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Kabir’s Pads

Jaroslav Strnad



Introduction: Kabir in the Rajasthani Tradition

Couplets (sakhis), songs (pads) and compositions of a mainly
didactic character (ramainis) attributed to the poet, mystic and
sant Kabir (1398-1448, or by traditional date, 1398-1518) have
been circulating in the wide area of North India, from Bengal to
Punjab, for a half millenium, and to the present date contribute to
the vibrant spiritual life of its population. The transmission of words
and ideas attributed to Kabir has had both oral and written forms
that coexisted and for a long time influenced each other. Although
it is today impossible to say exactly which words are authentically
his and which were inspired by his message, what they have in
common is a special spirit of frank and straightforward honesty
often peppered with critical and ironic attacks against hypocrisy,
arrogance, religious formalism and spiritual laziness.

Purportedly the most ancient and original version of Kabir’s
sayings and verses is included in the Bijak, a collection compiled
by members of Kabirpanth, a sect which claims Kabir as its
founder and is based in Banaras, the city where Kabir was born
and spent major part of his life. The text of Bijak exists in several
versions which have some archaic features, but the earliest extant
manuscript is not older than the beginning of 19th century. Among
its sakhis, pads and ramainis relatively few are identical with
their counterparts included in the larger collections compiled by
members of two other panths, the Sikhs and Dadupanthis which
had emerged further west in Punjab and Rajasthan by the latter
part of 16th century.

The oldest written evidence of sayings and songs circulating
under Kabir’s name is dated more or less exactly to that time: fifty
songs attributed to him are included in the so-called Goindwal
pothis (c. 1570-1572), precursors to the Gura Granth Sahib, the
central religious scripture of Sikhism in which they form a part
of Bhagat bani, an anthology of voices of non-Sikh bhaktas. Only
slightly later are fifteen poems with Kabir’s name extant in the so-
called Fatehpur manuscript dated to the year 1582. But the most
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extensive collections of Kabir’s or Kabirian texts of this early period
can be found in huge anthologies of devotional literature produced by
diligent collectors, compilers and scribes of a Rajasthani devotional
sect founded by spiritual leader Dada Dayal (c. 1543-1603) that
was named after him: the Dadipath. Of central importance among
these collections was an anthology called pafic-vanit or “Five voices”
which included sakhis, poems and songs of five sants most revered
by members of the Dadupanthi community: Dada, Kabir, Namdev,
Raidas and Haridas. The fact that in these collections Kabir vant,
the part devoted to Kabir, is the second largest (only to Dadu’s),
testifies to the high esteem in which Kabir was held in the panth.
Among its members and supporters who included a wide range of
spiritually disposed individuals, Kabir’s voice, together with that
of Dadu himself, was generally accepted as carrying great, if not
the ultimate authority. He was equally respected by yogis inspired
by teachings of the nathyogi guru Gorakhnath (estimates of the
date range from 11th to 14th century), as well as by theistically
oriented practitioners who invoked Ram as the vanishing point
of their devotion. In the Dadupanthi corpus of sayings attributed
to Kabir we can perceive a co-existence and intermingling of
several spiritual currents, often in a mutual dialogue or a gentle
tension. The present selection attempts to show, albeit on a very
small sample, the diversity of approaches to the central question
of relationship between man and the ultimate reality as reflected
in Kabir’s message communicated by the Rajasthani Dadapanth.

THE PADS

In the poetry of North Indian sants and bhaktas, pad is a short lyric
meant to be sung to a particular musical mode (rag), often during
performances in which members of the community take part as
active public responding to the verses sung by professional singers,
rather than just passive listeners. Their responses have the form of
a refrain which is repeated either in full, or in part after each verse.
In the Dadupanthi manuscripts, the refrain is always prefixed to
the poem and marked by the word fek. In the present selection,
tek is always printed in italics. In the Dadapanthi manuscripts
metrically the most popular form of Kabir’s pads is caupar and
sar, often with irregularities which may be due to incorrect
transmission, or to the fact that singing to a particular rag and
tal demanded a different metrical solution. The last line of a poem
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attributed to Kabir almost always includes a kind of signature
called bhanita or chap “Kabir says” (kahai kabira), followed by a
short resumé emphasising or recapitulating the message of the
whole poem.

The present selection attempts, in the limited space available,
to acquaint the reader with some of the more important and
interesting themes occurring in the internally diverse corpus of
the Kabir vani. K2 belongs to a small group of three pads regularly
found at the beginning of all Dadapanthi collections of Kabir vant
and called mangalacar, a wedding song sung by passionate bride-
soul expecting the coming of her beloved lord-God. Twice in the
song we hear that the bride did not earn in any way the merit
of the union: it is solely thanks to His grace that her love has
been reciprocated. The image of a loving, but ultimately helpless
devotee looking up to the Lord gradually changes in the following
two pads (K4 and K5, not included) where the love for the Vaisnava
representation of god as Vitthal (cowherd Krsna) is joined with the
idea of yogic power hidden in the name of Ram.

Compared to K2, K6 transports us to a very different world of
yogic lore: the ultimate reality represented by the name of Hari
and Ram and identified as the ultimate emptiness (sini) opens
spontaneously (sahajai) to the experience which is described with
the help of terms specific to the world of yoga. Essential is the
inward turn of the mind and reversed flow of vital processes from
the downward to the upward direction, and also of time from the
effect to the cause: fruit reverts back to the seed (in another song,
an old man reverts to a child).

In K8 inversions and reversals are represented by images
borrowed from the outside world which is turned upside-down —
an idea popular in the folklore worldwide is set in a specific yogic
context. Here not only entities swap their natural place (rabbit in
the sea, fish on a mountain), but also words and terms, and even
subjects and objects of a sentence: the weaver does not sit in the
pit, but the pit sits in the weaver, the posts of the loom are not
sunk in the earth, but earth is sunk in the posts and so on. In
the state of ultimate emptiness, specific entities lose their place
and meaning and with them causality also disappears. When the
established order of things vanishes, the order of words is gone as
well. In the attempts to describe of the ultimate state of beyond
words necessarily fail.
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K12 brings the image of an arrow (of pran, here identical with the
female power elsewhere called kundalini sakti) that flies through
the central channel (susumna) to the top of the skull and releases
the flow of nectar (ras). Negative energies (kam and krodh) are not
suppressed or destroyed, but their energy is transformed and used
as a fuel powering the process of mystical distillation.

K17 closes the group of “drinking songs” with a vivid description
of the state of total intoxication with the strong essence that turns
out to be nothing else than Ram.

In K30 attention shifts to the state an adept reaches when
the process of transformation is completed: in the presence of the
Markless One, the Nirafijan, all questions concerning the origin
and end of things are seen as ultimately meaningless.

K43 unfolds the statement found in the closing line of K30 that
points to the falsity of all traditional scriptures (@gam and nigam
are the Vedas and their commentaries). Ram and Allah are two
names of one and the same ultimate entity, ever-present and all-
pervading. Established practices and rituals of different creeds
debar people, Hindas as well as Turks (Muslims) from seeing and
experiencing this ultimate unity. This is one of the poems found in
the old manuscripts and sung unchanged by singers even today.

K46 in a poetic metaphor presents the tendency of individual
soul to close itself into its own subjectivity and then vainly long for
the union with the beloved one who is close, everywhere around.

K59 is a rare example of the Islamic, Sufi image of God as a
world-ordering, life-giving power, and at the same time an intimate
friend and lover of his own creation. In contrast to the majority
of songs in the Kabir vant, this short composition is replete with
words borrowed from Arabic and Persian (karim, hikamati, sirati,
nur, and almost the whole of verse 2).

K72 introduces the topic of the extent of power inherent in words.
Abuse of speech results in building barriers to real understanding
and is to be avoided; on the other hand, without any explanation,
without the word of a true guru, one cannot find the right path.
The pad sounds like a warning (cetavanit): avoid the traps of false
wisdom and those who spread it.

The topic of relationship between the true experience of the
ultimate state which is beyond words on the one hand, and webs
of words spun round it on the other is brought to the fore in K153.
We are faced with a series of questions about the meaning of
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creation and destruction of living beings. The reply is simple and
straightforward: one should give up asa pasa, the false hope, false
expectation that something we miss now will come in the future.
Thinking in terms of now and later ties us to the temporal world
like a noose. A lot of speaking, explaining and advising creates the
false trust in the power of words and speculative thinking. The key
sentence of the pad is kahyad na upajai upajya hi janai it does not
arise by speaking, but when it has arisen, then one really knows.

How it is, how it feels when it has arisen, is described in K173:
the insight is sudden and takes the form of a storm in which the
wretched hut of ego is completely shattered and the soul is exposed
to a violent downpour of divine love.

K176 attempts to bring out the experience of the param pad, “the
state beyond”. There still seems to be a subject experiencing the
paradoxical state on the threshold of the Nirafijan, the Markless
One, understood here more in theistic terms (kabir ka svami). The
state opened spontaneously (sahaji), but not without the help of
the guru. We are not told whether the guru is a human being, or
perhaps the Nirarnjan himself.

K264 is an example of a relatively numerous group of pads
scattered through the Kabir vani corpus that criticise, often in
sharp words, the religious bigotry, hypocrisy and meaninglessness
of ritualistic behaviour. Characteristic for the perspective of sants
is contrasting the outward and inward piety as two opposite poles
of human behaviour, seen as almost a kind of natural law.

K305 is an ironic song representing heaven in terms close to the
understanding of the type of people criticised in K264, as a place
presided by an entity attended by myriads of servants and crammed
with all sorts of extravagant holy existences. Kabir humbly begs to
be allowed somewhere near (najiki) to heaven probably not exactly
right in the middle of that holy pandemonium.

