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Philological Study on Nibbana-related Words
in the Suttanipata
and Its Commentary Paramatthajotika
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L 1)
1. Introduction

Nibbana [Sanskrit (Skt.) nirvana] is the most important concept and ultimate
goal in Buddhism. Previous studies2> generally follow the interpretations of the
commentaries and define nibbana in two ways. One is a state where human’s fire
elements, meaning earthly desires, have gone out. Such a state is reachable while
one is alive and can be called “nibbana in the present life.” The other is a state at and
after the end of life, that is, physical death, of a liberated person or an Arhat, and it
can be called “nibbana at and after the end of life.””

In this paper, I examine philologically all the nibbana-related words4> in the
Suttanipata (Sn).5 ) It is a unique and famous sutta that contains the oldest stratumé) of
the Pali Canon, which some scholarship asserts contains discourses actually spoken
by Gotama Buddha?) In analyzing nibbana-related words, I focus on whether each
word about the state of a person (1) implies nibbana in the present life, (2) implies
nibbana at and after the end of life, or (3) does not make clear the timing of nibbana.
I also check who utters the word. At the same time, I investigate if there are
differences in meaning among these wordsé) I then compare my findings with the Sn

commentary Paramatthajotikd (Pj).g)
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2. Nibbana-related words in Sn

There are 51 examples of nibbana-related words in Snl.O) The oldest stratum
consists of verses only, which contains 16 examples, including 11 nouns. In the rest
of Sn's verses, there are 30 examples, including 16 past participles. In the prose,
there are 5 examples of parinibbuta, which occur within the same sutta (See Section

2.2. below).
2. 1. Nibbana

Most examples in the oldest stratum appear as the noun nibba?na,1 "in which the
definitions of nibbana are expounded in vv. 1094 and 1109. Since then, in the Pali
Nikayas we cannot find such definitions taking the form of “this and that are
nibbana,” except one instance. This fact suggests that Gotama Buddha needed to
define nibbana in his early teaching days, and it soon became one of the important
technical terms in Buddhism. Let us review v. 1094 in the Kappamanavapuccha (Ch.
V - 11), a short sutta with only 4 verses. Besides nibbanam, nibbuta" and

ditthadhammabhinibbutd also appear in v. 1095.

akificanam andadanam etam dipam anaparam,
nibbanam iti nam briimi, jaramaccuparikkhayam. (v. 1094)
Own nothing, taking nothing. This is the unparalleled island.

I call it nibbana. [1t (nibbana) is] the extinction of old age and death.

etad aniaya ye sata ditthadhammabhinibbuta,

na te Mara-vasanugd, na te Marassa paddhagii ti (v. 1095)
Having understood this, those who are mindful and abhinibbuta in this lifel,4>

they are not under Mara’s control. They are not Mara’s servants.
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The above v. 1094 expresses human conditions of being in the state of nibbana.
The word akificanam (own nothing) illustrates Gotama Buddha in v. 455. It means
that such a person has neither physical possessions, social status, nor mental
problems}S) The word anadanam (taking nothing), a derivative of an-a-DA, often
appears with nibbana-related words. In vv. 630 and 638, this word is used with
nibbuta, implying the state of nibbana in the present life. Words akificanam and
anddanam sometimes appear together, such as in vv. 620 and 645 [= Dhammapada
(Dhp) vv. 396 and 421]. They indicate the state of a living person with no sensual
pleasures nor earthly desires and there is nothing more to take in.

Another definition of nibbana is jaramaccuparikkhayam (the extinction of old
age and death). This means to stop samsara, or transmigration and rebirth, and one
may naturally think that this happens (2) at and after the end of life. However,
textual evidence shows that it is not necessarily so. This sutta is a case in point. The
context of “own nothing, taking nothing” is clearly about a living person, and then
“the extinction of old age and death” is also explained as nibbana. Here, different
interpretations are possible regarding the timing of nibbana. One is that “own
nothing, taking nothing” and “the extinction of old age and death” are the attributes
of a living person, implying (1) nibbana in the present life. In this case, although this
liberated person will physically face aging and death, these natural life courses are
no longer applicable to that person. The other is that the person who owns nothing
and takes nothing will eradicate old age and death to attain (2) nibbana at and after
the end of life. Since either interpretation is possible, in v. 1094, (3) the timing of
nibbdana is undecidable.

