms, for all these sins bringing
them to light we ask for remission.” In the next passage the klesas are made
responsible for our ill-being: “Silig Ogul Hatun, Tatar Tarimciik and all others who

committed sins due to the klesas which became deeper from one day to the other,

3 s 10.
GYsH11.
9 gy 15.
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heavier from one day to the other and more from one day to the other, which took
roots and greened. Our eyes of wisdom became covered and disguised. We did not
see the Buddha, we did not listen to his teaching. We did not meet the wise
communities. It were the klesas that hindered us.”®® Here we encounter the term
Lifli gi shi which is equivalent to LBEHE gi suimian “seven latent afflictive
tendencies”.

Despite these lists it remains questionable how Buddha’s foremost disciple
Ananda could be accused of “seven kinds of sins”. Kuo Li-ying mentions that
“Ananda, fut forcé par ses confréres, notamment par le grand disciple Kasyapa,
de confesser ses fautes en public afin de pouvoir assister au premier concile réuni
4 Rajagrha pour transcrire les paroles de leur maitre, le Buddha Sakyamuni, aprés
son Nirvana.”®” But this is, of course, not an account of seven sins committed by
Ananda, thus this problem remains unsettled.

In Pali texts some actions of Ananda were regarded as offences: “Ananda's
popularity, however, did not save him from the recriminations of his fellows for
some of his actions, which, in their eyes, constituted offences. Thus he was charged
(Vin.ii.288-9) with: (1) having failed to find out from the Buddha which were
the lesser and minor precepts which the Sangha were allowed to revoke if they
thought fit (See D.ii.154); (2) with having stepped on the Buddha's rainy-season
garment when sewing it; (3) with having allowed the Buddha's body to be first
saluted by women (not mentioned elsewhere, but see Rockhill, op. cit., p.154); (4)
with having omitted to ask the Buddha to live on for the space of a kappa (D.ii.115);
and (5) with having exerted himself to procure the admission of women into the
Order (Vin.ii.253). Ananda's reply was that he himself saw no fault in any of these
acts, but that he would confess them as faults out of faith in his colleagues. On
another occasion he was found fault with (1) for having gone into the village to beg

for alms, clothed in his waist-cloth and nether garment (Vin.i.298); (2) for having

) Mainz 292 (= leaf 59).
6 Kuo 1994, p. 7.
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worn light garments which were blown about by the wind (Vin.ii.136).”®

Maudgalyayana is said to have been beaten by heretics. The typical fighter
against the heretics is not Maudgalyayana, but rather Sariputra. That legend is also
known from an Old Uigur fragment which grosso modo coincides with the
Samghabhedavastu version®. On the other hand, it is reported in Pali texts that
“Moggallana, who had always openly expounded the teachings of Shakyamumi and
opposed other beliefs, was often the object of persecution. On one occasion
members of a rival religious group plotted to disgrace Moggallana by having
a prostitute named Uppalavanna seduce him. Uppalavanna had been through two
unhappy marriages through no fault of her own. With his supernatural powers
Moggallana perceived her desperation and led her to faith in the Buddha's teachings.
In the end though, Moggallana was killed by his persecutors. Religious rivals hired
ruffians to attack him as he meditated in the mountains. According to the scriptures,
though stoned, until his bones were broken, he nonetheless managed to return to the
Bamboo Grove Monastery, where he declared, ‘I can no longer tolerate this pain and
will now enter nirvana.” With these words he died.”*”

The verses about Sariputra are astonishing as his opponent is Upagupta who
himself was a widely acknowledged saint (arhat). I cannot find him as a demon (or
vaksa), but it is known that the scriptures recount rival stories between the disciples.
Upagupta does not appear among the earliest disciples, but is later well
acknowledged®”. In another Old Uigur text Upagupta acts as a famous meditation
master®?.,

In a Manichaean homily addressed to laymen edited by W. B. Henning

among previous sinners there are mentioned beside Devadatta also king Asoka and

@ Cp. MPPN according to the website:
http://www.palikanon.com/english/pali_names/aa/aananda.htm.

®9) Zieme 1998.

SRBTH Hecker, cp. http://www.accesstoinsight.org/lib/authors/hecker/wheel261.html.

©D Cp. Migot 1954, p. 477.

©2) Zieme 2008, p. 88.
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the pious Upagupta®®™): “The third calumniator was WPR'TT (= Upagupta ?),
the sramapa, — and King Soka (= Asoka) who slandered Buddha Sakman
[i.e. Sakyamuni], and further the sinner Devadatta who spoilt Buddha’s religion.”®"
W. Sundermann commented on this fact: “A Buddhologist who is not so well versed
in the Manichaean missionary practice will be surprised to find Asoka and perhaps
also Upagupta accused of having calumniated Buddha. No Buddhist statement to
this effect is known to me. As a matter of fact, Mani regarded his prophetic
predecessors’ messages as distorted by their own disciples. He found the guilty
parties among their prominent, close adherents, as well as among their real

detractors.”® Following this conclusion one can assume that even among Uigur

Buddhists this old tradition of Manichaean origin was maintained.

A Buddhist goddess

The third word of line 50 of stanza XIV (Fig. 7) is difficult to decipher, but probably
one can simply read s’twm’dy as a transcription of Sanskrit s@dhumati. This is
the term of the ninth stage of the Bodhisattva path, but in Vajrayana Buddhism it is
also recorded as the name of a goddess. She is the tenth in the series of Bhiimi
goddesses: “Sadhumati is white in colour and holds in her left hand the sword on

a night lotus™®®,

Fig. 7

©3) Reconstructed by W. B. Henning from the spelling wpr’tt, supported by Sundermann 2001,
p. 447.

© Henning 1977, p. 147.

©5) Sundermann 2001, p. 443.

8 Bhattacharyya 1958, p. 336.
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Buddhist terms

Among the Buddhist terms there is one which appears here for the first time. This is

sy

the word dyanasan (verse 59, stanza XVI). As it is spelled dy 'n’§'n it should be read
dyanasan. Unfortunately there is no context and no help to determine its exact
meaning. Neither other examples are known. If there were not the dotted §, one
could easily interpret it as the Sanskrit term dhyandasana (< dhyana asana) “dhydana
sitting pose” (also known as vajrdasana or padmasana), but this remains doubtful

until we find other examples.
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