Allfifteen pads chosen for the present Triveni Reader areincluded
in at least two old Dadipanthi manuscripts containing the Kabir
vani and, with a single exception, also in one or both Sarvangis,
monumental anthologies of Old Hindi devotional literature
compiled by two Dadipanthi scholars Gopaldas and Rajab. The
texts were selected from the oldest extant Dadupanthi manuscript
housed in the private collection of Safijay Sarma Sangrahalay
evam Sodh Samsthan in Jaipur, Rajasthan, and dated to the
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years of 1614—1621. This Dadupanthi Kabir vani was for the first
time made accessible in The Millenium Kabir Vani: A Collection
of Pad-s, edited by Winand M. Callewaert, Swapna Sharma and
Dieter Taillieu, and published by Manohar in New Delhi in 2000.
The manuscript is very closely related to the Kabir Granthavalr,
an edition of Kabir's sakhis, pads and ramainis published by
Syamsundardas in 1928, and also to an edition published under the
same name, but based on a different manuscript, by Mataprasad
Gupta in 1969.

English translations of Kabir’s pads included in the present
anthology arose from close collaboration of Linda Hess and
the present author, who in several instances chose more literal
variants to render the translation as close as possible to the Old
Hindi1 original.



Grammar

1. NOUNS AND ADJECTIVES

The group of dialects that form the basis of sadhukkari bhasa, a
kind of sociolect used by poets and mystics of the so-called sant
dhara, inherited in simplified form the basic features of preceding
developmental stages of Indo-Aryan languages.

Based on the distribution of endings, the nouns of the present
dialect can be divided, in both the masculine and feminine genders,
into three declensional types.

Note: All quotations from the Kabirian corpus exemplifying a
particular grammatical form have been taken from the edition The
Millenium Kabir Vani (MKYV). Pads that occur in the present selection
are marked by the letter K. Examples taken from pads of the same
edition but not included in the present selection are marked by the
letter K and their respective numbers in the MKV edition in italics.

MASCULINES

Type 1
Bare nominal stem that ends in vowels other than -a is used in
both numbers and all cases.

Examples, sg:

direct case: nominative, accusative, vocative
gt @™ @iHT master of the fort where three streams meet (K6)
i d F&1 i @A then why do you churn water (K264)
Ty TWH HeS W W ¢ avadhita, let the home be made in the
dome of the sky (K12)

oblique case: locative, ergative, genitive
S RG 9 TG0+ if you are pure in heart, wise in mind (K264)
Y T FER FR qiet avadhiita (ergative) stirred up the wave of

wisdom (K8)

oM o7 F ¢ without experience how does it [the mind] free

itself? (K153)
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Examples, pl:

direct case: nominative
TR ST T8 % A | &%t AR i | By the guru’s grace, through a
needle’s eye [even] elephants stroll back and forth (K8)

oblique case: genitive

SN

g fod f*Rfd dance without feet (K140)

Type 11

This type covers by far the greatest number of nouns and also
adjectives occurring in the texts of the Rajasthani Kabir vani. In
the written form these words end in direct case in consonantal
characters whose inherent vowels may or may not be heard in
pronunciation.

sg pl

dir :Z/ a dir -a/-a, -jana
-a/-a
-u - a

obl (all cases) -a/-a obl i .
-aha /-aha -and, -ani
ahi/-ahi

loc/instr/erg -a, -1, -e

instr of p prs -a

vocative -e vocative | -a, -au, -jana

Examples, sg:

direct case: nominative, accusative in -a, -a, -u
agﬁ Hifs 7891 ¢ 9l for a high price expensive molasses [was]
p1:ocured (K17)
T 99 S F7 auspicious moment for removal of all sins (K197)
it ART &7 94 =W the poor fool drinks the nectar and keeps
calling for more (K17)
a4 &7 fo=e the whole world perished (K336)

general oblique case with postposition
Sta 78 J @ living being is free from [another] birth (K153)
o1t Bif 70 & 39R the thatch of craving collapsed on the house
(K173)
i TRd B is free of pride (K156)

oblique case: genitive, instrumental in -a/-a
TMiEqT A 3=EA let the praises of Govinda be sung (K102)
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€ X #@iT that [is] the likeness of God (K156)
TG &l ot gyl | a9 when he becomes full, he doesn’t talk by [his]
mouth (K72)
1 dqu SIS F7ET what [is gained] by ascetism, by living in the forest?
(K73)
FIFUT 1 e T S friend, what can be said about/by talking?
(K72)
oblique case in -aha, -ahi
g% 99 F1 He  what is done/achieved by dwelling in forest?
(K290)
] ufdfds Fiardaie @risi like an image [which] merged with /into
[its own] reflection (K153)
qt ST 1 fGerE N I do not know which one [will be] dear to/of
the beloved (K99)
{9 =<1 7% ¥R Si9 is Ram great, or [he who] knows Ram? (K25)
oblique case: ergative, instrumental, locative in -a, -i
SBE ga =% W 99 by reversed wind the six cakras pierced (K6)
g FHR Tg Fie AW devout Kabir conceived this idea (lit.: by
devout Kabir was conceived this idea) (K77)
TR g41iq Elﬁ%?lﬁﬁ | &1 AR STET || By the grace of the guru, through
a needle’s eye [even] elephants stroll back and forth (K8)
X &7 THiUT sprout entered [back] into seed (K6)
€ AR FE put the devotees on the [right] path (K153)
EEES ﬁﬁ qHT T T rabbit of the forest made its home in the sea
(K12)
gf &lea WAt devotees were drenched in love (or ergative: love
drenched the devotees — lit.: devotees were drenched by love)
(K173)
oblique case: locative in -e
T &S RIS in the sky a fruit has ripened (K141)
oblique case: imperfective participle in construction with subject
(here unexpressed) different from the subject of the sentence
Fiad dad e o by much talking distortions [of truth] grow
(K72)
Examples, pl:
direct case: nominative, accusative, vocative in -a, -@, -au; plural
markers -jana, -lot
S&¢ 9aq 9% S 9 reversed wind pierced the six cakras (lit.: by
the reversed wind six cakras pierced) (K6)
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o

Ut @9 G Wl 59 listen, ye virtuous, remember, ye bhaktas
(K73)
gg L @dl listen, o ye virtuous (K8)
|l g g 4fed &g think a little bit about that, pandits (K30)
general oblique case in -a
@I T 376 T T R d with [the help of the] company of saints
and by the grace of the guru (K321)
general oblique case in -ana, -ani with a postposition
AF Y A7 FTUR 1 am dust at the feet of him (K52)

AN N A~

3 FNT & FEHREA what to say to such people? (K120)

Type II1
Type III is represented by nouns, but most typically adjectives,

pronominal adjectives and participles ending in the direct case of
singular number in -a.

sg pl
dir a/-a _ dir -al -4, jjana
-0, -au /-ai -e/-é
obl (all cases) | -e; -ai/-ai obl “
loc/instr/erg | -e; -ai/-al
instr of pp -a; -el-é, -ail-ai
instr of p prs | -a
vocative -a, -e (in adj) vocative -au, -jana

Examples, sg:

direct case: nominative, accusative, vocative
HoT 98 Tl a fish dwells on a mountain (K8)
A4 g @F79T mind entered emptiness (K6)
%2 FAN N % 9 #1& Kabir says, I did nothing (/it.: by me nothing
done) (K2)
gR =hdd B #5311 thinking of Hari, my drum has got drenched
(K242)
> Fg-ﬁ 94t 919 497 1 take my own dear darling and sleep [with
him] (K2)
TR T g having put on a smock, donkey dances (K9)
T = H = [0 my] soul, thou wilt depart, I know (K73)
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T 1 8 BT € & throw away the filth of the mind, o fool! (K320)
general oblique case in -e, -ai/-al
S0 ‘Eiﬁﬁﬂ*ﬁ%— devotees who recognize the fourth (impersonal)
state [of the soul] (K156)
19U} &9 % 9 & | only he knows his own form (K136)
oblique case: ergative, instrumental, locative in -e; -ai/-ai
Jz\'ﬁ TS 91 the dumb ate jaggery (lit.: by the dumb jaggery [was]
eaten) (K110)
T % g9 HHE S FAT a rabbit of the forest made its home in the
sea (lit.: by a rabbit ... home was made...) (K8)
& AP T e S through an eye of a needle [even] elephants
stroll back and forth (K8)
i R A 28 by [reciting] kalima paradise is not [attained]
(K224)
RS9 9RA in the darkness lamp is wanted (K237)
Tl S 2674 981 the mind went to take a seatin a liquor shop (K12)
I T 3g¢ &% | 3T YEE | Turk in a mosque, Hindd in a
temple; Khuda-Ram is in both! (K43)
oblique case: imperfective participles in -
T A0 Bl S\ T by doing “mine”, “mine” the life went by
(K213)
oblique case: perfective participles in -a used as verbal nouns
fom Ficar # &% =N without speaking/speech, how can arise an
idea? (K72)
oblique case: perfective participles in -e/-, -ai/-ai used as verbal nouns
§€ 79 ® FA  what is done/achieved by dwelling in forest?

(K290)
e Q-'-:’ % qlaa@d by [mere] speaking and listening how can one

believe? (K88)
Tior & o7 Ifea o a| S with / by the appearance of the sun the
darkness that had arisen dwindled away (K173)
Examples, pl:
direct case: nominative, accusative, vocative in -a/-a; plural marker
-jana
I 38E @0 trumpets of boundless/unstruck sound resounded
(K6)
ASd Aid 98 [T distortions [of truth] grow by much talking (K72)
O > R Farr eighty-four hundred thousand divine madmen
strolling around (K305)
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afs aid iR AR give up the aberrations of the left and right
(K110)
GRRt ¥97a7 7 listen, ye virtuous! (K73)

direct case: nominative, accusative, vocative in -e/-é

T Siig G2 % @R all living beings [are] dear to the Lord (K58)
a1 A IR TR sitting, the cakva birds swallow the burning
embers (K9)

oblique case in -e
39 SN & F: FED what to say to such people (K120)

oblique case in -a

d 919 9§ %47 they are ensnared in many traps (K110)

FEMININES

Type 1
Feminines ending in -a, -a, -i, -i, -1, -1, -i, -ai do not inflect in the
singular and plural numbers.