On the other hand, in v. 1095, the compound ditthadhammabhinibbuta (those
who have attained abhinibbutd in their present lives) apparently refers to the state of
living persons. They will get older and die physically, but the text says they are “not
under Mara’s control.” This indicates that they have already overcome death in this

life and that death no longer applies to them, implying (1) nibbdna in the present
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life. This is clear due to the use of the past participle nibbuta and ditthadhamma (in
the present life) in the compound. From the overall context of this sutta, the previous
verse (v. 1094), too, may also suggest (1) nibbana in the present life, although the
possibility of (2) nibbana at and after the end of life cannot be denied.

I've reviewed the other examples of nibbana in Sn and found that almost all are
about a living person, but do not make clear the timing of nibbana. Therefore, 1

suggest that the timing of nibbana does not necessarily reflect the context.
2. 2. Nibbuta

The past participle nibbuta appears more frequently in the younger strata, which
consists of verse and prose. Nibbuta means that the person did achieve such a state
and that they have maintained the state since then. Among the nibbuta examples in
Sn, only the Vangisasutta (Ch. 11 - 12) refers to (2) the state of nibbana at and after
the end of life, which are parinibbutam in v. 346 and parinibbutos in prose (pp.
59-60).1 “All the other parinibbuta examples in Sn refer to the state of nibbana in the
present lifel.7>

On the other hand, there are abhinibbutatta in vv. 343 and 783 as well as
nibbuta in v. 707, which do not make clear whether the person is in the state of
nibbana or not. At the same time, however, there are examples of abhinibbutatta
clearly referring to nibbana in the present life. They appear in v. 456, in which
Gotama Buddha calls himself abhinibbutatto, as well as in v. 469, in which
abhinibbutatto is an attribute of Buddha Tathagata. Parinibbuto also appears in v.
467 as such in the same Sundarikabharadvdjasuttta (Ch. 111 - 4). The fact that
abhinibbutatta and parinibbuta appear in the same sutta suggests that the nuance of
nibbana must differ between them. 1 detect that parinibbuta tends to be used with
the elements of “understanding” (JNA [know] derivatives such as paiifid) and/or the
concept of “life and death” in the same verse.

Therefore, it has become clear that depending on the context of the sutta, the
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timing and meaning of nibbana differ even in the same nibbuta word.
2. 3. Nibbuti

The term nibbuti s defined as “calm” (santi) in v. 933 of the oldest stratum.
There is no direct mention of calmness in the above-mentioned definitions of
nibbana. Therefore, a calm person may not necessarily be in the state of nibbana.
However, in this Tuvatakasutta (Ch. VI - 14), one definition of nibbana, “taking
nothing” (anadana), appears and it implies a liberated person’s calm mind. This is
suggested in v. 919: “there is nothing taken up by the person who has calmed in his

inner self” (ajjhattam upasantassa n’atthi ana™ ).

The above findings suggest that nibbuti, santi, and nibbuta all signify a calm
inner state. Although these words are mostly the attributes of the liberated sage who
has attained nibbana in the present life, on some occasions they may not necessarily
indicate the state of nibbana, depending on the context of the sutta.

In summary of my findings regarding the total of 51 nibbana-related words in Sn,
whereas 20 cases (nibbuti, nibbanti, nibbuta examples) clearly indicate (1) nibbana
in the present life and 7 cases (parinibbuta, nibbayi) indicate (2) nibbana at and after
the end of life, 21 cases (nibbuti, nibbati, nibbana examples) show (3) the timing of
nibbana is undecidable and 3 cases (nibbuta examples) are not even sure whether

the word implies nibbana or not.
3. The commentator’s exegesis in Pj
Pj uses fixed nibbana-related expressions to indicate either (1) nibbana in the

present life or (2) nibbana at and after the end of life, except for a few cases when

. . . 21)
both interpretations are provided.
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3. 1. Nibbana in the present life