Examples, sg:

direct case: nominative, accusative
?FI%EE\H faar g &=t goT the others have the East, gods, Brahmanas,
puja (K43)
g fafer A& §7€7 in this way the thirst [for the world was] destroyed
(K8)
& H Iq9d W& # 99 in water [is your] birth, in water [your]
abode (K46)
d&t TSI there, the yogini woke up (K12)
fo forsan &) /@ @St 1 (should) give up the craving for poison of
sense objects (K353)
oS A1 &R % make [for yourself] garlands and jewels
uninteresting (K224)

general oblique case: instrumental, locative, ablative, genitive
dHIs WU let us drink the nectar from the curved channel [=
the susumna] (K12)
3 Ay Slie w1 HH AR in this way the delusion of the soul does
not disappear (K58)
T 5 @@ A with [my] tongue I taste Ram’s elixir (K2)
31 A191 TS such is the snare of maya / illusion (K69)
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T SR /A et fruit appeared without [there being any] garden (K8)
fa 1 Eo @ without [this] experience how can it free itself
(K153)
Examples, pl:
direct case: nominative, vocative
= H it B e myriads of disturbances were present in the
body (K18)
WA #2727 G I all bamboo wall-mats of delusion were blown
away (K173)
fRafm =i g {Uﬁ Wil the two pillars of passion and ego-mind
were knocked down (K173)
GAET TEg WISAR sing, o brides, auspicious marriage songs (K1)
general oblique case: instrumental, locative
g ATy e} g% &R I have told [you] in many ways, shouting
repeatedly / urgently (K313)
Qﬁf I'E,\’?W T IEF:‘E the space has been established in all ten directions
(K252)

Type 11

Corresponds closely to masculine nouns of the same class. Anumber
of nouns were converted to this class from earlier i- and u-stems
(vastu > basta, ausadhi > vosada) and from a-stems, originally
tatsamas. In several cases the conversion was incomplete and our
texts yield doublets like seva and seva, resa and resa, etc.

sg pl
dir -a -a
obl (all cases) -a -ani
loc/instr/erg -1 -

Examples, sg:
direct case: nominative, accusative
@l 7 RS 3 such flame was hardly seen by anybody (K7)
TN IS g8 ®a™  what [is the point] of bathing the body in the
water? (K223)
general oblique case: instrumental, locative, genitive without and
with postposition
SR §e ford fie W the body built up with milk, sugar [and] ghi
(K77)
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g 991 Hilg /q A &M this doubt engulfs/torments me day and
night (K28)
IS 797 AR IR A water of the reversed Ganga has flown in
(K16)
g 1 qd a9 o ST son of a barren woman, born without a
father (K136)

Examples, pl:

direct case: nominative, accusative
Sl eiNd G ﬁﬂ@l, U Ed &9 =N as many women [and] men were
created, these [are] all to your likeness (K223)
ST g% dfed ... dd Od @« §19g S even if you [as al pandit may
know tantras, mantras, all the medicinal herbs (K219)

oblique case: locative in -ani
ST O Sffa = Trﬁi\f, Il ﬁa% CE| they do not know the measure
of single yojana, but in [their] talks they explain the paradise (K88)

Type 111

-1 and -7/-7 suffixes are regularly used for forming feminine nouns
from nominal, adjectival, pronominal and participial stems. Apart
from denoting natural gender in male-female pairs, as in bakara :
bakart (he-goat : she-goat), the feminine ending may be used to
form a diminutive of a noun which may be itself either masculine
or feminine, as in @dara : d@dar? (mouse : little mouse). Similarly
to nouns of the type II above, here too we can see variant forms of
endings depending on context or dialect: thus, scribes write both
malani and malanit (gardener), rati and rati (night) etc.!

sg pl
dir -i; -1 -1 -1
obl (all cases) -7 -7

Examples, sg:

direct case: nominative, accusative, vocative
G Gl the Gujart woman has gone mad (K319)
EILC 75@'71 &l &S where should I put the healing herb, the medi-
cinal root? (K99)
it sl & Tﬁﬁ?ﬁ ST ST ia ah, you foolish flower-seller, Gobind,
the waking one, is the Lord of the world! (K164)

! For a more detailed treatment of reasons for setting up a separate Type III
declension, see Strnad 2013: 225-230.
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general oblique case without and with postpositions: instrumental,
locative, genitive
FEUN @ o=t ad i in/through speaking, in/through practice, he
comes to know his own true essence (K138)
S gt Gra At the fool was tied by the noose of Kal (= Death)
(K207)
a1 327 & I &4, A1 387 FR ER H T gods pine for this body, with/
in this body do the worship of Hari (K313)
T gt qR7 (SN o M9e write “Sr1 Gopal” on my writing slate
(K347)
T#{] TR AT BfEEN in the house of spider the fly strains buttermilk
(K60)
Examples, pl:
direct case: nominative, accusative
fea faa % 91Pﬁ FRIOT the pillars of passion and ego-consciousness
have been knocked down (K173)
S g & et e | g 50 the idol for which you pluck the

leaves, is soulless (K164)

2. PRONOUNS
Personal pronouns, first and second person sg
direct ergative oblique
1 person Gl Gk qi-, "t
2 person d dra dl-, e

Forms mo- and to- in the 1st and 2nd person singular oblique are
used with postpositions, or if a noun stands in apposition with the
pronoun.
Examples, 1st person:
direct case:
WH ?{E[\GPT AN AR ] see the world, the world does not see me (K56)
ergative case:
# wgAdrel Idid nothing (/it.: nothing done by me) (K2)
oblique case: dative, accusative
st TEn U A di<ef oh friend, Ram gave me the marital happi-
ness (K2)
143 7iZ the world does not see me (K56)
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Examples, 2nd person:
direct case:
g F&1 fie 9t why do you churn water (K264)
ergative case:
d @& T ard ARl you asked [for alms] all kings and potentates
(lit.: by you ... were asked) (K197)
oblique case: accusative
eI 3% dlie & aie going to heaven, I shall take you along (K24)
oblique case with postposition: dative, accusative
TR IS 3T e ar % by the grace of Guru reason was [given] to
you (K7)
HeEd ar F AR @t mahavat (elephant driver), I shall beat you
with a club (K337)

Personal pronouns, first and second person pl

direct ergative oblique
1 person gH/EH A, gAfe
2 person J= J=, JRk /Jele

Forms &H and J% in the 1st and 2nd person plural oblique can
be used with postpositions, or without them, if a noun stands in
apposition with the pronoun. 1st and 2nd persons plural can be
used for both sg and pl subjects. If used for plural, the 1st person
usually denotes solely the speaking subject.

Examples, 1st person:
direct case: nominative
& 9 &7 FHFEd in previous birth I was a Brahmana (K197)
ergative case:
3 g7 Wel (<R Fi=el now we have spontaneously recognized
the markless one, Niranjan (lit.: now by us/me ... Niranjan
recognized) (K176)
oblique case:
gHle Fal |l @%@a@é what [to say] of me, all that praise [belongs]
to you (K2)
gHlE Tl % g Aies oTEl [either] summon me/us, or come yourself
(K327)
oblique case with postposition:
7 MaaER AT do not fall in love with me, you foolish one (K357)
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Examples, 2nd person:
direct case: nominative
de atee § et R you are the master, what am I? A beggar (K305)
ergative case:
4 HigdT grele aEn, 9F Ared § g9 96 as you beat the drum, I
suffered, dancing (/it.: as drum by you beaten, so dancing, by me
suffering received) (K92)
oblique case:
4 g FiU FEa1 99 diEie FR so, Kesava, because of you poor
Kabir is distressed (K97)
oblique case with postposition
&R g% § 91 my eyes want you (K277)
J% fa TH ®ad FLEFI%'EI to whom except of you, Ram, can one tell
(K271)
diat gre & Siedi afd F&l 39 master, it is impossible to talk with
you (K224)

Possessive pronouns, first and second person

S8 pl
m f m f
person dir dir
dir obl loc and dir obl loc and
obl obl
1 Sg ﬁﬂ/q\]ﬂ AN N q;\%/ ﬁﬁ gq-r{[ ~ gqg;;:\{/
H/AR v TAN AN
1pl /AR - AR -
2sg | Fu/dm YL ey
N I - O I 1/ . [ RN
= /AR RV TER SUAR
2 pl [qL/ _ S _
] o=

Possessives have the force of adjectives and are formed by adding
the possessive affix -er-/-or- to the pronominal base in the singular,
and -ar- in the plural number. The possessive affix is followed by
nominal endings of gender, number and case, and the pronoun is
used in the same way as other adjectives.

If this form of pronoun occurs in the oblique case in -e or -ai (an
old locative ending) and is followed either by a noun in direct case,
or by a word which is not a noun, it is to be understood as a locative
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of the personal pronoun indicating a possessor (‘with me/you, etc.
is...” = ‘I/you, etc. have...’, or ‘mine/yours, etc. is...’). (Cf. the MSH
expressions like mere ek bahin hai : I have one sister, etc.)

The form in -e, identical with the oblique case, is also used in
the vocative, as for example: =d 9fd HHA 99 (K228) be always on

your guard, oh my restless mind!

Examples:
direct: nominative, accusative
&7 TH & GR o my Ram (pl), when does he come [to my]
home? (K201)
QI W@ 1 W@ IR AN oh Lord! oh Lord! Our dear friend! (K59)
1 &R T= % 9% my (pl) eyes want you (K277)
FANT &Y R "R Kabir, look at my (pl) adornments (K254)
e FAN @ d®N says Kabir, your servant (K366)
gl-éli U] F9 [e¥SEl show / let [me] see your lotus feet (K92)
frf fafer FE g @1 how should I serve you (lit.: how should I
do your service?) (K306)
ergative:
S| IEYE HL IR FA my guru told such strange story (lit.: such
strange story was told by my guru) (K148)
oblique with postposition:
IF TEW AY 79§ 99 a demoness dwells in my mind (K235)
Q’Eﬂ? foran a7 famfa a9 W without your compassion affliction does
not disappear (K205)
locative:
T ST foE & s, Tt fed@ A¢ IRAS the soul was pierced by the
spear of separation; day and night it inflicts pain in my heart
(K271)

HYAFT0T 319 T09S in my courtyard [are] grapes and pomegranates
(K152)
fom el JeR a9 there’s poison in your eyes (K254)
locative of personal pronoun denoting a possessor:
HAZHTA e A T El,?{lf{ the Muslim says: I have One God (or: mine
is One God) (K302)
W I TN & [ have as a support the supreme essence (K147)
A% &9 =gl @ FiEt you have no form, no shape (K194)
ZAR A A FU HA we have Ram, Rahim, Karim, Kesava (K43)

died 8AR TF 99U to wrap [myself] I have [just] one shawl (K56)
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Near demonstrative

The direct case singular distinguishes the masculine (yahu) and
feminine (ya) gender. In plural and oblique cases both genders
use the same form. The oblique singular ya and ihi are the forms
used in Braj and isa is identical with the corresponding form in
Khart Boli. Added to the oblique form isa, the suffix -hi narrows its
function to expressing the dative and accusative cases.

dir obl
sg TE, £, T 1, 32, 39, T4
pl T g
Examples:

dir sg: nominative and accusative without postposition
7% 99 AFA FEON all this is unspeakable story (K138)
& FEN 9g &d S9N | 1 @ 91 @ IR &AW || Kabir says, reflecting
on this love: O Lord! O Lord! Our friend! (dir with unmarked
accusative; here ya is not pronominal form, but an exclamation)
(K59)
g o AR 7 o0 T/ this is your opportunity, this is your time
(K313)
T ST Mg LKA T this living being, having come [to this world],
where has it gone? (K252)

obl sg: ya
e X U S 77 9gfE R make [your] guru him, who understands
this poem (0bl with accusative marked by the ending -ahi) (K148)
g S A&l there is no lie in this (K293)

obl sg: ihi
T FAR g2 TH AT bhakta Kabir is drunk with this liquor (K16)
glz fafe Bt 9i€t in this way, thirst [for the world] was destroyed
(K8)
TR foe g8 R Y& without guru, what reliance/trust in this
world (K163)
g Al ST IR O ST 578 9 #T ETECN hermit, that yogi is my guru,
who makes sense of this song (K140)

obl sg: isa(hi)

319 &9 39 %7 9 ¥ now we have got her [maya’s] secret (K341)
galz w3 1 will get him killed (K337)
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dir pl:
STt IR TE! e T &9 &9 Jd®N as many women [and] men were
created, these [are] all to your likeness (K223)

obl pl in ergative construction:
TS AN & I, §9 3P 9IS B B these were taken out and
cremated, those were taken out and buried; both these wretches
left [their] homes (lit.: by both these... (K84)

obl pl: locative of personal pronoun denoting a possessor
g7 % sl Gt U Gehel, IIH 158 (9@ these [Muslims] have qazis,
pirs, prophets, abode of Allah in the west (K43)

Far demonstrative and third person

Pronominal base v- with its plural and oblique forms serves as
the 3rd person pronoun. It can also be used as demonstrative
(alternative to forms derived from pronominal bases s-/¢-), and in
the function of a correaltive. Obl sg has two variants: va derived
from the base v-, and u-. The oblique singular usa appears to be an
import from Khari Boli. The oblique singular va is always found
with postpositions, while the usa and una forms are without them.
Gender is explicitly marked only if the pronominal form is followed
by the adjectival postposition ka/kau, ke or k.

dir obl
3 person sg ar T, 39
3 person pl 3
Examples:
dir sg:

T WS §7 Tl W sants worship, she [maya] lingers around (K341)
|Nd el 3 WE | a1 i a1 Wikd S | $aktas and dogs, both are
brothers: the one slanders, the other goes on barking (correl.) (K198)
obl sg:

FWUR IR WEGH | a7 FIA #7 9f5e™ 1| the highest being beyond
boundaries and beyond beyond: [as] an offering of/to this icon [I
present myself] (K140)

3ifora & & A9 R | % AR a7 B FiWASE N [even if] the neem
tree is constantly watered with nectar, Kabir says, its nature
does not disappear (K198)
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bty X A

SEH A Tg AR AU | 3@ WA 3T & | when [her] husband dies,
this woman never weeps, somebody else becomes her protector
(K341)
obl sg: locative
a7 % f&c a8 WEiH in his heart resides God (K337)
obl sg: locative denoting a possessor
N AN IA a7 F AR | 9 = AR TR || he has no hunger, thirst, [or]
qualities, he [resides] in every body (K193)
dir pl:
Fal § SN FHal UL | 9gR A SR M | where are those people,
quarter, city? You will not come back and see them again (K286)
obl pl:
I IR FIOT o fafet @ 99 WS by the grace of that (honorific pl)
guru, he left all delusion behind (K289)
obl pl: locative denoting a possessor
37 % qX fean 39 &9 qo | 79 9 @ 0 they [Hindas] have
eastern direction [to prayl, gods, twice-born, puja, ekadasi,
Ganga, offerings of light (K43)

Far demonstrative/correlative, relative, interrogative
and indefinite

sg dir obl loc erg
, .- at/an(@); P N

demonstrative | @/g/4dl,d - SIC|

Y/, dq/d™, dd e
relative /S / /S S /(%) fafe | i
interrogative W/W/w/@/%; HA/R, Fif | Rl /e
%l 21

interrogative -

. . &&1 /&1, &l %le

inanimate

indefinite H, B, TS F1g, FFd

indefinite /

inanimate Y IR IP

pl

demonstrative | d fom/fae

relative 9, g

interrogative | [#?] [fF=e?]

indefinite
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The sets of pronouns summarized above have no separate forms
for the masculine and feminine gender. The pronominal roots s-
(demonstrative/correlative), j- (relative), and k- (interrogative)
appear to form their dir as well as 0bl cases by analogical formation
using the same endings. Only indefinite pronouns go beyond the
scope of this symmetry. Note the homonymy of interrogative obl sg
& (MSH %) and interrogative inanimate dir sg &1 (= MSH #1). In
the table only forms attested in the Kabir vant corpus are given.

Examples:

Qi — he, she, that; S — (he, she) who:
@ %A S g FEA WAl why did ke depart, who chanted [the name
of] Ram? (K30)
gAiE Far @l @%ﬁ T8 what [to say] of me, that praise belongs to
you (K2)
& Fg g dfed &% | 7% €IAW RO FE FE | think a little bit,
pandits, about that which has no form or shape or colour (locative
denoting a possessor) (K30)

dl — his, her, its:
&5 J0F &1 O &1 &Ll | a7 @Y AHE | Hindd and Turk have one
and the same Creator. His way of action no one can see (K43)

S ... d —[those] who ... those:
FE FAN & IMeH THE | d & U EAN S0 | Kabir says: to my
knowledge, those who were like water did not die (K46)

5! 9 — [he, she, those] who:
Y J ®ied 9ed &I of the so-called spiritual guides, [there are]
eighty-eight thousand (/it.: spiritual guides, who are so-called, ...)
(K305)
TER T& o7 ST | 0 S FS I O 95 | SR S @Eio | [He]
who has known Hari in mystical union, [for him] fruit reverted
to flower, then tree to leaf, sprout entered [back] into seed
(ergative construction: by whom has been known...) (K6)

&l — who?:
el 7 TE W @1 R0 | S gR AES # T | who will plead for
a poor person like me? The assembly is far, who can reach the
palace? (K305)

Fid — who? what?:
FA1 AR 17 A1 | F =2 WAk & &4l I you perform ablutions of
[your] body —what a virtue, when the body is dirty inside? (K264)



84 KABIR

16T — what?:

BT F7 HEF L friend, what can be said about talking? (K72)
2Rl — whose, whom?

el FEifa <gq gl | d@f #7 #7 3308 | where there is no mosque or

temple, whose realm is there? (K43)

AR &d ®iE &7 @l SW say, with whom have you fallen in love? (K46)
%Yg something:

e FERH *G T #iwel Kabir says, I did nothing (lit.: by me nothing

[was] done) (K2)

3. POSTPOSITIONS

Adjectivizing / genitive postposition

Basic forms used in manuscripts are /- for dir sg m; & for obl sg
m and dir and obl pl m; % for both cases and numbers of the feminine
gender. Occasionally more archaic forms occur: - (indeclinable) for dir
sg m, and -+ and %4 for dir sg m and f respectively. Taking the same
endings as masculine and feminine nouns of type III described above,
this postposition behaves like true adjective and agrees in gender,
number and case with the following noun or pronoun. As the examples
below show, the postposition can express a wide range of relations:
relationship, material or content, possession, explanation, belonging.