In Pj II p. 592, “one’s own nibbana” (nibbanam attano; vv. 1061 and 1062) is
explained as “for the quenching of one’s own passion etc.” (attano ragadinam
nibbanatthaya). Pj 11 p. 399 interprets “to obtain nibbana” (nibbanapattiya) in v. 454
as “to obtain the quenching of earthly desires” (kilesanibbanam papeti). Pj 11 p. 506
explains that parinibbuto in v. 735 means “becomes parinibbuta with earthly desires
completely quenched” (kilesaparinibbanena parinibbuto hoti). From these exegeses,
it is clear that Pj views nibbana in the present life as the extinction of earthly desires
(kilesa), including passion (raga) [Pj 11 p. 521: ragadikilesa], and uses the term
nibbana in its original sense of “quenching.” At times, Pj also includes “fire” (aggi)
or “burning” (parilaha) when discussing earthly desires as the human element to be
quenched. For example, Pj II p. 407 paraphrases parinibbuto in v. 467 as “cool like a
lake since the burning of earthly desires has been completely quenched” (udakarahado
va sito parinibbutakilesaparilahatta). Likewise, Pj II p. 32 understands “fire” of “the
fire has been quenched” (nibbuto gini) in v. 19 as passion (raga) and explains that
this happened when Gotama Buddha was under the Bodhi tree at the time of his
awakening.

Besides nir-VA? (quench [the fire]) derivatives, Pj also uses SAM (quell)
derivatives to express the state of nibbana in the present life. One example is Pj II p.
365, where parinibbuto in v. 370 is described as to “have become cool by quelling
the fire of earthly desires” (kilesaggiviipasamena sitibhiito). A similar interpretation
can be seen in the explanation of abhinibbutatto in v. 783: “quelled is to become
calmed down by cooling down earthly desires, the same state as abhinibbutatta”
(santo ti ragadikilesaviipasamena santo, tatha abhinibbutatto [Pj 11 p. 521]). In this
context, it is also noted that Pj interprets ditthadhammabhinibbutd in v. 1087 in the
same way: “having known and seen the dharma and having quenched passion etc.,

they are abhinibbuta” (viditadhammatta ditthadhammatta ragadinibbanena ca
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abhinibbuta [Pj 11 p. 596]). Also, nibbuti in v. 933 is explained in a similar way:
“quelling of passion etc.” (ragadinam santi [Pj 11 p. 565]). Thus, Pj often replaces
nibbuti with santi. Furthermore, it explains SAM (quell) derivatives as nibbana (ex.
upasame in v. 737 [Pj II p. 506]). These pieces of textual evidence indicate that Pj
understands derivatives of nir-VA? (quench [the fire]) and SAM (quell) as synonyms
for nibbana.

In addition to the above exegeses, there is an expression in Pj as “by way of
nibbana with residue of fuel remaining” (saupdadisesanibbanavasena [Pj 11 p. 362])
to explain parinibbutam in v. 359. This phrase is about Gotama Buddha. Therefore,

it explicitly means the state of nibbana in the present life.
3. 2. Nibbana at and after the end of life

Pj interprets some nibbana-related words in Sn as meaning nibbana at and after
the end of life. It explains the verb nibbanti in v. 235 as follows: “by way of ceasing
the last consciousness, just like this lamp goes out, [the wise] are quenched”
(carimaviniiananirodhena, yathdyammpadl'po nibbuto, evam nibbanti [Pj I p. 195]).
It also says that Gotama Buddha expounded this sutta “due to the virtue of attaining
nibbana without residue of fuel remaining” (anupadisesanibbanappattigunam
nissava [Pj 1 p. 194])” In case of parinibbanti in v. 765, Pj 11 p. 510 uses the set
phrase “attain nibbana completely into the nibbana element without residue of fuel
remaining” (anupadisesaya nibbanadhatuya parinibbanti), indicating nibbana at and

after the end of 1ifez.4)
4. Conclusion
In light of my findings regarding the nibbana-related words in Sn and the

interpretations of Pj, I conclude that Pj speaks of two types of nibbana, namely, (1)

nibbana in the present life and (2) nibbana at and after the end of life, using fixed
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expressions. By the time of Pj, these were already the established theory on nibbana,
and the text reflects orthodox Theravada ideas on the subject that are later
developments. Previous studies generally follow the interpretations of the
commentary and tend to take these two types of nibbana as a premisez.S)

On the other hand, the views on nibbana elucidated in Sn show more variety
and contain ambiguity. Moreover, I've detected differences in meaning and usage
between the nibbana-related words. Even the same term sometimes implies a
different meaning and/or timing of nibbana. Concerning the timing of nibbana,
among the total of 51 examples of nibbana-related words in Sn, I've found that 21
unclear examples, in contrast with 2 in Pj. When the context indicates a living
person, Pj is likely to interpret nibbana as being attained in the present life.

As shown in the definitions of nibbana (v. 1094: own nothing, taking nothing,
the extinction of old age and death; v. 1109: the abandonment of craving), since the
Pali Canon'’s oldest stratum, or, in another words, from the early days of Gotama
Buddha’s discourses, nibbana has been taught while leaving its timing ambiguous.
The interpretation of its timing depends on how one understands one definition of
nibbana, the extinction of death, which means to overcome or sever samsara. There
is the possibility of holding a following view: it could only be attained at and after
the end of life when the extinction of death physically comes, and therefore, when
the extinction of death or samsara is expressed for a living person, it should be
understood that the liberated person has earned the ticket or the right to reach such a
state in the present life.

However, it is also true that Gotama Buddha needed to stress that nibbana can
be attained in this life%é> because there was a wide-spread concern among people in
his time about the afterlife and they tended to relate nibbana with the end of 1ife?7>
Indeed, nibbana illustrating the end of life is not specifically expressed in Gotama
Buddha’s discourses in Sn.. What I mean by (3) “does not make clear the timing of

nibbana” is that the example in question could imply either (1) nibbana in the
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present life or (2) nibbana at and after the end of life, or imply both (1) and (2). The

nibbana attained in the present life continues even after the end of life.

Since “death” (marana/maccu) is no longer applicable to the liberated person,

to illustrate the end of his life, nibbana-related words were applied again, while

avoiding using the term “death.” This has led nibbana, parinibbana, parinibbuta,

and nibbayati, etc. to also imply the end of life per se, namely physical death, of the

liberated person in the younger strata of the Pali Canon. That is how the idea of the

two types of nibbana emerged in early Buddhism.

1)

2)

3)

4)

5)

6)

This paper is the summary of the presentation paper at the World Sanskrit Conference
2023, which was based on Tomita 2021 as a reexamination of part of my doctoral
dissertation (Tomita 2018). This work is supported by JSPS KAKENHI Grant Number
JP19K12948. 1 use the Pali Text Society editions (Ee) and refer to other editions
[Burmese edition (Be) and Seamese (Thai) edition (Se)].

Major studies regarding nibbana include Enomoto 2012, Collins 2010, Hwang 2006,
Fujita 1988a; 1988D, etc. I've listed them in reverse chronological order, as newer
studies review previous findings.

I deliberately avoid using the term “death” for an Arhat, as textual evidence suggests
that one who has attained nibbana in the present life has reached a “deathless” state
(amata: Sn vv. 204, 225,228, etc.).

Nibbana, nibbuti, nibbati, nibbayati, nibbuta and their compounds, including those
with the pari and abhi prefixes.

Sn is included in the Khuddaka-nikaya. Many studies and translations of Sn are
available, such as Bodhi 2017, Norman 2006 (Revised edition; First edition 1992),
Murakami and Oikawa 1990 (New format 2009), Nakamura 1984, Jayawickrama
1978, etc. In this paper, | use my own translations after referring to previous translations.
It is widely recognized that Sn Chapter (Ch.) VI (the Afthakavagga) and Ch. V (the
Parayanavagga; excluding the preface and conclusion) belong to the oldest stratum of
the Pali Canon. This view relates to a theory that verse is older than prose (Bodhi
2017: 27-32, Namikawa 2005: 8-10, Aramaki 1985: 2-3, Nakamura 1984: 433-445,
etc.). There are opposing arguments (de Jong 2000: 171-180, Murakami and Oikawa
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7)
8)

9)

10)

11)

12)

1990: 275-283, etc.).