Examples:
E’\i@ﬁ%‘/ U & FXal of Hindd and Turk [there is] only one Creator
(= Hindas and Turks have...) (K43)
el FER #7 @il there [resides] the Lord of Kabir (K176)
A &7 Wiel 7l the jar [full] of wickedness burst (K173)
el Fdifel <gq Al | a8l F1 %7 3508 | where there is no mosque or
temple, whose reign is there? (K43)
it e 39 B A sants, the storm of [true] knowledge has arrived
(K173)
Gﬁ(‘i&’l’s&ﬂﬂé’laﬂ% | it Bﬁiﬂ?‘%ﬁ?ﬂ%ﬂ I if God resides in the mosque,
then whose is the rest of the realm? (K223)
H 9 &Y /T 1 am fish belonging in the water (K96)

As a true adjective, this postposition can appear in oblique cases;
apart from general oblique it can take a specific form of locative/
instrumental/ergative case marked by the ending -ai. In these
constructions the word governed by it (noun or participle) is also in
the locative case.
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adjectival postposition -l in the ergative case &
CEES ﬁﬁ dHfe = T rabbit of forest made his home in the sea (K8)
% as instrumental / locative case:
TR e ﬁé F % | &l ST S | by the guru’s grace elephants
stroll back and forth through a needle’s eye (K8)
% in absolute construction:
i g7 | IEa @ = S0 | after the sun appeared, the darkness
that had come [with the storm] dwindled away (lit.: with the
risen sun the darkness...) (K173)

The locative of the adjectival postposition -®T has to be
distinguished from the true locative postposition % which happens
to have the same form but has different origin and function.
Regularly it expresses possession where the possessor is in the
general oblique case and the thing possessed, always an abstract
noun, in the nominative.
locative % denoting a possessor:

ST & &9 7 S0 F&l %5 he who has no form, no contour, no colour
(K30)

TR TEE FeR 2 S# | 3l &9 G 1@ | he who has seventy
thousand commanders, has [also] eight million prophets (K305)

Other adjectivizing postpositive words

Several other postpositive words behave like adjectives: apart from
words denoting comparison -, -S4 and -GHII, this group also
includes -4 ‘free from’, ‘devoid of’, and -&0T ‘without’, ‘lacking’.

Example:
e FAN A I GHIT | Il GUEAN ST || Kabir says: to my knowledge
those who were like water, did not die (K46)

Postposition of dative and accusative -%
In the function of dative, this postposition marks an indirect object
and occurs with verbs expressing the act of giving, moving of an
object, concrete or abstract, in the direction of a recipient—apart
from transitives like &7, also intransitives like TSI ‘to appear’,
‘to be understood’, W ‘to be applied to’, ‘to be attached to’ can be
used, when -% marks dative subject.

In the function of accusative -% marks direct object, if this is an
animate being, or inanimate object that is qualified by an adjective
or pronoun.
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Examples:

dative:
TR TEe RS W al F by the grace of the guru wisdom was (be-
stowed) upon you (K7)
T T@iE ffe d=n | a7 9gR A @R @ | who drank the elixir of
Ram, he will not feel the thirst again (/it.: to him thirst does not
stick again) (K102)

accusative:
3197 3 | R0 | 377 % S || you consider yourself important,
others insignificant (K297)
ER % 7 g &R &2 [who] worships Hari, [himself] becomes Hari
(K332)
e FARAT I F T | AT F A= TE T3 | Kabir says, [who] solves
this pad (accusative), to him (dative) all three worlds become
visible/understandable. (K11)

Postpositions of locative

Apart from the postposition -ff/-fl, -Hifg (and its numerous variants)
which came to be understood as one of the basic case postpositions,
the location of an object or action can be expressed by a number
of other postpositions, often postpositively used adverbs, which
specify the exact location or direction: -SUR/-F9R ‘over’, ‘above’, {up)
on’; AR “inside’, ‘within’; g ‘toward’, ‘in the presence of’; -, S
‘up to’ (spatially as well as temporally); qrEY/-9 ‘after’ (spatially
and temporally). In contrast to MSH these adverbs, if used in the
function of postpositions, are not connected to the noun they govern
by postposition -.

Examples:
a9 92U 7 Fiee TN it [the liquor] spread within/through the city
of the body (K17)
iS5 # IqUf AIS F AG | S 7 A5 R @™ 1| in water [was your]
birth, in water [is your] abode, in water, o lotus, [is] your home
(K46)
SR Hig A4 T in [my] heart I keep a marriage song (|i© here
may be used prepositionally) (K2)
3N Wii?(l\qaj-?ﬁ in the place of unreachable knowledge (K8)

F1 HART i AT | S FEHITR & ASAl WEH N you perform ablutions
of [your] body—what a virtue, when the body is dirty inside?
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(iR is adverb, if A1 is understood as adjective ‘dirty’; but if it
is a noun, ‘dirt’, AR is postposition to ¥E—‘dirt is within /inside
the body’) (K264)

et it 9 SRITR the thatch of craving collapsed on the house
(-39R is postposition) (K173)

Al dles AUl A FYR MR [there are] neither flames below nor fire
above (here Al and IAR are adverbs) (K46)

Postpositions of instrumental

-vmy/-gf, -, -\, -Adi, -9/-81/-8 — these postpositions express
the general idea of association and, as the examples below show,
are also used (like in MSH) with verbs of speaking (F&, Sic5T).
The instrumental sense proper applies to situations where the
object is affected by an outward actor (e.g. AT & FYLHI ‘engulfed /
absorbed by maya’).

Example:
g & died fawn | gRY & diedt 9N 1| having a talk with a
wise man [is] beneficial, having a talk with a fool [is] a waste of
time (K72)
dR & ®E #1 @ SN say, with whom have you fallen in love? (K46)

Postpositions of ablative

/-

This postposition expresses the notion of the ablative case in the
wide sense: separation, spatial as well as temporal distance, origin,

cause and also comparison.

Examples:
SC| W?}E{:{ living being gets free from [the rounds of new]
births (K153)
St &l @ 9% where was life obtained from? (K153)

e D

9gd fead & B 9iq| 9 after many days I found my beloved (K2)

Other postpositions

SCE/ACE!|

All occurrences in the present selection of pads show that this
postposition is often used prepositionally. But in Old Hind1 texts
its use as postposition is also well attested. Ambiguities of meaning
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may arise when &€ stands between two nouns, as for example in
an “upside-down” poem where the expression &9 /a7 dlR may mean
either ‘woman without [visible] form’, or ‘[female] form/beauty
without woman’. Perfective participles used as verbal nouns stand
in instrumental case when governed by it.

Examples:
T SET /A ael fruit appeared without [there being] a garden
(K8)
fa= diedl 7 8% =N without talk(ing), how can the true insight
arise? (K72)
fa 3T ?ﬁ[\@ without experience, how can [the mind] free itself?
(K153)

Postpositive use of the absolutive -FR
The absolutive ®R can be transposed into a postpositive word and
appended to a noun, adjective or a whole syntactic unit particularly
in sentences with S€- or H1- as finite verbs. The whole expression
then carries the meaning ‘to know/think/believe x as/to be y’.
da v A 58 ] SA then he knew the commentaries and
scriptures to be false (K30)

4. VERBS

THE VERB “TO BE”, “TO BECOME”

For expression of the static aspect “to be there”, “to exist” our texts
use forms of the verbal root -, a descendant of the OIA verb V2m¥-,
3. In this sense it often occurs as a predicate with adjectives,
pronouns, and also with participles as auxiliary verb. The verb is
defective, and in the past tense the verbal base th-, originally a past
participle, is used: o/ for sg, 4 for pl. In Kabir’s pads no feminine
form is found. Imperfective participles & for sg m, &id for pl m and
it for sg f usually express duration in the more distant past.
Attested forms in the present tense are as follows:

1 person sg | & 1 personpl | _
2 person sg E 2 person pl &/&
3 person sg K 3 person pl E
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Forms built from another verbal root ho-, derived from the
OIA verb \/‘1\-, Waid, apart from an occasional ‘to be’, more often
carry the meaning ‘to become’, sometimes understood modally,
expressing condition or assumption in the present or contingent
future. Attested forms:

1 person sg | &3 1 person pl | _
2 person sg | g3 2 person pl | g§
3 person sg | 22/% 3 person pl | &f&

Texts show parallel use of two sets of future tense, the g-future
(as in Khari Boli), and A-future (as in Braj Bhasa). Thus, we have
&I /&9 /21t for sg m and g& T for £, as well as attested forms &l
for 1 sg and gige for 3 sg, with the same temporal meaning. The
perfective participle has the form ¥, ¥ and ) (corresponding
to MSH &=, Y, E’sf); the absolutive is 8%/&—both variants are
homonymous with prs 3 sg.

Examples:
=2 Wik & A&l the body is dirty inside (K264)
fom dieat 7 &7 =M without talk, how does/can/would the true
insight arise? (K72)
TN IS SThfes 9F i & | ST R &7 ST N by the grace of guru reason
emerged (lit.: happened) to you, otherwise you were an alien [here]

(K7)

Al {iE %47 AN within the temple [of my heart] the inner glow
emerged / lit up (K2)

absolutive with finite verb in modified verbal expression:
9o it e gds you yourself have become [self-appointed] sage

(& 931 in a pejorative sense) (K116)

ZOT |l 875 @ lit.: what was (destined) to be, that having happened
came to stay (K102)

OTHER VERBS
Simple present tense

The simple present tense expresses a current or general present
action, but apart from the expected indicative is also frequently used
in the force of subjunctive mood denoting deliberation, obligation,
real condition as well as intention. In the latter case it overlaps with
the future tense. Attested endings can be summarised as follows:
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1sg |-a/-u/-at 1pl |-ai/-ai

ahT/ cahi ; -isi (vare) | g o | ahu /-hu /-aa [ -au | -0 ~
8sg |-ai/-ai/-i/-i/-e/-a|3pl | R/ -ahi[-hi[-hil-hi ]

2 sg

Examples:
TR 0 S Y /A747 falling at the true guru’s feet, thus I plead
(K153)
FE HSAG EA Tt | S =2 Wiak & @A | You perform ablutions of
[your] body —what a virtue, when the body is dirty inside? (K264)
d F&1 /A0 9 why do you churn water? (K264)
9g 3five F1S o @ in the place of bliss, one is / you are free from
death (K6)
1 STewls dRy ZTE | FEUU A3 7HE | [even if] a bitter gourd takes
a bath in sixty eight holy places, still the bitter taste does not go
away (K264)
ok FE THE why don’t you explain? (2 pl formally identical
with the imperative) (K153)
&l 97f912 SigT elephants come and go (K8)
¥l *&f #Ue @™ in which heaven do the [departed] sense
faculties reside (lit.: make/take rest? (K30)

Imperative

From the full set of imperative forms of the OIA and MIA period,
our texts preserve only 2 and 3 sg and 2 pl. The second person of
plural is formally identical with 2 p/ indicative and the imperative
meaning has to be inferred from the context—this is easier in the
negative where the prohibitive particle M clarifies the meaning.

2sg | -i/-t/-hi/-u/-a/-@ | 2pl |-ahii/-ahu/-hu/-aii/-au/-o

3sg | -au 3pl | -

Examples:
AT @ s e follow your own path, brother (K43)
AR &d 2 F1 | ST say, with whom have you fallen in love? (K46)
& FAR gg {&al Kabir says, listen, o virtuous (K8)
I %g [ARg dfed @R think a little bit, pandits, about that (K30)
TN FE FA oA ARGT Fral Father! Show (lit.: do) mercy, put the
devotees on the [right] path (K153)
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Future tense

The coexistence of three different types of future tense provide
a graphic example of the dialectal variability of texts included in
the Rajasthani Dadiapanthi corpus. Sometimes two types of future
tense (s- and g-future) occur in one and the same song, or even line.

Examples:
I FET ISR TS Fe WS | 7raer id e 7l e W [if] you will not
worship now, when will you worship? [When] the end will come,
it is impossible to worship (K313)

AN D

gR ARE dt &R & ARE [if] Hari will die, then we will die too (K33)

W HIE IR F& & J&1 Ram, having ferried me across, where you
will take [me]? (K39)

Causatives
Asin MSH, Old Hind1 texts show two types of causative formations:
the approximate meaning ‘to bring about the action denoted by the
verbal root’ can be generated either by adding the morph -a-/-a-
between the root and endings, or by a modification of the root vowel.
These two ways are not mutually interchangeable; particular verbs
belong either in the one, or the other category. Into the latter fall
verbs derived from intransitive roots and their semantic force is
often simply transitive rather than genuinely causative.
Examples:
2 FEE @ 94974l after addition of pungent powder Ram’s nectar
was allowed to drip (K17)
&t g2 TS i R {E"\’ﬁ who pleads there for a poor person like me?
(K305)
S gt A | M faR @ E a | who beats / kills the five [senses],
crosses himself and gets across the others [too] (K318)

Passive

Verses of the Kabir vani yield numerous examples of both synthetic
and analytic forms of the passive voice. Synthetic passive can be
divided in two subtypes differing in the form of the passive affix,
either -i-/-i-, or -7j-. It can be formed from causatives (ETIé), simple
transitive (Ff&d), intransitive (SRF) and even objectless (=T, T,
) verbs. The vast majority of quotable examples are prs 3 sg,
sometimes with indicative, but more often modal meanings: deontic,
cohortative and abilitative. Stems ending in a long -a (apart from
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monosyllabic roots, also causatives and denominatives) add only
a long -7 instead of the standard -iye or -jjai (like T instead of
also quotable 91Ed, or T ‘is/can/should be frightened’, instead of
the unattested SUg3). The possible modal function and its specific
nuance can often be inferred only from context.

Analytic (periphrastic) passive is formed from perfective
participle and prs 3 sg of the verb Sl ‘to go’. In Kabir’s pads
it occurs in 3 sg, mainly in the negative, and carries abilitative
meaning (‘sth cannot be done’ or ‘sth is impossible to do’).

Examples:
Ha firc %Y #led #ed if one meets a virtuous man, something
should, should be said (K72)
I I HES W #197 { avadhata, let [your] home be made in the
dome of the sky (K12)
e ®&l § 9% where can be/is life obtained from? (K153)
AT 3id o4l 78T &E [when] the end will come, it will be (lit.: is)
impossible to worship (K313)
T 7 ar=47 5% hell cannot be escaped / it is impossible to be saved
from hell (K312)

Participles
a) imperfective | present participle
In adverbial uses it may either refer to the subject of the clause or
may be different from it (as unrelated participle: see the second
example of K17 and K72 below).
9l &d A1 9 F&aT WA why did he depart, who used to chant [the
name of] Ram? (K30)
BT G STqH AfqaTST | Ji9q T8 @ #¢d 9 1| a maddened soul
got totally drunk, drinking Ram’s juice and working its way to
true insight (K17)
flad {9 W@ 61 [N drinking Ram’s juice, ecstasy took hold [of
me] (K17)
i Ficsd Id TS by much talking the essence is destroyed (K72)
Fchd dicsd 9 by much talking distortions [of truth] grow (K72)
b) perfective | past participle
If the acting subject is expressed and stands in the oblique case,
the sentence is to be interpreted as an ergative construction (as
below in K2 and K6). The nonexistence of an ergative postposition
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may in some cases (when the semantic subject and object are both
of masculine gender unmarked for case and number) mask the
presence of this type of construction (as in K2). If the acting subject
is not expressed, the construction can be understood as passive or
simply denoting a state of the object.

As far as overt markers are concerned, the perfective participle
can be marked by several affixes, their variety having a partly
functional, partly dialectal basis.

— Participles formed by the affix -n-/-n- occur almost exclusively
with verbal roots already augmented by the afffix -a-, which
is either a marker of causatives (as in ISl and FRUN in K173),
denominatives (as in T ‘she has gone mad’), or is an integral
part of the root itself (as in @& in K12 and FHSUT in K46 below).

— Participles with the affix -nh- occur with several verbs of
high frequency as FAT, &1, &1 with forms Fieel, g+l and el
respectively.

— Participles formed by -0- (zero affix) followed by the semivowel
-y- (sound inserted before the ending) constitute the most common
type occurring in the texts under study. Apart from taking the role
of predicate, attribute and adverbial adjunct, they can be turned
into a verbal noun (in instrumental case, as in K72 and K153 below).

Examples:
WH FI 21 G4 Fe0 the whole bamboo wall of delusion was blown
away (K173)
Rafa®g %Eﬁ FRIM the two pillars of passion and ego-mind were
knocked down (K173)
IR JHI an arrow merged into the sky (K12)
F1e O A& & FHSM why, o lotus, have you withered? (K46)
a9 92Ul B #l 9EN it [the nectar] spread through the city of the
body (lit.: made spread) (K17)
ﬂ%q@'{ﬁﬂﬂ #i-&l Kabir says, I did nothing (ergative construction,
lit: nothing done by me (K2)
Ol QeI UM HIE §1787 oh friend, Ram gave me the marital happiness
(Zit.: by Ram marital happiness given to me (note the ergative
marked by the ending -i on the semantic subject) (K2)
F 994 T §E Y reversed wind pierced the six cakras (adjectival
and predicative participles, the latter in ergative construction:
lit.: by the reversed wind six cakras pierced) (K6)
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| ¥ foet 5@ fof 9 1 was already desperate, when I found the
treasure (/it.: treasure found) (from ¥ in the main clause can be
implied ergative construction) (K2)

participles used as verbal nouns in the instrumental case:
Fal St <E Fel @94 after death (/ on having died), where does the
departed soul merge? (K30)
I o€ TR 887*M good fortune came while [I] was sitting (lit.: on
[my] being seated) at home (K2)
e Ficar + &% FEN without speaking /speech how can an idea
arise? (K72)
FE A4 3I9A I7T & S it doesn’t come about by speaking, only
when it happens (lit.: on happening) [one] knows (K153)

Absolutives

By transposition some absolutives can be used as adverbs (9EE in
K153 can be understood adverbially as ‘intelligibly’; other examples
include ‘ﬂ% ‘mistakenly’, or S ‘prudently’, ‘with deliberation’, etc.),
and also as postpositions (311 ‘because of’). Absolutives are formed
by the affix -i/-7/-ai added directly to the verbal root. Lengthening
of the vowel is often found at the end of a verse—in these instances
the form is homonymous with the feminine perfective participle as
well as with the prs 3 sg of passive causative.

Examples:
& %ﬁ 9t 9 @ I take my own dear darling [and] sleep [with
him] (/it.: taking | having taken...) (K2)
Eok T GHTE why don’t you explain? (/it.: say explaining) (K153)
T TR W@Wﬂ when the skyroared, mind entered emptiness
(lit.: sky roaring, mind entered ...) (in MSH periphrastically 714
TS WA I | |91 (K6)

Verbal nouns

Verbal noun proper can express either the activity itself (like in
K72), an abstract term (SsRUT ‘salvation’, 99U ‘performance’), or
a result of an action (as Si@E as ‘butter’, properly a ‘product of
churning’). It is of two types, formed either by the affix -n-/-n- joined
to the root by the nominal thematic vowel -a-, or by the affix -b- joined
to the root by the connecting vowel -i-. Both forms can be used
as verbal substantives and adjectives in direct and oblique cases;
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used adjectivally, the b-forms may have the force of gerundives or
of genuine future tense, probably an eastern influence.
FSU F FHEd Y9I friend, what can be said about talking (or:
expresse(} bX talking)? (K72)

JUA Fe §id T for [his] amusement, [there are] five hundred
sixty million personal attendants (K305)

Modified verbal expressions

Examples:
BN G¢=] a9 AT a maddened soul was totally drunk (ST
‘to be intoxicated’ + T/ el perfectivity with the added sense
of suddenness, ‘falling down’) (K17)
@@' 7% GEN worldliness disappeared (suddenly, once for all) (K15)
ST DTS < T EIny stop wavering, you foolish mind (K100)
MmquT et g s now, you [yourself] have become a (self-
appointed) sage (&7 36+ ‘to be/become in an inappropriate way’)
(K116)

Note: for more detailed information on future tense, passive voice,
participles, absolutives, and modified verbal expressions, see the
respective sections in the introductory chapter General Notes on
Grammar.