For example, see Aramaki 1985 and Wynne 2007: 98-100, 127, etc.

Fujita 1988a: 265 argues that the meaning of nibbuti and nibbuta is the same as
nibbana. Fujita 1988b: 3, 5 and Namikawa 2005: 96-97 simply conclude that the
meaning and usage of abhinibbuta are similar to parinibbuta. It seems to me that they
lack a detailed text analysis concerning nibbuti and abhinibbuta.

Pj Il (Suttanipata-atthakatha) and a part of Pj I (Khuddakapatha-atthakatha).
Buddhaghosa is presented as the author of Pj (Pj II p. 608), on which some previous
studies cast doubt (von Hiniiber 1996: 129-131, etc.). My study also covers the
Mahaniddesa (Nidd 1) and the Cullaniddesa (Nidd II) in the Khuddaka-nikaya,
comparing them with Sn and Pj. Refer to the Appendix. As the exegeses of Sn Ch. VI
and V, Nidd I and II occupy a position in-between Sn and Pj.

See the Appendix, which lists all the examples in Sn with my findings as well as the
interpretations of Pj and Nidd, if any.

Although there are several theories regarding its etymology, nibbéana is nir-VA? (quench
or extinguish), derived from a root verb VA? (quench [the fire]). See EWAia Bd. II:
537-538. The prefix nir- [nis-] indicates “outward” or “away from.” The present
indicative form is nibbayati. In old verse, nibbati, which is derived from VA' ([wind]
blow), is substituted for nibbayati (derived from VA?) and means quenching [the fire]
(ex. parinibbati: Sn v. 765, Theragatha (Th) v. 364, Anguttara-nikaya III pp. 41G
(gatha), 43G, 357G; nibbati: Sn vv. 235, 915, Jataka (Ja) 11 p. 235G). In contrast, no
VA? derivatives are used as a substitution for VA'.

We can find an example indicating this original meaning in Sn v. 591: “just as the
fire burning a house is quenched with water” (yatha saranam adittam varina
parinibbaye [3rd, singular, optative; metri causa for parinibbaye)). This shows that
when nibbana-related words are applied to a person, it means that some fire element(s)
of the person, not the person per se, is/(are) quenched. Refer also to Enomoto 2012:
150-151. On the other hand, concerning nibbana at the end of life, Fujita 1988a: 273-
274 argues that the human’s existence itself is quenched. This view of Fujita, I think, is
not the correct understanding of nibbana. Even after Gotama Buddha’s life ended,
which is often called parinibbana, his physical body still existed, and even after his
cremation, his bone relics still existed. Collins 2010: 67 suggests that the metaphor of
the quenched fire refers to an Arhat after death. However, such metaphors in Sn vv. 19
and 235 are about a living person.

There is another one in prose: “The extinction of passion, the extinction of hatred, and
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13)

14)

15)

20)

the extinction of delusion. This is called nibbana” (ragakkhayo dosakkhayo
mohakkhayo idam vuccati nibbananti [Samyutta-nikaya IV pp. 251, 261]). Cf: another
definition in the oldest stratum, Sn v. 1109: “by the abandonment of craving, it is
called nibbana” (tanhaya vippahanena nibbanam iti vuccati).

According to previous studies, in the Upanisads, nirvana seemingly was not
established as the term meaning liberation. In the Bhagavadgita of the Mahabharata,
there are five examples of nirvana (Fujita 1988a: 266-267, Tsuji 1980: 333, 409-411,
etc.). Fujita holds that parinirvana was used to mean liberation in the Mahabharata
and concludes that it is Buddhism alone that attaches high value to the term. Tsuji
suggests that the Bhagavadgita may have borrowed the term nirvana from Buddhist
texts.

This is a Pali form of Skt. nirvta, a derivative of VR (cover). However, in the Pali
Canon, nibbuta is used as the past participle of nibbayati (Enomoto 2005: 557). This
usage is confirmed in Sn v. 19: nibbuto gini, “the fire is quenched.” This metaphor
implies the state of Gotama Buddha. Jain seniors use nivvuda, a Jain form of nibbuta,
in the same way (Enomoto 2005).

This compound ditthadhammabhinibbuta can also be translated literally as “those who
are in the state of nibbuta, having seen the dharma.” Refer to Tomita 2018: 84-89;
2012: 7-10 for the other examples of this compound in early Pali texts.

Note that akificana has another meaning as one of the stages of concentration.
Depending on the context, it could imply a liberated person or a person who is not yet
liberated but still practicing. For example, the Upasivamanavapuccha (Ch. V - 7) uses
this term to indicate the stage of concentration. Regarding this sutta, refer to Tomita
2014.

In this sutta, nibbayi in v. 354 also indicates the end of life. Refer to Tomita 2008.
There are 7 examples: vv. 359, 370, 467, 735, 737, 739, 758. See the Appendix.

Ex.: vv. 186, 204, 737, 739, etc. See the Appendix and Tomita 2018: 90, 97-98.

Skt. nirvyti, a derivative of VR (cover). Just like nibbuta, nibbuti means “the quenched
fire” as an abstract noun or action noun of nir-VA2 In Sn, there is no example of
nibbuti directly describing “the quenched fire,” but one example can be found in Th v.
32: “I will exchange a thing being burned to nibbuti” (tappamanena nibbutim
nimmissam).

I take atta here as Skt. atta [the past participle of @ + DA (take)], same as vv. 787 and
858. From the context of this sutta, 1 think, it is not appropriate to take atta here as

attan (self).
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21)

22)
23)

24)

25)

26)

27)

28)

There are two instances in Pj: nibbanapattiya in v. 454 and parinibbanti in v. 765. 1
note when my interpretation is different from Pj (see below).

Be: yathayam.

Here, v. 235 in the Ratanasutta (Ch. 1I - 1) reads, “[There are] sages who have minds
detached from clinging to future existence, whose seeds are extinct, and who have no
desire for growth. They are quenched, just like this lamp” (virattacitta ayatike
bhavasmim/ te khinabija avirilhichanda/ nibbanti dhira yathayam [Be: yathayam)|
padipo). In contrast to Pj’s interpretation, I understand this verse as about the broader
topic of the present life, and therefore hold that it is highly likely that this verse
implies nibbana in the present life.

Right before this, Pj II p. 510 refers to nibbana in the present life as well, by stating
that “[the sages] attain nibbana completely by way of quenching earthly desires”
(kilesaparinibbanena parinibbanti). 1 understand parinibbanti in v. 765 in this
Dvayatanupassanasutta (Ch. 111 - 12) as probably meaning to attain nibbana in the
present life. I think that the statement describes general terms related to the present life
and that multiple examples of parinibbuta in this sutta clearly indicate nibbana in the
present life.

The Itivuttaka pp. 38-39 [No. 44] alone expounds an established theory of the two
types of nibbana, saupadisesa nibbanadhatu and anupadisesa nibbanadhatu, in early
Pali texts. Refer to Tomita 2023.

Sn says that Gotama Buddha or the person who has attained nibbana in the present life
“has reached the other shore” (paragata in vv. 21, 359, 638 etc.) and “has gone beyond
and crossed over a raging torrent of samsara” (samsara-m-oham accaga tippo in v.
638 etc.; Ee; Be; Se: samsaram moham). 1 understand this phrase as samsara-m-oham
(<ogham). Cf.: Udanavarga XXXIII: samsaraugham. Pj 11 p. 469 interprets it as
samsara and delusion (moha).

Sn deals with the themes, such as the afterlife in the 4lavakasutta (Ch. I - 10), the
sorrow of death in the Sallasutta (Ch. III - 8), the deathless, having crossed over
samsara and reached the other shore, and the extinction of birth in the Vasetthasutta (Ch.
I - 9); and crossing over samsara and the non-returner in the Dvayatanupassanasutta
(Ch. III - 12). The texts state that Gotama Buddha or the liberated one completely
knows the passing away and rebirth of beings (ex. v. 643) and people ask him the
afterlife of particular persons. The Vangisasutta is one such example.