Texts
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FAIY, T IMe! R = K2
9gd faae d § Jiqq o | WifT 9 9k S8 o 1TH |
TR HifE® 7 TN | T g Tt =3t e
TR ATl W IR | & it 19t 9 S R
T ¥ ferrdt o i o1 | EhfE et a1 gl 92 1R
F& FAN H g A Fival | T GEw1 U AR St 1g

2 The adverbial participle d31/d6 relates to the bride, but exact interpreta-
tions differ: F foeT fFElt TR F1 SR fFT (Gupta 1969), T T =R BIEH Fal A
&l 92T (Sarma 2002); Yugesvara (1966) is ambiguous: FraaH q¥HTIcHT Fl &1 96 T,

3 [if¥ can be understood either as a postposition: ¥ TSR H < & W@ &l &
(Gupta 1969), or as the adverb ‘inside’, ‘within (me)’: # ¥a¥ 79 & TSR FI 5

ZI @2 | (Simha and Simha 1981).

PSRN

4 KK (1987: 341), explains the form A as® + {, Hdl, with the present verse as

an example.
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After many days I found my beloved,;

good fortune came while I was sitting at home. | refrain |l
In my heart I keep a marriage song.

With my tongue I taste Ram’s elixir. I 11l
Within the temple [of my heart] the inner glow lit up.

I take my own dear darling and sleep [with him]. 121l
I was already desperate when I found the treasure.

What [to say] of me, that praise belongs to you. 131l
Kabir says, I did nothing.

Oh friend, Ram gave me the marital happiness. 1141l
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FAR, T IE & = K6
TER Tast S| STt | 370 B § ad o’ 9 |

SFX SIS FHUT 1S

TS RT3 I T o | = <1 S
HTE G T FAT | SOT ST 1 ars T el
I A T 9 o | HALEE @ g |l

T TR H4 i GO | S S8 U IR
AT T F SN | el S it |

0, ig FIS d G | G H G FAOW 120

5 Simha, KKK (1987: 123) 3&% (loc. cit.); HSS IV (1968: 2000) 4 — Helo [o ad]
349 | Similarly, if dd is understood as equivalent to S dd9. ‘from there’, ‘thence’:
in this sense, dd can be related to each successive stage of the inverse evolution:
‘flower merged into its tree, [this] into its sprout, [this] into its bud, [this] into
germ.

6 If 5™ is here taken as a noun, the form ¢ can be understood as unrelated
absolutive. If 919 is understood as a verb (prs 3 sg ending in -a), the result will
be: ‘having arisen, the knowledge glows’.
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Who has known Hari in mystical union,
[for him] fruit reverted to flower, then tree to leaf,
sprout entered [back] into seed. | refrain |l

The light of knowledge arose by reaching the [true] guru,

[who] kindled the brahma-fire.
Moon and sun are so far apart,

now, hey, the two are joined in yoga by the lock of samadhi. 111l
Reversed wind pierced the six cakras,

[the susumna nadr of the] spinal column filled with sound,
the sky roared, mind entered emptiness,

trumpets resounded with boundless, unstruck sound. 121l
In a body [made of] wisdom, contemplative Kabir

[became] master of the fort where three streams meet.
In the place of bliss, he is free from death:

awareness dissolved into joy. 131l
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FAN, T 9Tel ¢ = K8
I 91 FER HR AREl | Hag A &I T |
gfe fafr Bt wiEt 1w
9 % g Tl S AT | TST 99 T
Tg Tid ThI0T TGSt | S SE fare a1t N2 0l
TS g0 RIS | FS1 | 3Wig 9 /I
T 70T JeT ST | G FHE O el 1R
%8 AN GeAg LAl | IR 7919 Ig [T |
TR ST HE % ATk | &l SiEtE St uw



TEXTS

Avadhita, a wandering yogt, stirred up the wave of wisdom.

Delighting in the boundless sound of the beyond
in this way, thirst [for the world] was destroyed. | refrain |l

A forest rabbit made its home in the sea
[while] a fish dwells on a mountain.

[When] Stadra drinks, the Brahmana gets drunk.
Fruit appeared where there’s no garden. 111l

The pit sits in the weaver and weaves.
Earth is sunk in the posts,

the roller is rolled up on warp and weft.
Threads cry, it’s woven tight! 121

Kabir says, listen, o virtuous,
in the place of unreachable knowledge,

by the guru’s grace, through a needle’s eye
[even] elephants stroll back and forth. 131l

103
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FAN, T ML 2R = K12
I T HES TR Fit ¥ | i 2R He1 g9 I |

deheTies T It 1 EE |
o I T IR G | GoRe diaee SR I
HIH I 313 HIAT TSN | T&T AT AT 112 |

i g @ 98T | J WE1 T ST 1
Fe Fe o1 ST AfE] | GaE 3TEe e IR

Y is here AR T, the ‘root’ from which sprout ida, pingala and susumna,

the three main nadis of human body.

8 This obscure line suggests a moment in the distillation of liquor—a process
that frequently symbolizes the yogi’s production of amrta rasa. Potana is asso-
ciated with cooling or dampness, and with the yogic distillation of rasa in the

susumnd, as cooling turns the vapor to liquid.
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Avadhita, wandering yogi, make your home in the dome of the sky.
Nectar trickles, endless joy arises:

let us drink the nectar from the curved channel. \refrain |l

Aimed straight from the root, an arrow merged with the sky.
Susumna began to cool down,
lust and rage were both made a fuse,
there, the yogini woke up. 111l
The mind went to take a seat in a liquor shop,
became engrossed, caught by the juice.
Kabir says: there was no doubt in the heart,
[when] the boundless voice resounded. 121l
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FEN, I 29 = K17
STk I ATaH ATl | diad TH T FXd = 13 |
Tgd Hifes Hes1 I 91ET | < FHerd T TH ZFmEm 12
< ieur § Fieg TGN | HiRT AT W 99 faEmre iR

%2 FAN T @i | diad TH T SO R 120

9 I/ here has double meaning: [ ‘molasses’ in the metaphor of alcohol dis-
tillation, YT ‘guru’ when the poem is understood as a description of spiritual
awakening.

10 Again double meaning: RRI2 ‘poor, wretched fool’ in the context of alcohol
drinking, "ERI! ‘true insight’ which gets stronger as it drinks the transcenden-
tal, liberating nectar of Ram.
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A maddened soul was totally drunk

drinking Ram’sjuiceand workingits waytotrueinsight. |refrain |
For a high price, expensive molasses is procured,

pungent powder is added and Ram’s nectar is allowed to drip. I 11l
It spread through the city of the body!!,

[as] the poor fool drinks the nectar while calling for more. 121l
Kabir says: intoxication feels good,

drinking Ram’s juice, ecstasy took hold [of me]. 131l

1 Or ‘in the top of the body’, i.e. head. The drink is ‘heady’ in more than one
sense.
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FAR, TIIME 20 = K30
Al g Ferag dfed S | ST % &9 7 W o1 T #E 1 TH )
Iust fUe wiv gl § ena | gl S SE Fal q\ e 02
31 el wE foemiiz | | wd T g FEa OEt R0
U9 dd Ti&l g A4 @1E | TSN P d&l M a1 1zl
Fi& FAN A TR T | O A i 26 wR ST 12

12 Ij¢.: Variant reading: & @[ ‘Where do the senses make [their] heav-
en? Probable meaning: ‘in which heaven do the senses reside?
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Think a little bit, pandits
about that which has no form or shape or colour. \\refrain |l
Being born, body and breath come from where?
After death, where does the departed soul merge? 1111l
In which heaven do the [departed] sense faculties reside?
Why did he depart, who chanted [the name of] Ram? W12l
Where there are no five elements, no sound, no taste,
there is the invisible Markless Niranjan, [wherein] neither
learning nor argumentation [reach/reside]. 13 Il
Kabir says, mind entered Mind.
Then he knew the commentaries and scriptures to be false. 1141l
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FAR, T I 93 = K43
BN U i F001 6 | 37 TH afd @i |
e Hie foeh X U | STRCA 3T /8 1 F )
9 % Hroll Gl GIX dehei | If3H ST feram |
3 % qX foan 29 fo= gom | v s feme ne
U Tt <t &g | 38 3% TH 9.
el AHifd g0 Al | Jal 1 3H0E W
&5 TF 49 @ & | Tl 3R Fas |
IR I 6 ot o foa 19R T T O nz
F& FN I FHN | AT @ =5 e |
&g U I Uk & L1 | o1 9Tl ™ A HE WL
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For us Ram, Rahim, Karim, Kesava.
Allah, Ram is the ultimate truth.

Bismillah or'?® Visvambhar —
these [both] are the only One! \refrain |l

Some have Qazis, Mullahs, Pirs, Prophets;
the West is the abode of Allah.

The others have gods in the East: Brahmanas, ptjas,
Ekadasis, Ganga, offering of lights. 1111l

Turk in a mosque, Hinda in a temple,
[but] Ram-Khuda is in both!

Where there is no mosque or temple,
whose realm is there? 121l

The roads of both Hindas and Turks are broken,
fractured and mutually separated.

Down and up, in all ten directions, everywhere
King Ram is fully present. 131l

Kabir [who is both] das and faqir, says:
follow your own path, brother.

Hinda and Turk have one and the same Creator,
His way of action no one can see. 14l

18 Lit.: ‘having rejected bisamala [taking instead] Bisambhara [is] one and
the same’ = there is no difference whether you prefer Hinda Visvambhara to the
Islamic Bismillah, as ultimately both mean one and the same thing.