In the above-mentioned Vangisasutta, it was Vangisa who repeatedly utters

parinibbuta, when asking whether his deceased teacher has attained parinibbuta or
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not. Gotama Buddha neither replies “yes” nor uses “parinibbuta” but instead answers
in v. 355 as follows: acchecchi tanham idha namaripe/ kanhassa sotam
digharattanusayitam,/ atari jatimaranam asesam (He cut off craving for name-and-
form in this world. He crossed over birth and death entirely, the stream of darkness
which has long been latent). Pj IT p. 351 explains this verse as, “It means that [he]
attained parinibbana without residue of fuel remaining” (anupadiseso parinibbayr ti
dasseti [Be: anupadisesaya nibbanadhatuya parinibbayi]). Although Pj sees Gotama
Buddha as referring to nibbana at and after the end of life, I hold that he may also be
referring to the state of nibbana while alive, because in v. 351, Vangisa calls Gotama
Buddha “the one who has eliminated birth and death entirely” (pahinajatimaranam

asesam).
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Appendix: List of nibbana-related words in Sn Timing (Life or End) v : explicit; — — both or inexplicit; ( ) indirect
Ch. | Sutta Sutta title Nibbana-related words Spoken by | Context Timing of | No kilesa
Verse no. nibbana
Life End

The oldest stratum (verse)

4 3 | Dutthatthakasutta

Sn 783-a abhinibbutatto No mention Life PAN

4 7 | Tissametteyyasuttam

Sn 822-d nibbanasantike Bhagava Life — —
4 14 | Tuvatakasutta
Sn915-¢ nibbati Inquirer Life — —
Sn 917-d nibbuti Bhagava Life (V)
Sn 933-¢ nibbutim (definition) Bhagava Life (V)
4 15 | Attadandasutta
Sn 940-¢ nibbanam attano Bhagava — —
Sn 942-d nibbanamanaso Bhagava Life — —
5 3 | Tissametteyyamanavapuccha
Sn 1041-c nibbuto Bhagava Life v v
5 6 | Dhotakamanavapuccha
Sn 1061-d nibbanam attano Dhotaka — —
Sn 1062-d nibbanam attano Bhagava — —
5 9 | Hemakamanavapuccha
Sn 1086-d nibbanapadam Bhagava Life — — v
Sn 1087-b ditthadhammabhinibbuta Bhagava Life v v

5 11 | Kappamanavapuccha

Sn 1094-¢ nibbanam (definition) Bhagava — —

Sn 1095-b ditthadhammabhinibbuta Bhagava Life v

5 14 | Udayamanavapuccha

Sn 1108-d nibbanam Udaya Life — —

Sn 1109-d nibbanam (definition) Bhagava Life — — v

The younger strata (verse, prose)

1 2 | Dhaniya

Sn 19-¢ nibbuto* Bhagava Life (V)
1 5 | Cunda
Sn 86-b nibbanabhirato Bhagava Life — — v
1 | 10 | Alavaka (with prose)
Sn 186-b nibbanapattiya Buddha Life — —
1 11 | Vijaya
Sn 204-d nibbana-padam Buddha — — v
(Be: nibbanam padamaccutam)
2 1 | Ratana Buddha, Dhamma, Samgha unknown
Sn 228-d nibbutim Life — —

(parallel: Ja III p. 523)

Sn 233-d nibbanagamim — —

Sn 235-d nibbanti* Life v v
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Own |Notakein| Island | Under- | No birth Notes Nidd Comm.
nothing standing | and death
Life End Life End
santo, bhikkhu v v
ussada n’atthi
Learn viveka. v
v viveka, santipada — — (V)
(V) Sn 919: upasanta v
(V) = santi v v
sikkhe v (V)
- — | ()
tassa no santi ifijita v v
sikkhe v v
v
v tinna loke visattikan v v
afifiaya, upasanta
v v v v — —
v v ** | ** gyercame death during lifetime
afifiaya [ger.]
loka (V)
tanhaya vippahanena (V)
gini *metaphor Gotama v
tinnakathamkatho v
visallo, ananugiddho
v labhate pafifiam v
v v idha; ajjhaga [aor.], pafifanava v
chandaragaviratto; amatam santim
v bhuiijamana v
amata
Sn 225: Gotama = amata
leading to nibbana
(v )** | *Metaphor of an extinguished fire v
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Ch. |Sutta Sutta title Nibbana-related words Spoken by | Context Timing of No kilesa
Verse no. nibbana
Life End
2 4 | Mahamangala (with prose)
Sn 267-¢ nibbanasacchikiriya Bhagava Life — —
2 | 12 | Vangisa (with prose)
p. 59 prose aciraparinibbuto prose v
p. 59 parinibbuto Inquirer End v
p. 59 parinibbuto Inquirer End v
p. 60 parinibbuto Inquirer End v
p. 60 parinibbuto Inquirer End v
Sn 343-d abhinibbutatto Inquirer Life A
Sn 346-b parinibbutam Inquirer End v
Sn 354-¢ nibbayi Inquirer End v
2 | 13 | Sammaparibbajaniya
Sn 359-b parinibbutam Inquirer Life v v
365-c nibbanapadabhipatthayano Bhagava Life — —
370-c parinibbuto Bhagava Life v v
3 3 | Subhasita (with prose)
454-b nibbanapattiya Inquirer — —
3 4 | Sundarikabharadvaja (with prose)
456-b abhinibbutatto Bhagava Life v
467-c parinibbuto Bhagava Life v v
469-c abhinibbutatto Bhagava Life v v
3 6 | Sabhiya (with prose)
514-b parinibbanagato Bhagava Life — — v
3 8 | Salla
591-b parinibbaye* No mention Life — —
593-d nibbuto No mention Life (V) (V)
3 9 | Vasettha (with prose)
630-b nibbutam Bhagava Life v
638-¢ nibbuto Bhagava Life v
3 11 | Nalaka
707-d nibbuto Bhagava Life A
3 | 12 | Dvayatanupassana | (with prose)
Sn 735-d parinibbuto Bhagava Life v v
Sn 737-d parinibbuta Bhagava Life v v
Sn 739-f parinibbuto Bhagava Life v v
Sn 758-a nibbanam Bhagava — —
Sn 758-d parinibbuta Bhagava Life v v
Sn 765-d parinibbanti Bhagava Life v
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Own |Notakein| Island | Under- | No birth Notes Comm.
nothing standing | and death
Life End
v
v
v
v
v
v
fiato yasassi v
[aor.] so adu saupadiseso v
v v/ ** | about Gotama Buddha v
nibbanapada v
v asavakhino v
to attain nibbana — —
(V) about Gotama Buddha v
v (v') | kame hitva v
vedi jatimaranassa antam
tathagata
v vitinnakamkho v
khinapunabbhavo
saranam adittam varina
*Metaphor of an extinguished fire
v anadanam v
v v/ ** | anupadaya v
jhayi/samsara-m-oham accaga
Sn 620; 645: akificanam anadanam
v
vinfdntpasama, nicchato v
v upasame rata, afifiaya v
v fatvana, vedananam khaya,
nicchato
amosadhammam
v tad ariya saccato vida
saccabhisamaya nicchata
v v afifiaya, anasava — —
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Summary

Philological Study on Nibbana-related Words

in the Suttanipata and Its Commentary Paramatthajotika

Mariko TomMitAa

In this paper, I examine philologically all the nibbana-related words in the
Suttanipata (Sn), a unique and famous Pali sutfa that contains the oldest stratum of
the Pali Canon, and compare my findings with the commentary Paramatthajotika
(Pj). I focus on whether each nibbana-related word about the state of a person
(1) implies nibbana in the present life, (2) implies nibbana at and after the end of
life, or (3) does not make clear the timing of nibbana. By so doing, I find that for
many instances of nibbana-related words in Sn, (3) the timing of nibbana is unclear.
This suggests a new understanding that the Sn author, unlike the Pj author, often
times does not intend to differentiate between (1) nibbana in the present life and
(2) nibbana at and after the end of life. Nevertheless, it appears that while people are
mostly concerned with the afterlife and connect liberation to the end of life, Sn also
emphasizes that nibbana can be attained during one’s lifetime. By the time of Pj, the
two types of nibbana were already the established theory on nibbana, and the text

reflects orthodox Theravada ideas on the subject that are later developments.