4 Das and faqir are parallel words, from Hinda and Muslim contexts, for a
true devotee or mystic renunciant. Alternatively, g% %& can be understood as
vocatives, with the meaning ‘Kabir says, [listen, oh] dasa(s) [and] faqir(s).
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Fe, TETIM @& = K46
HIE T S o FHSON | R & ATfes!s TS Tol 1T
315 H I S5 § 916 | S5 | A1 ai f< =g 12 1l

T dfes d9id 9 SYR TRT | IR B FE F1 G SET6 1R

F& FEAN o S(Sh T | o &1 G SN ST N3 |

=

15 J & s are locatives §ust within or around your stalk @EX 9/ there is
water of the lake’.

16 BT here stands as a variant form of pp SFN. The variant reading 1 (ppn
rhyming with STRT) gives the meaning ‘because of love with whom’.


jstrn
Čára

jstrn
Obdélník


TEXTS 113

Why, o lotus, have you withered?
In / around your stalk [is] the lake’s water. || refrain |
In water [was your] birth, water [your] abode,
water, o lotus, your home. 11l
Neither flames below nor fire above:
say, with whom have you fallen in love? 121l
Kabir says: who [were] like water,
those, to my knowledge, did not die. 131l
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FAR, T IMEN 4R = K59
Tt FAY s RHRATT ot | TR T G gl 1 TF I
I T H I ST | g Wit HR G A e
3Talcs STEH R J5T | I faeRid ®R & fegiat 1R
F& HAN I & (S | 1 3@ a1 & I8 8AR 1R

7 The present pad is one of few poems in the Rajasthani Dadapanthi corpus
inspired by Islamic, Sufi mysticism. Note the prevalence of words and terms bor-
rowed from Arabic (#(9, f&afd, G, TR, e@fs, 3T, Jeii, %M, @) or Persian
(91, 9, fe@i=i, an).

18 For a Sufi, Allah (39, Lord, indicating majesty and power) is also an intimate
friend (IM).
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Ah generous Karim, I offer myself to your wisdom and skill!

[From]one [and the same] dust [arise] countless forms. \\refrain |l
[You] gathered waters beneath the sky,

created light of diferent kinds. 111l
First Adam, [then] saints and great scholars

singing your praises reached ecstasy. 12l
Reflecting on this love, Kabir says:

oh Lord! oh Lord! Our dear friend! 131l
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FAN, T oR = K72
ST 1 B LR | dio5d disd dad A4E 1|
died diod 9 RN | e dieal & &1 o=/ 1 e
1 & diean feaw | gRY & St e a1
Ha WS Fg Tl Fied | S oa g &R Wl 11
FE& FeR T O SIS | WG &1 o gui A 9 191

19 g™t instr. sg of verbal noun in -@, ‘by talking’, ‘by talk’.
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Friend, what can be said about talking??°

Talking, talking, the essence is destroyed. \| refrain |l
Talking, talking, distortions grow.

[But] without talk, how can the true insight arise? 1111l
Having a talk with a wise man [is] beneficial,

Having a talk with a fool [is] a waste of time. 121l
If one meets a virtuous man, something should be said.

If one meets an unholy man, one should stay silent. 13l
Kabir says, a pot[-like person] that is half[-made] is unstable.

When he becomes full, he doesn’t talk with his mouth. 1141l

20 Or: What can be expressed by talking?

117
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HIY, T T 3 = K153
e g FAT 5 TRET ST | T 9 d9 5 )

S0 AU 39 SRR 0T G | ST T P NSH N
AR 1 01 G Forerelt | St i § 918 )
T FHRIT &0 I feeia2! | ] 9 F&T GHeE 12
T ITe S22 78l 9T | d 7A g d o |

TN A el g | o o | ZE 1R

el 9 IT ITHT & ST | W1 P fgur

33 I TTET Hiel g AT | Ter TH o St 12 0
< uldiea fdfdats gl | I g1 ot |
Fg FA AT SA R | GafE ST @i 12

21 The form 39 can be interpreted either as I pl prs, or as adverbial perfec-
tive participle, i.e. equivalent to the unambiguous form I4di in the third verse.
22 §¢ UT¢ is to be understood as modified verbal expression ‘to tear asunder’.
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Father, show mercy, put the devotees on the [right] path,
so that worldly bonds come to an end,
warding off the pain of old age and death to bestow happiness,
[so that] living beings are free from births and deaths. \\refrain |l
Falling at the true guru’s feet, thus I plead:
Where does one obtain life from?
For what reason are we created and destroyed?
Why don’t you explain? W11l
The mind doesn’t tear apart the noose of false hope,
and so can’t dissolve in emptiness,
doesn’t know the bliss of [the identity of] Self [and] parabrahman.
Without [this] experience, how can it free itself? 121123
It doesn’t come about by speaking, only when it happens, one knows
[what is] beyond existence and nonexistence,
where there is no rising or setting, no thinking, no intellect,
[one is] spontaneously absorbed in Ram. 131l
Like an image [which] merged with a reflection,**
a clay pot dissolved in water,
Kabir says: when I understood, delusion fled.
The soul flowed into Siva. 141

2 The pad has form of a dialogue. Verses 2 to 4 answer the question asked by
a disciple in verse 1.

24 For a brief and clear elucidation of the reflection analogies (ELEEIRIELEEIE)
used by Vedantic philosophers to explain the relation between the Highest Self
and human selves, see Potter 1981: 84-86. All Rajasthani MSS repeat in small
variants the word Widfsd / 9fdedd with minor variations, the second one with the
obl sg suffix -&. Only AG475;1 reproduces the original intended meaning cor-
rectly with its IS Siafeg fia #3 St 2.
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FAN, TR 93 = K173
Hat 2T 914 F A | T W T TS IS |
T @ A " 1TH
& a 31 5 4foff RRof | Hig adter 221 |
PreAt Bife ol s IR | Far H1 AT |l 12l
T S ST ST a0 | il st i
Fi& HAI W07 o SF1e25 | I ¥Er | om0

25 901 is here adverbial past participle used as a noun of action in instrumen-
tal case: lit.: ‘with the appearance of the sun’.


jstrn
Čára

jstrn
Obdélník


TEXTS 121

Sants, the storm of wisdom arrived!
The whole bamboo wall of delusion was blown away,
it does not stay fixed by [the straps] of delusion. | refrain |l

The two pillars of passion and ego-mind were knocked down,
the beam of enchantment cracked,
the thatch of craving collapsed on the house,
the pot of ill will shattered. N1
After the storm, when the rain fell,
God’s devotees were drenched with love.
Kabir says, when the sun arose
the darkness that had arisen [with the storm] disappeared. 121l
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FHE, WO 2o = K176
39 &0 Fef st iegl | T I 3919 SR 9 9g |
T HERE i 1EF ||
feRTEd FHS ITed il TR | d&T 7= W1 3T |
SHifcl 6T Gehes B =T | <3 9o & =T 12l
NTS TRTE OH 9E X | &t FHeI & &t |
el ¥ o+ T g aTeTd | G ST & R



TEXTS

Now I've spontaneously recognized the markless one, Nirafijan.

With the help of the guru, contemplating the ultimate state,
absorbed, drenched in the [flow of the] great elixir. || refrain |

[Where] the lotus blooms, the endless sound thunders,
there the mind finds joy.

I saw the essence of light in everything,
like the moon in water. 111l

(In) the surge of light, (in) the beauty of the place beyond,
there is Kabir’s Lord.

(As) the sweet voice of a flute, untouched by hand, resounded,
(he) listened to a speech beyond compare. 121

123
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FAR, T HST ¢ = K264
T HRRS i Tt | S = WAk & qaet 13H 0
et TeHf IRy =R | FEmu a8 AR 12
S R 9 79 3 | A T R i R
F& FeR SN | i JER AR G 13 1R

% Trregular, either archaic Rajasthani form of 2 sg prs, or 2 sg of Avadhi past

tense (preterite).
21 The form is absolutive of f=RAT ‘having thought / pondered’ used adverbially.
Cf. adverbial use of absolutives in MSH, e.g. S ‘properly’, {5 (T A1) (not

even) by chance’ etc.
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TEXTS 125

You scrub your body — what a virtue,
when the body is dirty inside? | refrain Il
[Even if] a bitter gourd takes a bath in sixty-eight holy places,
still the bitter taste does not go away. 1111l
If you are pure in heart, wise in mind,
then why do you churn water? 121l
Kabir says, thoughtfully:
take [me] across the sea of the world, o Murari. 131l



126 KABIR

FAR, T TE < = K305

qel G2 T Tl Rl TG0 | AN gR HES H TG 1T
AR T2 SR E S | o &9 Jhe arah N2l
@ﬂaaﬂ%ﬁmwﬁr | TG FIfE Tfexel ST IR

Ffe ded IR Twiat | et &9 fR feaiat nz
T STEH H AT faasrs | <l R 9o 98 191l
I Tfes § a2 ATsI | &d ST &id ST Iy
S FER ol Ieg T8t | FIR feiies O WA= g

R E| EEIE] {lﬁ?ﬁ — after ®I supply 914 as the missing word: ‘who will pre-
sent my matter / plea there’.

2 Other variants of this pad offer #&1, ‘what?, fitting better in the present
context. The adverb of place %&i can be seen as relating to @&f at the beginning
of the pad.
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TEXTS 127

Who will plead for a poor person like me?
The assembly is far, who can reach the palace? | refrain |l
He who has seventy thousand commanders,
has [also] eight million prophets. I 11
Of the so-called spiritual guides, [there are] eighty-eight thousand.
For [his] amusement, [there are] five hundred sixty million
personal attendants. 1121l
[There are] thirty-three million hermitages [and]
eighty-four lakhs divine madmen are strolling around. 131
You granted a look on Father Adam:
crowded heaven obtained [this] prophet! 14 1l
You are the master, where am I? A beggar.
[Even] to give an answer would be insolence. 151l
The devotee Kabir slips into your refuge.
Merciful Rahman, hold him somewhere near to [this] heaven.
N6\








